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Journal   The

Earth Prayer

Live lightly and respectfully on 
the planet
To bring new life to the land
To restore the waters
To refresh the air
To renew the forests
To care for the plants
To protect the creatures
To celebrate the seas
To rejoice in the sunlight
To sing the song of the stars
To recreate the human 
community
To promote justice and peace
To remember our children.

Extract from the U.N. 
Environmental Sabbath 
Program
quoted in Prayers for Healing 
edited by Maggie Oman
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Grand Opening of Philippine-Canadian Centre of Manitoba
Date: July 24, 2004, 10:00AM
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Blessing of the New Centre: The Most Rev. James Weisgerber, Archbishop of Winnipeg
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occasion. We hope that you will express your support for the Centre by being one of the 
sponsors for the event: Silver Sponsor, Gold Sponsor, or Diamond Sponsor.
Sponsors will be presented to the community in a special ceremony on July 24th and 
receive specially handcrafted commemorative candles according to their level of donation.
Contact: Rev. Dr. Neil Parado, 489-9604
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Sophia
by Dianne Peck, Sydney, NS

Buddy Peck died on April 5, 2004 at age 63 from a heart attack.  
Buddy lived with diabetes for over fifty years, facing many health 
challenges, and winning many battles. He was among the earliest 
candidates to be treated with laser beam for diabetic retinopathy, and 
to receive multiple artery bypass surgeries. When he was first 
diagnosed in 1949, his projected life span was age 20. Medical 
breakthroughs and his own courage changed that story to include 
many years as a school teacher, marriage,  children and grandchildren. 
We celebrate his story and his life.

 The topic of today’s Sophia column is transcendence. I would like 
to begin by sharing with you the following reflection which I wrote 
for the memorial service of my husband, Buddy.
 The scriptures of the Hebrew and Christian tradition and of most 
major religions, contain many references to light beings, often called 
angels.
 In the Book of Exodus we read:
"See, I am sending an angel ahead of you to guard you along the 
way."
 In the Book of Genesis:
"Jacob went on his way and the angels of God 
met him."
 In the letter to the Hebrews:
"But you have come to Mt. Zion, and to the 
city of the living God, and to innumerable 
angels in festal gathering."
 And this reference which may be the most 
familiar of all, from the Gospel of Luke, 
"And the Angel said to Mary,
Do not be afraid. I bring you tidings of great 
joy."
 Some of us are familiar with this prayer from 
our childhood:
"Angel of God, my guardian dear, to whom 
God's love commits me hear, ever this night be 
at my side to light and guard, to direct and 
guide."
 And this story is told of Pope John XXIII:
He was replying to someone who was having a 
problem with insomnia: "The very same thing 
happened to me in the first few weeks of my 
Pontificate, he said, but then 
one day my guardian angel 
appeared to me in a daydream 
and whispered, "Giovanni, don't 
take yourself so seriously". And 
ever since then I've been able to 
sleep."
 We are told that the angelic 
realm opens us to new 
pathways to the heart, to new 
understandings of the Voice 
within. We are told that our 
awareness of angels softens us and makes us gentle. That thousands 
of angels attend our birth; that our guardian angel stays with us 
throughout our lives and is there to take us into our transcendence.
We are encouraged to feel our angel with us all the time and to relax 
into the safety of its embrace.
 I simply want to say here, this morning, to all of us who love 
Buddy, to those who are closest to him, and especially to my 
children: 
We were not able to be with him to comfort him and ease his 
passing, but I promise you that myriads of angels were, doing for 
him what we weren't able to do. Saying to him what angels have 
always come to us to say, "Don't be afraid."

Taking him into the healing he was not able to have here, and into 
unspeakable joy.
 Eckhart Tolle, in Stillness Speaks, says, "The next step in human 
evolution is to transcend thought." I was Buddy’s caregiver for 
many years, and always imagined that I would be with him during 
his last days. It never occurred to me that, after years of chronic 
illness, his death would come quickly and unannounced. These were 
the thoughts that were spawning regret and self-berating. 

 Neither I nor his children were with him to 
say goodbye or to accompany him through 
the portal that would take him home. Those 
were the facts. What I needed was substance 
and evidence to the contrary. I needed other 
facts and the above reflection on the role 
angels play in our lives gave them to me. It 
gave me the evidence I needed, the "substance 
of things hoped for, the evidence of things 
unseen". After all, scripture said so. And so 
my first act of transcendence was to choose 
to believe that word. I could do more than 
hope that he was not alone. I could allow my 
thoughts to transcend the physical 
circumstances, and let my intuitive 
knowledge speak to me. 
 The results have been magnificent. I know 
at a spirit level that indeed he was well 
accompanied and perfectly ministered to. I 
began to listen and to see, to tap into the 
modes of knowing that each of us, spirits in 
our own right, have but do not readily access. 
I began to connect with our capacity to 

transcend visible outward 
circumstances, those facts 
that, seemingly, you can’t 
argue with. 
 My grieving time is being 
spent with the things that are 
unseen. I "see" Buddy in 
radiance, free, and in 
possession of the full beauty 
of his own soul. I feel the 
hollow places that long-term 
illness can cause in a 
relationship being filled in, 

and that everything that I perceived as lacking is now present. An 
immense softness and forgiveness flow toward him from my heart 
and back to mine from his. I feel all the lines that we draw in the 
sand in a relationship being so very gently erased. I feel old wounds 
being healed, leaving beautiful new baby-skin in their place. I feel 
that anything that was lacking in our relationship is flowing 
toward me in abundance. I am learning that no relationship ends. 
Instead, death is a gift of immeasurable proportions, through which 
all we longed for flies to us almost instantaneously. And I am 
learning that maybe we don’t have to draw lines in the sand.
                                                             (continued on page 6)
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Mel Gibson’s “The Passion of the Christ”: The Good, The Bad and The Ugly
by Sheldon Oleksyn, Calgary, AB

 Benjamin and Noah are both discovering what it is like to have a 
brother, building forts, towers, and tunnels. Noah is a whirlwind 
force and Benjamin enjoys Noah’s new-found mobility. Benjamin 
will soon be getting from a grandparent a two wheel bike with 
training wheels. Sheldon will be strapping on the roller blades to 
keep up as they go around the block.
 Carlene now works every Thursday night and every third weekend. 
This gives Sheldon quality time with the boys who act differently 
with Dad than when Mom is around. 
There isn’t much quiet time for Carlene in the course of a regular day 
at the Oleksyn home.
 Sheldon is part of the fundraising team at SAIT. He also is 

exploring opportunities in providing spiritual direction, leading 
workshops and seminars for people interested in deepening their 
spirituality.
 The longer we stay in Calgary, the more it grows on us. We have 
good friends and Calgary is a good place for young families. Going 
to the mountains is a wonderful experience and each time we go we 
say that we should do it more often.
 We are all healthy and it’s springtime. May you and those you 
love be blessed with a summer of fun, relaxation, and exciting 
opportunities. Much love to all.
Sheldon and Carlene 

Holy is the Ordinary: The Oleksyns, Easter 2004

 By now most everyone who has wanted to see this film has already 
done so. If you happen to be one of those who have not, I’m certain 
my descriptions and comments here won’t ruin the ending for you. 
 If you were asked to watch a movie where the main character was 
tortured for two full hours, you might be tempted to politely decline 
and consider another movie. Because the movie is about Jesus and 
most of us know his story, this film about the last 12 hours of his 
life takes on a unique meaning and appeal. The controversy sparked 
by this film has been positive in its ability to get people talking 
about Jesus and the meaning of his life and death. I am also pleased 
that the movie has done well financially proving to the movie 
industry that films with religious themes can be profitable. Perhaps it 
might encourage future films about the ministry of Jesus, the life and 
work of Buddha or the story of Mohammed. 

 In my view, the outcry regarding the anti-Semitic messaging in 
this film is unfair and over exaggerated. In two separate scenes, 
Mel Gibson makes a point of showing it is not fair to condemn all 
of the Jews or think that Jesus condemns them. When Jesus is 
taken before the Sanhedrin, Gibson clearly shows some of the chief 
priests disagreeing with the hastily called gathering. Some protest 
loudly at the need for such a meeting but are pushed aside and 
shouted out of the room by those supporting Caiaphas, the High 
Priest. Later at the crucifixion, when Jesus asks God to forgive his 
executioners, the Good Thief tells Caiaphas that Jesus is praying 
for him in spite of his actions. 
 Most of the complaints about this movie are directed towards the 
very graphic display of Jesus’ torture. Some have even gone so far 
as to label it "pornographic". From my own research into the 
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The Passion Continued...

details of crucifixion it is clear it was brutal and vicious. The great 
Canadian Jean Vanier has said Christians often desire a cross without 
pain and attempt to remove the suffering involved by designing 
crucifix’s of Jesus already resurrected, almost a glossing over of the 
pain Jesus endured. This movie is a reminder that the Romans were 
experts in inflicting pain and crucifixion was a message sent to the 
living of what happens to an "enemy of the state".  
 For this reason and a few others, the film overwhelmed me 
emotionally on a few occasions. The interspersing of scenes showing 
Jesus’ ordeal and flashbacks to events in his childhood and ministry 
touched me profoundly. It was a good technique affirming the 
humanity of Jesus during a time when he is being dehumanized 
through scourging and beatings. 
The Good    
 Critics of this movie often fail to mention the good parts and I 
found them plentiful. The sets, decorations, costumes, and 
mannerisms of the actors were outstanding. The Praetorium (King 
Herod’s Palace) and Pontius Pilate’s Compound were impressive and 
memorable. Many of these scenes/sets will rest in my memory 
forever. 
 One of the things I looked forward to experiencing in the movie was 
the sound and cadence of the original languages of the day. I was 
struck by the respective cultural groups using Latin, Hebrew and 
Aramaic. I had forgotten how guttural the Hebrew language sounds 
and to hear Jesus speak some well-known sayings in this language 
was engaging. 
 The role of Pontus Pilate was one of my favourites in the movie. 
Both he, and his wife Claudia to a lesser extent, really stood out for 
me. They shared additional dialogue that was not biblical, but gave 
further insight into "the truth of Pilate" and his struggles as the 
Roman Governor trying his best in a politically sensitive situation. 
 The Gospel of John is the only Gospel to mention Mary the Mother 
of Jesus being present during his passion. Even then, she is only 
referred to at the final crucifixion scene. Mel Gibson’s movie, 
however, has Mary playing a major role in numerous scenes. The 
relationship between Mary and Jesus is done tastefully and is quite 
touching in several places. Mary is portrayed as strong, courageous, 
and Jewish looking, but suffering as any parent would having to 
watch their child being tortured. I believe that difficult times don’t 
build character, they reveal it. Both Jesus and Mary show the depth of 
their character as events in the story unfold. 
 One scene in particular involving Mary and Jesus brought me to 
tears. As Jesus was carrying his cross, he stumbles and falls. Falling 
in slow motion, Mary watches and recalls Jesus as a little boy 
stumbling and falling. In both instances, Mary drops everything and 
runs to Jesus. As a parent I found the scene an emotional one. 
 The scenes in the movie that had the strongest emotional impact on 
me were the flashbacks. Scenes of Jesus at the last supper and the 
woman caught in adultery were images I shall not forget. There were 
even playful scenes of Jesus teasing and interacting with his mother 
Mary. 
 Gibson does a wonderful job of depicting Simon of Cyrene and the 
circumstances in which he is recruited to help Jesus carry his cross. 
His transformation from a reluctant bystander to a genuine 
sympathizer is believable and memorable. 

 Some people I have spoken to about the film did not like Mel 
Gibson’s technique of portraying evil or Satan. I thought the black 
robed androgynous figure was cleverly done and captured well the 
fact that evil is beyond gender and is associated with death. The 
"grim reaper" like hood was visually effective. Occasionally, as the 
scenes unfold, this dark figure is found observing Jesus and going 
unnoticed by the surrounding crowd. 
 There are more positives to mention, but the last good aspect of 
the film I need to point out was in the tomb of Jesus at the end of 
the movie. I thought it was very creative to shoot a close-up of the 
white shroud formerly covering the body of Jesus and showing it 
deflating like a parachute in slow motion. It was beautiful in its 
simplicity and effectiveness. 
The Bad    
 The first troublesome part of this movie for me was the depiction 
of Jesus as a caricature of all the North American images, pictures, 
posters, etc. of a white, European-looking man. I expected Jesus to 
look more Jewish than he did, especially when Mel Gibson’s stated 
intent was to be historically and culturally accurate. This was a 
missed opportunity to break out of the North American cultural 
bias projected onto Jesus for so many generations. 
 I felt Judas Iscariot was portrayed sympathetically, but I didn’t 
think the scenes of him being tormented by demonic spirits who 
drove him to suicide were either accurate or fair to his character. It’s 
a personal belief of mine that Judas knew the power of Jesus but 
misunderstood Jesus’ use of his power. Since Judas was a Zealot 
and believed Jesus was the Messiah to lead Israel back into military 
and economic power, he betrayed Jesus with the intention to force 
his hand…to get him to use his power for this purpose. When 
Jesus refused to act in this way, Judas recognized the folly of his 
poor political manoeuvre and, in despair over betraying his friend, 
hung himself. Of course, this is only my opinion. 
 I mentioned earlier my favourable opinion regarding the depiction 
of Satan in the movie. There was one scene involving this 
character I considered bad. While watching Jesus carry his cross and 
fall, the black hooded figure was holding a baby with the facial 
features of an adult demon. This was confusing to me and had no 
connection to anything biblical. Perhaps it is an attempt to point 
to predictions about the "anti-Christ" referenced in the Letter of 
John. I could not find any connection in the Book of Revelations. 
 Mel Gibson sacrificed historical accuracy for drama when he had 
Jesus carrying his entire cross while the two thieves carried only 
the horizontal beam. Anything I have read about crucifixion 
practices states that all three would only have carried the same 
horizontal beam. Very often the vertical beams were already in 
place and properly anchored to hold a man’s weight. They were also 
reused for many crucifixions and wouldn’t have been unearthed each 
time. Singling Jesus out like this was purely for dramatic 
emphasis and is not historical.
 Yet another section of the film that had no connection with 
scripture was when the cross was flipped over, with Jesus on it, to 
bend the nails over. This makes no practical sense and any amateur 
builder would tell you this would make pulling the nails out of the 
wood after the crucifixion extremely difficult. It would not, and did 
not happen. 
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The Passion Continued...

