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Inchagoill, in Lough Corrib, is the Stranger's Island (meaning Patrick as he was a 
foreigner and not a native Celt.
There are three wee churches that typify celtic christian churches: small stone buildings in 
pleasant spots such as Kells or Glendalough where people gathered in the open for mass 
and prayers. The churches at Inchagoill range from the 5th Century to the 11th C.
The Lia Luguaedon is Old Gaelic but written in the Roman alphabet: Lia Luguaedon Macc 
Menueh (Stone of Luguaedon, Son of Menueh). It is said to be the headstone for St. 
Patrick's nephew from the 5th C. It is the oldest European Christian inscription outside of 
the catacombs.
Photos by C. Diamond
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International News
Jesuits in 
India: Visions 
and Challenges
ISBN 818788678- 1
Preface by Daniel 
Driscoll, Goa, 
India

 In the Preface to 
"Jesuits in India" 
Visions and 
Challenges," Daniel 
Driscoll writes
"Delio de Mendonça 
S.J. (general editor) 
asked if I might 
volunteer assistance 
with the task of 

proofreading, since I had had some years of experience as teacher of 
English Literature and as magazine editor in Canada.
 To be candid I wasn’t greatly thrilled at the invitation. I’m a lazy 
retiree -but I volunteered a helping hand anyway.
Propitious for me, because over a three month period working with 
these papers I discovered a wide-ranging field of interest… about Xavier 
himself, certainly, but also about the history and current state of 
Christianity and Education in India, and about how Jesuits (then and 
now) apply their faculties and institutional processes to educational, 
social and political realities.
 So as it turned out, my proofreading work on the seminar papers 
occasioned for me a really ‘great read,’ which I think I can recommend 
to anyone who is earnest about education and youth formation, cultural 
and religious dialogue, Indian (and global) socio-political realities, and 
personal self-development in today’s stress-driven world. And, having 

had the experience for a time of membership in a religious order 
myself I might also recommend it as robust ‘spiritual reading’…
… here, indeed, we have no slick, promotional volume- of 
fundraiser or recruitment-whiz design. Rather we are thoughtfully 
invited to eavesdrop on some good, old-fashioned family chat, in 
the company of twenty-six experienced educators, Provincial 
Superiors, and other prominent alumni of Indian Jesuit 
Institutions- and even about some matters which in times 
previous were often secluded under mediocrity’s dictum, "Least 
said, easiest mended."
… Some of those Jesuit ‘old-hands’ are capable of hauling off 
and giving their beloved saint (Francis Xavier himself) a neatly 
placed thwack or two, for at least venial sins of commission or 
omission which now may begin to strike one as having gone 
awry. And the surprising thing is that they can do this without 
detracting from the integrity and greatness of Francis in the least 
bit. It becomes clear that while the road to the hot place may be 
‘paved with good intentions’ the same might logically be said in 
respect of the path to paradise. Beneath the layers of epochal 
ignorance and cultural prejudice, the arrogance of social status 
and presumed eminence (in this and in every other era, it may 
well be) there must surely be an underlying ‘golden thread’ or 
perhaps a ‘diamond stratum,’ call it what we may, of ‘faithful 
love’ or ‘loving faith.’ I think that this may be what Jesuits are 
now referring to as ‘creative fidelity.’ Under a current and widely 
acknowledged ‘refoundation theme’ a great many Jesuits are 
engaging in a reassessment of original ‘foundational values’ in 
the light of history, to the purpose of refitting themselves for 
getting on with the job."
Daniel Driscoll ends his delightful Preface by pointing out that 
"after all is said and done… in Old Goa, the precious human 
remains (of Francis Xavier) are watched over (we might even say 
‘guarded’) through the centuries by Goan people, who forever 
honour him as their Goencho Saib- their ‘Protector.’ 

REFOUNDING: BEYOND REFORM AND 
RENEWAL.
by Rudolf C. Heredia

 ‘Refounding,’ as we understand the term, implies not that we go back 
to the origins to recreate the same mission again as though we have 
strayed from (the) path, but rather that even as we find our way in new 
situations we do not go backwards in history but forward in time. For 
refounding requires that we allow the original inspiration, the founding 
charism, to speak to our present, to situate the original ‘text’ in a new 
‘context.’ This requires not that we read the text of (the) Good News in 
its old context, but rather that we read this text into our present context, 
that we reinterpret it again to find new meaning and relevant motivation 
for our contemporary world.
In other words we must not do today what the founders did then, at that 
time and place, but rather ‘intuit’ and do what these founders would do 
here and now, in this time and space. REFOUNDING THEN IS 
SOMETHING BEYOND REFORM AND RENEWAL. It is a new 
beginning or a radical reorientation that expresses both continuity and 

discontinuity with our past. This demands that we read the signs 
of the times and discern continuities and discontinuities with the 
past honestly and critically in order to be able better to cope 
more constructively and creatively with the challenges and 
opportunities of the present, and so to grasp the promise and 
hope of the future the more faithfully. 
The Second Vatican Council is surely the paradigm for such a 
refounding of the Church. For as Karl Rahner insightfully 
observed it is the greatest council of the church since the very 
first one in Jerusalem! For as that council in Jerusalem opened 
the Church to the Greco-Roman world, it is only now with 
Vatican ll, that the Church is opening itself to the modern world. 
The ecumenical councils in between were mostly directed to 
internal problems, schisms and heresies within the Church. This 
council attempted to speak, ad extra, to our contemporary world.  
And yet there is now a certain ‘restorationism’ already at work. 
This is a defensive reaction that often expresses itself in religious 
fundamentalism and revivalism that is all too often both 
obscurantist and regressive. And so the specific challenge of the 
Church is well expressed thus: whether Vatican II must be 
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interpreted in the light of Vatican I, or Vatican l in the light of Vatican 
ll, even as we reach out to Vatican III. And as we are surprised by joy 
in the Spirit with Vatican II, with the optimism of an Xavier, we can 
dare hope to be even more joyfully surprised, when this Spirit of God 
renews the face of the earth and makes all things new once again!  
This ambiguity between refounding and restoration, between a Church 
looking back to Vatican I and one looking forward from Vatican II, is 
perhaps best illustrated by the present Pope. On the one hand, you have 
John Paul II, a parish priest to the world, whose enthusiasm and flair 
has endeared him so much to both the young and the old. And on the 
other hand, you have the Pope so pre-occupied with protecting the 
deposit of faith and enforcing institutional discipline. And so on the one 
hand, there is the enthusiasm and inspiration of the Novo Millennio 
Inuente, The Coming of the Third Millennium, and on the other, 
Dominus Jesus both under the same signature!

