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 The common Christian reading of the Bible is that Jesus “died for 
our sins”–either to pay a debt to the devil (common in the first 
millennium) or to pay a debt to God the Father (proposed by 
Anselm of Canterbury, 1033-1109). Anselm’s infamous Cur Deus 
Homo has been called “the most unfortunately successful piece of 
theology ever written.” My hero, Franciscan philosopher and 
theologian John Duns Scotus (1266-1308), agreed with neither of 
these understandings. Scotus was not guided by the Temple 
language of debt, atonement, or blood sacrifice (understandably 
used in the Gospels and by Paul). He was inspired by the high 
level cosmic hymns in the first chapters of Colossians and 
Ephesians and the first chapter of John’s Gospel.

 After Anselm, Christians have paid a huge price for what 
theologians called “substitutionary atonement theory”–the strange 
idea that before God could love us God needed and demanded 
Jesus to be a blood sacrifice to atone for our sin-drenched 

humanity. With that view, salvation depends upon a problem instead of a divine proclamation about the core nature of reality. As if God 
could need payment, and even a very violent transaction, to be able to love and accept “his” own children–a message that those with an 
angry, distant, absent, or abusive father were already far too programmed to believe.

 For Scotus, the incarnation of God and the redemption of the world could never be a mere mop-up exercise in response to human 
sinfulness, but the proactive work of God from the very beginning. We were “chosen in Christ before the world was made,” as the hymn in 
Ephesians puts it (1:4). Our sin could not possibly be the motive for the divine incarnation, but only perfect love and divine self-revelation! 
For Scotus, God never merely reacts, but always supremely and freely acts, and always acts totally out of love. Scotus was very Trinitarian.

 The best way I can summarize how Scotus tried to change the old notion of retributive justice is this: Jesus did not come to change the 
mind of God about humanity (it did not need changing)! Jesus came to change the mind of humanity about God. God in Jesus moved 
people beyond the counting, weighing, and punishing model, that the ego prefers, to the utterly new world that Jesus offered, where God’s 
abundance has made any economy of merit, sacrifice, reparation, or atonement both unhelpful and unnecessary. Jesus undid “once and for 
all” (Hebrews 7:27; 9:12; 10:10) all notions of human and animal sacrifice and replaced them with his new economy of grace, which is the 
very heart of the gospel revolution. Jesus was meant to be a game changer for the human psyche and for religion itself. When we begin 
negatively, or focused on the problem, we never get out of the hamster wheel. To this day we begin with and continue to focus on sin, 
when the crucified one was pointing us toward a primal solidarity with the very suffering of God and all of creation. This changes 
everything. Change the starting point, change the trajectory!

 We all need to know that God does not love us because we are good; God loves us because God is good. Nothing humans can do will ever 
decrease or increase God’s eternal eagerness to love.

Adapted from Richard Rohr: Eager to Love: The Alternative Way of Francis of Assisi, pp. 183-188

Love, Not Atonement
By Richard Rohr
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 Writings of the 
Greek fathers in 
translation enabled 
me to determine 
that certain phrases 
which are 
characteristic of 
Western 
sacramental 
theology do not 
appear in Eastern 
theology. Works 
such as those by 
Bernard Leeming 
and Paul Palmer 
contained ample 
quotations from the 
Greek fathers, but 
none of these talked 
about sacraments 
being administered 
and 

