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Dear Friends, 
We share a dream: a Church that celebrates what is good in us and calls 
forth what is best in us; a Church that is honest enough to confess not only 

the sins of its members but the sin that is built into its very structure and corporate practices; a 
Church that is catholic enough to include the children of Rome, Constantinople and the Protestant 
Reformation; a Church that proclaims the intrinsic goodness of human sexuality and any expression 
of it that creates and sustains loving relationships; a Church that gives its members full scope to 
exercise all the gifts and charisms the Holy Spirit has bestowed on them; a Church that makes 
assistance for the poorest and most persecuted of people its highest priority. Through Corpus 
Canada we keep this dream alive. 
If you are already a member of Corpus Canada, I invite you to renew your membership for the 
year 2016. If you are not a member, I invite you to join. The annual membership fee is $50 for 
individuals and $75 for families. Corpus Canada will send $25 of your membership fee as a 
donation in your name to Xristos Community Society, the registered charity that publishes The 
Journal online. You will receive from Xristos Community Society a tax deductible receipt for the 
$25 donation, and from Corpus Canada a receipt (not tax deductible) for the rest of your 
membership fee. As a member of Corpus Canada you will be eligible to join the CORPUS-N 
internet mailing list and take part in the discussions of the National Coordinating Team. Make your 
cheque payable to “Corpus Canada” and mail it with this completed form to “Corpus Canada, 35 
– 10070 Fifth Street, Sidney BC  V8L 2X9, Canada.” 

If you do not join Corpus Canada but wish to support The Journal, Xristos Community Society  
issues tax-deductible receipts for any donation of $10 or more. Make your cheque payable to 
“Xristos Community Society” and mail to “Xristos Community Society, 35 – 10070 Fifth Street, 
Sidney BC  V8L 2X9, Canada.” Donations by credit card or PayPal can also be made online at 
www.xristos.ca . 

Yours truly, 

Arthur Menu 
On behalf of the Corpus Canada National Coordinating Team 
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 Within the debate on women that ranges from appeals to a sense of natural justice, 
deeply held convictions and magisterial pronouncements, is there a place for a simple 
logical premise? All people are persons. Some people are women. Therefore women are 
persons.

Susan B. Anthony, in a speech from the dock in 1873 when indicted for illegally voting in a 
US election, skillfully used this argument to expose the fundamental flaw in the American 
Constitution, which begins with the words, ‘We the People’.
We, the People of God, are the Church. The exclusion of women from voting is a 
fundamental flaw.

Will somebody at the Synod on the Family, please stand up and ask: Are Women Persons?
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25 Anniversary Of Corpus Calgary Sept. 19, 2015
By John Palardy, Calgary, AB

Sharing the History of Corpus Calgary required research in the 
Church Reform Movement and the past CORPUS Journals. 

Corpus Canada
 While meeting together for a number of years, several Canadian, 
Catholic, married priests and their wives often remarked that they 
should do something regarding their feelings and ideas on a renewed 
priesthood, which would include married priests and women 
priests. In April, 1989, with encouragement from Corpus U.S.A, the 
birthing process of Corpus Canada began. Terry Dosh the president 
and editor of the U.S. newsletter turned over the mailing list of 
Canadian subscriber’s to Corpus Canada. This allowed the steering 
committee, with representation from B.C, AB, SK, MB and ON to 
mail out a letter sharing 
their ideas.
 There was an 
overwhelming, positive 
response to this initiative 
from individuals and 
couples across Canada. 
The committee 
discovered that there 
were over 35 small 
groups of married priests 
in Canada and some of 
these individuals had 
attended Conferences in 
the U.S. as well as 
International Federation 
of Married Priests’ 
gatherings. 
 The decision to have a 
Conference of Married 
Catholic Priests and their 
wives was finalized. It 
would be on Saturday and Sunday, October 14 and 15 in Saskatoon, 
Sk. The Keynote Speaker would be Terry Dosh, PhD, Adult 
Educator in Church History and Scripture. At this time he was the 
President of Corpus U.S.A.
 The 1st Issue of ‘The Journal’ edited by Jane and Frank 
Kryzanowski, stated that “the Conference brought 20 married priests 
and their wives and children to confer and plan. An initial endeavour 
to reconcile ourselves to one another and to show our good will 
spurred us on to further action. As a result of prayerful and rational 
purpose we formed a steering committee of “movers and shakers”. 
The Conference was a wonderful experience for all present. Part of 
the agenda included the wives meeting alone and sharing their 
experiences and the inactive priests doing the same. There were lots 
of tears shed that day. The weekend was truly a healing experience 
for most of us.”  Sharing personal stories, eating and praying 

together, the participants gave evidence of recharging their 
enthusiasm for service in their former priestly ministry. Rather than 
reminiscing about seminary days and parochial duties, the ordained 
men, spoke about their hopes and visions, including the 
contributions their wives could make to a team ministry if the 
celibacy laws of the church were changed.
 One feeling that permeated the discussion was that renewal in the 
Catholic Church, 25 years after Vatican 11, was alive and thriving. 
Eagerness was expressed that the movement for renewed priesthood 
in Canada be joined to the movements in other parts of the world, 
including the International federation of Married Priests 
Organizations. A challenge was made to move from the status quo of 
the Church to a public dialogue over optional celibacy.
 From an historical perspective, discussions concluded that 

mandatory celibacy is 
clearly allied to 
patriarchy, and that the 
anti-sexuality and anti-
woman stance of the 
Church hierarchy must 
be challenged, repented 
of and changed. 
 A variety of concepts 
were examined and 
affirmed: “Organization 
and education will be 
the key thrusts of the 
married priests 
organization in 
Canada. Women are 
invited to participate 
and lead in decision-
making.
 Inclusive language 
must be rooted in 

ordinary speech and in the 
liturgy of the Church.
 The Eucharist, not Communion Services, is the centre of Catholic 
life; therefore it must not be denied because of a shortage of celibate 
priests.
 Human sexuality must be seen as good and healthy.
 Youth must be given opportunities to share their charisms of 
creativity and openness.
 The ministry of married priests and their wives must be invited into 
common catholic practice alongside of the ministry of celibate 
priests.”
 Daniel and Mary Ann Gerwing felt strongly that Corpus Canada 
was ready to contribute by educating people about the needs of the 
Catholic Church in ministry, in support and in compassion. They 
became the coordinating couple. 
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25 Anniversary Of Corpus Calgary Continued...

 On Nov 17-19, 1989 a Strategic Planning Session stemming from 
the closing session of the Saskatoon conference, took place in 
Calgary at the F.C.J. Centre. Using a methodology of corporate 
organic search for identity and purpose, Jack Kirley, married priest 
from Calgary, led a spirited process of networking and decision 
making. Ten people hammered out a value, goal, policy, and strategy 
plan, assessed the present status of the Canadian married priests 
organization and began discussions about a National conference to 
be held in Edmonton.
 In an attempt to forge a strong unique national identity a temporary 
name change was agreed to. The movement on the national level will 
be called CORPUS “Canadian Organization for a Renewed 
Priesthood United for Service”. With this name, the team wanted to 
affirm a strong Canadian identity, as well as pledge to work for a 
renewed priesthood, rather than giving the image of a pool of talent 
merely being held in reserve. In addition the team identified service, 
renewal, equality and reconciliation as its major values. A process to 
further articulate values, a mission statement and goals was launched 
both for the national movement and for a local organization to be 
known as the “Canadian Organization for a Renewed Priesthood—
Western Conference”. The national movement concentrated 
primarily on the encouragement and promotion of other regional 
groups. The Western Conference committed itself to promoting 
regional groups, six of which already existed: Victoria, Calgary, 
Edmonton, Regina, Saskatoon, Winnipeg and Humboldt. At the time 
two other groups were being formed in Ontario.
The Calgary meeting concluded unanimously that membership 
would be unrestricted.