The commitment of John Paul II to ecumenism and dialogue 
cannot be doubted. He has even confessed that his office is the 
biggest obstacle to such unity and has asked his brother bishops 
to suggest ways to overcome this. And yet this is the same 
person who has allowed the Vatican Curia to be filled with 
conservatives who carry forward their unreformed agenda in the 
name of the Pope, still resisting any aggiornamento. However, 
we are now certainly at the end of one papacy and at the 
beginning of a new one, which may belie both the pessimists 
and the optimists and surprise both conservatives and 
progressives!

From Colonialism to Globalisation: Refounding the Church of 
the Indies

ANNUAL MEETING OF THE EXECUTIVE COMMITTEE
Of the International Federation of Married Catholic Priests, Brussels, January 15 – 18, 2004

 Dear Friends, Brothers and Sisters of the Member-Groups,
 We wish to share with you the time of prayer and work that, by your 
mandate, we have experienced during these three days in Brussels. 
Members present:
 Aitor Orube, president, Spain; Anthony Padovano, vice-president for 
North America, USA; Lauro Macias, delegate for the vice-president for 
Latin America, Mexico; Michèle and Claude Bertin, secretaries, France; 
Paul Bourgeois, treasurer, Belgium; Teresa De La Torre, Mexico; Ennio 
Bolognese, Austria; Francesco Brescia, Italy; Julio Pinillos was unable 
to attend due to professional commitments, but sent his greetings.
Approval of the Minutes of the Meeting of January, 
2003, as edited by the Executive Board
 We were able to approve the Minutes of the Meeting of Jan. 2003 
despite the difficulty of arriving at a final text by email alone that was 
faithful to the mind of the Committee without favouring one or another 
opinion. The following lines in Point IX – News from countries and 
groups – found in the Minutes of 2003 appeared to us clear and without 
misunderstanding:
1. Anthony’s presentation is for "information only" concerning a 
"happening" that we did not want.
2. The Executive Committee (E.C.) can neither rule on the facts 
presented nor enter into discussion concerning them because they do not 
issue either from the decisions of the General Assembly or from the 
Statutes.
3. The General Assembly (G.A.) and the E.C. had already decided that a 
European Federation would involve all the countries of Europe and that 
they were invited to participate in the formative work of the ‘ad hoc’ 
Working Committee requested by the G.A.
4. It is the General Assembly of 2005 that will rule on the status of the 
North Atlantic Federation as a group/member of the Confederation.
News from Group/Members 
 Italy: The group VOCATIO recently held a national meeting in 
Lombardy on the occasion of the gathering of Base Communities 
(B.C.). It confirmed its name VOCATIO, the title of its journal 
SULLA STRADA, and the mandate of its delegate to the European ‘ad 

hoc’ Committee. It specified the need for a special membership 
fee different from the subscription.
 Belgium: The French speaking group is pursuing its work on 
the Statutes of HORS LES MURS (H.L.M.) in order to include 
active priests and the widows of married priests. The group is 
also concerned about the "silent couples," active priests and their 
partners: they met with Cardinal Daneels about this topic… A 
special program is underway for the funding of a pension to the 
widows of married priests.
 France: The diverse groups of married priests in France are 
coordinated through the Federation of Réseaux du Parvis. 
Each group adapts its meetings according to its members: once 
for some and up to five times a year for the group Prêtres En 
Foyer. The group Prêtres Mariés France-Nord is under 
reorganization after the accident of Pierre Lautrey. The groups 
‘Effata’ and ‘Timothée’ are pursuing the work of ‘Joppé.’ 
‘Chemins de la Boivre’ coordinates other families of married 
priests throughout France, whereas another group near Grenoble 
has grouped together some 30 people in the last two years… All 
pursue the same spirit as Communauté de Foi with no desire 
to organize juridically! Concerning the partners of priests, the 
group ‘PLEIN JOUR’ publicized in the media the existence of 
numerous clandestine relationships of priests with a partner. It 
has connected with other European groups at a recent European 
Congress.
 Germany and Austria: The two groups participated last 
September in the General Assembly of the North Atlantic 
Federation in Wiesbaden. The contacts made by the Board with 
the vice-president, Martina Caldenhoven and the treasurer, 
Theresia Kolh, despite the absence of president Sillman of 
"Vereinigung Katholisches Priesters und ihrer Frauen 
(V.K.P.F.), encourages us to work cooperatively to bring about 
the next International Congress in Wiesbaden in 2005. The news 
from Austria was recently sent by email to the groups.
 Spain: The MOCEOP Movement gathers groups of married 
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priests in eight regions. They participate in Basic Communities like the 
one in Madrid where eight liturgical groups organize the weekly 
celebration with the aid of five married priests and a celibate priest.
 Ireland: The group "Leaven" tells us that each month a few married 
priests gather in Dublin, but there is no known organization in other 
cities.
 Canada: The articles appearing in the bulletin "THE JOURNAL" 
express the vitality and diversity of groups within Corpus Canada. 
The help of François and Connie Brassard with translation tasks is very 
much appreciated. At the Corpus Canada National Conference in May 
2003, the large majority of groups did not think it useful, for the 
moment, to accept the proposition of a new North Atlantic Federation; 
only the group from Ottawa has joined. Corpus Canada has certified its 
membership within the International Federation.
 USA: CORPUS-USA is organizing its 30th anniversary National 
Conference for June 25, 26, 27, 2004 at Lansdowne, VA, near the 
Dulles Airport. The theme of the Conference is "Reforming the 
Church: Renewing the Priesthood."
The connection of Corpus USA with the National Federation of Priest 
Councils is being pursued. (This type of national, interdiocesan 
grouping does not seem to exist in European countries.) Among the 
diverse groupings of married catholic priests ‘Call To Action’ and 
‘C.I.T.I.’ (Celibacy Is The Issue) held their national conferences last 
Fall.
 Two momentous events presently affecting the Church in the U.S. are: 
1- the prosecution of clergy sexual abuse cases together with their 
protecting bishops, about which they are being held accountable by the 
dynamic lay movement, Voice Of The Faithful (V.O.T.F.), and 2- the 
Women’s Ordination Movement. For their part, active priests have 
launched a campaign of signed petitions addressed to the bishops in 
favour of adopting optional celibacy as a means of responding to the 
sacramental needs of the faithful (e.g. the open letter of 180 priests of 
the Milwaukee diocese).
This year a Conference is being organized by the group/members of the 
North Atlantic Federation for August 26-29, 2004 in Wiesbaden, 
Germany on the theme: Power and Sex in a Renewed Church and 
Priesthood.
 Philippines: An annual Conference coordinates the eight groups of 
married priests spread throughout the islands. The next Conference is 
scheduled for April. We have sought to improve the connections 
between the International Secretariat and this National Federation 
despite the prolonged absence of reliable electronic addresses. 
Fortunately, president Carvajal who replaced Ed Kelly, recently 
informed us of his desire to establish on-going communications.
 Latin America: The presence of two Mexican delegates has allowed 
us to follow more closely the organization of married priests on this 
continent which is divided into three regions: 1-South: Argentina, 
Paraguay, Chile and Brazil; 2- Andean region: Peru, Colombia and 
Ecuador where a Conference was held last May; 3- North: various 
countries connected to Mexico. The president, Arnaldo Gutierrez told us 
of the financial difficulties of married priests to survive and to relocate 
to different countries of Latin America. The Secretariat for 
Communication is ably led by Franz Wiezer who successfully 
distributes information among all the Spanish speaking groups. The 
group in Mexico, Presencia Nueva, has just changed the title of its 