 Gibson conveyed a confusing message at the crucifixion by implying 
God’s retribution on those who challenge or question his authority. 
After the so-called "bad thief" calls on Jesus to use his power to save 
himself, a black crow or raven lands on the top of the bad thief’s cross 
and pecks out his eyes. This is not in keeping with the message of 
Jesus and says more about Mel Gibson’s Old Testament image of God. 
In this same vein, after the death of Jesus, the camera looks down on 
Golgotha and water forms into a tear and falls towards the earth 
supposedly showing that God is affected by the death of Jesus. When 
the tear lands an earthquake starts, the Temple is destroyed, and all of 
Jerusalem is damaged. While it was a valiant attempt to show the 
sensitivity of God, the result was again a portrayal of an angry, reactive 
Deity which is contrary to Jesus’ teaching. 
 The image of Jesus in his resurrected form is more of a cinematic 
problem than a bad moment in the film. Jesus looks perfectly healthy 
as he rises to leave the tomb. The only way to tell he endured a 
crucifixion is the nail hole wound in his right hand. This raises the 
problem of how to depict accurately in a movie the information 
provided in the biblical resurrection accounts about how Jesus appeared. 
The scriptures tell of the disciples not recognizing Jesus when he 
appeared to them. They don’t know who he is until he says something 
familiar or shows his wounds. Scripture also indicates the wounds of 
Jesus are not removed from his resurrected body, yet almost all of our 
pictures, images, and even this movie only show the nail wounds and 
sometimes the lance wound in his side. Wouldn’t the scars from the 
scourging and the crown of thorns also remain? It’s an interesting 
question.
The Ugly    
 I have left this part of the film to the end since it has received the most 
press and often overshadows the very good parts I have already 
mentioned. 
 If you haven’t seen this movie yet, you have likely heard about the 
scourging at the pillar. If you have seen it, you likely will not forget it 
soon. It was by far the most violent and graphic part of the movie. 
While elements of it were accurate to my knowledge, most of it was 
over the top and gratuitous. There is no record of the Roman soldiers 
using a special whip called the "cat of nine tails" on Jesus. No human 
being could stand, walk or speak after that treatment. The gashes left 
were so large Jesus surely would have bled to death before returning 
back to Pontius Pilate. I thought this scene served to remove the 
humanity of Jesus transforming him into a superhuman able to endure 
pain and wounds no mortal ever could. 
 The nails/spikes being pounded through the hands and feet of Jesus 
were gruesome and hard to watch. The close-ups on each of them were 
unnecessary and inaccurate according to my research. Several accounts 
on crucifixion indicate the spikes had to go through the wrists in order 
to properly hold the weight of the arms and upper body on the cross. 
The palms are not structurally capable of this. I also have not read 
anything about ropes being used around the arms. I think these are used 
in movies to hold the actors in place and are not factual. 
 On two occasions what I call an obsession with the "blood of Christ" 
appears. The first time was after the scourging of Jesus. The two 
Mary’s and John go to the place of the scourging once everyone is gone 
and use white towels (provided strangely by Claudia, Pilate’s wife) to 
wipe up the blood of Jesus. Nothing is said during the cleaning, but it’s 

clear this blood is something very important harkening to 
medieval piety and current evangelical Christian thought about 
the sacredness of Jesus’ blood. It makes little sense theologically 
and, if true, should have resulted in followers saving all of his 
bodily fluids and hair clippings and not just his blood! The 
second time this fixation on the blood of Jesus occurs is 
following the death of Jesus on the cross. A Roman centurion 
lances Jesus in the side to ensure he is dead and blood sprays out 
of him like he was pressurized with a compressor. This is not 
physically possible and is nothing but a distraction to the 
viewers.
Conclusion 
 This cinematic presentation of the last 12 hours of Jesus’ life 
contains some really great images and powerful scenes making 
this movie definitely worth seeing. For Mel Gibson, the film 
was clearly a labour of love. Some better research and writing 
could have made the end result even better. The graphic violence 
is certainly a distraction at times from the captivating and 
beautiful aspects of this film. For those who have yet to see the 
movie, my suggestion to rent it and fast forward through the 
gruesome parts to get to the good. 

(Sophia continued from page 3)
 Tolle describes "the timeless inner space in which the content 
of your life unfolds." That inner space is the place of 
transcendence. I am hanging out there and I like what I see. 
This space is not bounded by time. This means we can look 
after any unfinished business as if we were doing it at the time 
we would have wanted to. No, I wasn’t given the chance for a 
final bedside vigil, so this is what I did. I remembered the 
hundreds of hours of vigils by hospital beds that I had kept 
over 38 years, all the comforting words that had been 
exchanged, all the interventions with the divine that had been 
made on Buddy’s behalf, and then I gathered them up and 
presented them to him. I created "the content of my life" that I 
needed; I inserted the missing piece, and felt deep joy.
 Deepak Chopra says, "The literal meaning of transcending is 
"going beyond", and at moments of clarity it is possible for 
anyone to be aware that clarity isn’t confined to the five 
senses. Peak experiences open up windows to spirit. Spirit and 
love surround us, waiting to be noticed." (Path to Love, 
Chopra). When we access the spirit and love that are but a 
thought away, that is transcendence. And my testimony is that 
that clarity is especially abundant when the peak experience is 
death.
We are spirits experiencing life in a human body. Going 
beyond is our calling. Creating the new earth is why we are 
here. 
I propose this prayer from Sophia:
May we remember who we are, human angels.
May we understand that joy is our birthright.
May we treat each other with respect.
May we nurture each other at every opportunity.
May we play well together.
May the God within each of us issue in the new creation.
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The Kabbalah
by Leah Lucas, Toronto, ON

 The Hebrew translation of Kabbalah means "receiving" or "that 
which has been received." The word "Kabbalah" was first used in the 
twelfth century CE by the Jewish mystic Isaac The Blind to designate 
a variety of mystical reachings and practices. His powerful insights 
into the nature of the universe were born out of his personal 
experiences of meditation and "contemplative observation." He 
developed access to a level of awareness through which he could sense 
the imperceptible.
 Earlier, the Jews had made a dramatic shift to monotheism, the one 
God. It was a major paradigm shift of human consciousness from the 
belief of many gods who ruled the world to the conception of One 
God, One Divine Source underlying all of creation. An awareness was 
born in the Jewish people thousands of years ago that they could 
strive to consciously merge with this One God, the Divine Source. 
The beginning and continuation of this merging make up what we 
call the process of enlightenment, to become filled with light, to 
experientially know the hidden force behind the phenomenon of 
existence.
 The Kabbalists call this paradigm shift "messianic consciousness." 
The heralding of The Messiah where Christ shall return as our 
saviour, from the Christian perspective, alludes to an event in the 
distant future. But this is an externalization of a consciousness that is 
in actuality our intrinsic nature available to us all right here and now. 
Realization of the true dimension of consciousness is to experience 
reality in an entirely different way. The ideal situation is where one's 
heart and mind are connected to one's actions in the world. In the 
teachings of the Kabbalah the word for this is "kavannah" which 
translates as "intention", "to direct, aim, or attune." Kavannah is the 
practice of continuous awareness, striving to be constantly attuned to 
one's thoughts and actions in each moment and how they reverberate 
in our world. Kabbalists realize that everything is interconnected, 
there is no separation between one's inner life and the world of 
existence. There are worlds within worlds that continuously interact 
and affect each other.
 This concept speaks to the intersubjective space between therapist 
and client. Each is affected by the unconscious world of the other. To 
sit with the client day after day, hour after hour, is to engage in the 
discipline of continuous awareness on the soul of another. In my 
youth I despaired of ever gaining enlightenment because I believed 
one had to travel to some remote monastery in The Himalayas, find a 
guru, and meditate for years at a time striving to empty the mind. But 
here I was engaged in a life in the city with all its excitements and 
distractions. I didn't really like the idea of sitting so still for so long. 
I knew for sure that my feet would fall asleep. I hate the tingling 
sensation when you try to walk again. But to my delighted surprise I 
found an opening to the doors of enlightenment right here in my own 
back yard. Perhaps Dorothy from The Wizard of Oz was herself a 
secret mystic when she declared to Toto "there's no place like home" 
and really meant it after traveling so very far away. My back yard was 
actually my basement office where I have spent the last eighteen 
years of my life endeavouring to attune, to listen ever deeply both to 
my innermost intuitions and the inner life of my clients. The Jews 
believe that the process of expanding awareness in ourselves and the 
world is the fundamental reason for our existence. To make no effort 
to raise our own consciousness is to abdicate our humanness.

 The Jewish sages taught that negativity separates us from 
humanity and God by psychologically covering the heart with a 
thick membrane. The search for union with God has always been 
uppermost for the Jewish contemplative mind. But we have to 
strive to make a place in ourselves for higher consciousness. The 
Holy One, which is the Jewish reference to God, says "offer me an 
opening no bigger than the eye of a needle and I will widen it into 
openings through which wagons and carriages can pass."
 When I first began practicing as a psychotherapist, I found all the 
psychoanalytic theory I had learned to be of inestimable value in 
analysing and interpreting the client before me. They liked it too 
because it was a way of bringing sense and order into the 
frightening chaos of an unintegrated psyche. Yet, I also feel that 
the language and words I use serve as the backdrop to convey 
vibration and feeling, to search out and touch a heart that is veiled 
for protection. More and more do I become aware of consciously 
creating a space for The Holy One to enter. When a heart breaks 
open in an agony of tears, I feel a transcendent power of healing 
belonging to neither one of us. The human suffering before me is 
too weighted for me to bare alone. I think I would be crushed if I 
did not receive help from an unknown and invisible source. The 
minute I ask in a silent prayer, assistance is always forthcoming.
 These spontaneous, dramatic moments in the therapeutic process 
take me to some words in the Zohar. The Zohar is the canonical 
text of the Kabbalah formulated from the Bible and rabbinic 
literature with a mystical reference. There is written a traditional 
phrase "the world that is coming," but again does not refer to a far 
off messianic era. The Kabbalah reveals it to mean "the world that 
is constantly coming," constantly flowing, a timeless dimension of 
reality available right here and now, if we are receptive. God is not 
static being but dynamic becoming. Without human participation, 
God remains incomplete, unrealized. It is up to us to actualize the 
divine potential in the world. God needs us.
 For thousands of years Jewish rabbis and sages have been 
immersed in an in-depth lifelong study of The Torah. The Torah is 
the foundation of the Faith. The word Torah means scrolls. It refers 
to the communication from God to Moses at Sinai, which became 
the first five books of the Bible; Genesis, Exodus, Leviticus, 
Deuteronomy and Numbers. These first five books were written in 
Hebrew and known as the Old Testament and the Oral Law. A 
collection of commentaries in the Torah was written down by 
Biblical scholars in the sixth century CE and became known as The 
Talmud or written law. Kabbalists view the Torah as the mind of 
God.
 The Kabbalah emerged as a distinct movement within Judaism in 
Medieval Europe. It is a compilation of writings and dialogues 
interpreting the Torah and Talmud from a mystical perspective. The 
rabbis and sages whose quest for meaning was rooted in their 
understanding of God emerged out of the traditional discipline of 
Torah. They were deeply religious, learned, and leaders in their 
community. They were struggling to balance practice and theory as 
a path to connect with the Divine Source. They wanted to gain 
direct experience of God without renouncing the world. They too 
were searching right in their own back yard - so to speak. They saw 
God in the details. To these creative individuals the world was 
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viewed as a reflection of and in symbiotic relationship with other 
realms of reality. Each experienced event holds a deeper message if one 
has the eyes to see and the ears to hear. They strove to blend tradition 
with creativity, loyalty to the past and bold innovation. Because they 
were so deeply committed to traditional observance they could not be 
attacked as radicals. Yet they touched a profound yearning deep within 
the human soul and thus were truly radical. At first they communicated 
their secret teachings orally from master to disciple in small groups. By 
the thirteenth century CE their writings became a new genre of Jewish 
literature in itself. But only a handful of Kabbalists wrote of their 
experience. Most chose to remain hidden in anonymity. Many of the 
Jewish mystics indicate that much of their Kabbalah came through 
contemplative meditation. In the fifteen hundreds there was a spiritual 
community of Kabbalists that lived in Safed near Palestine. Moses 
Cordovera was a famous teacher who led this group of seekers. Eleazar 
Azikir was a member of this circle and he stated that "isolation is more 
helpful to the soul than study. One should try to unite names of God 
with joy and trembling. One should flee from society as much as 
possible and be completely silent in a brilliant flame, alone, fearful and 
trembling. The light which is above your head make always into your 
teacher."
 Another famous mystic connected to this Safed community was Isaac 
Luria, known as Ari The Lion. He spent ten years in meditation on an 
island in the river Nile. Every Shabat he would return to community 
and share his illuminations. He developed a profound cosmology about 
the shattering of the vessels and the healing of the world.
 Vessels are boundaries or containers. One could understand this on the 
level of the human body. No matter where we go, we cannot escape 
ourselves. Our particularity resides in this one body we inhabit. Isaac 
Luria was driven to sink deeper and deeper into the experience of a self 
in a body. He desperately wanted to understand the meaning of 
existence, the dynamics of creation, who are we? Why are we here? 
What does it mean that we exist at all? What is this mysterious force 
that sustains our being? A great deal of Kabbalah refers to the 'raising 
of holy sparks.' This comes from Luria who said "There is no sphere of 
existence, including organic and inorganic nature, that is not full of 
holy sparks which are mixed with the kelippot (or husks) and need to be 
separated from them and lifted up." Kelippot - the husks are a metaphor 
for a denser level of consciousness, sparks represent the light of 
holiness. When sparks are freed from the density of materiality and are 
gathered together in one place - not physical place, but symbolically the 
center of the universe - all sparks combined would radiate ultimate 
awareness.
 Luria developed this cosmology from the opening lines of Genesis that 
say: "And the earth was without form (the Hebrew word is tohu) and 
empty (bohu): and darkness was on the face of the deep (tohum)." The 
word "tohu" means chaos, astonishment, or confoundedness. This 
primordial chaos was viewed by Luria as a situation in which vessels 
that were supposed to contain the light of creation shattered, and the 
light was thereby concealed in "the deep." The deep is an allusion to 
death, also to the unconscious. Along with chaos there was "bohu," 
emptiness, other vessels to receive the lost light. Bohu represents the 
potential of creation, so is called the universe of Tikkun - Rectification. 
The universe of Tikkun is a container for the collection of all the 
missing sparks. According to Luria, our task is to release each spark 