Because of the significance of married spirituality, married priest-
couples must opt for a renewed and enriched priesthood.
 Because of the need for continuity, there was a call for relevance for 
the the elderly and youth.
Because of the contribution and equality of women the event is 
demanding the ordination of women.”
 Practical budgeting and future planning were delegated to individual 
team members and to a meeting slated for Edmonton in March 1990 
where planning would start in earnest for the First Canadian 
National Conference on a Renewed Priesthood. 
 There were two other Local Conferences. One in Calgary in the 
1990’s and one in Bragg Creek, AB September 14-16, 2001. From 
1989 forward , Corpus Calgary has met almost every month. We 
celebrate Liturgy together then socialize with a pot luck meal. Our 
children have fond memories of attending Corpus meetings. 
 In the early 2000’s the International Federation members saw value 
in bringing the new consciousness into concrete change by focusing 
on four regions: Europe, Latin America, North Atlantic and the 
Philippines. They were into a Confederation. The new name chosen 
for this confederation was the “North Atlantic Federation for a 
Renewed Catholic Priesthood”. This title expanded their inclusivity 
beyond “married” and beyond those “already ordained”. It 

welcomed all, from every sector of Church life who wanted a 
renewed Catholic priesthood. It did not exclude women or the call 
for their ordination; it blurred distinctions between clerical and lay 
life.....By limiting the region in which they now worked (North 
Atlantic rather than global) they expanded the horizons of 
inclusivity. Some cultures preferred to go more slowly, in the areas 
of women’s ordination and homosexual rights, than the North 
Atlantic Region did. The North Atlantic Federation met in 
(Wiesbaden, Germany in 2003) and the first Congress was held there 
in 2004).  In Austria (Vienna, 2008), a new Constitution was adopted 
and once again a new name was given the group. It became known 
as the International Federation for a Renewed Catholic Ministry. 
This group met once in (London,2011) on the eve of the 50 
anniversary of Vatican 11. 
 The objectives for Corpus Canada have evolved but there has been 
no name change.
 Our Calgary group opened its doors and hearts to other married, 
single, and divorced individuals some of whom are non Catholics.
 We actively support the Roman Catholic Women Priests’ 
organization and some members attend St. Brigid’s Parish in Calgary 
where Monica Kilbourne-Smith a Roman Catholic Woman Priest 
presides. Our Group also supports the LGBT Community. We 
support each other in many ways, share ideas and continue to grow 
spiritually. Most of us regret having to miss a gathering. Reflecting 
on the life of Jesus we discover that he began his message with 
friendship, not only because it is powerful, but also because it is 
hopeful. It is the key, the only key, that can unlock the door to a 
worthwhile future in love. Jesus saw the truth of that 21 centuries 
ago. Instead of organizing institutions, he started a movement based 
on friendship, on love. I have come to realize that that is the only 
solution to the problems of the human heart. People can live together 
in peace and harmony under almost any conditions if they are 
friends, if they love one another and if they communicate openly and 
honestly with one another.
 We as Corpus members are friends, we love one another and we live 
in hope that change in the RC Church will happen. As reformers we 
should not have unrealistic expectations of rapid change. In the 
grand scheme of things 25, 50, or 100 years is short. The reality is 
that our group may never achieve what we set out to do during our 
life-time. On the other hand the Spirit is working in the Church and 
through Pope Francis we may see major changes. History will tell.
 Paul collins author of “Papal Power” said in his book, “Many 
Catholics are today called to be pontiffs noting that the word literally 
means bridge-builder. He said as reformers WE must provide the 
link between the Catholicism of the past and the creative 
manifestations of the tradition that are yet to come.” 

Editor’s Note
There are many pictures of the founding of Corpus Canada in The 
Journal issue of July-Sept. 2009, (See The Journal listing for 2009 in 
the Corpus Canada website www.corpuscanada.org) 

http://www.corpuscanada.org/
http://www.corpuscanada.org/
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At Independence 
Hall
 All of us benefit 
from 
remembering our 
past. A people 
which remembers 
does not repeat 
past errors; 
instead, it looks 

with confidence to the challenges of the present and the future. 
Remembrance saves a people’s soul from whatever or whoever 
would attempt to dominate it or use it for their interests. When 
individuals and communities are guaranteed the effective exercise of 
their rights, they are not only free to realize their potential, they also 
contribute to the welfare and enrichment of society.
 Religious freedom is a fundamental right which shapes the way we 
interact socially and personally with our neighbours whose religious 
views differ from our own. Religious freedom certainly means the 
right to worship God, individually and in community, as our 
consciences dictate. But religious liberty, by its nature, transcends 
places of worship and the private sphere of individuals and families. 
Our various religious traditions serve society primarily by the 
message they proclaim. They call individuals and communities to 
worship God, the source of all life, liberty and happiness. They 
remind us of the transcendent dimension of human existence and our 
irreducible freedom in the face of every claim to absolute power. We 
need but look at history, especially the history of the last century, to 
see the atrocities perpetrated by systems which claimed to build one 
or another “earthly paradise” by dominating peoples, subjecting 
them to apparently indisputable principles and denying them any 
kind of rights. Our rich religious traditions seek to offer meaning and 
direction, “they have an enduring power to open new horizons, to 
stimulate thought, to expand the mind and heart” (Evangelii 
Gaudium, 256). They call to conversion, reconciliation, concern for 
the future of society, self-sacrifice in the service of the common 
good, and compassion for those in need. At the heart of their 
spiritual mission is the proclamation of the truth and dignity of the 
human person and human rights.
 Our religious traditions remind us that, as human beings, we are 
called to acknowledge an Other, who reveals our relational identity 
in the face of every effort to impose “a uniformity to which the 
egotism of the powerful, the conformism of the weak, or the 
ideology of the utopian would seek to impose on us” (M. de 
Certeau).
 In a world where various forms of modern tyranny seek to suppress 
religious freedom, or try to reduce it to a subculture without right to 
a voice in the public square, or to use religion as a pretext for hatred 
and brutality, it is imperative that the followers of the various 

Pope Francis’ Remarks On His Visit To The USA
Compiled By Chris Diamond, Cobble Hill, BC

religions join their voices in calling for peace, tolerance and respect 
for the dignity and rights of others.
We live in a world subject to the “globalization of the technocratic 
paradigm” (Laudato Si’, 106), which consciously aims at a one-
dimensional uniformity and seeks to eliminate all differences and 
traditions in a superficial quest for unity. The religions thus have the 
right and the duty to make clear that it is possible to build a society 
where “a healthy pluralism which respects differences and values 
them as such” (Evangelii Gaudium, 255) is a “precious ally in the 
commitment to defending human dignity… and a path to peace in 
our troubled world” (ibid., 257).
 The Quakers who founded Philadelphia were inspired by a profound 
evangelical sense of the dignity of each individual and the ideal of a 
community united by brotherly love. This conviction led them to 
found a colony which would be a haven of religious freedom and 
tolerance. That sense of fraternal concern for the dignity of all, 
especially the weak and the vulnerable, became an essential part of 
the American spirit. During his visit to the United States in 1987, 
Saint John Paul II paid moving homage to this, reminding all 
Americans that: “The ultimate test of your greatness is the way you 
treat every human being, but especially the weakest and most 
defenseless ones” (Farewell Address, 19 September 1987, 3).
 I take this opportunity to thank all those, of whatever religion, who 
have sought to serve the God of peace by building cities of brotherly 
love, by caring for our neighbours in need, by defending the dignity 
of God’s gift of life in all its stages, by defending the cause of the 
poor and the immigrant. All too often, those most in need of our help 
are unable to be heard. You are their voice, and many of you have 
faithfully made their cry heard. In this witness, which frequently 
encounters powerful resistance, you remind American democracy of 
the ideals for which it was founded, and that society is weakened 
whenever and wherever injustice prevails.
At Madison Square Garden  
 Living in a big city is not always easy. A multicultural context 
presents many complex challenges. Yet big cities are a reminder of 
the hidden riches present in our world: in the diversity of its cultures, 
traditions and historical experiences. In the variety of its languages, 
costumes and cuisine. Big cities bring together all the different ways 
which we human beings have discovered to express the meaning of 
life, wherever we may be.
 But big cities also conceal the faces of all those people who don’t 
appear to belong, or are second-class citizens. In big cities, beneath 
the roar of traffic, beneath “the rapid pace of change”, so many faces 
pass by unnoticed because they have no “right” to be there, no right 
to be part of the city. They are the foreigners, the children who go 
without schooling, those deprived of medical insurance, the 
homeless, the forgotten elderly. These people stand at the edges of 
our great avenues, in our streets, in deafening anonymity. They 
become part of an urban landscape which is more and more taken for 
granted, in our eyes, and especially in our hearts. Knowing that Jesus 
still walks our streets, that he is part of the lives of his people, that he 
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Pope Francis’ Remarks On His Visit To The USA Continued...