revue to MINISTRAR = SERVIR. The excellent Brazilian 
bulletin, RUMOS, continues publishing in Portuguese. In 
Paraguay, the married priests have created a Fund for the 
Economic Aid of widows of married priests.
 Financial Situation
 The treasurer reported the critical situation of the finances of the 
International Federation.
a) The lack of fee receipts has become serious: too few 
group/members responded to the treasurer’s request for fee 
payments in 2003. Only some groups (Canada, Belgium, 
Austria, Czech Republic, France PEF, Germany VKPF) 
responded for a total of 779 Euros! This pressing appeal is a 
wake-up call to the group/members reminding them to support, 
even symbolically, the International Federation.
b) The account on Dec.31, 2003 stood at 2,016 E. 63 c., which 
is extremely low. It can only be used for the preparation of the 
Congress in 2005; it does not allow us to promote international 
relations among the groups.
 We have cut all expenses of Communication by the 
International Federation except those by email. The Board, then, 
must deal with a means of communication that remains always 
fragile because of changes or deletions of electronic addresses! It 
is strictly the journals of group/members that reflect in each 
country the national existence of married priests. Their impact 
remains important and significant because they are closer to their 
readers and better adapted to their culture. However, they do not 
always provide the international dimension of the Married Priest 
Movement in the world.
Lauro Macias presented us with the possibility of creating a Web 
Site. The Board will examine the proposal at its next meeting in 
April.
 From the European Federation to the International 
Confederation: 
 The work of the ‘Ad Hoc’ Working Committee for the 
European Federation is very much appreciated by the Executive 
Committee. Indeed, the work of renewal of relations among the 
groups calls for initiative and democratic debate which takes 
time, and that cannot happen by the simple juridical duplication 
of international statutes transposed to each Federation.
 The Executive Committee takes note of the declaration 
announcing the creation of the European Federation according to 
the request formulated by the General Assembly of Leganès.
It is pleased with the democratic process of consultation of all 
European groups designed to examine the new proposed statutes.
It takes note of the next meeting in September, 2004 at 
Fos-sur-Mer (France) which will establish definitively the 
organization of the European Federation of Married Catholic 
Priests.
 On the other hand, we have examined carefully the proposals 
made in view of the operation of the Confederation. We have 
reflected upon the evolutionary journey toward a Confederation in 
the context of individual groups and Federations existing in the 
world.
 We have decided that the General Assembly in 2005 in 
Wiesbaden will rule on this evolution by means of precise 
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questions that the Executive Committee will elaborate ahead of time. 
This is the beginning of a great dialogue among the groups to choose 
the route of this evolution and the relations to be established within the 
context of a Confederation respectful of each Federation’s autonomy.
 We are fully aware of the difficulties that inevitably ensue because of 
the on-going organizational evolution of groups of married priests. We 
have constantly experienced this, sometimes painfully, always 
critically!
1- How to avoid a complete breakdown of relations and at the same 
time promote cooperation among the groups of the International 
Federation who are not members of any regional Federation?
2- How to promote effective collaboration between the regional 
Federations that are coordinated within the Confederation?
3- To avoid too radical a change, would it not be best for a period of 
three years to retain the services of an International Executive 
Committee that would include a representative from each Federation?
 The Wiesbaden Congress in 2005 
 At the suggestion of the German group, V.K.P.F., Wiesbaden, near 
Frankfurt, Germany, was chosen as the site for the Congress of the 
International Federation in 2005. The Executive Board went on site to 
investigate with the V.K.P.F. Board and the Administration of the 
diocesan centre, the accommodations and the operation of the centre. 
The cooperation with vice-president Martina Caldenhoven and treasurer, 
Theresia Kolh was very productive. The Executive Committee 
confirmed the choices made by the Executive Board during this meeting.
 Date: From Friday, Sept. 16, 2005 at 6:00 p.m. to Monday, Sept. 
19, 2005 til the end of the noon meal.
 Place: Wilhem-Kempf-Haus, 65 207 Wiesbaden – Naurod, Germany
 Cost: 200 Euros per person for three nights broken down as follows:

1. For room and board: 40 E. x 3 = 120 E.
2. For Congress costs: conference rooms, translation equipment, 
production manager, speakers, secretarial services: 20 E. x 3 = 60 
E.
3. Participation in the funding of delegates from less fortunate 
countries (which will help to cut their costs by half): 20 E.
 Registrations will be received from Jan. 1, 2005 to no later 
than April 30, 2005 in order to guarantee the number of places 
with the administration of the Wilhem Kempf Haus. We will 
thus avoid supplementary fees for unused reservations. Meal 
service is limited to 200 places. In-house accommodation is 
limited to 120 places with a further 50 places in a nearby hotel.
 Theme: A Renewed Ministry For Today’s World 
(Ministrium Renovatio Hodie)
 Schedule: The international gathering has two parts: the 
Congress followed by the General Assembly. Two speakers are 
to be found from a list of proposed names. The women’s group 
will consult among themselves in view of organizing a half-day 
scheduling of a special session. Simultaneous translation will be 
possible due to in-house equipment. However, to avoid increased 
costs, groups, as in the past, will have to find their own 
interpreters.
 Up-coming Tasks of the Executive Committee
 The next Executive Committee meeting will take place from 
Jan 14 to 16, 2005 at the ‘Chant d’Oiseau’ in Brussels. 
Rooms should be reserved beginning Thursday evening Jan. 13, 
2005.
 Dear friends, it is with Joy and Peace that we await your input 
for the Renewal of the Church that we are building.
The Executive Committee, February, 2004 

North Atlantic Federation Executive Meets in Belgium
by Jack Shea, President of the N.A.F.

 The Benedictine 
monastery at Kortenburg in 
Belgium, not far from 
Brussels, was the site of a 
recent meeting of the 
newly-formed North 
Atlantic Federation for a 
Renewed Catholic 
Priesthood, which is one of 
several such international 
Federations of married 
Catholic priests. The 
meeting took place on 
January 15 and 16, and 
brought together ten 
delegates from six of the 

ten member countries for the first Executive Meeting of the Federation.
 One of the items on the agenda was a planning session for the 
forthcoming Congress that the Federation will conduct from August 26-
29, 2004 in Wiesbaden, Germany. The theme of the Congress will be 

"Power and Sex in a Renewed Church and Priesthood."
 In September, 2005 there will be another important 
international meeting, also in Wiesbaden, that will bring 
together the several existing Federations of the International 
Federation of Married Catholic Priests. At present there are three 
such Federations--the Latin American, the Philippine, and the 
North Atlantic. Under construction is a new European Federation 
that will include France, Portugal, Spain and Italy. The meeting 
in 2005 will be on the theme of Renewal of the Priesthood, and 
will be conducted in the three official languages of the 
International Federation--English, French and Spanish.
 Motivated by a desire to be of service to the Christian 
community which is now suffering from a grave crisis of a 
shortage of priests, the married priests in these Federations are 
working to provide assistance in spite of their exclusion by the 
official Church. The spirit of Vatican II is their motivating force. 
One must not forget that the mission of the priest is the 
cornerstone of a renewed Church.
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Moments When Time Stands Still
by Maurice Sullivan, Ottawa, ON

Com
m

unity View
s

"When you listen to a story,
Time may suddenly stand still,
Because there are sacred moments
When time does stand still.
To make room for eternity."

Fyodor Dostoyevski
It was a sacred moment
When the angel Gabriel
Appeared to Mary and said;
"Mary do not be afraid,
You have won God’s favour.
You are to conceive and bear a son,
And you must name him Jesus."
For Mary, this was a sacred moment
A moment when time stood still.

It was a sacred moment
When the Angel of the Lord
Appeared to Joseph and said,
"The virgin will conceive
And give birth to a son,
And they will call him Emmanuel."
For Joseph, this was a sacred moment
A moment when time stood still.

It was a sacred moment
When the Magi set out.
"And there in front of them was the star,
They had seen rising;
It went forward and halted over the place
Where the child was.
And the sight of the star
Filled them with great delight. 
And going into the house
They saw the child with his mother Mary,
And falling to their knees
They did him homage."
For the Magi, this was a sacred moment
A moment when time stood still.

*** ***
Five Hundred years before Jesus was born
There was a sacred moment
When Queen Maya gave birth
To her infant child Siddhartha.
And the Buddhist tradition tells us:
"The world was flooded with light
The blind received their sight,
The deaf and mute began to hear and speak,
The lame walked, prisoners were freed,
Crooked paths became straight
And peace circled the earth."
For Queen Maya and
 For 400 million Buddhists
This too was a sacred moment
A moment when time stood still.

*** ***
From the New Story of the Universe
We have the sacred moment where
13 billion, 700 million years ago
There was nothing but silence and emptiness.
It was a truly wondrous silent night.
And out of this silent vacuum,
Something appeared much smaller
Than a grain of sand.
And suddenly the silence and emptiness was broken
With a mighty roar of exploding energy.
An awesome birth had occurred.
The universe was born.
And the temperature became 
A billion, trillion times hotter
Than the centre of the sun.

By the end of the first second
A tiny universe had come flaring forth
Which would continue expanding 
At the speed of light
Until this very day.
And within the first few seconds
This tiny universe again gave birth 
This time to the subatomic particles
We call protons, neutrons and electrons.

And by the end of three minutes
The temperature had fallen
To only a billion degrees.
And the universe began again to give birth
Not to the atoms themselves but
To the nuclei of future atoms. 
This too was a sacred moment
A moment when time stood still.