from the shell and raise it up, ultimately to return to its original 
state. This is accomplished through acts of loving kindness, of 
being in harmony with the universe and through cultivating 
higher awareness. I believe we are all shattered. The moment of 
coming into bodily being is a shattering as spirit meets flesh. I 
cannot know where I was before I found my embodied self. But I 
vividly recall the illuminating instant at about age six or seven 
when I suddenly realized "I was here." It hit me with a force of 
amazement that "I was I." In that moment I was split in two. "I 
was myself" but there was a world outside of me. I was distinct 
and separate from the world. Up until that sudden shift there had 
been no "I". There was no prior experience of myself or world, 
world and me were one and the same. This experience of 
separateness was a dangerous place. Where could I reside? What 
could I rest in and feel safe? Suddenly I had no home because 
outside was frightening. The peopled world surrounding me 
conveyed vibrations of anxiety, depression, anger and burden. 
The terror and panic invaded my tummy, it felt tight inside. But 
here is the paradox - I remember with joy the gurgling river and 
the sweet green fields of summer, my father's affectionate 
teasing, the magic ice crystals of Jack Frost on the window. 
There, was the heaven and hell of existence interwoven in my 
childhood being.
 Michael Eigen in his book The Psychoanalytic Mystic speaks 
to this theme of shattering: "The sense of totally cataclysmic 
events happening to personality, as it was starting to form, never 
fully leaves. Neither self nor helpers can save one from early 
breakdowns one goes through, although quality of support in the 
aftermath makes a difference.
 Disintegration is real. There are times environmental 
impingement breaks us down. We disintegrate under traumatic 
impacts and need time to recover. Sometimes we recover in 
deformed ways. We harden and refuse to disintegrate, or partially 
harden around pockets of disintegration. We step between 
disintegration threats like children stepping between cracks in the 
sidewalk, hoping to avoid fault lines of personality."
 Kabbalists say the task of a person's soul at each stage of his 
reincarnation is called 'tikkun,' meaning to mend or fix. In 
mystical terms this refers to the spiritual work we have the 
opportunity to do. We are here to repair our souls, the souls of 
others and the world as a whole. I think integration or unification 
goes along with repairing. I realize now there is no escaping the 
body and the emotions it carries. But could repairing the soul 
mean union with the ground of our Being? And is that a sacred 
ground, a true home to reside in?
 The Jewish mystics saw awareness as our most precious gift. 
The mind is not the enemy. It is only through awareness that we 
can know what holds value and meaning. It is misleading to 
think if we stop the mind we attain enlightenment. We must 
take the reigns of the mind in hand. Our awareness is not a fixed 
commodity. It is possible to seek a new degree of awareness 
through daily actions that heighten it. In Kabbalah expanded 
consciousness is called "mochin de gadlut" which translates as 
"mind of bigness". Kabbalah does not teach the illusory nature of 
the world. It goes in the opposite direction. It emphasizes the 
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holistic nature of all levels of awareness and how each is a reflection of 
all others. Thus through our reality we have access to all others. We 
maximize the precious time we have in the body for that is the gateway 
to higher states. We can be a unity and pluralistic simultaneously. We 
can focus on the separateness or the unity. There exists within us a 
powerful need to communicate with the hidden parts of the soul. 
Human consciousness draws us into realms of intuition and symbolic 
thinking, along with encountering instinctual energies of the body. The 
urge for union, bringing upper and lower forces together is the driving 
force of the process of creation, the process of our lives.
 The mystical underpinnings of creation contain three essential forces. 
In Hinduism they are symbolized in the deities Shakti, Shiva and Kali, 
the creator, preserver and destroyer. Mathematically the number three is 
a necessity for physical manifestation in a three dimensional world. For 
it is composed of three lines of direction: North-South, East-West, and 
up down. The Kabbalists viewed all the major Biblical characters as 
symbolizing divine forces. Adam and Eve represent the principle of 
duality, each a polar opposite of the other, masculine and feminine, 
expansion and contraction. Both energies are required for balance and 
harmony. But in addition to the duality of Adam and Eve a third 
element is required for creation. This is the serpent which represents the 
force of fragmentation. The archetype of the serpent merges with the 
life - force, the form and substance represented by Adam and Eve. Once 
the serpent is able to merge with this life force, the mystical formula is 
complete for the metaphysics of creation. Satan is the crucial element 
because without it everything would dissolve into The One. There 
would be no differentiation, nothing would be particularised. Yet the 
splintering force of the serpent or Satan is not separate from the unity 
of God, paradoxically it is contained in the Oneness of the Divine.
 The constant tension between opposing forces is a universal law. 
Kabbalah calls it gevurot - restrictive powers and chasidim - expansive 
powers. The dynamic tension between gevurot and chasidim appears 
continually throughout the Bible. Along with Adam and Eve there is 
Cain and Abel, Ishmael and Isaac to represent the relationship between 
expansive and restrictive energies. This cosmic tension is the nature of 
creation and the underlying principle of good and evil. Without a force 
that pulls us away from the Divine we would be overwhelmed by God, 
lose our free will and creation could not exist as it does today. God is in 
every direction represented by Light and Satan is everywhere represented 
by veils. Evil can be defined as a force that dims the light.
 The truth is, we can never really be at peace. If we are alive we are 
creative. And if we are creative we are engaged with these opposing 
forces as the only way to birth the creation. This manifests in every 
dimension, whether we struggle to give birth to a child, a self, a dance 
or a painting, a conversation or an idea. So, if inner peace is 
impossible, then what good is therapy?
 I entered therapy twenty-seven years ago because I was conflicted and 
disturbed. I expected therapy to help me unravel my conflicts so in 
understanding myself I could be happy. Happiness was the elusive goal. 
Well, I did sort out the conflict with my boyfriend. I grew strong 
enough to leave him and smart enough to pick a more suitable partner 
to marry. But then being in a marriage led to more conflicts. It has been 
a classic case of conflicting archetypes. I am capable of expanding to off 
the planet ungroundedness. He can contract so tightly there is no room 
to breathe. Therapy certainly helped me to land in my body long 

enough to appreciate day to day reality. But opening wider to the 
present moment draws me further into deeper upheaval. How 
much reality can a person take?
 Maybe it is the maturity of middle age along with my quest for 
"mind of bigness" that has enabled me to give up more and more 
of my vices. The sex and drugs and rock and roll, along with 
relentless busyness and overactivity, I now view as ways to 
obscure consciousness. In therapeutic terms we name these 
avoidances of self 'acting out.' But I appreciate how very 
necessary they are. The world and everything in it is achingly 
intense. To remain totally open would be to realize in fullness 
that death is around the corner for me and everyone I know. How 
can I face this to the depths of my being? I never knew where I 
came from and even less do I know where I shall go. Is there any 
possibility of fathoming such an incredible mystery? This 
question draws me to what the Jewish mystics term "Ein Sof" 
which means Endlessness. The idea of Ein Sof addresses how we 
cannot define God. God does not exist as existence is defined, for 
It takes up no space, is not bound by time. Ein Sof precedes 
thought and even precedes Nothingness, which is called "Ayin." 
Only out of Ayin is thought born. Nothingness or Ayin is 
viewed as a level of awareness that is the result of the 
"annihilation of thought." This sounds akin to the Zen koan 
"What was your face before you were born?" Zen masters put 
such enigmatic questions to the pupil in an attempt to pierce 
through a mind of finite, rational concepts. The rational mind 
confines us to the boundaries of our own reality. Ein Sof is that 
which can go beyond the Nothingness that surrounds Infinity. It 
is inaccessible through any intellectual endeavour. Jewish 
mysticism like Zen Buddhism, Sufism, and esoteric Christianity 
teach that we can know Ein Sof in ways that transcend thought. 
The call to develop a relationship with Endlessness, The Source 
of Creation, is the key to all Kabbalah and the lifeblood of all 
Jewish practice. God is not discussed as a thing in Itself, but a 
representation of a far deeper mystery.
 The urge to call out to God is always answered simultaneously 
as it is spoken, for ultimately there is no difference between the 
caller and that to which it calls. God resides whenever we let God 
in. We do not have to search for God, because the presence of 
The Divine permeates all things. If there is a search at all, it is 
God searching for Itself.

Lord, we pray:
We know that the path of discipleship is narrow and it is hard 
to find.
On either side of the path, deep chasms yawn.
To be called to a life of extraordinary quality, to live up to it,
and yet to be unconscious to it, is indeed a narrow way.
To confess and testify to the truth as it is in Jesus,
and at the same time to love the enemies of that truth
with the infinite love of Jesus Christ, is indeed a narrow way.

Dietrich Bonhoeffer
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 Things happen and 
later they are 
interpreted and a story 
is told and retold 
sometimes in many 
versions. The longer 
the process goes on, 
the more difficult it is 
to get to what 
happened initially. 
With events and 
sayings in the Bible, 
the easiest approach is 

to say that God knows what happened and God has inspired special 
people to write them down so that believers can be sure. It is not so 
long ago that many people believed that God inspired Moses to write 
the Pentateuch, the first five books of the Bible. But this ‘sure’ 
approach has too many difficulties. One such happening has been called 
‘Passover’ . Around 1250BCE something happened to the ‘Hebrews’ in 
Egypt that centuries later they called ‘Passover’. 
 The origin of the word ‘Passover’ is not known: it may be Hebrew 
‘pesach’ or Aramaic ‘pascha’ meaning to protect or to spare or to set 
free; or it may be Egyptian ‘pesach’, meaning ‘the blow’. The Hebrew 
word designated an older nomadic Spring home/family celebration at the 
time of the year when nomads killed and ate a lamb before setting out 
for new pastures. In the Jewish story, the word was used to name and 
celebrate Yahweh’s relationship to Israel at the time when the Hebrews 
set out for what was to become their final pasture in The Promised 
Land. The blood of the lamb (not a sacrificial lamb in the Ex 12 story) 
protected them from ‘the Destroyer’. 
 Or it may be that the story of the killing of Egyptian first-borns was 
seen as the final ‘blow’ (pesach) that set the Hebrews free. After 
centuries of reinterpreting and retelling the story, it is impossible to 
know the details of the event. 2Kgs 23:21 shows that the Passover 
celebration was ‘restored’ under Josias. 
 The Passover story (perhaps written first in the mid-800’s BCE 
Jahwist story which became a basic source for Ex 12 -13) is part of the 
story of God’s saving acts. It is essentially a story of life from death: 
The Hebrews are protected from death by the lamb’s blood; they are led 
out of slavery to life; they are spared death in the Red Sea; they are led 
to the fulness of life in The Promised Land. Yet the Sinai code of the 
covenant does not mention the Passover, perhaps because the tribes 
who later framed the code were not part of the Sinai event.
 To the lamb story, the Israelites blended a Pre-Israel unleavened bread 
(a farmer celebration, 2Chron 35:17). This was a celebration of the 
break between the old and the new at the start of a new harvest. No old 
yeast or flour was used in making bread for the first week. In the course 
of time, both the lamb and the bread celebrations shifted from home or 
family celebrations to a community celebration where the lamb had to 
be ritually killed in the Temple and the first sheaves had to be offered to 
God there. First-borns and first-fruits had a special significance- from 
restoring life to the gods to dedication to Yahweh of family, flock, and 
harvest. 
 The annual Passover celebration fixed the exodus in history and became 
a remembering event through recitals, hymns, and thanksgiving in 