received. Orthodox 
theologians, even today, speak about the sacraments in language that 
is very different from language that is common to Catholics. This 
discovery freed me from the daunting task of having to rely on my 
depleted memory of seminary Greek for interpreting Eastern 
writings about the sacraments although I did have to use it in 
examining New Testament texts and early documents such as 
the Didache.
Ideas do not come from nowhere.
 Years ago in the seminary, I spent two years working through 
Bernard Lonergan's Insight, achieving what he calls rational self-
appropriation after a good deal of effort, and discovering something 
that seems rather obvious when stated plainly, namely, that ideas 
arise out of experiences. Yet this simple realization is often 
overlooked by those who write the history of theology. Historians 
can show how patristic authors derived certain ideas from (their 
experience of reading) the scriptures, but they never try to explain 
where the fathers' original ideas came from. For example, Justin 
Martyr in the second century could have gotten the idea that the 
baptized are "made new through Christ" from his reading of the 
epistles, but where did he get the idea that they become morally 
enlightened? Could it have been from his experience of undergoing 
baptism or from reflecting on what he observed when others joined 
the Christian community? And centuries later, where 
did Augustine get the idea that baptism should not be administered 
more than once? Was it not from having seen in Italy that heretics 
and schismatics were not rebaptized when taken back into the 
church, but only blessed by a bishop?

  Sometimes preachers engage in creative theologizing when trying 
to make a point, and bishops are no exception. Thus, for 
example, Faustus of Riez in the fifth century tried to persuade 
parents to have their children confirmed by telling them that the 
episcopal laying on of hands gave the baptized more of the Holy 
Spirit – an imaginative idea that can be found neither in the 
scriptures nor in experience, but which nonetheless found its way 
into the medieval theology of confirmation. If it is true, however, 
that ideas do not come from nowhere but result from insight into 
experience (real or imagined), then in writing the history of 
sacramental theology, one can reasonably assume that the data that 
give rise to ideas about sacraments are to be found in one of 
four places
• from the experience of reading a source that is regarded as 
authoritative, such as the scriptures or the work of a respected author 
such as Justin or Ambrose;
• from one's own personal experience, doing something similar to 
what Augustine did in writing his Confessions;
• from one's social experience, that is, from observing church 
practices or, more broadly, from seeing what is done in society; 
• from one's own imagination, that is, from internally generated 
images and feelings that do not necessarily correspond to anything in 
one's experience of the outside world. Pushing this methodological 
assumption back further in time, one can say the same thing about 
the authors of the New Testament. Unless one takes the view that the 
Holy Spirit dictated what they wrote, one must conclude that they 
got their ideas from somewhere in the realm of experience. It is 
generally agreed, for example, that the gospel writers relied on oral 
traditions that might or might not reflect the words and deeds of the 
historical Jesus, and that both Matthew and Luke relied 
on Mark's gospel and on another written (but now lost) document 
referred to by scripture scholars as Q. Luke's sources for Acts of the 
Apostles were likewise oral, but some of them may have been first-
hand if the "we" passages in Acts are based on the author's personal 
experience. The authentic Pauline letters are potentially the richest 
source of ideas based on personal and social experience apart from 
what Paul says that he heard from others. The deutero-Pauline 
corpus, Hebrews, and the so-called pastoral epistles sometimes 
reveal an experiential origin (e.g., qualities to look for 
in episkopoi and diakonoi) but sometimes the origin is more likely 
the author's imagination (e.g., referring to Christ as a "high priest”).
• When interpreting writings produced near the beginning of 
Christian history, such as the New Testamentand the ante-Nicene 
fathers, it is sometimes helpful to distinguish between what a text 
says and what a text is about, that is, between the meaning of a 
text and its referent, the referent being something given in 
experience. If one takes the sentence, "The car is green," for 
example, the meaning is that there is a vehicle of a certain color, but 
the referent is presumably an actual vehicle that the speaker is 
looking at or has seen. 

Excerpt From Commentary
By Joseph Martos in Catholica
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• Our methodological assumption is that, if the speaker is trying to 
say something that is true, he or she is referring to a car that is being 
seen or has been seen. Thus, when reading New Testament texts, one 
can try to understand what the referent is by asking what the writer 
was talking about. As with all historical 
reconstructions, determining the referent can be done only with a 
certain degree of probability, since we cannot know for certain 
what the writer was experiencing. Nonetheless, in the story of Jesus 

cursing the fig tree, we can be pretty sure that the writer was 
referring to a type of tree that still grows in Palestine. And 
when Paul talks about speaking in tongues, it is fairly probable that 
he was referring to the phenomenon known as glossolalia, or 
uttering syllables in no known language while in a state of religious 
ecstasy, and which can still be experienced in Pentecostal churches 
and charismatic prayer meetings.