*** ***
Three hundred thousand years quietly pass by
When another sacred moment occurs.
The universe has cooled sufficiently
To allow these nuclei to form
The first atoms of hydrogen, helium and lithium.
These atoms would become 
The primary building blocks for all the matter
We see in the universe today
Including the atoms of our own bodies.
This too was a sacred moment
An awesome moment of birth
A moment when time stood still

*** ***
Again hundreds of millions of years pass by,
Very slowly the atoms of hydrogen and helium
Drift together and condense into clouds and vapours.
A few more hundred million years pass by 
When another sacred moment occurs.
The clouds and vapours of hydrogen and helium
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Begin to take on strange new shapes.
Billions of Galaxies slowly begin to flutter forth
Until the blackness of space
Is flooded with magnificently elegant
New structures of light.
These galaxies, a million times more complex,
Than a snowflake were suddenly
Floating through the sky
Like snowflakes fluttering to the ground
On a calm and silent Christmas night.

The Milky Way appears
Along with the Andromeda Galaxy
And billions more 
Such as the Virgo, the Coma
And the Hercules Super Clusters,
Each Super Cluster containing
More than 100,000 Galaxies.

And each Galaxy brings forth
From its own self-organising dynamic
Billions upon billions of Stars.
Or as has recently been estimated
For all the galaxies together
More stars than there are grains of sand
On planet earth.

These too were sacred moments
Awesome moments of birth
Moments when time stood still.

*** ***
And another five billion years pass by.
In the Milky Way galaxy where we live
A very large second generation star
Called a Supernova
Begins to die, collapsing upon itself.
It dies in an explosion 
Whose brilliance and intensity is brighter 
Than the light of a 100 billion stars
Shining together.

And out of this death
A resurrection occurs. 
The Supernova begins to give birth
To 10,000 new stars.
And one of these 10,000 new stars
Would someday, after human beings
Were born, be called, "The Sun."
And as the Supernova explosion continued
Our Sun’s helium and hydrogen atoms
Began to ignite into a 
Raging thermo-nuclear furnace.
Huge quantities of burning magma
Scatter all around
For hundreds of millions of miles nearby

To provide the matter
For the creation of the nine planets
Of our own solar system.
This too was a sacred moment
An awesome moment of birth
A moment when time stood still.

*** ***

Another hundred million years pass by
And the earth is still a great cauldron of fire
And chemical activity.
But slowly the earth is cooling
And slowly a crust is formed over the molten core.
Rocks and mountains begin to appear
With rivers of glowing red lava
Flowing down their sides.

As the earth continues to cool, 
Torrential rains begin
And then incessantly pour down.
The rain continues
For millions of years
Until all the earth’s crust
Is covered in water.

Suddenly and unexpectedly
Another birth occurs.
A living cell appears
In the earth’s vast ocean.
Fed by the sun’s warm energy and radiance
This awesome cell is to become 
The mother, the father, the parent,
Of all living creatures on earth
Including ourselves.

*** ***

So tonight we gather here
To celebrate and give thanks
For the birth of Jesus,
For the birth of the Buddha,
And especially 
For the birth of the universe
And for all those other sacred moments
Of birth in our evolutionary story
Including our own.

"For when we listen to a story,
Time may suddenly stand still,
Because there are sacred moments
When time does stand still.
To make space for eternity
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In Loving Memory Of Richard Perrott
by Arthur Menu, Sidney, BC

 It is with 
sadness that I 
tell you of the 
death of Dick 
Perrott this 
morning at 
8:10 a.m. at 
Parkwood 
Manor, 
Victoria, where 
he and his late 
wife, 
Marguerite, had 
lived for the 
past couple 
years after 

many years as residents of Sidney, BC.
 Dick was born and raised in England, and served in the British armed 
forces during World War II.  In England he met and married 
Marguerite, an English Catholic of proud Irish descent. Dick became 
a Catholic and took up the profession of teaching. They moved to 
Canada and taught in several places, working mostly in Catholic 
schools.
 In later years Dick took up the hobby of dowsing and was quite good 
at it. Perhaps François Brassard, for whom Dick did some dowsing 
and learned how to dowse from Dick, can share some stories of Dick's 
gift for dowsing and teaching others to dowse.
 Both Dick and Marguerite cared deeply about Canada's aboriginal 
peoples. People on reserves in the Saanich Peninsula came to regard 
them as good friends and supporters of aboriginal rights. Dick and 
Marguerite carried on a ministry of bringing communion to the sick 
on these reserves.
 Dick and Marguerite became members of Corpus in large part, I 
suspect (and this is true especially of Marguerite), out of their 
lifelong concern for those who have been unjustly treated. They 
certainly regarded married priests as victims of injustice within the 
official Catholic Church.
 Dick was part of the committee that put on the Corpus Canada 
national conference that took place in Victoria in 1995. When the 
Corpus Canada Journal began to be published on Vancouver Island, 
Dick headed the team that collated, stapled, and bundled The Journal 
for mailing. He did this until poor health forced him to stop.
 Dick will be remembered for his equanimity, good humour, and 
generosity of spirit. He took pains to be fair, did not take offence 
easily, was tolerant of human failings, and displayed a courtesy so 
natural and unaffected that it seemed more a part of his character than 
something he had to work at. Although he attacked injustice with 
passion, I never heard him say an unkind word about another person.
 I admired Dick greatly. In so many ways he is the person I would 
like to become. Our Corpus community is poorer for his leaving but 
much richer in having a saint who will not forget us.

Reflections on Ecclesial Bans
by Leonard E. Schmidt, Alpha & Omega Christian 
Community Winnipeg, MB