which people relived or reenacted the experience: “for the sake of 
all that Yahweh did for me when I went out of Egypt.” The 
understanding of Passover changed through the centuries and 
moved from a personal saving to a community saving- especially 
after it was blended with the feast of unleavened bread and became 
a Temple liturgy with sacrificial tones connected to the 
forgiveness of sin. Destruction of the offering was not an 
essential element of sacrifice. The offering was dedicated to God. 
The offering was sometimes made for expiation but not always 
necessarily. The burning of a whole offering was not seen as 
expiatory but as total adoration. Whenever the offering was 
eaten, the common meal was regarded as communion with God 
and with one another. 
 In Jewish religious terms, to save was to help; it was the call 
for rescue- from distress; from the hands of the enemy; from 
various dangers and constraints; from prison, nets, snares, 
oppression, (Pss 31, 68, 107); and in Passover exodus language, 
from the house of slavery. The deliverance from Egypt came to 
be understood as ‘salvation’, or ransom, redemption. In legal 
terms, ransom from slavery was by way of payment of a price. 
But it had no meaning in terms of Yahweh and Egypt; it was an 
image to indicate the family relationship of Yahweh to Israel: 
God is the family protector of the weak, the advocate in court, 
the one who restores lost possessions: Israel is returned to its 
rightful owner- Yahweh (Is 63:16). 
 Later, in the Babylonian exile Yahweh is said to give “Egypt as 
your ransom...” (Is 43: 1). Later still ‘to save’ became 
apocalyptic and eschatological (end time) talk. Under the 
influence of Hellenism, ‘to save’ took on the meaning of 
forgiveness of guilt, protection from demons and the underworld, 
victory over Satan, and security in the age to come (‘eternal 
life’).  
 ‘To save’ came into the NT also as redemption/deliverance. 
Jesus is our family advocate at the time when God’s action sets 
things right (1Thes1:10). We are delivered “from evil” (Mt 6:13); 
“from this dangerous death” (IICor 1:10); “from the curse of the 
Law” (Gal 3:13); Lk : “God has visited and brought redemption 
to his people” (1:68). We are those “awaiting the redemption of 
Israel” (2:38); our “redemption is at hand” (21:28); we are 
“ransomed from futile conduct” (1Pet 1:18). In biblical tradition, 
it is God who helps or ‘saves’; Jesus is God’s instrument. 
 For early christians, the various understandings in Passover 
theology provided the metaphor, the analogy, for interpreting 
Jesus, especially in his last action. Jesus was the new Moses and 
the new lamb whose blood ‘saves’. And just as there was no one 
Jewish interpretation of the Passover, so there was no one 
interpretation of Jesus but a developing understanding blending 
with different cultures. From the beginning of the New 
Testament writings, Jesus’ ‘passover’ was seen to begin with the 
Last Supper and move through his sufferings, death, resurrection, 
and exaltation to the right hand of God. All of this is the last 
action of Jesus. 
 The death of Jesus may be called a sacrifice though not all the 
elements of sacrifice are present: There is no formal sacrificial 
action; the victim and the offerer are the same. Jesus’ ‘sacrifice’ 

Passover
by Chris Diamond, Cobble Hill, BC
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is the offering not only of his death but of his whole incarnated life 
lived in listening carefully to Yahweh. The incarnation is not only a 
preparation for his redemptive sacrifice; it is an essential part of 
God’s redemptive action. Jesus gives his whole life for the sins of all 
humanity. His death is not an isolated sacrificial action at the end of 
his earthly life. While the letter to the Hebrews sees his death as a 
cultic sacrifice, it maintains his exaltation as part of his sacrifice; 
other NT writings see Jesus as Isaac or the Paschal lamb. 
 The church came to see the eucharist as a memorial reenactment of 
Jesus’ last meal. The separation of bread and wine became the sign; 
the separation of bread and wine supported the unbloody sacrifice 
interpretation. Jesus’ words of institution at the last supper were 
understood in different contexts. The last supper, suffering and death 
received a particular focus and in part become separated from his 
exaltation. 

 The sacrificial character of Jesus’ death and last supper may not have 
been part of the initial gospel story although “Hebrews” and 
“Ephesians” may be making explicit what later become accepted 
christian understanding. The reenactment of the supper was never seen 
as a ritual killing of Jesus but as the banquet in the Kingdom of God. 
The eucharist (a term first used in the Didache) is the sacrificial 
banquet prepared by the exalted Jesus as the sign and seal of christian 
communion with God. The NT uses The Lord’s Supper, agape, and 
the breaking of the bread in describing the event. Jesus is both The 
Passover lamb identified in “the bread” and the new covenant in “the 
cup”. Through his passover action, Jesus is the exalted one, present 
in the bread and wine, and the bond of the new community with God 
and with one another.
 This is the result of reading sources and commentaries on the 
Passover. 

Passover Continued...

 God – an English language noun – derives from numerous expressions 
in the world’s religions. The concept of a transcendent God emerged 
when the earliest sentient beings, many thousands of years ago, stood 
on their feet and gradually became amazed at the strangeness of events 
that were happening: e.g., lightning, thunder, earth tremors and quakes, 
and the rising and setting of the sun. They began to imagine that there 
must be something hidden behind it all.
 The various “god-ideas” were expressed in different ways. Gradually the 
humanoids, or people, as we now say, evolved into separate groups 
with their own “god-beliefs”. Each of these communities developed its 
own understanding of the concept of “God” as in today’s Judaism, 
Christianity, and Islam.
 It is generally agreed that no one can ever completely define or explain 
the Ultimate Cosmic Mystery. Today, some people interested in 
religion have regarded God as a form of SuperPerson located somewhere 
beyond spacetime, i.e., in heaven. Others, recognizing that the UCM is 
absolutely unknowable, may consider analogy or metaphor as a more 
effective way to envision (even vaguely) the Ultimate Cosmic Mystery.
 Pope John Paul II issued a commentary headlined by the National Post 
(Wednesday, 20 June 1999) “Modernizing God’s Image”. It emphasized 
that all “believers” should abandon traditional patriarchal ideas about 
God. God is “not to be imagined as an old man with a flowing beard”, 
and all must guard against envisioning God in human terms. A new 
concept of God is urgently needed which would allow a stronger cosmic 
spirituality.
 The Ultimate Cosmic Mystery can be conceived in our imagination in 
a multitude of ways. For example, the interaction between modern 
physics, philosophy and theology is in an ever-changing process. 
Imagine a room in which “all” is removed. All atoms, all molecules, 
air – everything. This condition or state is referred to as the “void”. 
Quantum Theory and all experiments indicate there is no such thing as 
a “void”. What exists in the so-called empty space at the microscopic 
(quantum) level is a seething flow of particles continually being created 
and transformed from one state of energy to another.
 Imagine the Ultimate Cosmic Mystery as a universal influence which 

encompasses all aspects of existence in a transcendent, imminent 
and omnipresent mode. One analogy is that provided by the 
gravitational force. This force “field” penetrates all space and all 
reality, including “us”, of course, whether in the macroscopic or 
microscopic arenas. It cannot be blocked. It is a reality that 
cannot be seen but can only be experienced. The Ultimate 
Cosmic Mystery, however, is fundamental to the origin of 
everything. It is just a “mystery” – never having a beginning or 
end, and constantly in the creative process with attributes that are 
ineffable and unknowable.
 One concept of what “ties” the entire family of universes 
together, i.e., multi verses (if there is more than one universe) is 
Time, Information, Energy and Space (TIES). In such a universe 
there is no death – only a transformation of energy, as quantum 
particles are instantly created and transformed into other particle 
families.
 The Ultimate Cosmic Mystery is a dynamic, challenging and 
creative activity allowing the appearance and evolution of reality 
forever. It can be conceived as the “mind” of the “all that is”, 
continuously answering the greatest question of all time – the 
mystery of existence! Why isn’t there just nothing? The 
Ultimate Cosmic Mystery permeates all reality, is beyond all 
reality, and within all reality. Each “part” of the entire cosmos 
from the microcosmic to the macrocosmic (including us) 
contains it, but it is greater than the sum of all its parts!
 To summarize: we can never grasp the Ultimate Cosmic 
Mystery in its entirety. We can, however, project our 
imaginations in the context of ever-changing knowledge reflected 
in a variety of sources such as the Wisdom Books of the Old 
Testament and the Book of Nature (Science).
 The following quotations relate to the Ultimate Cosmic 
Mystery:
 1. Hymn of the Universe: Teilhard de Chardin 1880-1955. 
Harper & Row, New York, 1965. In all things there is a Within 
co-extensive with their Without. (p. 76) Without any doubt there 
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is something which links material energy and spiritual energy together 
and makes them a continuity. In the last resort there must somehow be 
one single energy active in the universe. (p. 80)
 2. Rubaiyat of Omar Khayyam. Collins, London & Glasgow, 1947 
edition. There was a door to which I found no key. There was a veil past 
which I could not see. (stanza 32)
 3. Christian Scripture: So that God may be “all in all”. 1 Cor. 15:28 
One God who is “above all; through all and in all”. Eph. 4:6
 4. Hebrew Scripture: Can anyone hide in secret places that I shall not 
see, says God? Do I not fill the universe? Jeremiah 23:24 When the 
ground of our very being laid down the foundations of the universe I was 
close by delighting to be with the “source of all” – day after day – ever at 
“play” in the presence of the “boundless one”, delighting to be with the 
creator of all existence, everywhere! Proverbs 8: 29-31.
 5. Ideas and Opinions: Einstein. Crown Publishers, Inc., New York, 
1954. Religion without Science is blind; Science without Religion is 
lame. (p. 46)
 6. The Character of Physical Law: Richard P. Feynman, Nobel Prize in 
Physics, 1965. M.I.T. Press, Cambridge, Mass.,1989. Nature uses only 

the longest threads to weave her patterns – so that each small 
piece of her fabric reveals the organization of the entire 
tapestry. (p. 34)
 7. The Nature of the Physical World: Sir Arthur Eddington 
(1882-1944) Cambridge University Press, 1948. Something 
unknown is doing we don’t know what! (p. 291)
 8. City of God: Augustine of Hippo. Book 21, Chapter viii, 
as quoted in Science and Spirit. Paragon House, New York, 
1991, edited by Ravi Ravindra. We must not regard wonders 
and signs as contrary to nature but contrary to what is known 
of nature. (p. 158) Augustine also authored the well known 
phrase, "God is closer to reality than reality is to itself."
 9. God was in This Place and I Did Not Know: Lawrence 
Kushner. Jewish Lights Publishing, Woodstock, Vermont, 
1991. Spirituality is that dimension of living in which we are 
aware of the indescribable mystery referred to as “God”! It is an 
ever present possibility for each individual and a reflection of 
the immediacy of God’s presence everywhere. (p.28) 

Book Review
by Jim Noonan, Ottawa, ON, Corpus-NCR

Beyond Our Vision: Journey of a Married Priest
by Michael O’Kane  (Ottawa: Tomiko Publications, 2003) 324 pp., 
illustrated, bibliography. $24.95 pb.

 Beyond Our 
Vision is an 
important 
book for 
Canadian 
Catholics and 
for the anyone 
interested in 
the missionary 
efforts of the 
Catholic 
Church. It is 
the personal 
story of 
Michael 

O’Kane, a dedicated member of the Scarboro Foreign Missions Society, 
who served as a missionary in the Caribbean and in Brazil for many years, 
but reluctantly left his missionary society after the failure of the leaders of 
the Church to follow through on the commitment of the Second Vatican 
Council to the poor in Latin American countries.
 O’Kane’s life began in North Bay, Ontario in 1928. Raised in a 
traditional pre-Vatican II Catholic family, and attending Catholic schools, 
he was inspired to be a missionary by school visits of priests from the 
Scarboro Foreign Missions Society. After a year in the Scarboro novitiate 
in St. Mary’s, Ontario, he studied at St. Augustine’s Seminary in 
Toronto while living in the adjacent Scarboro Missions residence, and was 
ordained a priest in 1953.