is involved with us in one vast history of salvation, fills us with 
hope. A hope which liberates us from the forces pushing us to 
isolation and lack of concern for the lives of others, for the life of 
our city. A hope which frees us from empty “connections”, from 
abstract analyses, or sensationalist routines. A hope which is unafraid 
of involvement, which acts as a leaven wherever we happen to live 
and work. A hope which makes us see, even in the midst of smog, 
the presence of God as he continues to walk the streets of our city.
 How do we encounter God, who lives with us amid the smog of our 
cities? How do we encounter Jesus, alive and at work in the daily 
life of our multicultural cities? The prophet Isaiah can guide us in 
this process of “learning to see”. He presents Jesus to us as 
“Wonderful Counselor, the Mighty God, the Everlasting Father, the 
Prince of Peace”. In this way, he introduces us to the life of the Son, 
so that his life can be our life. Wonderful Counselor. The Gospels 
tell us how many people came up to Jesus to ask: “Master, what 
must we do?” The first thing that Jesus does in response is to 
propose, to encourage, to motivate. He keeps telling his disciples to 
go, to go out. He urges them to go out and meet others where they 
really are, not where we think they should be. Go out, again and 
again, go out without fear, without hesitation. Go out and proclaim 
this joy which is for all the people.
 The Mighty God. In Jesus, God himself became Emmanuel, God-
with-us, the God who walks alongside us, who gets involved in our 
lives, in our homes, in the midst of our “pots and pans”, as Saint 
Teresa of Jesus liked to say. The Everlasting Father. No one or 
anything can separate us from his Love. Go out and proclaim, go out 
and show that God is in your midst as a merciful Father who himself 
goes out, morning and evening, to see if his son has returned home 
and, as soon as he sees him coming, runs out to embrace him. An 
embrace which wants to take up, purify and elevate the dignity of his 
children. A Father who, in his embrace, is “glad tidings to the poor, 
healing to the afflicted, liberty to captives, comfort to those who 
mourn” (Is 61:1-2). Prince of Peace. Go out to others and share the 
good news that God, our Father, walks at our side. He frees us from 
anonymity, from a life of emptiness and selfishness, and brings us to 
the school of encounter. He removes us from the fray of competition 
and self-absorption, and he opens before us the path of peace. That 
peace which is born of accepting others, that peace which fills our 
hearts whenever we look upon those in need as our brothers and 
sisters.
 God is living in our cities. The Church is living in our cities, and she 
wants to be like yeast in the dough. She wants to relate to everyone, 
to stand at everyone’s side, as she proclaims the marvels of the 
Wonderful Counselor, the Mighty God, the Eternal Father, the Prince 
of Peace.
 “The people who walked in darkness have seen a great light”. And 
we ourselves are witnesses of that light.

Homily in Philadelphia 
 Most of you know the story of Saint Katharine Drexel, one of the 
great saints raised up by this local Church. When she spoke to Pope 
Leo XIII of the needs of the missions, the Pope – he was a very wise 
Pope! – asked her pointedly: “What about you? What are you going 
to do?”. Those words changed Katharine’s life, because they 
reminded her that, in the end, every Christian man and woman, by 
virtue of baptism, has received a mission. Each one of us has to 
respond, as best we can, to the Lord’s call to build up his Body, the 
Church.
 “What about you?” I would like to dwell on two aspects of these 
words in the context of our particular mission to transmit the joy of 
the Gospel and to build up the Church, whether as priests, deacons, 
or members of institutes of consecrated life.
 First, those words – “What about you?” – were addressed to a 
young person, a young woman with high ideals, and they changed 
her life. They made her think of the immense work that had to be 
done, and to realize that she was being called to do her part. How 
many young people in our parishes and schools have the same high 
ideals, generosity of spirit, and love for Christ and the Church! Do 
we challenge them? Do we make space for them and help them to do 
their part? To find ways of sharing their enthusiasm and gifts with 
our communities, above all in works of mercy and concern for 
others? Do we share our own joy and enthusiasm in serving the 
Lord?
At the U.N.
 First, it must be stated that a true “right of the environment” does 
exist, for two reasons. First, because we human beings are part of the 
environment. We live in communion with it, since the environment 
itself entails ethical limits which human activity must acknowledge 
and respect. Man, for all his remarkable gifts, which “are signs of a 
uniqueness which transcends the spheres of physics and 
biology” (Laudato Si’, 81), is at the same time a part of these 
spheres. He possesses a body shaped by physical, chemical and 
biological elements, and can only survive and develop if the 
ecological environment is favourable. Any harm done to the 
environment, therefore, is harm done to humanity.
 Second, because every creature, particularly a living creature, has an 
intrinsic value, in its existence, its life, its beauty and its 
interdependence with other creatures. We Christians, together with 
the other monotheistic religions, believe that the universe is the fruit 
of a loving decision by the Creator, who permits man respectfully to 
use creation for the good of his fellow men and for the glory of the 
Creator; he is not authorized to abuse it, much less to destroy it. In 
all religions, the environment is a fundamental good (cf. ibid.).
 The misuse and destruction of the environment are also 
accompanied by a relentless process of exclusion. In effect, a selfish 
and boundless thirst for power and material prosperity leads both to 
the misuse of available natural resources and to the exclusion of the 
weak and disadvantaged, either because they are differently abled 
(handicapped), or because they lack adequate information and 
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technical expertise, or are incapable of decisive political action. 
Economic and social exclusion is a complete denial of human 
fraternity and a grave offense against human rights and the 
environment. The poorest are those who suffer most from such 
offenses, for three serious reasons: they are cast off by society, 
forced to live off what is discarded and suffer unjustly from the 
abuse of the environment. They are part of today’s widespread and 
quietly growing “culture of waste”…
 The number and complexity of the problems require that we possess 
technical instruments of verification. But this involves two risks. We 
can rest content with the bureaucratic exercise of drawing up long 
lists of good proposals – goals, objectives and statistical indicators – 
or we can think that a single theoretical and aprioristic solution will 
provide an answer to all the challenges. It must never be forgotten 
that political and economic activity is only effective when it is 
understood as a prudential activity, guided by a perennial concept of 
justice and constantly conscious of the fact that, above and beyond 
our plans and programs, we are dealing with real men and women 
who live, struggle and suffer, and are often forced to live in great 
poverty, deprived of all rights.
 To enable these real men and women to escape from extreme 
poverty, we must allow them to be dignified agents of their own 
destiny. Integral human development and the full exercise of human 
dignity cannot be imposed. They must be built up and allowed to 
unfold for each individual, for every family, in communion with 
others, and in a right relationship with all those areas in which 

human social life develops – friends, communities, towns and cities, 
schools, businesses and unions, provinces, nations, etc. This 
presupposes and requires the right to education – also for girls 
(excluded in certain places) – which is ensured first and foremost by 
respecting and reinforcing the primary right of the family to educate 
its children, as well as the right of churches and social groups to 
support and assist families in the education of their children. 
Education conceived in this way is the basis for the implementation 
of the 2030 Agenda and for reclaiming the environment….
 El Gaucho Martín Fierro, a classic of literature in my native land, 
says: “Brothers should stand by each other, because this is the first 
law; keep a true bond between you always, at every time – because 
if you fight among yourselves, you’ll be devoured by those outside”.
 The present time invites us to give priority to actions which generate 
new processes in society, so as to bear fruit in significant and 
positive historical events (Evangelii Gaudium, 223). We cannot 
permit ourselves to postpone “certain agendas” for the future. The 
future demands of us critical and global decisions in the face of 
worldwide conflicts which increase the number of the excluded and 
those in need….
 I assure you of my support and my prayers, and the support and 
prayers of all the faithful of the Catholic Church, that this Institution, 
all its member States, and each of its officials, will always render an 
effective service to mankind, a service respectful of diversity and 
capable of bringing out, for sake of the common good, the best in 
each people and in every individual.

Pope Francis’ Remarks On His Visit To The USA Continued...

Where Oh Where Is Love?
By Hank Mattimore, Santa Rosa, CA

 Do you recall 
the scene from 
the musical 
“Oliver” when 
little Oliver gazes 
out the window 
to the busy street 
below and his 
loneliness at 
being an orphan 
flows over into 
his voice as he 

sings, oh so plaintively, “Where oh where oh where is love?”
 I thought of this scene from Oliver when I gazed at a photo of 
another little boy, this one in a red shirt and blue shorts , whose body 
lay face down on the shores of the Mediterranean. Another sad and 
lonely boy but this one was all too real This little kid was dead. 
 Oliver was fiction and eventually he found his mother and family 
but there was no Hollywood ending to the story of the little Syrian 
boy, whose name was Aylan.