Excerpt From Commentary Continued...

The New Creation Story
By Charles Callanan, St. John’s, NL

 Cletus Wessels was a Dominican priest,theologian,writer who died 
sixteen years ago. Before he died, he left us a literary legacy in his 
two books  about the new creation story. The first book was “The 
Holy Web – Church and the New Creation Story”( 2000,Orbus 
Books). The last book is “Jesus and the New Universe Story”. My 
wife Pat and I  are 
reading and re-reading 
these books and 
discussing their 
implications for 
ourselves. 
 In a piece Wessels 
calls,”Spirituality of the 
New Creation 
Story”,he tells us that 
this spirituality 
embraces three 
dimensions:
 1 the sacredness of the 
cosmos and the earth 
that surrounds us with 
the presence of 
Mystery.
 2 the intimate presence 
of God within all things 
as a spiritual field 
flowing from eternal 
causality and co-
creativity.
 3 the theme of death and Resurrection that permeates all aspects of 
life.
 This is a new mentality and a new way of thinking.
 These things,writes Wessels, “will incorporate much of the 
spirituality of our ancestors and the spirituality of Jesus”. Church 
“history” needs to begin with the first humans and their spirituality 
not with the launching of the church by Jesus.
 In another article we found on the web,Angie O'Gorman,a freelance 

writer and human rights worker in St. Louis tells us that the quark, 
the smallest subatomic particle,only comes in threes. It only comes 
in relationship.
God, the creator force behind everything also only exists as a 
threesome,the Trinity.

 Though these facts 
existed for all time,they 
are only now coming to 
our consciousness. God 
is like the quark itself – 
lives always and 
eternally in 
relationship,creates our 
world and ourselves 
also in relationship. 
Awesome! Note that  I 
have said that God is 
“like” the quark.This is 
an analogy.
This new thinking 
would have excited me 
more in the seminary 
far beyond our 12th 
century thinking
Thomism. Thus time 
moves on,theological 
concepts move on and 
science and theology 

begin to work together in 
our age. Teilhard de Chardin tried to tell us this but he was far too 
beyond his times and was suppressed. This has happened many 
times in History.
 We have always believed that,the Spirit moves where He/She 
will,and I think that he is pulling us towards a greater understanding 
of Creation and of the Trinity. We are in a much better position than 
we ever were. We must thank God for scientific progress and not 
ignore or run away from it.How do you feel about this?
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Memories Of The Poor People’s March
By Hank Mattimore, Santa Rosa, CA

  As I watched the media 
coverage of the riots in 
Baltimore over the death 
of a young black man 
while being arrested by 
police, I flashed back to 
the late 60’s.  A young 
Catholic priest at the time, 
I’m one of the few whites 
marching with thousands 

of Afro-Americans through Georgia on the way to Washington D.C. 
 The so called Poor Peoples March had been planned a few months 
before by Martin Luther King Jr.  King had been assassinated in 
April but his wife Coretta, Ralph Abernathy and Jesse Jackson 
decided to carry on, hoping to gain a voice for the poor people of our 
country.
 The march would end in Washington and the leaders of the Southern 
Christian Leadership Conference erected “Resurrection City, a tent 
encampment on the National Mall. They pledged to remain there 
until their voice was heard. The tent city was erected as a visible 
(and troublesome) reminder to the politicians that the poor were 
hurting, for jobs, for housing and most of all for respect.
 Joining in a civil rights demonstration was a new experience for me. 
As a pastor of a poor, mostly black parish in Florida, my sympathies 
were with my congregation but I had never walked the walk in a 
large protest movement like this. 
 Along the route to Washington we marchers chanted “We may be 
poor but we are SOMEBODY. We may be homeless but we are 
SOMEBODY. We may be black but we are SOMEBODY.
 The chant was empowering, nothing less than a call for respect, for 
recognition. Hey America don’t you dare ignore us any longer. But 
the spectators along the march route weren’t listening. They were 
too busy  hurling invectives at us from every curbside. No constraint 