 His first three years after ordination were spent working in the 
Promotion Department of his Society. Then began the first of 
his two major assignments in the missions on the island of 
St. Vincent in the Caribbean. Brazil was the focus of most of  
his missionary life, as he spent two separate terms there 
between 1961 and 1986, mostly in the prelacy of Itacoatiara, 
which consisted of 92,000 square kilometres  in the central 
part of the country. Those busy and demanding terms working 
with the poor and the native people of Brazil were separated by 
a stint as Superior General of the Society from 1974-1978, as 
well as working as Executive Director of the Canadian Papal 
Mission Societies, and as editor of the popular Scarboro 
Missions magazine.
 O’Kane’s outlook was transformed by his work in Brazil, and 
especially by two important Latin American bishops’ 
conferences, one in Medellin, Colombia in 1968 and the other 
in Puebla, Mexico in 1979, which was inaugurated by Pope 
John Paul II. Both conferences affirmed, much to O’Kane’s 
delight, the Church’s "preferential option for the poor". It was 
the failure of most of the Latin American bishops and their 
superiors in Rome to live up to this ideal that began his 
disillusionment with the Church and its missionary endeavors, 
and eventually led to his leaving the Scarboro Society. As he 
says, "The official statements of the church were for justice; 
the practice seemed to prefer the existing state of affairs." (p. 
226).
 He was also shaken by opposition to his work as Superior 
General by a small number of men within the Scarboro 
Society who were opposed to the changes he and his council 
were promoting As a result of these and other pressures, he left 
the Society in 1986, and married Carol Spencer, a former 
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member of the St. Joseph’s Sisters of North Bay, in 1988. They were a 
well matched couple, as Carol had worked as a missionary in Guatemala 
and the Bahamas.
 After O’Kane left the Scarboro Foreign Missions Society and the 
clerical priesthood, he and Carol lived, and continue to live, in the town 
of Hillsdale, near Barrie, Ontario. While staying involved in justice and 
social issues, they have undertaken a number of endeavors, including 
running a bed and breakfast operation in their home. Michael has acted 
as a Court interpreter, and Carol has taught school. Both have a new 
mission of performing non-denominational marriages. And, as the latter 
part of the book shows, both have an infectious joy in life that they 
share with family, friends, and fellow sojourners, inspired by their love 
of Christ and of the people of God.
 Evidence of O’Kane’s ongoing concern for the people of Latin America 
is a forty-five page appendix to the book entitled A Short History of 
Latin America and the Church’s Involvement in that History. It is a 
broad ranging and informative review of the tragic history of several 
countries, in spite of great leaders like Oscar Romero. It consists of a 
political, social, and religious analysis of the failure of both Church and 
State to serve the people, and indeed of their collusion at times to 
oppress rather than raise them up in   the Dominican Republic; 
Nicaragua; El Salvador; Guatemala; Argentina; and Chile. Part of that 
failure. was the Church’s condemnation of liberation theology, as 
O’Kane points out.
 The subtitle of the book -- "Journey of a Married Priest" --. is 
misleading. While careful attention and  honesty are given to O’Kane’s 
meeting and marrying Carol, their relationship. is not given the 
centrality in the book that the subtitle suggests. O’Kane clearly 
supports optional celibacy for Catholic priests, but does not make a 
strong case for this on his journey as described here.
 Rather, the Church and the people in Latin America are front and center 
in the book, and it is their and his story he mainly tells. It is a 
remarkable story, which makes the reader reflect on the loss suffered by 
the Church in losing a devoted and experienced missionary even while 
he rejoices in the dedication Michael and Carol continue to show to 
improve the lot of the people they knew and loved, and to whom they 
gave much of their lives.
 It is unfortunate there is no index in Beyond Our Vision. O’Kane has 
been part of so much of importance in the Church in the modern world, 
and especially in the Canadian Catholic Church, that one wishes there 
was a quick reference to find the many people, places, ideas, and 
institutions that abound in it. For example, a list of all the dedicated 
Scarboro priests who are mentioned would be of value to anyone 
interested in the history of both the Society and of the Church in 
Canada as a whole.
 There is a reference to Corpus in the book that will be of interest to 
readers of The Journal:
 There are movements in the church today for a married clergy; one of 
these, a strong world-wide group of married priests called CORPUS, 
advocates that married priests be reinstated in ministry. I still believe 
strongly in my priesthood and on certain occasions celebrate Eucharist 
with a faith community. I reverence my priesthood but in no way 
would I return to active ministry within the church. If the church 
opened her doors to a married clergy, I still would not return because of 
the dysfunctional clericalism I see. (p. 249)

 These words should be both a cause for reflection and a 
challenge for Corpus members, for clerics, and for the Church as 
a whole.
 In spite of the disillusionment in his life that O’Kane so ably 
describes, there is hope at the end of the book when he quotes 
from a poem by one of his Latin American heroes, Oscar 
Romero. The poem, entitled "Creating the Church (and a World) 
of Tomorrow", is the source of the book’s title:  
 It helps, now and then, to step back and take a long view.  The 
kingdom is not only beyond our efforts,  It is even beyond our 
vision…  We are prophets of a future not our own. (p. 274-75)
 It is no doubt this "long view" that sustains O’Kane, who is a 
prophet in  his own right.
 The book may be ordered through its website: 
www.beyondourvision.org, or from Tomiko Publications; P.O. 
Box 39103; R.P.O. Billings Bridge; Ottawa, ON; K1H 1A1

Speakers: Bill Callahan on “Justice in the Church”; Mary 
Malone on “Women and Priestly Ministry”; Terry Dosh on 
“Charter of Rights in the Church”.
 
 Emil Kutarna wrote “In this issue of The Journal we have 
28 bishops who have made statements related to celibacy, 
the ordination of married men and of women. One cannot 
but admire the courage of the many bishops for speaking out 
publicly... In spite of the present situation, seeing so many 
statements taken together, it must leave a person with a 
message: Many bishops refuse to be ‘choir boys’. They feel 
that they must exercise their prophetic priesthood and 
leadership. When Pope John XXIII convened the Vatican 
Council in 1962, he told the bishops that he expected them 
to speak their minds freely. He told them that they were not 
to act like ‘choir boys’ singing a single tune at the 
command of the choirmaster. How different it seems to be 
with Pope John Paul II.
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Misha Leads The Way  (François, Jacques, Connie, Misha)

 Misha and I were out for our early morning walk along Davis Road. 
Sarah and Angus greeted us as we passed by their house. Sarah is a 
golden springer spaniel and Angus a stocky rotweiler. Sarah runs the 
show in that household.
 When we walk by, Angus mouths off at Misha, while Sarah greets me 
with a single bark, as if to say: "hi, good to see you again. I see you’ve 
got Miss Prissy Pants with you." Little Misha ignores them both, but 
never fails to pee on the boulevard lawn within view of their enclosure. 
She follows that up with vigorous ‘power raking’ before she prances off 
toward the adjacent school yard. She tugs at the leash, because she’s 
excited about greeting the kids on their way to school. She’s a typical 
bichon frisé with a mind of her own. That girl’s got attitude. She’s 7 
years old, but you’d think she was a puppy the way she gambols about. 
There she goes dancing on her hind tippy toes in front of the kids 
looking for a handout. They love it and she knows it. As they crouch 
down to greet her, she sniffs lunch in their haversacks. "Don’t you even 
have a cookie for me," she pleads. I talk with Jim, the father of a little 
girl who goes to the school. "I see you’re taking Misha out for a walk," 
he says. And I respond: "No, it’s the other way around." He laughs. His 
four year old daughter, Annie, is with him today. She’s very shy and for 
a long time she was afraid of any dog, even little Misha. Misha sensed 
this from the very beginning and is very gentle with her, I mean, she 
tones her excitement down a notch.
 At Misha’s insistence, we cross the road at the school-crossing lane 
and we slowly walk up the steep mountain road that goes right past Jim 
and Annie’s house. At this point I take Misha off the leash and we 
begin our trek up the mountain picking our way along a rough path 
that cuts through undeveloped house lots still awaiting buyers. 

Eventually, this connects with an old gravel logging road that 
winds its way further up the mountain. As usual, Misha takes it. 
She loves to go at her own pace, stopping to sniff here and there 
all those wonderfully fresh scents. I can tell when she’s picked 
up the scent of a deer, a raccoon or a cougar, because she gets 
very alert and wary, yet magnetically drawn to the power centre 
of the presence. 
 As we climb higher, I stop from time to time to look back at 
the scenes of water, islands and mainland snow-covered 
mountains. Truly, God’s creation is a wonder to behold, and I 
thank God that I have another day to behold it. Awakened from 
one such reverie by the loud cracking of a branch, I turn and there 
not more than twenty feet away is a large black bear emerging 
from the woods. It stops in the middle of the narrow gravel road 
and eyes me curiously. I am petrified. Then I remember Misha 
just five feet ahead of me and I wonder what I can do to save her. 
Amazingly, she isn’t barking or tail-down, running into my 
arms, as she has done at other times upon encountering a large, 
ferocious-looking dog. Instead, she calmly sits down, eyes on the 
bear and sniffs the breeze coming down the road. A few seconds 
later the bear crosses the road, climbs an embankment and 
ambles along what appears to be a narrow path.
 To my utter amazement, Misha climbs the embankment and 
trots along behind the bear. I’m speechless. I want to call her 
back, but can’t. And somewhere inside me I know that she won’t 
come even if I do call her. She looks back at me with excited 
eyes that say: "C’mon, let’s do this adventure together." 
 Hesitantly and reluctantly I climb the embankment and trudge 
along the rough path some ten to twenty feet behind Misha. At 
times the path is very steep and slippery and I grasp at low 
hanging branches to pull myself up. Misha stops and waits for 
me to catch up, and, more amazingly, some sixty feet away so 
does the bear. When the path opens up and levels off some 
twenty minutes later, I’m huffing and puffing quite heavily and 
my tee shirt is stuck to my skin with sweat. At this point, the 
path we’ve been travelling virtually disappears, and I am now 
blindly following Misha. The bear seems to have melted into the 
brush. 
 Suddenly, I smell smoke and, looking up, I can see the sparkle 
of water in the distance. Misha takes off on a run toward the 
water and I chase after her as best I can. As I come into a 
clearing, I finally realise that we have come to Heart Lake. I’d 
been here before with my grandsons, Michael and Daniel. We had 
found a Tom Sawyer type raft in the reeds and we had used it to 
go swimming in deeper water. The lake is in the shape of a 
heart, and there on the point between the two lobes of the heart a 
young man stands by a small fire. Misha runs up to the man and 
barking very excitedly she dances on her hind legs as bichons 
usually do. When the man crouches down to pick Misha up, she 
jumps into his arms and begins covering his face with kisses. He 
laughs and laughs, and amidst her slurps he greets her 
endearingly: "O Misha, you’re such a love! O what kisses you 
give! And thanks for bringing Fran with you."
 I’m dumbstruck by this whole scene, scrambling to remember 
where I might have met this man before, since, obviously, he 

Astral Conversations With Jesus
by François Brassard, Ladysmith, BC
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knows us both by name. And he called me Fran, as close friends and 
family do, not François. He seems to be in his thirties, slightly taller 
than myself with long black hair tied back in a ponytail. He’s wearing 
well-worn boots, jeans and a red checker shirt. A navy blue sweater is 
lying on his back pack which is sitting on a rock close to the fire he 
has going. Some fish is cooking on a home-made wire grill.
 "Would you like some fish?" he asks. "It’s fresh, just out of the lake." 
His voice is very warm and engaging. It has a wonderfully hypnotic 
effect, to the point that I can’t remember the question he asked. I stutter 
an awkward response: "I’m…I’m sorry. I must be having a ‘senior 
moment.’ I can’t seem to place you. It’s really embarrassing when I 
can’t remember someone who seems to know me well." "No problem, 
really," he answers. "Actually, you do know me. You just don’t 
recognize me yet… So, would you like some fish?" "Er…yes, I would. 
That would be great. Wow!" I stumble over my words, wondering all 
the time who this guy is.
 He reaches into his back pack and pulls out a rough looking, food-
stained bread board. Next out is a large poppy seed bagel which he puts 
on the board; next, a coffee mug and a small, half-full, unlabeled bottle 
of white wine. He pours some wine into the mug, takes the fish from 
the grill and puts it on the bread board, next to the bagel. Misha moves 
in and looks up at him with begging eyes. Firmly, yet lovingly, he 
says, "Not yet, Misha." Then he takes the bagel, breaks it in two and 
shares it with me saying, "For this good food the Creator gives us, we 
give thanks." We eat the bread and fish with nature’s utensils. 
Everything tastes so good. He then passes the cup of wine to me 
saying, "For the fruit of the vine, a sign of the Creator’s love, we give 
thanks." I drink from the cup. My hand is trembling as I pass the cup 
to him. Our eyes connect. I’m profoundly aware of the sacredness of the 
moment. I know who He is.
 Time and space disappear. The warm, bright light that envelops me 
feels so loving. It’s like I’m in a dream, a totally conscious dream, 
totally aware.
 Fran, I have some things to say to you. And I need you to listen with 
the ears of the heart.
 Yes, Jesus.
 You worry and get angry about so many things. You criticize religious 
leaders for not doing their job, of not doing as I would. You get furious 
with the leaders of multi-national corporations because you see the pain 
and suffering their greed inflicts upon the poor. You rage at political 
leaders who invoke my name even as they make decisions that bring 
death and destruction to so many people.
 Yes, but they deserve the criticism. Somebody has to speak out or this 
will never stop.
 True! But there are more gifted people than you who have been called 
by the Spirit to do this. They choose to do it and, too often, they pay 
with their lives. Believe me, I know.
 But isn’t this my calling too?
 No. You were chosen to teach another path that so many of my 
followers have practiced over the centuries, the path of compassionate 
love. Remember your namesake from Assisi. Remember Mother 
Theresa. Remember many of your brother priests, married or not, 
whom you know personally and who have given their lives to ease the 
suffering of so many people.
 How can I do this? I…I…don’t know how.