 When the picture of the boy lying as though asleep in the sand first 
flashed across the screen on television, the producers warned us that 
the photo of the little boy might be too graphic for their audience.
 They wanted us to be able to shield our eyes from the awful truth of 
innocence betrayed, and what really happens to little immigrant 
children caught up in a nightmare they had no part in causing.
 But you know something? We needed to look at this little boy 
because he was one of us. Little Aylan didn’t drop from Mars. He 
was family and now he is dead. And if many of us shed a tear at the 
sight, maybe we owed him at least that token of our caring. 
Hopefully, we can do more. 
 The little three-year-old’s lifeless body was a sermon in flesh to the 
rest of us that we can’t afford to ignore. We need to demonstrate to 
the world that our true wealth lies not in our gross national product 
but in the generosity of people. 
 In the past generation we dug down deep to help the impoverished 
and desperate victims of World War 2. We can do it again.  
 Where oh where is love? It’s right here in this big hearted generous 
land of immigrants.  Let’s do it for Aylan.
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The Spiritual Side Of Sports
By Arthur Menu, Sidney, BC

 There’s no question that sports play a big part in the life of many 
people. Why is that? I think it begins with the instinctual drive to 
develop one’s physical and mental abilities. One only has to observe 
children to see that they will without prompting engage in activity 
that develops their bodily and mental abilities. They do this most 
naturally by playing games. If they are not taught games, they will 
invent them.
 We who are adults may remember when as children we first 
mastered a physical or mental skill and the sense of satisfaction it 
brought and how it contributed to our self-esteem. I can remember 
how pleased I was when I finally learned how to tie my shoelaces. 
This instinctive impulse for self-development does not disappear 
with age. I remember how proud a friend in her ninetieth year was 
when she learned how to use a personal computer.
 Sports are a form of game 
playing. What seems to 
distinguish sports from goal-
oriented exercising is that a 
sport has rules and a way of 
measuring achievement. Take 
mountain climbing, for 
example. Some of the rules of 
this sport are: you have to 
climb the mountain using 
your arms and legs – you 
can’t take a helicopter to the 
top or be pulled up on a rope; 
you can only claim to have 
climbed the mountain if you 
reach the top; you have to 
climb – if you can just walk to 
the top, you have hiked, not 
mountain climbed, and this 
means that the climb must 
involve some danger of falling.
 With every sport there is the potential for competition. Going back 
to mountain climbing, one can compete by reaching the top faster 
than someone else, or by using less equipment, or by doing it 
without the help of fellow climbers. Some sports are inherently 
competitive, such as team sports in which achievement is measured 
by winning.
 One only knows one has developed one’s abilities to the maximum 
when one cannot improve, and one only knows this when the bar has 
been set higher than one can reach, that is, when, despite one’s best 
efforts, one cannot achieve a set goal. In competitive sports this 
means that you lose. It is losing, not winning, that tells us how good 
we are. Someone who always wins may never know what they might 
have achieved if they had competed against someone better than 
them, someone who forced them to play to the limit of their ability 
and still defeated them.

 It is interesting that there are more people who are spectators of 
sports than participants. I am one of them. This past year I probably 
watched 90% of televised Blue Jays baseball games. From time to 
time I would ask myself, why am I doing this? Can this in any way 
be considered an act of discipleship? This is important because I 
have made a commitment to be the best follower of Jesus I can be.
 What is it that I value in watching these games? I think it is for 
those moments when a player displays amazing skill, something that 
leaves me in awe that a human being could do such a thing. Those 
actions are often extraordinarily graceful. The shortstop leaps high in 
the air to catch a batted ball and while airborne twirls and throws the 
ball right into the first baseman’s glove an instant before the batter 
reaches first base.  A pair of figure skaters in the ice dance spin on 
one foot with the exact same speed and angle of rotation as they 

glide down the ice keeping 
the same distance between 
them (twizzles) . While 
someone may contend that 
this is simply a matter of 
practice and native talent, I 
believe that there are 
moments when athletes 
transcend what is humanly 
possible, and show us a 
power higher than 
themselves.
 And we spectators have a 
role in making these 
transcendent moments 
happen. Even highly paid 
professional athletes find 
extra motivation beyond 
their paycheques in the 
cheers of their supporters. 

Our need to be spiritually 
uplifted is something of which these athletes are spiritually aware. 
They sense our hunger for transcendent beauty, and it motivates 
them to lose themselves in, and open themselves to, a higher power, 
and give us these moments of grace. They are spiritually aware not 
only of their supporters in the stadium but also of those of us 
watching and listening on television and radio.
 One will often see, when the television camera pans the crowd, 
people with heads bowed and hands pressed together as if in prayer. 
One may think they are only concerned that the home team should 
win. But as a fan, when I look within myself at crucial moments in 
the game, it is not so much the desire that my team should win that I 
see, but a desire for the player to show me the face of God.
 I know that the fans of the opposing team will be seeking the same 
from their players, and I do not begrudge them that. Let grace be 
shown by both teams. Let there be grace enough for all.
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A Canadian Lay Theologian’s Perspective On The Synod
By Julius-Kei Kato, London, ON

 I think that 
author-scholar 
James Carroll 
in his 
Constantine’s 
Sword is 
profoundly 
right when he 
proclaimed "the 
holiness of 
democracy". I 
take "holy 
democracy" to 
refer to what 
Vatican II in 
Lumen 
Gentium 12 

strongly reiterated with regard to the so-called sensus fidelium. It is 
the sense of the whole body of the faithful from bishops to the laity 
of matters pertaining to faith and morals. That sense and the general 
agreement that it produces, Vatican II emphasized, is the sure test of 
the authenticity of any teaching. If that is so, it is imperative then 
that this type of holy democracy be a living and effective reality in 
the Church. I see the Synod on the family failing in this aspect of 
“holy democracy” in several key areas.
 The Synod is just the latest version of a consultative/advisory body 
established by Paul Vl in 1965 called the “Synod of Bishops”. True 
to its name, this body is composed mainly of bishops, of course. To 
be fair, the present synod of bishops on the family sought to be 
informed about the state of the question by means of national 
surveys and other consultative processes. But “where the rubber hits 
the road” is during the synod itself and the hard truth is that, in a 
synod, the only ones with voting power are senior clerics who all 
happen to be unmarried. So a given national jurisdiction may have 
had an excellent consultative process leading up to the synod but if 
its representative(s) choose(s) to ignore that, they can very well do 
so. Of course, we shouldn't forget that the synod itself is merely a 
consultative/advisory body to the pope and should the pope choose 
to ignore all its deliberations, he may very well do so as well!
 Of course, I'm glad that Pope Francis is the one standing on top of 
the Catholic pyramid now but what I'm saying here is that the plain 
truth about the Roman Catholic ecclesiastical structure 
(independently of who is pope) is that, as we often hear, it is 
definitely not a democracy. The operative model that is built into its 
authority structure, I would say, is actually still the theocratic model 
characterized by "trickle-down" revelation. The higher up you are in 
the authority ladder and pyramidal structure, the more "revelation" 
you are presumed to be able to receive, with the pope of course 
being the supreme revelation-receiver. Hence, he is endowed with 
infallibility as well as primacy of jurisdiction. The teaching about the 
sensus fidelium certainly balances out the trickle-down autocratic 
model but it still remains to be seen how the sensus fidelium can 
truly be an operative reality (and not just beautiful talk without any 
real teeth) in decision making processes in the Roman Catholic 
Church.
 As the authority structure stands today, one can say that crucial 
revelation with regard to sexuality, marriage and the family is going 
to be discerned, discussed and deliberated by a few, chosen celibate 
men who lead the church so that they can share their enlightenment 
with the rest of us, yes, the ones who actually live the existential 