on using the N word at that time and place. Hell no! A shirtless man 
holding a beer in his hand singled out the handful of whites in the 
march “Yo, nig...er lovers” what in the hell do you think you’re 
doing? Go home yankees.” 
 A hard-faced woman, hatred in her eyes, fixed us with a cold stare. 
A teenaged boy waved a rebel flag while he gave us the one-finger 
salute.
 Police held back the crowd but I was scared. Police protection 
hadn’t helped much in Selma. Not for the first time, I asked myself, 
“Hank, what in the hell are you doing here?”
These folks hate us. They hate me.  It was a new feeling for me to 
experience first hand what it was like to be the object of such 
hostility. 
 My part in the March was small. I accompanied the marchers in 
Georgia for a day and camped overnight on the grounds of a black 
Baptist Church just outside of Atlanta. But returning to my own 
parish in St. Petersburg, Florida the following morning what stayed 
with me was a sense of connection, of solidarity, with my fellow 
marchers. They, after all, wanted no more or less than poor people of 
any race or color.
 The Poor People's March on Washington generated a lot of media 
attention for a time but it was overshadowed by the assassination of 
Robert Kennedy.  The Resurrection City encampment was forced to 
close on June 24, 1968 after the permit to use park land expired. 
 The rioting on the streets of Baltimore are focused more on the 
racial bias felt by minorities in the criminal justice system. They 
(and we) have reason to protest the lack of equality in the way 
justice is meted out in our society. But underlying much of our 
discontent with the justice system is the huge economic inequality 
that keeps so many people poor in a land of plenty.
 That is what the Poor People’s March was about. That it has 
remained but a footnote in our history speaks to its failure (and ours)  
to bring about a more equal society for all.

The Priest Who Couldn’t Cheat: Life Beyond The Roman Collar, Book Review
By Jim Noonon, Corpus-NCR, Ottawa, ON (From The Journal, Spring, 2005)

By Hank Mattimore (Mequon, 
WI: Caritas Communications, 
2004) xi, 129pp. paperback; 
$14.95 USD

 I was initially drawn to this 
book by three things: the 
intriguing title The Priest 
Who Couldn't Cheat, the fact 
that the author Hank Mattimore 

belonged to the same religious order-the Oblates of Mary 
Immaculate-as I did, he to an American province, and I to a 
Canadian province; and my meeting and chatting with him at the 
Corpus USA Conference in 2004.

 Hank Mattimore is the youngest of five children in a family of four 
boys and one girl. Following his attendance at Catholic schools in 
Buffalo and a junior seminary in Newport, New York, he then takes 
us into his year in the Oblate novitiate in Ipswich, Mass., six years in 
the seminary in Washington, DC, and his ordination there in 1961. 
After a year of pastoral training, he volunteered to serve as a 
missionary in Japan, and spent the next six years there. He then 
returned to the United States where he worked in a parish in an Afro-
American neighborhood of St. Petersburg, Florida, whence he 
decided to take a six months leave of absence from his duties, and 
eventually resign as an active priest.  This story is told in thirty-four 
short chapters and a page-long epilogue. The chapters are really 
vignettes from Mattimore's life as seen in five stages that make up 
the main divisions of the book. The vignettes are straightforward, 
honest and at times humorous, and provide insight into the life of a 
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Book Review Continued...