 Don’t worry! I’ll show you how. I need you to teach by word 
and example that it is the loving things one does every day that 
heals the ills of the world. All created things are interconnected 
by the Love energy of the Spirit. Each grows according to its 
calling to the extent it chooses to radiate that Love.
 It sounds too simple. Can it really make a difference? I 
mean…there’s so much evil in the world.
 The light that radiates from Love energy is far more powerful 
than the cold darkness of evil. And the more unconditional the 
love, the more powerful it is, not only in dispelling the 
darkness, but more importantly, in furthering the Creator’s Plan. 
Trust me. I know. To prove the point, I’d like to tell you a 
story. 
 Do you remember that day in January 1938 when you got into 
those half empty paint cans stored on the landing of the just 
painted second floor flat? Do you remember how you got that 
yellow paint on the green walls and on your brand new green 
snow suit? Then your mother called you from the back door, 
thinking that you were in the back yard. You called down to her 
excitedly that you were busy working. In your four year old 
mind, you were convinced that you were helping out, and you 
wanted to show your mom that you could paint just as well as 
those grown up men. Unfortunately, you had no idea how hard it 
was for parents to buy food and clothing for a large family during 
the Great Depression. Also, latex paints didn’t exist then, 
making the eventual clean-up job a real horror story. This all 
happened in the early afternoon just before your brothers and 
sister came home from school. And your mom still had dinner to 
prepare for the eight of you. 
 So, it was no big surprise, except to you, that your mom’s 
frustration level hit the boiling point when she painfully climbed 
the back stairs – remember, she had bad legs – and discovered 
your wonderful creation. You were devastated by her anger, as 
she pulled you roughly from your Christmas snow suit. Then 
she cleaned the paint from your hands and face with turpentine. 
She took you downstairs to the bathroom where she scrubbed 
your face and hands with a rough wash cloth dunked in warm 
water and some of that home-made soap. Then she sent you to 
your bed and told you not to move an inch until she got 
everything cleaned up. "Wait til your dad gets home and sees this 
mess," she said. Immediately, you pleaded with her not to tell 
him, because you remembered the bear-assed spanking your 
brother, Roger, got with the buckle side of the belt, when he 
caused his seventh grade teacher, Sr. Marie Elizabeth, a nervous 
breakdown with one more of his antics. Though you didn’t want 
it, you pleaded with your mom to give you a spanking instead.
 A little while later, when your mom had finished cleaning the 
wall upstairs with rags soaked in turpentine and tears, she called 
you into the kitchen to receive your spanking. Your sister Julie 
and your brothers, Johnnie, Bert and Roger had arrived from 
school. Your mother explained to them what had happened and 
that she was about to give you your spanking. You knew the 
routine, because you had seen it before. You were terrified. You 
had to hold out your hand, palm up. She would hit it with a 
wooden ruler ten times, and if you flinched even once, you’d get 
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double. As you pleaded with her to make it five times instead of ten, your 
brother George, the eldest of the family, came in the door from school. 
He heard your pleading and knew the scene by rote. Roger quickly 
whispered to him what had happened. Without hesitation George took off 
his coat and came to your side. He looked your mother in the eye, while 
he rolled up his shirt sleeve and stuck out his hand. In a calm, yet 
determined voice, he said, "Hit me instead."
 - I see you’re crying. Do you need a handkerchief?
 No. I can’t help it. I remember that scene like it just happened. And 
every time I hear those words: "Hit me instead," I cry. Actually, after he 
said that, Mom hesitated for a moment, saw the determination in 
George’s eyes, and then struck his hand ten times as hard as she could. He 
never flinched. And when it was over, no one spoke a word, ever. But I 
have never forgotten what my brother did for me. George became my hero 
and he still is to this very day.
 What you have just said proves my point! His act of love has been with 
you for 65 years. That’s powerful! By the way, did you ever forgive your 
mother for being angry with you and for wanting to punish you?
 I never had to, because there never was anything to forgive. Deep inside 
me I knew my mother loved me and that took away any hurt I had 
experienced.
 Good for you! Mind you, I knew that, but I had to hear you voice it.
 Now, I have one more story to tell you today to show you how the 
power of Love heals and builds when one chooses to receive it.
 Do you remember that day in 1988 when you were doing the grocery 
shopping at the Fairway Market on the Gorge in Victoria? You had your 
six year old grandson, Matthew, with you.
 Yes, I remember it clearly. Matthew asked me if he could sit in the seat 
of the shopping cart, and I told him that I thought that he was a little old 
for that now. With a twinkle in his eye, he said, "Well, I only just turned 
six and I’m a little six. Pleeez!" "OK," I said, and then I lifted him into 
the seat. As I did the shopping, I read to him the items on the list, and 
any one within reach, he would pick it off the shelf and put it in the cart. 
He loved doing it. At the end, I lined up at one of the cashiers. We were 
third in line and every cashier was very busy. I was leaning on the push 
bar of the cart fairly close to Matthew. Suddenly, Matthew leaned forward 
and put his arms around my neck and gave me a big hug. I cupped his 
face with my hands, kissed him on the forehead, looked at him and 
whispered: "I love you." He then rested his head on my shoulder and, as 
he did, I looked up and noticed a woman two cashiers over looking 
directly at me. A warm, gentle smile brightened her face. She had taken in 
the whole five-second scene. I was profoundly moved by that smile. I had 
never met her before and I have never met her since.
 I know. And I also know how that scene made a difference in that 
woman’s life. She was in a terrible state of despair at the time. Her 
husband had recently left her for a younger woman. She had a mentally 
challenged son about Matthew’s age. She was working as a waitress to 
make ends meet. She was tired and angry. That morning she had prayed to 
her guardian angel with all her heart and soul to give her a sign, a ray of 
hope. For her, that five-second scene in the supermarket was her sign. 
Since that time she has become a very successful Special Needs teacher 
and her son recently graduated from Camosun College. The smile you 
saw on her face is much brighter and warmer today.
 Now, Fran, I want you to tell these stories to as many people as will 
listen, so that the smile of Love might shine from their faces as well. I 

have other messages for you, but they’re for another day. Next 
time, try to be more aware of my presence. Poor Misha had to 
work so hard to get you here. Look at her wag her tail. What a 
love you are! By the way, you’ll be happy to know that 
Jacques is doing very well on the other side. No more hip 
problems. He sends his love and says that he will be there to 
greet you when you decide to come over. Blessings!
 That said, he disappeared, back pack and all. The only thing 
that remained as a sign of his presence were the embers of the 
fire he had lit. I sat there for a while, bathed in the aura of his 
presence. It was like waking up slowly from an exquisitely 
beautiful dream. The sun was bright and warm. The air smelled 
fresh like after a rain shower. The first sounds I heard were the 
whimperings of Misha. She was already missing her friend. I 
picked her up and consoled her: "It’s OK Mish, he’s always as 
close as you want him to be. Now, down you go, my girl. We 
have to think about getting down the mountain in one piece. 
These old knees are starting to show the worse for wear."  I 
looked around, found an old plastic bottle in the brush, filled it 
with lake water and poured it over the embers. "OK, Mish, 
you got us here. Now get us back. Connie will be wondering 
what happened to us. Have we got a surprise for her!"

 The view that God's help is universal and that all 
religions have a 'salvific' value is biblical. The attitude 
that only the Christian religion has the truth contradicts 
the Bible. The belief that God's covenant love is only for 
chosen people contradicts the Bible. Like the Jews, 
Christians are the people chosen to make God's universal 
love known to everyone. As the blood of the Mosaic 
covenant united the parties, so too the life power of Jesus, 
"My blood of the new covenant", unites God with Jesus 
and his disciples.

Thanksgiving Prayer:

Grace is with you all. And Peace is with you too.
We give God thanks for the love and the life that make us 
free.
May God's Spirit come upon our thanksgiving bread and 
wine to make us one in affection, heart to heart.
Conscious of our oneness in Grace, Jesus, and one 
another, we know that it is good.
Our wisdom and strength are in Grace Whose love is 
everlasting. Amen.

Chris Diamond
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 In the last issue of the Journal I 
looked at how married priests are 
marginalized much like the gay 
community is in Brian 
McNaught’s book Now That I’m 
Out, What Do I Do?
 In chapters 3 and 4 of his book 
he discusses the topics of 
sexuality and marriage from the 
viewpoint of society’s attitudes 
and from his own learning 
process and maturation. I must 
admit that as a seminarian, I had 

very little even factual knowledge about sexuality, let alone much 
understanding. In the 1940’s (last century!) they didn’t teach us much 
about sexuality in High School, and in the insular environment of 
the Seminary I did not learn much more. I must admit that I entered 
priestly ministry with a very limited and naïve view of sexuality. 
 Brian gives a definition of sexuality from the Sexuality Information 
and Education Council of the United States (SIECUS) as follows:
 "Human sexuality encompasses the sexual knowledge, beliefs, 
attitudes, values, and behaviors of individuals. Its various dimensions 
include the anatomy, physiology, and bio-chemistry of the sexual 
response system; identity, orientation, roles, and personality; and 
thoughts, feelings, and relationships. The expression of sexuality is 
influenced by ethical, spiritual, cultural, and moral concerns."
 Brian comments "..my sexuality is more about who I am than what 
I do. It’s about my mind, body, and spirit experiencing themselves in 
harmony and at peace with the world. In that way, my sexuality is 
inseparable from my spirituality. What I do with my body for 
pleasure affects, consciously or unconsciously, the expansion of my 
mind and the direction of my soul’s journey."
 I can’t help but compare this viewpoint with St. Augustine’s who 
thought that even in a sacramental marriage for the purpose of having 
children, there was at least a venial sin involved! I sometimes wonder 
whether the official teaching of the Catholic Church has changed 

much since then. And yet how important it is for not only our 
sexual health, but our spiritual health as well! It seems to me that 
this is one area that the Church has a long way to go and to learn if 
it is to be any kind of moral leader in today’s world. 
 Sexuality is one thing; when you add marriage, that’s even more 
complicated. Yet the way Brian describes his relationship with 
Ray, any married couple would do well to imitate it. He says that 
they have "created a third entity with a life and identity of its own. 
That entity is our loving relationship. Should either of us die, the 
entity would live. Likewise, though we both may continue to live, 
we know the relationship could die. That’s why we work so hard to 
keep it alive."
 As a parish priest, this surely is not how I used to give marriage 
preparation lessons to the unsuspecting young lovers. I was more 
concerned that they knew that birth control is against church law 
and they must raise their children as Catholics or no marriage. 
Good grief, Charlie Brown.
 For the gay community, Brian describes the many legal problems 
of not having civil recognition of their marriage compared to the 
benefits heterosexuals have. This reminded me of the legalism 
involved when a priest marries. I still can’t get over how cruel the 
bureaucracy can be. One priest I know waited thirteen years and 
three children before he got his "papers" so that he would not lose 
his job.
 Brian has a long list of legal problems faced by gays who would 
like to have the same protections and privileges that a legal 
marriage would provide, such as tax deductions, health and death 
benefits, etc. The married priest has it much better except I still 
feel that the Church is unfair when it takes away my pension 
benefits earned while in the ministry. I understand that this is not 
true in every diocese. Probably it depends upon the bishop. But 
why my bishop, whom I highly respected, did this to me, I can 
only suspect that the rules from Rome must have had a say.
 Other chapters in Brian’s book deal with the workplace, our 
families, youth, our allies, religion and spirituality, and assessing 
our options. I hope to glean more ideas for the Journal from these 
chapters in futures issues.

Now That I’m A Married Priest, What About Sexuality & 
Marriage?

Feminist Theology
by Frank Sarton, Duncan, BC

Part 1
 At the Corpus Canada AGM in May ‘03 in Sidney, BC we were 
asked to write our own point of interest within our faith context. 
After I had jotted down my own statement, I looked over the other 
points pinned on the wall. My greatest surprise was to see 
‘Feminism’ proposed by Fred Williams. I could not believe my eyes. 
In my experience no priest, past or present, had ever given feminism 
a thought within this church of ours. I thought that I was the only 
one who had studied feminist theology and had written a paper on it 
for a secular institution where it was well received and I was not 
shouted out for writing it.
 So I joined a group of five discussing the merits and demerits of 
feminism in the church, more or less a taboo subject in this 
orthodox-oriented institution. A group of diehards, such as E. S. 

Fiorenza, C. Halkes, I. Gabara, R. Ruether, and outspoken M. 
Daly have made inroads through scholarly works. What do they 
stand for? What is feminist theology?
 For many people, the question “What is feminism?” has little 
meaning apart from the self-evident ‘having to do with all that is 
female’ or ‘matters pertaining to women’. At the very least, many 
would agree that a feminist is one who holds that women suffer 
discrimination because of their gender, that women have specific 
needs which remain negated in our church and elsewhere in society, 
and that the satisfaction of those needs require a radical change in 
the social, political, and religious spheres. Feminists have 
constructed a range of choices in the process of self-representation 
and the social meaning of womanhood. Thus we have ‘Liberal 
Feminism’ (B. Friedan), ‘Marxist Feminism’ (M. Barrett), 
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Theological Soapbox
by Arthur Menu, Sidney, BC

‘Psycho-analytic Feminism (D. Dinnerstein), ‘Socialist Feminism” 
(Heidi Hartmann), ‘Existentialist Feminism’ (S. de Beauvoir), ‘Post-
Modern Feminism’ (L. Irigaray), and lately ‘Eco-Feminism’ (Maria 
Mies). A special place is reserved for ‘Radical Feminism’ (A. Jaggar) 
for under that banner are found feminist theologians. 
 This fragmentation of contemporary feminism bears witness to the 
impossibility of constructing feminism as a simple entity. There is a 
plethora of fields in which women have felt a set-back. It makes sense, 
then, to speak of a pluralism of feminists and there is no reason to 
assume an underlying feminist unity. The assumed unity was based on 
an assumed identity among women which rested on the idea that women 
shared the same external experiences- economic oppression, legal 
discrimination, and religious subordination- and the internal feeling of 
inadequacy and a sense of having a narrow horizon. So unproblematic 
was the political identity among women that the plural ‘we’ was 
adopted and used: “We women can speak on behalf of all women.” 
 First wave feminism had spoken with one voice demanding a vote in 
the political arena. The political goal was achieved! But with the 
coming of second wave feminism in the early 70’s, unpredicted 
divisions arose within women’s groups. On the one hand, there has 
been the general appeal to all women; on the other, there are the 
different forms that feminism has taken. Anti-feminists revel in the 
divisions among feminists forgetting that a similar diversity is the 
norm the world over in science, politics, sociology, and so on. The 
concept of womanhood was not equally shared by all feminists. 
Eventually however, feminism has become known as the active desire 
to change woman’s position in society. And that includes Religion. 

Feminist Theology Continued...