 I've encountered a host of ecclesial bans in my lifetime of 75 
years. First, a sample list will be provided, along with their 
benefits; then, an anecdote will be narrated about one of them. 
There are two more remaining unrescinded bans. Finally, the 
contemporary needs of the Roman Catholic Church (RCC) that 
the Hierarchy could meet will be described, if these bans were 
rescinded.
 You will probably recall the ban on eating after midnight before 
receiving Holy Communion. Only  drinking water was 
permitted.(We learned to fast). Also the ban on eating meat on 
Fridays (We learned to abstain). Then came the ban on mixed 
marriages and entering Protestant churches for funerals and 
weddings (We learned to save our Faith, not to lose It.).
 In reading the "History of the Parish of Montmartre," 
Saskatchewan, the ban on dancing was mentioned. This fun-
loving community of mostly French-Canadians was deprived of 
their favorite form of recreation, exercise and socializing because 
of the Canadian Catholic Conference of Bishop's or the 
Archbishop of Regina's fear of encouraging an activity that 
might become an occasion of sin. Cheek-to-cheek dancing could 
lead, of course, to lust. (They learned to obey), however, by 
adopting a creative type of dancing (Was it Gaelic?) which today 
is still popular at cultural festivals, like Winnipeg's Folklorama. 
Thus, when the dutifully inspecting priest walked by the window 
of the host's house, all he could see were human heads bobbing 
up and down to the rhythm of the music therein (They also 
learned to adapt).
 Because of the ban on optional celibacy, (some priests learned to 
pray, take cold showers and meditate). Of course, others chose to 
depart (They learned to live with sanctions because they were 
Canon Lawbreakers). Deacons were ordained in order to take their 
place in rural areas in Manitoba and elsewhere.
 Finally, came the "Declaration" by pope John Paul II which 
reaffirmed the ban on ordaining women (Women learned to wait). 
Thus, all the aforementioned bans were useful for teaching 
purposes.
What is the bottom line, the net worth of not lifting these two 
bans? Bankruptcy? Crisis? Nuns, priests, and other religious 
people departing unheeded in protest. Churches are closing in
Quebec, Manitoba and elsewhere. As far as I know, there are no 
new missionaries in Afghanistan or Iraq since its occupation by 
soldiers. China is also probably neglected by the RCC. The 
pedophile priest/brother crisis has created an image of an unholy 
Roman Catholic Church.
 What to do? Bite the bullet and ordain single and married men 
and women; in other words, rescind these two remaining bans. 
They have outlived their original value, as have all the other 
bans.
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New Filipino Centre Finally Rising
 by Neil Parado, Winnipeg, MB

 After nearly 14 years of planning, debate and fundraising the Filipino 
Centre is finally rising, announced Winnipeg Free Press Reporter David 
O'Brien in last year's Nov. 17th issue, section B.
 Way back in 1959 the first Filipino to immigrate to Manitoba settled 
in Winnipeg. Today, Filipinos are one of the fastest growing 
ethnocultural groups in Manitoba, and are ably represented in our 3 
levels of Govt.
 a) In the Canadian Parliament we have the Hon. Minister, Dr. Rey 
Pagtakhan; b) In the Manitoba Legislative Assembly we have MLA 
 Dr. Conrad Santos and MLA Cris Aglugub; c) In the Winnipeg City 
Council we have Councillor Mike Pagtakhan. d) In the Philippine 
Govt. in Manila we have Honourary Consul General of the Philippines, 
Dr. Roland Guzman.
 The City of Winnipeg through former Mayors Dr. Bill Norrie and 
Susan Thompson and the present Mayor Glenn Murray, supporting the 
Filipino-Canadian Community's commitment to build a new Centre, 
donated to the Philippine Association of Manitoba ( PAM ),  2.9 Acres 
of City Property on Keewatin St., between Sir W. Stephenson Library 
and Billy Mosienko Arena as the site for the new Philippine-Canadian 
Centre of Manitoba ( PCCM ). Later, this lot donation was transferred 
by PAM to PCCM. There are two principal organizations in the 
Filipino-Canadian Community, namely: a) The Philippine Association 
of Manitoba, Inc., ( PAM ), whose President is Mr. Lito Taruc, has 
the mandate to provide leadership and support to various Filipino-
Canadian organizations in Winnipeg. b) The Philippine-Canadian 
Centre of Manitoba, Inc., ( PCCM ), whose President is Dr. Romy 
Magsino,  has the mandate to build and operate the new Philippine-
Canadian Centre.

 Last Oct. 8th the construction of the new Centre finally began 
and is rapidly taking shape on 767 Keewatin St. at the North 
End of Winnipeg. The one-storey building has 9,000 sq. ft. of 
community space which includes a multipurpose room of 4, 500 
sq. ft., a Board Room, PAM & PCCM Offices, Library and 
Classroom, and another 5, 000 sq. ft. in commercial space which 
will be leased to a Dental Clinic, Travel and Insurance Agency, 
Beauty Salon, Coffee Shop, Philippine National Bank ( PNB ) 
Transfer Branch, and Physiotherapy Clinic.
 The Community Centre itself will cost $1.6 million. We 
already have raised $ 1.2 million from the 3 levels of Govt., 
from Business, Industry and the Community.  We still need to 
raise $ 400, 000, so as to bring the construction to a successful 
completion. Hopefully, with your help the new Philippine-
Canadian Centre of Manitoba, PCCM for short, will open this 
summer in time for Folklorama.
 ALPHAMEGA, principally through its Co-Chairs Rev. Len and 
Mrs. Adeline Schmidt and Rev. Neil and Mrs. Gory Parado, are 
busily inviting and encouraging friends and relatives in and out 
of Manitoba to donate to PCCM at least the minimum donation 
of $150., and their donations will be issued tax-deductible 
receipts and their names will be gratefully acknowledged in the 
RECOGNITION WALL in the lobby of the new Centre. The 
Filipino-Canadian Community of Manitoba takes  pride in 
being the first throughout Canada to build a Philippine-Canadian 
Centre!
 Rev. Dr. Neil Parado, PCCM Board Secretary and Special 
Fundraising Coordinator of the Week-Loonie for PCCM 
Project <http://www.geocities.com/felyparado/WEEKLOONIEF
ORPCCMPROJECT.html>www.geocities.com/felyparado/WEE
KLOONIEFORPCCMPROJECT.html 

Community Views Continued...