man who was formed to be and worked as a priest in the 1950s and 
60s, all critical years in the history of the modern priesthood- years 
that included the Second Vatican Council.
 While the book is Mattimore's own story, it is also the story of his 
family, his relatives, his schoolmates, his fellow seminarians and 
priests, and the people he worked with in Japan and Florida. And 
while it contains no extended analysis of the Church and its 
problems in those crucial years, it does present pointed commentary 
on many issues that concern contemporary Catholics, including the 
Church's attitude toward sex, the training of priests, clerical celibacy, 
the Church's missionary activity, the role of dogma and belief in the 
life of a Catholic, and even the relation between clerical celibacy and 
the current sexual abuse crisis. Detailed commentary on these issues 
he leaves to others, including his readers, who can draw their own 
conclusions about the Church and the priesthood in the modern 
world.
 Mattimore is not harshly condemnatory of the Church; he tells his 
own story and how he felt the need to move on after ten years in the 

priesthood. Yet the one incident that stands out occurs when he 
announced his decision to take a leave of absence to the bishop of St. 
Petersburg. He was dismissed with a curt, “Pack your things and go. 
The sooner the better” without even a handshake, and with a final 
directive: “And Father Mattimore, do me a favor and do not tell 
your parishioners that you are leaving.” (p. 117) It would be nice to 
think that bishops no longer take this inhuman approach to their 
priests even when they “leave.”
 Nor is there acrimony towards the Oblates of Mary Immaculate, 
who, he says in his dedication of the book, “taught me to have 
compassion for the poor and marginalized.” Yet it would be 
interesting to know how his Oblate superiors accepted the news of 
his leaving compared to the cruel dismissal by his bishop. The book 
contains a Reader’s Group Guide for Discussion, and it encourages 
readers to participate in Book Club discussions with the author.  It 
may be ordered by writing to: Caritas Communications; 5526 W. 
Elmhurst Drive; Suite 101; Mequon, WI; USA 53092-2010

Women’s Ordination, From Where I Stand (...with apologies to Sister Joan)
By Emil Kutarna, Regina, SK

 About women being ordained as 
Catholic priests, there are views 
both for and against. Rome takes 
the either/or position: against. 
Either you follow Canon Law 
(1024) or the ordination is invalid, 
meaning that if a woman is 
ordained she receives no priestly 
power.

But Canon Law is not infallible. Only if the Pope makes a statement 
“ex cathedra” meaning an official declaration of a dogma, can the 
claim of infallibility be made. Even John Paul II’s Ordinatio 
Sacerdotalis on May 22, 1994 where he stated “the Church has no 
authority whatsoever to confer priestly ordination upon women” was 
not an infallible statement. Most theologians agree that limiting 
ordination to men only is not an infallible teaching. This means that 
a Catholic may withhold assent to this statement in good conscience.

But let me go a step further.

In September 2007 Dominican theologians in the Netherlands sent a 
booklet Kirk en Ambt (Church and Ministry) to 1300 parishes 
addressing the shortage of priests to celebrate Mass. This booklet 
instructed the parishes how to celebrate Mass in the absence of a 
priest by choosing leaders for the liturgy “whether they are women 
or men, homo or heterosexual, married or single, makes no 
difference. What is important is an infectious attitude of Faith.” The 
congregation should speak the words of consecration together. 

“Speaking these words is not the exclusive right or power of the 
priest . . . it is the conscious expression of faith by the whole 
congregation.”

After so many theologians have been silenced, lost their teaching 
positions, excommunicated and otherwise threatened, it is surprising 
to me that all that the Vatican did was to issue a statement from the 
Dominican headquarters saying that the solution to the shortage of 
priests proposed by the Dutch Dominicans was not acceptable. 

Why the soft-pedal about laity celebrating and the sledgehammer 
about ordaining women?

What is probably not well known is that lay people have been 
holding Eucharistic celebrations for decades. I personally had a 
group of nuns tell me that they did. 

So women don’t need to be ordained if theologians agree that even 
laypersons can celebrate Eucharist.

Aha! Now we’re getting to the bottom of things. It’s about power. 
It’s about sexism. It’s about justice. What else can it be about?