This active desire arises from women’s experiences in a men’s 
world. Research has shown a tremendous diversity across cultures 
and over time. Feminist theology is a distinct part of the path to 
change not only in Catholicism (L. Russell), but also in 
Judaism (J. Plaskow), in Islam (F. Mernisse), and in Hindu 
(Arvind Ahmad).
Feminist theology touches all aspects of theology- Systematic 
Theology, Christology, Biblical Exegesis, and Liberation 
Theology. The latter has a strong attraction for women for it 
speaks of the underdog. It is no wonder that Liberation Theology 
has been denounced (Remember J.R. in “Dallas”, and the Vatican 
Curia.) for it is a threat to those who love to preside over 
‘Congregations’.
 First, Feminist Theology is not an amateurish playing with 
theology by some women. On the contrary, as R. Ruether put it 
in 1983:
 The uniqueness of feminist theology lies not in its use of the 
criterion of experience, but rather in its use of women’s 
experience which has been almost entirely shut out of 
theological reflection in the past. The use of women’s experience 
in feminist theology, therefore, explodes as a critical force 
exposing classical theology, including its codified traditions, as 
based on male experience rather than on universal human 
experience. Feminist theology makes the sociology of 
theological knowledge visible, no longer hidden behind 
mystifications of objectified divine and universal authority.
 To be continued

Why I Do Not Believe In Reincarnation

 Growing interest in eastern religions has resulted in more people in 
North America and Europe believing in reincarnation and becoming 
open to the possibility of reincarnation. Among these people are 
Christians who believe that a belief in reincarnation is compatible with 
the Christian faith. However, reincarnation is not a Biblical teaching. 
Historically the Christian churches have regarded it as heretical. In this 

article I argue that belief in reincarnation is not compatible with 
the Christian faith.
 Doctrines of reincarnation are usually some variation on the 
belief of Hinduism that an individual soul will be reborn again 
and again in a different body. If a soul lives a good life, it will be 
reborn in a better body. If it leads a bad life, it will be reborn in a 
worse body. If it continues to lead a good life with every rebirth, 
it will eventually unite with the Supreme Consciousness, which 
has no body, and escape the cycle of rebirth. The ultimate goal 
for Hindus is to attain perfect happiness through union with the 
Supreme Soul, which is the highest state of being. Thus 
Hinduism conceives salvation or liberation from the cycle of 
rebirth as a "coming to be".
 Buddhism has a similar doctrine, although it denies the existence 
of a soul. An individual’s feelings of attachment for various 
things, feelings which generate the individual’s sense of being a 
"self" (ego), are called karma. Karma produces suffering. When 
the individual dies, this karma is transferred to an individual who 
is being born, burdening that individual with attachments and 
ego. Only by ridding oneself of all attachment to things does an 
individual attain nirvana, which literally means "blowing out" 
(as of a candle). When this individual dies there is no karma, no 
attachments or ego, left over to be transferred to an individual yet 
to be born. The suffering that has been passed on through 
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countless births comes at last to an end. A causal chain of karma may 
involve thousands of births before the final individual to be born attains 
nirvana. The ultimate goal for Buddhists is to put an end to suffering by 
giving up all attachment. Thus Buddhism conceives salvation or 
liberation from the chain of birth as a "ceasing to be".
 Why do doctrines of reincarnation have such appeal? The reason, it 
seems to me, is that many of us believe that we human beings have the 
potential to attain perfect happiness. Whether we conceive that 
happiness as union of the individual self with a Supreme Self, as 
Hindus do, or as the extinction of the individual self or ego, as 
Buddhist’s do, few of us find reason to believe that we will attain our 
goal in the life we are now living. As we grow older we find that we 
remain deeply attached to many things. We may become better people 
in some ways but in other ways we do not improve or become worse. 
Despite our best efforts to improve ourselves or cast off attachment, we 
seem to make little progress at best.
 In light of our slow progress in this life, it may appear to us that we 
will not attain the perfection that we seek unless we have more than 
one life to do it in. Salvation becomes much more within our reach if 
we think of our soul becoming a little better, or our karma decreasing a 
little bit, with each birth. Eventually, no matter how slow our 
progress, we will attain the goal that seems impossible in the life of 
the individual we now are.
 The Hindu and Buddhist religions hold that various methods of 
asceticism, altruism, meditation, and devotion, if practiced, will enable 
the individual to make progress toward salvation. If each individual in a 
given chain of birth practices these disciplines, the steady growth in 
goodness, or steady decline in attachment, will eventually lead to the 
salvation of the last individual in the chain.
 But how does this square with Christianity? Christianity teaches that it 
is impossible for individuals to attain perfection by their own efforts. 
Sanctification culminating in eternal salvation comes from grace, not 
works. No amount of effort in this life or in all the lives in a chain of 
births will bring an individual closer to salvation. In Christianity there 
is no steady progress toward salvation through human effort. There is 
nothing to be gained for the individual to be born again and again.
 God offers the gift of salvation to us from the moment we come into 
existence. This offer is made whenever we experience being loved. A 

baby experiences love in the warmth of the womb. An old 
person experiences love in the care shown by staff in a care 
facility. An artist experiences love when inspiration fills and 
empowers the artist to create a work of art. To the extent that we 
do not raise barriers to love or refuse to accept love when it is 
offered to us, we choose God.
 The choice is made in the one life we have. Love is offered to 
every living human being every day in many ways: in food 
relished, in sunshine basked in, in cooling rain, in a smile, in a 
friend, in the successful completion of a task, in the sense of 
God’s love that fills us in prayer, in the gratitude of a beggar in 
the street to whom we give money. We accept these gifts of love 
or pass them by in the pursuit of other things. At any given 
moment we are accepting or rejecting the love that is offered us.
 When the moment of death comes we will either be people who 
have remained open to love or be people who have closed 
ourselves to love. As we approach death, we may have a change 
of heart, but at the moment of death our choice becomes 
definitive. We choose our eternal destiny. 
 By its very nature life requires us to make this choice from the 
moment we begin to live. We cannot die without having made 
this choice.
 Someone might say that God mercifully reincarnates those who 
have rejected love to give them a second chance to accept love. 
By this logic God would have to reincarnate such individuals 
again and again until they finally choose to accept love. But this 
robs human beings of the freedom to reject love definitively. It 
effectively denies human beings free will in the most important 
choice of all.
 Christianity gives eternal weight to our choices in this life. 
Christianity does not allow us to entertain the illusion that we 
have not yet made a choice about accepting or rejecting love. At 
this very moment I am a person who has made that choice, 
which, if I do not change it before I die, will be my definitive 
choice and my eternal destiny. I cannot choose not to choose. 
This is what it means to be free. This is what it means to be 
human.

Theological Soapbox Continued...

 The oldest Marian prayer is the Sub Tuum/We fly to thy patronage. It goes back to the third century Egypt. Before that in Egypt, 
the title 'Mother of God' had designated Isis, mother of Horus. Coptic christians in the third century gave the title, Theotokos, to 
Mary, the mother of Jesus. In 431, the Council of Ephesus gave Mary this title. This prayer is Egypt's gift to us.

The Sub Tuum

Sub tuum praesidium confugimus, Sancta Dei Genetrix;
We fly to thy patronage, Holy Mother of God;

nostras deprecationes ne despicias in necessitatibus nostris
despise not our prayers in our necessities
sed a periculas cunctis libera nos semper
but deliver us always from all dangers

Virgo gloriosa et benedicta
Glorious and blessed Virgin
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International News
Report on the Conference of the Philippine Federation 
of Family Priests organized by the Mindano Group
by Ed and Minda Kelly, Manilla

 Our Federation here is still very much alive. A good ingredient 
emphasized by our president is freedom. We are a number of families 
joined together in love and for the good of the church; otherwise, we 
are free. There is room for everyone and for various opinions.
 On Holy Thursday, we went to the convention center, a seaside 
resort. A number of families brought tents. The children were happy, 
swimming in the sea every day. We had an attendance of 215: 80 
couples and their children. As the convention took place by the sea, it 
lessened the focus on serious discussion. However, this was made up-
for by the joy of togetherness in the discussions and the liturgical 
ceremonies.
 One afternoon was devoted to reports of apostolate from each region: 
training workshops, facilitating recollections in public schools, 
leadership training, whole families visiting jails, common witnessing 
as christians in the marketplace from the Mindano group; giving 

seminars, forming a cooperative, serving mountain people, serving 
people during birthdays, deaths, anniversaries and at Christmas 
saying mass from the Visayas group; giving seminars, pre-Cana 
seminars, working with the local parish priest, scholarships and 
seminars for youth from the Luzon group; groups celebrating agape 
at each gathering.
 The youth had their own meetings and reported their apostolate: 
teaching catechism, supporting the apostolate of their parents and 
gaining acceptance in everyday life as children in MP families.
 Other topics touched on were reaching out to other married priests 
and families, to those trying to make a decision, and to women 
who are with priests who are thinking of leaving, and organizing a 
retreat for all. Care for members and children is an important part 
of the groups.
 Each group elected a vice-president (male) and a representative 
(female).
 The next convention will be held in Bohol in two years (but not 
in Holy Week). The Cebu and Dumaguete groups will cooperate in 
the preparations.

Newsletter #6
by Aitor Orube, Madrid, Spain

 Here I am once again wishing to share with you different topics 
that come to mind these days, things that I think about and try to 
incorporate into my own life. First of all, I want to thank you all for 
the very noticeable effort to communicate via e-mail with the 
Executive Board. It represents a considerable investment in time and 
money. In fact, I find it impossible to respond to all the 
correspondence I read because of time constraints and financial 
limitations. This communication has many positive elements, but 
also some negative ones due in part to the nature of e-mail or the 
cultural limitations of vocabulary in international correspondence. 
Indeed, the reader is not always necessarily on the same wavelength as 
the writer, and imprecise vocabulary can betray the nuances of the 
writer's thought. Regardless, the effort to communicate is both 
desirable and praiseworthy.
 However, a reflection on the great mystery of silence is not without 
merit as indicated by the Amerindian‚ prayer that finishes thus: "What 
are the fruits of silence? - They are self-control, true courage and 
perseverance, patience, dignity and respect. Silence is the cornerstone 
of character." By this I am not suggesting that we should not express 
ourselves; rather, we should take the time to weigh our words, so as 
not to have to backtrack or apologize later for regretted hardened 
positions. We read in the apostle James' letter: "But nobody can tame 
the tongue - it is a pest that will not keep still, full of deadly poison. 
We use it to bless the Lord and Father, but we also use it to curse 
men who are made in God's image." (Js 3:8-9)
 On the other hand, I wish to congratulate the MOCEOP (Spain) 
group for its February 18th press release with regards to the Pastoral 
Letter on the Family published by the Conference of Spanish 
Bishops. In this document the Spanish bishops accused civil society 
of having evolved beyond the margins of their directives and opinions 
as regards sexual morality, a position that we all recognize as very 

conservative and out of touch with reality.
 Working in conjunction with other Church renewal groups 
(Women and Theology, the John XXIII Association of 
Theologians, the Estatal Federation of gays, lesbians, transsexuals 
and bisexuals, and the Popular Christian Communities of Seville) 
and political parties, MOCEOP pointed out its disagreement and 
rejection of the document because of its inappropriate refusal to 
recognize the fundamental right of respect for personal conscience. 
The bishops' document states clearly that domestic violence, sexual 
abuse and pressure tactics of homosexual groups are the fruit of the 
sexual revolution that animates civil society!
 Among other points, MOCEOP indicated that "with regard to 
sexual abuse the hierarchy of Spain, as well as elsewhere, would do 
well to look at the beam in its own eye rather than the straw in the 
eye of the neighbour. Unfortunately, the cases of pedophile priests 
in the United States and elsewhere are not less numerous here as 
indicated by the payouts in the millions to victims of abuse."
 MOCEOP concluded its communiqué by expressing its support 
and solidarity for those groups that were humiliated by this 
declaration of the bishops, and by stating that many believers have 
another point of view and that, because of it, "another World and 
Church are possible!"
 This example illustrates one of many other actions taken by 
Member Groups of the International Federation of Married Catholic 
Priests, and it shows that beside internal matters, we are very much 
oriented toward dealing with external concerns, that is, to serve and 
enable the People of God with respect and compassion.
 A colleague in the Latin American Federation said to me recently: 
"I fear that we are too preoccupied with internal problems and that 
this probably distracts us from the real reason for the existence of 
the Federation." And he finished by saying: "I would characterize 
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Newsletter Continued...

the position of our bishops with respect to Vatican directives, not as 
obedient, but rather as servile. That's why they refuse to consider any 
changes to the status quo. It's obvious that the Vatican fears 
decentralization and democratization, because that implies co-
responsibility, subsidiarity, and the practice of collegiality."
 In this respect, I read with much interest the analysis that Camilo 
Maccise, the former Superior General of the Discalced Carmelites and 
former president of the Union of Superior Generals, made about 
violence in the Church. Among other things, he analyses the 
permanent tension of two movements present in human groups, one 
centripetal and the other centrifugal:
 "The centripetal tries to reinforce the institutional, the law, statutes, 
thus reflecting a certain suspicion and fear of losing control, which 
brings us to centralization. The centrifugal tries to respond to the 
spirit with charisma, decentralization, communion with the People of 
God, and attentive listening to the needs of the moment and of the 
environment." Camilo Maccise suggests walking the path of dialogue 

A group of women present at the General Assembly of the International Federation of 
Married Catholic Priests, held in Leganes (Madrid), Spain in September 2002, expressed 
the desire to address the next Congress in 2005. As a theme for reflection we chose the 
above-mentioned title:
The Renewal of Ministries = Services Today.
Questions:
1. What thoughts do the terms "Renewal" and "Ministries = Services today" inspire?
2. How do you live out your "Ministries = Services" in the day to day?
3. As a woman, what are your expectations as regards this Congress?
We thank you in advance for your written reflections on these questions. Could you please 
send them to us before November 30, 2004? After a group synthesis workshop, we will 
have the opportunity to address the Congress in an open meeting.
Carmen, Marcelle, Maria,  Michèle, Raymonde. PEF Association, Provence, France
Please send your responses to:
Michèle and Claude Bertin
100, rue du Romarin, F-13270 - FOS-sur-Mer, France
Email: michele.claude@oreka.com

and communication, striving toward unity within diversity as well 
as a climate of freedom as a sign of that love that accepts the other 
and that creates a communion inside and outside the Church, 
putting aside negative or inquisitorial attitudes.
 I would like to identify and recognize myself within that spirit and 
to learn to put it into practice with you all in order to prepare 
seriously for the next General Assembly. We must not forget that 
we have little time left to live and that the International Federation, 
or as such the Confederation of Federations, is destined to die with 
us. Quite another matter is the movement toward Church Renewal, 
which obviously surpasses the bounds of our Federation and which 
animates so many christian communities in which we are 
immersed. We remain passionate about our choices in all areas in 
which we find ourselves, convinced that the Spirit accompanies us 
along the path, and that in a modest way we are contributing to the 
Realm of God.