Jack Shea announces Congress on
"Power and Sex in a Changing Church

and Priesthood"
August 26-29,2004

sponsored by - The North Atlantic 
Federation

for a Renewed Catholic Priesthood
Location:  Wilhelm Kempf Haus
Conference Centre , Wiesbaden, 

Germany
Lectures and discussions in English

Three nights and all meals  200 
Euros ($338. CDN)

Details on registration in the next 
issue of The Journal

Catholic Network for Women's Equality Conference
 May 28-30, 2004,at Queen's House of Retreats, 601 Taylor 
St. W. Saskatoon, SK. S7M 0C9. Ph 306-242-1916. Register 

at: CNWE Conference, c/o Marry Ann Beavis, 815-310 
Stillwater Drive, Saskatoon, SK. S7J 4H7 Ph 306-955-

8948, email beavis@duke.usask.ca
Keynote Speaker: Dr. Jane Schaberg, Prof of Rel. Studies,

U of Detroit, MI.
• Live in (accommodation at Queens House, meals and all 

events) before April 15 - $215.00, after April 15 - $230.00
• Commuter (meals and conference events) before April 15 - 

$125.00, after Apr 15 -$140.
Workshop Facilitators: Rev. Dr Marta Frascati-Lockhead, 

Bonita Chad, Marie Bouclin, Dolores Cennon, Dr. Adela 
Torchia, Lasya Nahachewsky, The Nephesh Women.

For more information visit CNWE website: www.cnwe.org
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Emmanuel Home Church
by Ron Attwell, Victoria, BC

 Emmanuel Home Church was named by John Pangka and his wife 
Caroline, who came to Canada from Indonesia many moons ago. 
They were two of our original members, along with a number of 
disenchanted members of the United Church and some who were not 
affiliated with any mainstream church. They had been "churched-out" 
in their early years and found little spiritual sustenance in the typical 
worship of established churches.
 At first we met in each other's homes until the congregation grew to 
an unmanageable size for most living rooms. We then looked around 
for suitable accommodation, at first in Building #14 in Belmont Park 
and later in the Strawberry Vale Community Hall, until they realized 
that they were not supposed to rent out their hall to religious 
organizations, according to their constitution. It was then that we 
discovered our present meeting place in the Masonic Lodge Hall on 
Goldstream Avenue next to Veterans' Park on the corner of 
Millstream Road. The hall is nearly perfect for our needs, with a 
small Sunday School room for a few children and the use of the 
kitchen for the mandatory coffee-time after worship. A lot of good 
fellowship happens during that social half-hour. 
 Our little church was registered/incorporated under the Societies Act 
towards the end of January 1999, when we had about 35 members. 
Membership has now grown to about 48 with about 15 attending 
worship Sunday by Sunday at 10:15 am. - give or take a few 
minutes... sometimes more !
 One of our celebrated activities revolves around our charitable 
support for the Goldstream Food Bank, the Rev. Allan Tysick's Open 
Door and Amanecer, a Bolivian street rescue mission for children and 
youth. Our small congregation cannot provide lavishly, but it is 

amazing how much has been accomplished with our limited 
resources!
 Our style of worship is simple, informal and interactive. We enjoy 
singing some of the "Golden Oldies". Prayer is important in our 
worship as are the readings from scripture, usually shared among 
our members. There is a "sermonette" followed by a discussion 
period, but quite often there is discussion during the talk, when 
someone might say, "Now what do you mean by that ?" or "That's 
been my experience too," followed by an anecdote to explain. We 
normally don't bob up and down for the hymns, unless it is to 
stretch or give greater volume to the singing ! And religious 
symbols are kept to a minimum. We try not to be too ritualistic, 
although the flow of worship tends to get that way at times. 
 Towards the end of 1998, I resigned from the United Church of 
Canada after 20 years in the ministry of that church, for personal 
and church-political reasons. Before joining the United Church in 
1977, I had been an ordained minister of the Methodist Church of 
South Africa since 1964.
 After early retirement in 1998, Emmanuel congregation invited me 
to be their minister, an appointment I welcomed. Ministering to 
such a caring congregation is a vocation I love and find incredibly 
rewarding. Long may it continue ! To augment my income, I have 
become a biographer, writing the memoirs of individuals and 
couples as legacies for their children and grandchildren. I have found 
this a fascinating occupation, since those who grew up in the 
previous century have incredible life-stories to tell. 
 We are all very excited about our association with Xristos and 
look forward to a long and fruitful walk with Xristos.  

XRISTOS COMMUNITY SOCIETY WELCOMES EMMANUEL HOME CHURCH

 I am happy to announce that Emmanuel Home Church, a small faith community meeting in Langford, BC (just 
west of Victoria), has become a member organization of Xristos Community Society. Most members of Emmanuel 
Home Church have their roots in the Protestant tradition within Christianity. Emmanuel Home Church’s joining 
makes Xristos Community Society, most of the members of which have their roots in the Roman Catholic tradition, 
an ecumenical society not only in aspiration but in reality. We celebrate that in this one small corner of the Christian 
world the wounds of division are being healed and a model for Christian unity is being developed that the wider 
Church can learn from. We also rejoice that Xristos Community Society will be better equipped to spread the 
message of the spiritual benefits of small faith communities (also know as basic church communities, home 
churches, etc.). I invite you to read the Rev. Ron Attwell’s article about Emmanuel Home Church in this issue of 
The Journal.

Arthur Menu
President, Xristos Community Society

Xristos Community Society, publisher of The Journal, is an ecumenical society and registered charity founded by 
members of Corpus Canada on Vancouver Island, for the purpose of promoting and supporting small faith 
communities.
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ystical Generation