Now let us imagine a small faith group that meets for spiritual 
nourishment that they do not get from their local parish. What do 
they do if one of these ordained women joins them? Must they ask 
her to lead the celebration because she is ordained? Not necessarily. 
If, as the Dutch Dominicans said, it was “the conscious expression of 
faith” before, should it be any different if an ordained person is 
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 Shortly after I had turned over the 
keys to the old historical church in 
New Almaden, a delegation of 
members of the parish of Christ Our 
Lord and Brother rang our family 
home doorbell and asked me to 
continue to be their teacher–priest. It 
was a peoples' response to an NCR 
article written by Eugene Cullen 
Kennedy titled Not Enough Anger In 
The Room. I had distributed the 
article to the people as part of our 

Vatican Two educational courses. Cullen had scolded American 
Catholics for the luke warm submission to Humanae Vitae in 1968.
 The people who knocked on my home door were angry because of 
the disregard of human rights. 30 families were angry enough to 
defy the local bishop and the Vatican while protecting their rights as 
human beings and followers of Jesus. Married priest-psychologist 
had given them a green light to follow their own 1980 well informed 
mature conscience. The community of Jesus Our Brother was born 
of Kennedy’s concept of the church and it still exists 35 years later.
 Eugene Kennedy was a pioneer in Roman Catholic Church reform. 
People were the focus of the teaching Jesus, not power or 
possessions. Kennedy’s time in life was well-used for the glory of 
our Creator and the advancement of the dignity of his fellow human 
beings. Kennedy was from Chicago and always enjoyed the respect 
and friendship of the late Cardinal Bernadine. This brilliant 
psychologist, author and man set apart because of his ordained 
priestly role and wisdom died surrounded by his family. Here was a 
man of complex life involvements and yet the most simple and 
profound experience was his as death approached. He died as every 
human should "surrounded by his loved ones". What a gift — to 
have loved and been loved in this journey of life? My heart rejoices 
as this good man held on to the greatest of treasures, life and the 
ability to love and be loved. Here is a true Jesus person, not by 
ordination or fame but by simply being a genuine human being. I 
praise you Eugene Cullen Kennedy for your humanness. My world 
and the world at large was enriched with your presence.
 40 years have passed since I passed out Kennedy's  Not Enough 
Anger In The Room. Humanity suffered while the institutional 
Roman Church of old terrified people with threats of sin and 
excommunications as well as refusal to investigate modern day 

Eugene Cullen Kennedy
By Tom McMahon, San Jose, CA

social issues, such as divorce, remarriage, and gender differences. 
Eugene Kennedy with careful wording spelled out for the people 
what he saw was the mind of our Creator. People such as Eugene 
Kennedy stood firm in their defense of human nature, dealing with 
the here and now, real earthy issues. Kennedy bridged the gap 
between psychology and religion. He never used a title while being a 
beacon on a western culture hill constantly illuminated by his human 
wisdom.
 At a recent picnic for retirees of IBM, at which I was a guest, six 
former parishioners told me of their not going to church anymore 
and how distanced from religion their children have become, no 
longer interested in God. I sensed these people had not seen the 
danger signs we had posted 30+ years ago and had made no attempt 
to be educated as adults. Yet again that whammy of eternal salvation, 
or damnation, taught to them at first communion time still echoes in 
the confusion of being a spiritual person in this age of technology. 
How many times Eugene Kennedy wrote/taught that every human 
being is a spiritual person and the Jesus’ human tools of salvation are 
right here, ready for everyone's use.
 I mourn Kennedy's death. I have lost a guide, a mentor, and a friend. 
I rejoice over his well -lived life and his education of many, There 
are no priests today who can take his place. I hope not to mourn as 
the ordained men of my era leave this world for I have confidence 
that the spirit of Jesus will come forth in women and men who have 
the courage to live and believe in the way of Jesus. The laity is the 
future priesthood.
 Seven years ago the retired bishop of Sacramento and I attended a 
program in which Frank Quinn was honored for his work with the 
homeless. Frank, while pastor of St. Gabriel's in San Francisco had 
slept on the streets of the city to appreciate the plight of those who 
had no shelter; as Bishop of Sacramento he became part of a huge 
organization of civic reform, throwing the weight of the diocese to 
uplift the poor. He attended the ceremony wearing a San Francisco 
Giants jacket; he was mobbed and kissed by members of AA. 
 On the way home he turned off his car motor and looked at me, 
saying "Tom, is there hope for the church?" I smiled and replied 
"Frank, you and I believe Jesus is alive today. Just like your Mom 
and mine (both widows) taught you as a Napa kid to trust in God and 
follow a Jesus way so others are teaching their kids. Sure, Frank, 
there is a good future for a Jesus church." Both Frank and I have to 
wait as we age for people to step up to the plate. The Kennedys, 
Quinns, and McMahons, old time clergymen, we have left the job for 
the current followers of Jesus.