realities of marriage and the family but who do not have any real 
power in the deliberations of a synod on the ... what was it about 
again? If this situation weren’t real, I’d say it is truly one of the 
funniest situations ever.
 The corollaries of this autocratic model of authority which we can 
glaringly see in the Synod structure and processes are: the absolute 
lack of balance that there is, first, with regard to men and women 
and, second, with regard to clergy and laity. No one could describe 
this ridiculous state of affairs better than feminist theologian Mary 
Hunt in her analysis of the synod's structure when she says that the 
"synod system stacks the deck against women," and, more tellingly, 
"what possible justification can there be for this in the 21st 
century?”.
 This then is my conclusion about this particular matter: Sexuality, 
marriage and the family are too important to be left to the 
deliberations, decisions and (maybe) machinations of a few celibate 
men. No further comment. I rest my case on this issue.
 Here I'm faced with a serious theological dilemma. Pope Francis has 
convened this particular synod to help him and the whole church 
discern what the Spirit might be saying to us all now and (I think or 
at least I hope) also in order to gauge the sensus fidelium (the sure 
indication of revelation or truth) on matters relating to human 
sexuality, marriage and the family. However, I've pointed out some 
factors that seem to militate against what many in the Church 
(especially among the laity) are trying to express to the powers-that-
be: that real,substantive change is necessary in how the Catholic 
Church faces issues related to sexuality, marriage and the family. 
The main obstacles, for me, are: the lack of a developmental 
worldview in a good number of synod participants and the 
challenges to actualizing holy democracy (recall that this is 
connected to truly gauging the sensus fidelium) in a synod structure 
(on the family!) that is ironically and oxymoronically characterized 
by three things: celibate, clerical and male.
 Mary Hunt has said that the synod has stacked the deck against 
women. Now I'm wondering about something more serious: Hasn’t 
it stacked the deck against the Holy Spirit? If my analysis is true that 
a good number of participants have already closed their minds to any 
development because they’re already convinced that nothing should 
change and that the voices of the grassroots (laity and especially 
women) have no real chance of being heard because of structural and 
other deficiencies in the synod itself, do we really expect despite all 
that to have a truly "revelatory" synod?
 I said at the beginning that I find the goings-on in Rome for this 
synod tedious and ponderous. Why? Because a deep part of me 
believes that nothing substantially revelatory will come out of this 
synod unless the factors I pointed out above could be changed for 
the better. Until then, I think I'll continue to hold a "ho-hum" attitude 
towards this synod. But I do have some faith… that God can still 
pull a few surprises there … despite everything. 

[Dr. Julius-Kei Kato is associate professor of Religious Studies at 
King's University College at Western University, London, Ontario, 
Canada. He holds an SSL (Licentiate in Sacred Scriptures) from the 
Pontifical Biblical Institute  in Rome and a PhD in Systematic and 
Philosophical Theology from the Graduate Theological Union, 
Berkeley, California, U.S.A.]



The Journal                                                                                                                                            Page 10

What The Vatican’s Synod Could Learn From Elizabeth Cady Stanton
By Nicole Sotelo, Chicago, IL

 

Elizabeth Cady Stanton met Lucretia Mott at the World Anti-
Slavery Convention in 1840 under difficult circumstances. Having 
traveled 3,000 miles from the United States to London, Mott and 
others arrived as delegates but were relegated to observer status and 
barred from voting. Why? Because they were women.
 It was at this convention that Stanton and Mott began dreaming 
about a women’s equality movement for the United States, one that 
would lead to a woman’s right to vote. As the Vatican’s Synod of 
Bishops comes to a close this week, I think back to those women 
who were ushered into a balcony and barred from voting at a 
convention 175 years ago. Some things haven’t changed. At the 
synod on the family this month there were women observers, but not 
one woman was permitted to vote.
 I believe Elizabeth Cady Stanton would have sympathized with 
today’s women observers at the synod. She always believed that 
gender equality in religion was inter-dependent with gender equality 
in society. She encouraged women “to insist on her right to be heard 
in the councils of Church and State. “If Stanton were alive today, I 
imagine she would pick up her pen and write a few words to 
“educate” her fellow Christians towards change in the wake of the 
synod. “Educate” being her demure 19th-century word for a full-
scale political campaign. Her “educational” writing still resonates 
today. In the introduction to her collaborative book, The Woman’s 
Bible, she wrote: “If the Bible teaches the equality of Woman, why 
does the church refuse to ordain women to preach the gospel, to fill 
the offices of deacons and elders, and to administer the Sacraments, 
or to admit them as delegates to the Synods, General Assemblies and 
Conferences of the different denominations?” Good question, 
Elizabeth.

 To those who challenged her work, Stanton wrote, “Others say it is 
not politic to rouse religious opposition. This much-lauded policy is 
but another word for cowardice. How can woman’s position be 
changed from that of a subordinate to an equal without opposition, 
without the broadest discussion of all the questions involved in her 
present degradation?”
 She firmly believed the words of the Bible that men and women 
were created in God’s image. “Thus Scripture, as well as science and 
philosophy, declares the eternity and equality of sex.” The Woman’s 
Bible.
 In the midst of her busy schedule of lectures and political 
organizing, Stanton never gave up her quest for women’s equality in 
the church. In 1902, her final year of life, she proclaimed in an 
article that “the canon law, with all the subtle influences that grow 
out of it, is more responsible for woman’s slavery today than the 
civil code.”
 She personally knew how religious views were used against women. 
In fact, Christian pastors were the most vocal opponents against 
female participation at the World Anti-Slavery Convention where 
Stanton first conceived of a women’s equality movement. It was at 
that convention where the Rev. Henry Grew, a delegate from 
Pennsylvania, stated: “The reception of women as a part of this 
Convention would, in the view of many, be not only a violation of 
the customs of England, but of the ordinance of Almighty God… .”
 While most convention delegates decreed that women could not 
participate, there were some strong male allies. George Bradburn of 
Massachusetts was recorded as saying, “Prove to me, gentlemen, 
that your Bible sanctions the slavery of women — the complete 
subjugation of one-half the race to the other — and I should feel that 
the best work I could do for humanity would be to make a grand 
bonfire of every Bible in the Universe.”
 Gratefully, no such bonfire was necessary. The fire that did spark 
from that convention, however, was in the heart of Elizabeth Cady 
Stanton. While she is usually remembered for her secular political 
work, she was also a church reformer who knew that until women 
and men were equal in faith, they would not be equal in society. Her 
belief still resonates this month as the Vatican’s male-only synod 
debated ideas about families — ideas that have deep political 
implications, as well.
 Meanwhile, next month marks the 200th anniversary of Stanton’s 
birth. I can think of no greater gift to her legacy than the women and 
men who persist in the quest for faith-based gender equality. “Votes 
for women” may have been the cry in politics, but in Elizabeth’s 
heart it was also clearly a cry for the church.

[Nicole Sotelo, a graduate of Harvard Divinity School, is the author 
of Women Healing from Abuse: Meditations for Finding Peace, 
published by Paulist Press.]
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St. Brigid Of Kildare Catholic Faith Community
Calgary, AB (saintbrigids.org)

 The Saint Brigid of Kildare Catholic Faith Community Society of 
Calgary became a society in the province of Alberta in August 2014. 
We are committed to being a faith community of care, courage and 
creativity. We also address, through reflective consideration and 
prophetic action, the current issues in today’s Roman Catholic 
Church. While still a fairly new 
community, continuing to 
discern who we are and what 
we are working toward, the 
following are some of the main 
principles and aspects of our 
identity to which we are 
committed, philosophically 
and practically.

 At St. Brigid’s, the future of 
the church is already 
underway. Along with many 
other people in communities of 
renewal around the world, the 
people of St. Brigid’s are 
traveling forward with courage 
and confidence, following the 
God of visionary and 
audacious loving, daring to 
take our place in the growing 
community of witnesses who 
are prophetically obedient to 
the aliveness of God’s Spirit at 
work in the world of today.
Come, join us - and bring your 
dreams with you!

 If you would like more 
information about our 
community, or might like to be 
involved in any of our 
ministries, or offer your 
support in any other way, 
please contact our coordinating 
team, the Hearthkeepers at 
hearthkeeper@saintbrigids.org 
or our pastor, Monica Kilburn-
Smith, at celebrant@saintbrigids.org. We would love to hear from 
you.

 Monica’s daughter, Genny, has been entering numerous essay 
contests over the past eight months as many students do in support 
of university and scholarship applications.  One of the contests she 
entered was for the John Locke Institute (an independent educational 

organization with centres at Oxford University and Princeton 
University).   
 Genny wrote in the history category and answered the 
question: "What is the most underrated event of the past, and why is 
it so much more significant than people understand?"  She chose to 
focus on the Gregorian Reform's development and enforcement of 

clerical celibacy and its 
devastating effects (then and 
now) on women, the church 
and the world (all in 2,000 
words).  Genny won 'Very 
High Commendation' and was 
asked to present her essay at 
the awards ceremony in 
Oxford on Sept. 18! It was a 
very exciting event and 
honour!  
 Our St. Brigid's community 
here in Calgary has been so 
supportive of her, encouraging 
her, and helping raise funds to 
send her to England on short 
notice. They also wanted her to 
read her essay for the homily 
at our last mass, which she did.  
Upon Genny's return from 
Oxford, the St. Brigid's 
community organized a get-
together so she could talk 
about her trip and her paper 
and also allow community 
members (some of whom are 
Corpus members also) to 
discuss current church issues 
such as married priests.  It was 
a great afternoon! Genny has 
been a great educator about 
women's ordination (and other 
church issues) amongst her 
peers for years. She's been my 
altar server at St. Brigid's since 
I was ordained in 2008 when 
she was 10; she was confirmed 

by RCWP Bishop Patricia Fresen in 2009. Corpus Calgary members 
Fred and Catherine Williams were Genevieve's confirmation 
sponsors and have been wonderful supports to her ever since.
 One further note: Here is an excerpt from Genny’s essay. The 
complete text may be read at the St. Brigid website. Her essay is 
well-researched and written.  So good to see our next generation 
bravely coming along and speaking out and taking their places at the 
table. 