A Congress on the Theme:
"Power and Sex in a Changing Church and  Priesthood"
Sponsor: The North Atlantic Federation for a Renewed Catholic Priesthood
Location: Wilhelm Kempf Haus Conference Centre , Wiesbaden, Germany (30km. From Frankfurt Airport) 
Language: The lectures and discussions are in English
Cost: Three nights and all meals  200 Euros ($338. CDN)
Further information and registration forms are available from the secretariat of the North Atlantic Federation at:
Archipelstraat 286  NL-6524 Nijmegen, Holland
Tel: +31 24 3233749
Fax: +31 24 3228305
Email: gelder-lambert@planet.nl

The North Atlantic Federation for a Renewed Catholic Priesthood
Join us for a great summer event!

In Wiesbaden, Germany
August 26 –29, 2004

The Renewal Of Ministries = Services Today
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 On Monday, April 5,’04, Calgary had a first: at 6pm, a 
group of local women from Catholic Network for 
Women’s Equality (CNWE) assembled in vigil with 
placards and candles across the street from St. Mary’s 
Cathedral. The occasion? Bishop Fred Henry’s annual 
Holy Week chrism mass with most of the diocesan priests 
in attendance. 
  These women are staunch in their purpose to bring about 
women’s ordination to the priesthood in the Catholic 
Church. Their placards spoke volumes: Women Do 
Priestly Work- Ordain Them; There Is No Vocation 
Crisis- We Are Here; Priestly People Come In Both 
Sexes; Equal Rites For Women; Jesus Calls Us To A 
Discipleship Of Equals; We Are The Church; Catholics 
Want An Inclusive Church.
 The sign were large enough for priests and people 
entering the cathedral to see. In all, there were 11 people 
(9 women and 2 men) assembled in the park across the 
street. I was one of them; I had been invited by a CNWE 
member who also belongs to our study group, Friends of 
Vatican II. The women wanted some male presence to 
show inclusiveness in their efforts.
 We received mixed reactions- 80% positive (thumbs up); 
20% a bit negative (thumbs down). Some people were 
being dropped off by car. Several drivers backed up to get 
a better look at the signs we were holding. One native 
couple said “You shoud’ve been doing this years ago.” 
One driver yelled out “There’s a Vacation crisis?” We 
figured he was a travel agent!
 About 15 minutes before the start of the chrism mass, 
Bishop Henry came out of the front door and walked 
across the street to where we were standing. He greeted us 
warmly. After the cordialites, I spoke up and asked him 
“Will the day come when women will have their voice 
heard in the Church?” His response was “It is already 

happening.” Because we were spread out along the 
street, some did not hear his response. I thought it was 
a positive response meaning “Things are moving in the 
Church,” Others heard it as a political response meaning 
“Women do have their place in the Church.” We all 
agreed that it was a nice gesture on his part to come 
forward and acknowledge our presence. None of the 
priests came over except one (before I arrived) who is 
known in the diocese as very progressive. Another gave 
us a thumbs up sign as he was entering the cathedral. 
As the procession entered the cathedral, several priests 
gave us a wave.
 After the doors were closed, we shared our feelings 
about the moment. All were pleased that we had come. 
It was a start. One CNWE member was absolutely 
ecstatic about the whole evening. She kept repeating “I 
feel so good about being here. This is so positive, 
wonderful.” Later at a follow-up gathering where we 
prayed together, a woman brought a mascot- an Easter 
Duck done up in ribbons with it neck stuck out. An 
appropriate symbol!
 All agreed that we wanted to do it again next year or 
the next time there was an ordination mass at the 
cathedral. There is an ordination scheduled for June 18. 
The women want to get the word out to other CNWE 
groups and other like-minded groups, such as Corpus 
Canada. I brought it up at the last Corpus Calgary 
gathering and interest to co-operate was high. CNWE 
were pleased that 2 men had joined them in support that 
evening.
 A vigil at the chrism mass in every cathedral across 
Canada would be something BIG. 
 How about it Canada?
CNWE can be reached at:
Webpage: www.cnwe.org
Email: cnwe@telus.net

A Calgary First: Vigil at Chrism Mass
by Fred Williams, Calgary, AB
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Community Views Continued...

Corpus Vancouver Island Report
by Connie Kurtenbach, Ladysmith, BC

 From the shores of Sidney to the dock at Port Hardy, we 
The Islanders, are surrounded by the ocean, the mountains 
and an endless stand of greenery. This is what keeps us in 
our Zen state of mind! Once you wend your way up the 
Malahat mountain, surrounded by its colourful beauty, you 
reach what we call Mid-Island. From Shawnigan Lake to 
Cobble Hill, past Chemainus to Ladysmith, we live as 
pilgrims along this route. Every two weeks we travel to 
Chris and Naomi’s, Heather and Gordon’s, Michael’s or 
Connie and Fran’s. Each place is a special family centre for 
us. Our Michael set out some time ago with staff and rod for 
Malta, his place of birth, where family members live. We 
always await his return anticipating some new found 
archaeological site or wonders of Malta. This year we savour 
exquisite jars of thyme honey. Like manna, we treasure and 
taste. How can we not be uplifted and filled with joy, with 
the gifts in this tiny community?
 In the spring of new beginnings, we hear of more pilgrims 
in this area: the Gerwing’s have moved to Chemainus; the 
Hofstetter’s have made a nest in Qualicum Beach, the 
Hague’s from Edmonton are on this route too. Our children, 
grandchildren and godchildren migrate to and fro on this path 
as well. And never forget our pets! Spring seems to have 
turned to summer here this year quite early. Amid roses 
blooming and serious gardening, we pause to sit and break 
bread with the travellers.
 Allen and Sylvia Moore of Seattle stepped in on their way 
to Whistler. We all have such fond memories of the Corpus 
group in Seattle. Remember when fifteen of us went down 
to stay the weekend and visit the Corpus Executive, pray 
with them and break bread? We recalled the liturgy of one of 
their conferences centred on breads of the world. Liturgy was 
always special with them. Allen and Sylvia are again 
assisting with the preparation of the U.S. Annual 
Conference, this year near Washington, D.C. Like being on 
the road to Emmaus, time flew by too quickly and they were 
away. We could have talked all day.
 Chuck Mclellan of Calgary came for a visit and lunch. 
Mary was resting at a friend’s house, so we missed her. 
Chuck brought us up to date on the community living in 
the diocese of Henry. It keeps them in a vigilant attitude and 
they make their presence known. It was not too long ago 
that we were in Bragg Creek for the Conference. This little 
jewel of a city, hidden at the foot of Kananaskis, is Chuck 
and Mary’s home. It is good to spend time together.
 From the hills and valleys of Ladysmith we say adieu for a 
little while. We are taking "nos vacances en France, en 
Belgique et en Allemagne. Nos amis de Bruxelles" from 
François’ seminary days await our arrival. The Kurtenbach 
cousins in Germany are planning some gemütlich events on 
Pentecost. Again, in a little while we will see you. 

XRISTOS COMMUNITY SOCIETY
by Arthur Menu, Sidney, BC

 Xristos Community Society, the association for small faith 
communities, with which Corpus Sidney, Corpus Mid-Island, and 
Emmanuel Home Church are affiliated, sponsored a potluck supper on 17 
April in celebration of Easter. It was held at St. Elizabeth’s Catholic 
Church in Sidney. On this occasion we also celebrated the birthdays of 
two members of Corpus Sidney, Kae Stevenson and Marie Boyle, with a 
scrumptious carrot cake. Father Rolf Hasenack, the newly appointed 
pastor of St. Elizabeth’s, attended as a guest. The Rev. Ron Attwell, 
minister of Emmanuel Home Church, and his wife Kerri attended and 
brought greeting from other members of Emmanuel Home Church who 
were unable to come.

CORPUS SIDNEY
by Arthur Menu, Sidney, BC

 Corpus Sidney continues to meet every second Monday in the homes of 
members. Since the beginning of the year we have added several new 
members. We are reaching the size where we will have to consider 
breaking into two groups. We want our groups to remain small enough 
that we can comfortably meet in homes and so that everyone who attends 
a meeting will have a chance to share his or her faith journey with the 
others in the group.
 At the Xristos Community Society potluck on 17 April, we said good-
bye to Corpus Sidney members Al and Terry Czap, who have spent the 
past couple winters in Brentwood Bay (not far from Sidney), as they 
returned to their permanent residence in Ontario. But they bought a condo 
in Sidney before they left, so we know they will be back!
 This May marks the one-year anniversary of the Corpus Canada national 
conference hosted by Corpus Vancouver Island in Sidney. We have fond 
memories of Corpus friends from other parts of Canada. We hope some 
other Corpus community will take on hosting a national conference so we 
can see old friends again and reflect together on how Corpus Canada can 
continue to contribute to the renewal of the Church.

 Often our own egos, influenced by others around us, tend to 
make us believe that somehow, if we can just endure, we'll 
come out all right. Such presumption, combined with our own 
peer dependency-the compulsion to do a thing the way everyone 
else around us seems to be doing it- is an effective blinder and 
binder of our creative ideas. Tradition, good as it may be in 
many ways, can also be a roadblock to great learning. 
Conventional wisdom and practice in any society, unless 
unselfish and wise, build the surest freeways to its doom.

Dr. Raymond and Dorothy Moore, The Successful Homeschool 
Family
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Corpus Canada
Who Are We?
We began and continue to be a 
support group for married Catholic priests, 
their families and friends, in dialogue with 
the hierarchy seeking an optional married 
priesthood.
We have become also a faith com- 
munity of men and women empowered by 
our baptism in Jesus’ Spirit to reach out 
to others in their need as Jesus did.

Where Are We Going?
This faith community is dedicated to
•Renewal of ministry in the Church;
•Being a catalyst for development of 
leadership among all the baptised in the 
Church;
•Promotion of a wholesome view of 
sexuality;
•Justice for all based on Gospel values.
Our message is a healing one and is 
directed to everyone, including the margin- 
alized in the Church. It is our hope to 
reach people through many ministries, and 
in a special way through the creation of 
small faith communities.

How Do We Get There?
Through a collegial approach based on 
consensus reached through communal 
discernment in the Spirit, we share our 
gifts that all creation might be transformed 
according to God’s loving plan.

Corpus Canada National 
Coordinating Team

Coordinator
Joe Gubbels

Email: joegubbs@telusplanet.net
Eloi Arsenault

St. Philip & St. James Church
R.R.#4, Wellington, PE C0B 2E0

Tel: (902) 854-2915
Email: loi.arsenault@pei.sympatico.ca

François Brassard
Chris Diamond
  Emil Kutarna

113 Tibbets Road, Regina SK S4S 2Y9
Tel: (306) 586-2853

Email: emil@kutarna.net
Jim Lynn

Box 2702, Yellowknife, NT  X1A 2R1
Tel: (867) 873-8529

Email: jjniteowl@yahoo.com
Dianne Peck

11 Union Street, Sydney NS  B1S 4X6
Tel: (902) 562-7982

Email: diannep@ns.sympatico.ca
Leonard Schmidt

902 Borebank Street, Winnipeg MB R3N 1G6
Tel: (204) 487-3553

Email: schmidtl@TOTAL.NET
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If you are not now receiving 
The Journal and would like to, 
please fill out this form and 
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Community Society, 35 - 10070 
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free of charge.  If you would 
like to support the free 
distribution of The Journal, 
please send a cheque to “Xristos 
Community Society” c/o the 
Treasurer, Xristos Community 
Society, 35 - 10070 Fifth Street 
Sidney, BC V8L 2X9.  Xristos 
Community Society is a 
registered charity.  all donors 
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Thank you for your support of this 
Christian ministry.

Corpus Canada Web Site
http://www.corpuscanada.org

Corpus Canada Treasurer
Alanna Menu

*******
Corpus Canada Media Representative & 

Contact Person to the International 
Federation of Married Catholic Priests

François Brassard
422 Davis Rd., Ladysmith, BC V9G 1V3

Tel: (250) 245-3365
Email: ckfb@telus.net

*******
Corpus Canada Web Site Manager

Michael Zarb
Email: mzarb@shaw.ca

How Can I Join Or Show 
Support?
If you wish to join or renew your membership 
in Corpus Canada for the year 2001 
(membership is open to all regardless of 
denominational affiliation), write to: Corpus 
Canada Treasurer, 35 - 10070 Fifth Street 
Sidney, BC V8L 2X9. Enclose a cheque for 
$50 (individual membership) or $75 (family 
membership) payable to “Corpus Canada.”  
Corpus Canada will donate $25 of your 
membership fee to Xristos Community Society 
in your name, and Xristos will send you an 
official tax receipt.  At the request of Corpus 
Canada, Xristos Community Society 
distributes The Journal free of charge to the 
membership of Corpus Canada.
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