present. I am ordained but I am just one of the group when I am 
present at a small faith community’s Eucharistic celebration.

So it’s not the question of “who does the magic” when it comes to 
women’s ordination. From where I stand, it is the question of 

challenging the Church as an institution that is practicing the sin of 
sexism. After all other attempts have failed, it is time to just do it, 
just stop being sexist and ordain women. Period.

Women’s Ordination Continued...
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Excerpt From “Church Is Dying... An Opportunity For Transformation...”
By Br. Louis DeThomasis FSC

Excerpt from “Church is dying ... 
an opportunity for 
transformation…"
Br Louis DeThomasis FSC
"Death is not the greatest loss in 
life.
The greatest loss is what dies 
inside us while we live."
...Norman Cousins

 First, specifically, the 
"institutional church" is not the 
Catholic people throughout the 

world who attend Mass, who do 
good works, who relate almost exclusively in terms of their faith to 
their local parish. Nor is the institutional church the divinely inspired 
mystery of the "communion" of the People of God in unity with one 
another today and with the long line of followers of Jesus Christ that 
went before us and will follow us.            The institutional church, as 
it is commonly understood and appears to the public, is the formal 
structural hierarchy within the Vatican and, by extension, the local 
churches throughout the world within the office of each duly 
appointed Roman Catholic bishop.
 Second, the entire church, much less the narrower institutional 
church, is NOT the kingdom of God. In Vatican II's "Dogmatic 
Constitution on the Church" (Lumen Gentium) there is a significant 

passage that says: From this source the Church, equipped with the 
gifts of its Founder and faithfully guarding His precepts of charity, 
humility, and self-sacrifice, receives the mission to proclaim and to 
spread among all peoples the Kingdom of Christ and of God and to 
be, on earth, the initial budding forth of the Kingdom. [LG #5]
 In other words, according to Vatican II, which is the "institutional 
church" speaking at its most united and powerful, the church may be 
a means to the Kingdom, but it is not the Kingdom. At its best, it is 
"the initial budding forth of the Kingdom".
 Third, the church, as it is lived by Catholics each day, is the "People 
of God." It is faithful, dynamic, and true to the Gospel of Jesus 
Christ. The church as the People of God lives on and thrives in this 
world because Jesus never stops bestowing his grace and spirit: "I 
have come that they may have life, and have it abundantly" [John 
10:10]. Throughout the world can be seen lay women and men, 
consecrated religious women and men, priests, bishops, cardinals, 
and popes who make real the love of Christ through the abundance 
of work and sacrifice they offer to the poor, the needy, and the 
marginalized. These are the people who make real what the church 
must be, who make real the words attributed to St. Teresa of Avila 
(1515–1582)
Christ Has No Body
Christ has no body now but yours, / No hands, no feet on earth but 
yours,
Yours are the eyes with which he looks / compassion on this world…

Michael Zarb’s 85th Birthday
 Some of the Corpus celebrating Michael Zarb’s 85th. birthday. He is the only one of us with a June birthday, so he got a candle on his 
strawberry short cake.

left:
Michael Zarb

Right;
Chris Diamond
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Michael Zarb’s Birthday Continued...

left:
Anne Marie Little & Naomi Diamond

Right;
Connie Kurtenbach

left:
François Brassard

Right;
Everyone
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Alanna Menu

*******

Corpus Canada Web Site Manager
Michael Irving
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Corpus Canada
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baptism in Jesus' Spirit to reach out 
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and friends.