Artist: Leslie Gray (2008)

mailto:hearthkeeper@saintbrigids.org
mailto:hearthkeeper@saintbrigids.org
mailto:celebrant@saintbrigids.org
mailto:celebrant@saintbrigids.org
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John Locke Essay Competition
By Genny Kilburn-Smith, Calgary, AB

What is the most underrated event 
of the past,
and why is it so much more 
significant than people understand?
 When the Gregorian Reform was 
launched at the dawn of the second 
millennium, the papacy’s agenda 
was unequivocal. In an effort to 
centralise power and re-establish 

authority, a succession of popes both 
before and after Gregory VII (d. 1085), the reform’s namesake, 
introduced changes designed to free the Church from lay control. 
Secular rulers were stripped of their sacerdotal functions and clerics 
came to be the sole representatives of the Church, rather than the 
laity, as simony, investiture, and nicolaitism (i.e., clerical marriage) 
came under attack. The most far-reaching and long-lasting 
repercussions of these reforms, however, yet the most overlooked by 
historians, was the social upheaval caused by enforced clerical 
celibacy and its particularly devastating effect on women. The 
relentless onslaughts on clerical marriage instigated a social 
revolution that spanned the European continent, provoking riots for 
centuries, and, most perniciously, demonising half the world’s 
population as the reformers campaigned against women in order to 
make marriage less appealing. Misogyny has been woven so deeply 
into history that its nuanced causes and effects at any given time can 
be difficult to discern. But an analysis of the rhetoric used by 
reformers to vilify clerical wives and women in general can trace the 
revitalised hostility towards women beginning in the High Middle 
Ages to these reforms.
 For the first thousand years of Christianity, clerical marriage was 
common practice. Despite various church councils promulgating the 
ideal of celibacy, beginning with the Synod of Elvira in the fourth 
century which declared that all clerics were to “abstain from 
conjugal relations with their wives”1, deacons, priests, bishops, and 
even popes continued to marry and have children. The frequent 
repetition at subsequent councils of the need for celibacy evinces the 
lack of obedience to these decrees. Celibacy had not yet been 
declared superior to marriage and so married priests retained at least 
as many supporters as there were for celibate ones. Indeed, even 
celibacy advocates believed that a married priest should continue to 
care for his wife - but live with her like a sister - because ordination 
could not dissolve marriage.2 Priests’ wives enjoyed a respectable 
social status as clerical marriage was a recognised social institution. 
Furthermore,
1 Eunuchs for the Kingdom of Heaven, Uta Ranke-Heinemann, 
Penguin Books, 1991, p. 101.
2 Gregorian Reform in Action: Clerical Marriage in England, 
1050-1200, Christopher N.L. Brooke, Cambridge Historical Journal 
Vol. 12 No. 1, Cambridge University Press, 1956, p.4.

they were given the final say as to whether or not their husbands 
could be ordained.3 This interaction between male clergy and 
women encouraged healthy gender relations compared to the 
polarisation that occurred in later centuries, as shall be seen. In 829, 
a Parisian reformer complained that “in some provinces it happens 
that women press around the altar, touch the holy vessels, hand the 
clerics the priestly vestments, indeed even dispense the body and 
blood of the Lord to the people.”4 It was around this time that 
clerics’ wives were entitled deaconess, priestess, and bishopess. 
Although his dismay is unmissable, the Parisian’s account attests to 
the greater role women in the early medieval period played in 
religious spheres.
 This all changed when the Gregorian Reform began. As the Church 
sought to sever ties with the laity and gain hierarchical control over 
its clergy, women became the greatest obstacle to reform since 
clerical marriage bridged the gap between ordained clerks and 
laypeople. Gregory VII’s aims involved “sundering the commerce 
between the clergy and women through an eternal anathema”5 and in 
the end, women bore the brunt of it. The revived defamation of 
women began as the reform clergy’s propaganda fixated on female 
sexuality. Peter Damian set a high standard for the misogynistic 
slander that characterised their campaign against women:
 I speak to you, O charmers of the clergy, appetising flesh of the 
devil, that castaway from Paradise, poison of minds, death of souls, 
companions of the very stuff of sin, the cause of our ruin... come 
now, hear me harlots, prostitutes, with your lascivious kisses, you 
wallowing places for fat pigs, couches for unclean spirits...6
 The idea that women are “unclean” and, as such, impediments to 
righteousness lies at the heart of the Church’s denigration of women 
and has roots stretching back to ancient times. Soon after the 
Gregorian Reform began, the works of Aristotle returned to 
dominant thought and gave reformers fresh insight into the 
subordination of women. Aristotelian biology was met with 
unqualified acceptance by Church thinkers who had been surmising 
the inferiority of women since Pope Gregory VII and his cohorts 
started their campaign against women. Aristotle’s hierarchy placed 
women beneath men as their faulty and unequal counterparts. 
Marriage was put forward as inferior to male communities of 
academia and monasticism as well as being the
3 Ibid., p. 4.
4 Eunuchs for the Kingdom of Heaven, Ranke-Heinemann, p. 133.
5 Ibid., p. 100
6 Quoted in Women and Christianity: The First Thousand Years, 
Mary T. Malone, The Columba Press, 2000, p. 18.

relationship of two unequal partners. As the years passed, 
generations of clergymen were brought up in an environment of not 
only contempt for women but fear of them and their sexuality as 
well.
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 Practical tactics accompanied the verbal slander. In 1089, princes 
were allowed to enslave the wives of clerics and a few years later, 
the Count of Flanders was given permission to imprison them.7 In 
1108, Anselm, Archbishop of Canterbury, enabled bishops to seize 
the wives of priests as their property.8 And as early as 1022, the 
wives of Hamburg canons were forced to leave their town.9 The 
greatest blow, however, came in 1139 at the Second Lateran Council 
when, for the first time, marriage was not only forbidden but 
declared mutually exclusive to ordination. The sanctity of marriage 
completely disregarded, priestly marriages were now void and 
women who had been legal wives turned into concubines overnight.
 Despite the “historical amnesia”, as Mary T. Malone says, “about 
the very vocal opposition to mandatory celibacy,”10 there is 
overwhelming evidence of resistance to these reforms. The 
Anonymous of York, writing around 1100, provided outspoken 
support for married priests as well as the rights of their children to be 
legitimate. Even earlier, Lambert of Hersfield ridiculed the papacy’s 
attempts to make priests live like angels and asserted that the clergy 
would rather give up their offices than their wives. He advised the 
pope to summon angels from heaven instead to take their places.11 
When emissaries across Europe were charged with the task of 
enforcing the celibacy decrees, they were met with an irate, and 
often violent, audience. The Bishop of Paris had to seek royal 
protection from the incensed clerics after he was driven out of a 
church “with jeers and blows”, the indignant clergy of Rouen 
assailed their Archbishop with stones when he tried to make them 
give up their wives, and Gregory VII reported that the infuriated 
Cambrai clergy had burnt a celibacy proponent alive.12 Fearing for 
their lives, some bishops in Northern Italy refused to issue celibacy 
decrees.13 Even after priestly marriage was nullified, clerks clung to 
the comforts of partnership for centuries. As late as 1542, Albrecht 
of
7 Ibid., p. 110.
8 The Secular Clergy in England, 1066-1216, Hugh M. Thomas, 
Oxford University Press, 2014, p. 159.
9 Law, Sex, and Christian Society in Medieval Europe, James A. 