WHERE ARE WE GOING?
This faith community is dedicated to 
• Renewal of ministries in the 
Church, including an ordained 
ministry open to men and women, 
married and unmarried; 
• A vision of Church that includes 
all people who profess faith in Jesus 
Christ; 
• Development of leadership among 
all the baptised in the Church;
• Promotion of a wholesome view of 
sexuality;
• Justice for all based on Gospel 
values. 
Our message is a healing one and is 
directed to everyone, especially the 
marginalized in the Church. It is our 
hope to reach people through many 
ministries, and in a special way 
through the creation of small faith 
communities.

HOW DO WE GET THERE?
Through a collegial approach based 
on consensus reached through 
communal discernment in the Spirit, 
we share our gifts that all creation 
might be transformed according to 
God's loving plan.

Corpus Canada Contacts
Francois Brassard: Victoria, BC

Email: ckfb@shaw.ca
Chris Diamond: Cobble Hill, BC

Email: diamondcnf@shaw.ca
Joe Gubbels: Edmonton, AB

Email: jgubbs@shaw.ca
John Palardy: Calgary, AB

Email: palardy@shaw.ca
Jim Lynn: Yellowknife, NT

Tel: (867) 873-8529
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Email: emil@kutarna.net
Leonard Schmidt, Winnipeg, MB

Email: adeline.leonard.schmidt@shaw.ca
Roman Catholic Womanpriests (RWCP) 

Contacts
Priest, Michele Birch Conery

#1103 140 Bridge Avenue
Windsor, ON, NN9BB3R0

Tel: (519) 962-7016; Email: liberata999@gmail.com
www.romancatholicwomenpriests.org  

Priest, James A. Lauder
St. Iris Faith Community, Victoria, BC

Tel: (250) 519-0055; Email: jimlauder@telus.net
Priest, Victoria Marie

Our Lady of Guadalupe Tonantzin Community
Vancouver, BC

Tel: (604) 339-6413; Email: Sistersea@gmail.com
www.vancouvercatholicworker.org

Priest, Monica Kilburn-Smith
St. Brigid’s Community, Calgary, AB

Tel: (403) 256-3408; Email: gemstones@shaw.ca
www.saintbrigids.org 

Priest, Rose Mewhort
Chapel of Sts.Clare and Francis, Mayne Island, BC

Contact: Patricia Fitzgerald
grandmas@saltspring.com

Phone: 250-539-5310
Priest, Kim Sylvester

Gatineau, QC
kim.sylvester@videotron.ca

Phone: 819-931-4400

HOW TO SUPPORT 
THE JOURNAL

If you would like to 
support The Journal, 
please send a cheque 
to
“Xristos Community 
Society” 
c/o the Treasurer, 
Xristos Community 
Society, 35 - 10070 
Fifth Street Sidney, BC 
V8L 2X9.  Or by 
PayPal (see link on 
website)

Xristos Community 
Society is a registered 
charity.  All donors of 
$10 or more will 
receive an official tax 
receipt.

Thank you for your 
support of this 
Christian ministry.

How Can I Join Or Show 
Support?

If you wish to join or renew your membership in 
Corpus Canada for the year 2013 (membership is open 
to all regardless of denominational affiliation), write to: 
Corpus Canada Treasurer, 35 - 10070 Fifth Street 
Sidney, BC V8L 2X9. Enclose a cheque for $50 
(individual membership) or $75 (family membership) 
payable to “Corpus Canada.”  Corpus Canada will 
donate $25 of your membership fee to Xristos 
Community Society in your name, and Xristos will 
send you an official tax receipt.
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