Brundage, University of Chicago Press, 2009, p. 218. 10 Women and 
Christianity: From 1000 to The Reformation, Mary T. Malone, Orbis 
Books, 2002, p. 46.
11 Clerical Celibacy in the West, C.1100-1700, Helen L. Parish, 
Ashgate Publishing, 2010, p. 105.
12 Law, Sex, and Christian Society in Medieval Europe, Brundage, 
p. 221.
13 Ibid.

Brandenburg lamented: “I know that all my priests are living in 
concubinage, but what should I do? If I forbid them, they either want 
to have wives or become Lutherans.”14 After their attempts to 

enslave the concubines of priests, the reform clergy sought to get 
them excommunicated, forbidden church entry, and denied a church 
burial.
Clerical wives were not the only victims, however. Eventually all 
women were demonised for their sexuality, even celibate nuns. Prior 
to the reforms, women religious enjoyed a relative equality with 
monks. Double monasteries of men and women were frequently led 
by abbesses who were some of the most powerful women of the 
period. Convents enabled women to have authority over men, 
engage in magisterium vocis (public preaching), become familiar 
with scripture and the classics, and even hear confession, with no 
indication that witnesses like Bede viewed it as abnormal.15 As 
more monks were ordained and came under greater influence of the 
papacy, however, they were further removed from the laity and 
wanted less and less to do with their female counterparts. As one 
abbot wrote:
 We and our whole community of canons, recognizing that the 
wickedness of women is greater than all the other wickedness of the 
world... have unanimously decreed for the safety of our souls, no 
less than that of our bodies and goods, that we will on no account 
receive any more sisters to the increase of our perdition, but will 
avoid them like poisonous animals.16
 Monks, priests, and bishops, who now saw women as opponents to 
the holy, took away their autonomy as women’s orders fell under 
their supervision. Moving into the High Middle Ages, convents were 
no longer centres of education and activity but provided a cloistered 
and contemplative life for women. Even Hildegard of Bingen, the 
great German mystic, had to engage in a “rhetoric of diminishment” 
to downplay her sex by emphasising that her
14 Eunuchs for the Kingdom of Heaven, Ranke-Heinemann, p. 113.
15 ‘Equality of Souls, Inequality of Sexes: Woman in Medieval 
Theology’, Eleanor C. McLaughlin. In: Religion and Sexism: 
Images of Woman in the Jewish and Christian Traditions, Rosemary 
R. Reuther (ed.), Simon and Schuster, 1974, p. 237; A Brief History 
of Misogyny: The World’s Oldest Prejudice, Jack Holland, 
Robinson, 2006, p. 105; Women and Gender in Medieval Europe: 
An Encyclopedia, Margaret C. Schaus, Routledge, 2006, p. 737.
16 Quoted in Women and Christianity: From 1000 to The 
Reformation, Malone, p. 54.

accomplishments came solely from visions.17 The powerful 
abbesses of the early Middle Ages were now obsolescent.
The shift in attitude towards women is most telling in literature. 
Christopher Brooke describes a poetic genre in the twelfth century 
that debated whether or not the clerk was a better lover than the 
knight; the victor was usually the clerk since they were the ones 
composing the poems.18 A couple centuries later, Chaucer reveals 
the changing attitudes of the clergy. Rather than wooing women, 
clerics spent their time defaming them as the frustrated Wife of Bath 
describes:

John Locke Essay Competition Continued...
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 For take my word for it, there is no libel
On women that the clergy will not paint, Except when writing of a 
woman-saint,
 But never good of other women, though. Who called the lion 
savage? Do you know? By God, if women had but written stories 
Like those the clergy keep in oratories, More had been written of 

man’s wickedness Than all the sons of Adam could redress. 19

Clerical animosity towards women became even more pronounced 
during the witch craze. “It was a short step from the idea that female 
sexuality was dangerous and an instrument of the devil to the idea 
that female sexuality itself could be a demonic power” as Karen 
Torjensen says.20 It is hardly a coincidence that the authors of 
Malleus Maleficarum (The Hammer of Witches) were clergymen. 
James Sprenger and Henry Kramer authored the witch-hunting 
manual at the end of the 15th century as they sought to prove that 
women were sleeping with the Devil.21 Witchcraft was said to 
originate with carnal lust; the besmirching of female sexuality in the 
centuries leading up to the witch craze thus made women prime 
targets. When Pope Innocent VIII issued “The Witches’ Bull” they 
barely stood a chance and hundreds of thousands of women were 
accused of witchcraft and burnt at the stake.
17 Women and Christianity: The First Thousand Years, Malone, p. 
34.
18 Gregorian Reform in Action, Brooke, p. 20.
19 The Canterbury Tales, Geoffrey Chaucer, translated by Nevill 

Coghill, Penguin Books, 1951, p. 295. 20 When Women Were 
Priests, Karen Jo Torjesen, HarperCollins, 1993, p.228.
21 Misogyny, Holland, p. 117

 Misogyny is too widespread to be solely attributed to one event but 
the Gregorian Reform had clear consequences for women that carry 
on into the present day. The domestic tragedies that enforced clerical 
celibacy surely produced can only be imagined. On top of broken 
homes, women lost the opportunity of living active, learned lives in 
convents and once Aristotle’s ideas about marriage reemerged, 
domestic life was no doubt a disappointing alternative. The 
significance of these events today can be seen in the Catholic Church 
as the debate over clerical celibacy remains a highly controversial 
topic, and the suppression of women even more so. More broadly, 
there is still a fixation on female sexuality in secular culture as well 
as in the church. It is sorrowful to speculate what the last millennium 
might have been like if the increasing power of women in the early 
Middle Ages had not been reversed. Even so, there is a wealth of 
history to be discovered now that the past is open to feminist 
critique. The contributions made by women to the monastic revival 
and early religious orders, for example, can be fully appreciated as a 
female accomplishment rather than their involvement being a 
reflection of women’s responses to ideals set up by men alone. 
Change in one’s perception of the past is often the antecedent to 

change in one’s vision for the future: a deeper understanding of 
misogyny, as seen in the Middle Ages, can help identify the 
problems still facing women today and encourage people to seek 
justice for all women in the future.
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Book Review: The Chain That Binds The Earth
By Teresa Mae

Teresa Mae reflects on Sean O’Conaill’s novel for young adults, The 
Chain that Binds the Earth.

 Among 
the major 
issues that 
preoccupy 
us today is 
the 
incidence of 
the drive to 
possess, to 
the point of 
violent 
attack and 
destruction. 
Through 
our local 
experiences 
and vastly 
improved 
channels of 
daily and 

even hourly information we are becoming increasingly aware of the 
multifarious forms of local, national and global violence and 
provocation, but with little or no analysis available of the root 
causes. Over the years various theories have been propounded but 
with, so far, limited impact.
 Sean O’Conaill’s ‘The Chain that Binds the Earth’, set in the 
context of present day Derry in Northern Ireland, enters the arena 
from the perspective of young second level students, and through its 
characters and events offers a powerfully convincing analysis of 
much of what is at the root of violence and the lust for power and 
possession that binds both perpetrator and victim. Running 
throughout the whole drama of conversation and events is the theme 
of inner self reflection, of listening, in honest dialogue with one’s 
deepest self, identifying one’s personal gifts and identifying also the 
chains that bind and inhibit self realization and potential. In the 
novel this way of being stands out in sharp contrast with the opposite 
where one’s focus is on the other, what the other has that one is 
determined to have – if necessary by denigrating the other in order to 
command respect and status…
 What makes the reading so easy is that much of what is relevant to 
our time surfaces through the conversations and experiences of the 
principal characters, Johnny Mullan and his newly acquired male 
and female student friends as they begin to familiarize themselves 
with all the aspects of their new environment and work through the 
major challenges… Quite quickly the plot leads us into the 
development of two first year student camps in conflict within the 
class. 

 The bridge-building is given a further reinforcement when Mrs 
Walsh their Form Mistress brings the whole class together for the 
first of their regular debating sessions. Under her gentle but firm 
chairmanship the students are learning to prepare their points and 
presentation and the necessity of listening attentively in order to 
respond to the opposing side. She herself in her relationship with 
both class and individual students comes across as a model of 
attentive listening. The students have the benefit of a further model 
of listening in dialogue when Mrs Walsh invites some members of 
staff to come as observers, or commentators on the debate. This 
model of listening is highlighted by contrast with that of non-
listening Dr. McGinnis, Head of the Religion Department on the day 
of his visit as commentator on a motion that he has put forward, 
‘That Materialism is Earth’s biggest Problem’.
 Overall, the novel occupies a broad canvas within and beyond the 
confines of College life. Through the course of events and 
conversations when students visit each others’ homes we get an 
insight on aspects of family life which we see reflected in the 
wellbeing and balance, or otherwise, of the student members of the 
respective ‘camps’. We meet the family of Johnny and discover the 
enormous forbearance of his mother in her suffering relationship 
with his traumatized father, and the healing power of her 
compassion, and indeed of that of Johnnie guided by her example. 
We also get to know something of the violence of Gavin’s family 
background and its effects on Gavin and ultimately on his 
classmates; possibly an interesting hunting ground for psychologists, 
for parents and for teachers alike.
After reading it to the end, it’s difficult to leave this book aside. It 
calls for book club discussion, and above all, dialogue – and what 
then?

 The Chain That Binds the Earth received a formal launch in Derry 
on December 4th, 2015.  The keynote address was delivered by 
Bishop Donal McKeown, of Derry. 

Comment by Sean O'Connail
 From the start my major aim has been to provoke a lively discussion 
on the issue of ‘counter-culture’ – to help us all clarify what we 
mean by the term. This seems to be a concern of Bishop McKeown 
also, who, twice in my hearing recently, has argued for a fuller and 
deeper understanding of the Christian Creed, in opposition to the 
commercial slogans that tend to dominate popular culture. His 
quotation of Victor Frankl – to the effect that life at its greatest is a 
search for meaning – could not be closer to my own way of thinking. 
The frequent denial that life can have any deeper meaning than to 
‘live it up’ leads inevitably to the culture of self-harm that threatens 
people of all ages today, especially those on the threshold of adult 
life. 
Sean O’Connaill

http://www.seanoconaill.com/?page_id=41
http://www.seanoconaill.com/?page_id=41
http://www.seanoconaill.com/?page_id=41
http://www.seanoconaill.com/?page_id=41
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I Wrote A Rant Tongue-In-Cheek Item As Rex Murphy Does
By Emil Kutarna, Regina, SK

 There is a Sunday after Easter in 
the Roman Catholic Liturgy called 
“Good Shepherd Sunday.” The 
sermon is usually about vocations 
to the priesthood. Yet after all 
these years of prayer and 
pounding the pulpit there is still a 
lamentable shortage of priests. 
Parishes are being closed and 
amalgamated. Priests are serving 

so many parishes that, even saying 
three Masses on a Sunday, some parishes do not get Sunday Mass.
 The sad fact is that pastoral care is abominable. Is it any wonder that 
Mass attendance has dropped by two thirds and more? One Pope 
said that it is better to have a faithful few than worry about numbers. 
Hawgwash! Jesus said that the good shepherd went looking for the 
one sheep that was lost. Do our present shepherds need to lose the 
ninety-nine before they wake up? 
 Who or what is to blame? Preachers blame the parents for not 
encouraging their sons. Past Popes blamed secularism and lack of 
faith. But why is it that we never hear the obvious fact that celibacy 
is what keeps young men out of the seminary?
 The Church says that celibacy is the precious jewel of our religion. 
Yes, like the Hope diamond it carries a curse. Why can’t Rome 
finally admit that celibacy has caused the loss of one quarter of her 
priests in the last fifty years? 
 But is Rome listening to my rant? What’s the use of bringing it up 
again? I feel like it’s about as effective as p- - -ing in the ocean!

Emil Kutarna

 I was ordained in May 1995 at Holy Rosary Cathedral, Regina, 
Saskatchewan. In those days of Pope Pius XII, with Sedia Gestatoria 
and ostrich fans, pomp and ceremony was the accepted norm. Thus 
the Archbishop of Regina, like a prince, had the right to have a ten 
foot (I’m guessing) train carried at the end by a cassocked boy in 
purple.
 Jane Kryzanowski was ordained in July 2015. Because no Catholic 
facility would likely give permission to be used for Jane’s 
ordination, it was held at Sunset United Church which welcomed it. 
The bishop at Jane’s ordination did not even wear a mitre, but did 
wear priestly vestments to symbolize that this was a Catholic 
ordination.

As a follow-up to Jane Kryzanowski's ordination here in Regina, 
I wrote a poem comparing my ordination with hers: 

TWO ORDINATIONS

Ordination one was in fifty- five
Pope Pius the twelfth was then alive

Many believed that the pope was a saint;
But later years revealed many a taint.

At this ordination here the Archbishop did reign.
The dignitary entered vested in ermine and train.

The Litany of ancient saints echoed in the nave
celibate men to the Church their lives here gave.

The Bishop imposed his hands – the moment of glory,
Then only the priests followed, and that told the story.

The new priest and Bishop bent over the host
Whispering prayers to the Holy Ghost.

The people in silence behind in the pews
knelt in wonder paying their worshipful dues.

At communion about half thought they were clean,
having gone to confession recent days in between.

Ordination one was mine at age twenty four
After sixteen years I married, was shown the door.

Ordination two was sixty years later
                                                                                                                                                                                                                                
Francis as Pope didn’t pretend to be greater.

His words and actions said, “What’s all the fuss?”
He showed he is human just like the rest of us.

To this ordination a woman Bishop from afar
drove to this modest church in her own car.

The Litany of modern Saints echoed in the hall
A married woman stood forward to offer her all.

The Bishop imposed her hands – the moment of glory,
Then so did everyone present, that told a new story.

The new priest and Bishop faced the people here
With everyone present praying loud and clear.

The bread and cup were raised for all to behold
Not kneeling but standing in Faith that was bold.

All came to communion because they all knew
to this table it was Christ who invited you.

Ordination two was sixty years later
Who can say which of the two was the greater?

Some may see here a theological rift,
But I am convinced it’s a paradigm shift.

Ordination one and ordination two,
 at both we were awed.
Is this the same God?

Why not?
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Ilia Delia
By Charles Callanan, St. John’s, NL

 Last weekend,my 
wife and I 
attended a 
workshop given 
by American 
theologian Ilia 
Delio. Ilia was 
born in New 
Jersey. She has 
two Doctorates, 
one in 
Pharmacology and 

the other in Historical Theology.  Her published books include, 
“Christ in Evolution”, “The Emergent Christ”, and “The Unbearable 
Wholeness of Being”. 
 Ilia's  thinking is quite different from what most of us are used to.  
She points out that Aristotle,Plato and Aquinas spoke of a fixed,static 
world and a fixed universe.  Surprisingly (to me) St. Augustine in his 
day referred to the “rationes seminales”, a doctrine whereby all the 
seeds of creation (The potential powers of everything that could be) 
were given in the first instance of creation.  Dalia speaks of “the 
quantum vacuum, which means that everything, including  
consciousness, is present in the “Big Bang”. Then she says “we have 
to understand brain activity in light of quantum physics, and to make 
sense of this phenomena we need to revisit the relationship between 

matter and energy”. This tells me that I need to understand 
something about quantum physics (which I don't) and to have at 
least a fundamental knowledge of modern science.
 What is the current state of science in relation to matter and the 
creation of the world? This science has changed so often over the 
centuries that we need to phrase our traditional dogmas in a new 
way.
 Rather than follow Aquinas and the Schoolmen, Ilia chooses to 
follow Duns Scotus and the Franciscan view of salvation and 
Redemption. Jesus did not come to save us from some Divine wrath 
but to love us, bring us the love of the Father and to show us how to 
love God and each other.
 With modern discoveries (billions of galaxies), God becomes more 
complex and more difficult to imagine, and at the same time, more 
wonderful and beyond our wildest dreams. The gospel tells us that 
God is love and acceptance. Our job is to “accept acceptance” as 
Paul Tillich tells us.
 Pope Francis is deeply exploring this vision of God and he is 
leading us, like a good shepherd, toward what Teilhard de Chardin 
called the “Omega Point” or Jesus.
 Let me say that I partly understood what Ilia Dalio was telling us 
last weekend but I feel now that I am myself in evolution or progress 
and will continue to proceed along this road. 
 Get one of Ilia's books and see what you think. I think that she is too 
good to miss.

America Magazine 
“Wisdom comes through attentive reading when we allow Scripture to interrogate our hearts and minds.”

Pope Francis in his homily as he opened the
Synod of Bishops on the family:

“The goal of conjugal love is not simply to live together for life, but to love one another for life.” 

“The church must be “a ‘field hospital’ with doors wide open to whoever knocks in search of help and support; to reach out to others with 
true love, to walk with our fellow men and women who suffer, to include them and guide them to the wellspring of salvation. A Church with 
closed doors betrays herself and her mission, and, instead of being a bridge, becomes a roadblock,”
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