Now That I’m A Married Priest, What Do I Do?
by Emil Kutarna, Regina, SK

 I would never have thought that being a married priest and 
being gay had much in common. To my surprise, I’ve learned 
that we have a lot in common.
 Brian McNaught the author of Being Gay has written another 
book, titled: Now That I’m Out, What Do I Do? If you took 
his book, and substituted the words married priest for the word 
gay, you would hardly notice the difference in the situations 
Brian describes.
 For example, in chapter one About Fitting into the Gay 
Community, Brian describes how one day he was seen as a 
privileged son of a prominent Catholic family, and the next 
day after he was "out" he was a "homosexual." It reminded me 
of the reception I got from some of my brother priests who I 
thought were my best friends, but after I married, one told me 
to my face that he does not ever want to speak to me again! In 
another example, Brian describes how coming out was such a 
traumatic experience that he attempted suicide. In the book 
Shattered Vows by David Rice, a forty-five year old priest, 
Don Franco Trombotto hanged himself in the corridor of his 
parish house. He left a note: "I have carried my cross a long 
way: now I fall under the cross." He had been in love with a 
local woman for twenty years, but leaving the priesthood to 
marry, he felt, would kill his mother. Instead, he killed 
himself.
 Well, I never thought of suicide, but I sure went through hell. 
I remember the turmoil of leaving the priesthood was so 
stressful, that my hair began falling out in handfuls. I would 
guess that almost every priest had gone through some of the 
same.
 In Chapter 2 About the Man on the Plane, Brian describes 
how he tried to hide the book he was reading for fear that the 
stranger on the plane beside him would discover that he is gay. 
Leading a hidden life is unhealthy, according to McNaught. 
Coming out, he writes, has a powerful impact on one’s life. 
How true not only for the priest who marries, but also for the 
woman he loves who had to hide and be unknown wherever 
they went, always in fear of meeting someone they knew.
Brian asks the question: "Are gay people part of God’s plan?" 
And he imagines God’s answer: "Brian, did you sing the song I 
taught you?"
Brian answers: "God, for the first twenty six years of my life, I 
was too afraid. Instead I sang, ‘I am Brian. I’m a heterosexual.’ 
I feared that if I sang my song I’d lose everything – my 
family, my friends, my job. I feared that if I came out I would 
lose the love and respect of the important people in my life.
 Does this not sound familiar to us priests when we were 
thinking of marriage?
 Brian: "But the voice inside me kept saying, ‘That’s not the 
song I taught you.’" He felt very alone, very frightened, hurt, 
angry, and defeated, drank turpentine and ate a bottle of pills. "I 
wanted to die. Like Martin Luther King, Jr., I wanted to be 
‘Free at last! Free at last!’ But in a moment of grace I changed 
my mind. I had my stomach pumped and began to sing, ‘I am 
Brian. I am gay. Won’t you accept me today?’ . . . .I sang that 
song for many, many years…but the voice inside me kept 

saying, ‘That’s not the song I taught you.’ "
 "I’m not sure exactly how it happened, maybe turning 
forty helped, but I finally found my song and I learned 
to sing it with confidence and pride.
  "Today, I sing, ‘I am Brian. I am gay. I’m God’s gift 
to you today!’"
  "Our song is our story. People won’t 
always accept the story as a gift, but not to 
sing our song is to condemn ourselves to 
deathly silence and to deny ourselves and 
others the opportunity of living life fully."
 As a married priest, I need to remember two things: 
one: are married priests part of God’s plan?
And, two: are we singing the song that God has taught 
us? 
 We need to believe that married priests are part of 
God’s plan. We need to sing our song better and oftener. 
The Journal sings our song. Our Corpus organization 
sings our song. The International Federation of Married 
Catholic Priests sings our song. Being open and proud 
of our status, is singing our song. In spite of what the 
Institution says, let us sing our song loud and clear!

Lia Luguaedon
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This & That
The Mystical 
Experience
by François Brassard, 
Ladysmith, BC

 Wow, am I delighted that the 
theme for this issue of The Journal 
focuses on the mystical life. 
Frankly, I’m tired of repeating, 
belabouring the politics of church 
renewal issues. I know that they are 
important, but as a married Catholic 

priest writing within and for Corpus Canada, a married Catholic 
priest association, I feel that I/we have done our job publicizing and 
raising awareness about these issues. Do I feel the effort has been 
futile? Absolutely not! On the contrary, I feel very hopeful that 
necessary changes will happen soon. Why? Because the pressure for 
change is mounting exponentially at this point. The priest shortage, 
clergy sexual abuse and the women’s ordination movement have 
inspired a multitude among the People of God clamouring for change. 
When active priests risk signing their names to petitions demanding 
open dialogue on the issue of an optional married priesthood, as is 
happening now in the U.S. and in Europe, then you know that the 
boiling point is not far away. That is just one dramatic sign of the 
times among so many others that tells us that the Holy Spirit is 
losing patience with a fearful, paralysed leadership determined to go 
down with the ship.
 Lest we forget, the above-mentioned issues of church renewal are a 
means to an end. These changes would enhance the Church’s ability 
to build the Realm of God in the world as Jesus urged us to do. For 
instance, we might be more able to replace greed driven globalization 
of trade with fair  trade. And that might make a huge contribution to 
the lessening of violence in the world. And the whole process could 
unleash a tidal wave of dialogue, cooperation and creativity that 
would wash our spirits in wonder, peace and joy. And that’s one way 
of being immersed in the mystical experience.
 The leadership of the Roman Catholic Church doesn’t really get 
involved in the mystical experience of the faithful except to 
administer juridically whatever it perceives to be the slightest 
deviation from official doctrinal pronouncements. I find that strange, 
since the most important belief of Christians is that Jesus was raised 
from the dead by the Holy Spirit, and that is the foundation of the 
mystical experience. By our living faith in the message of Jesus, we 
shall have Life and have it to the full. 
 Many people today ask themselves all sorts of questions about the 
nature, quality and purpose of that divine life before and after we leave 
our body shell that keeps us in time and space. And since the church 
leadership doesn’t really talk about it, people plumb the depths of 
nature and of spiritual traditions looking for clues that will aid them 
in their quest for a more profound spiritual connection with God.
 Today’s wondrous discoveries of nature – the New Cosmology – 
from the macro to the micro, reveal an awe-inspiring God who 
planned the unfolding of life, consciousness and freedom from the 

very instant the Spirit of Light shone in time and space. We now 
know that every thing that has unfolded from the beginning is a 
child of the Light and that we all have a particular, inter-related role 
to play on this earth and in this universe. It is the respect given to 
this understanding that has given birth to the ecological movement. 
 Indeed, just as Jesus told us, the Realm of God is among us, and 
we humans have a choice to be a part of it or not. He modeled 
God’s Way of Love and invited us to follow it, not only now, on 
earth, but also when we have passed through the veil of time and 
space to the Other Side.
 What is the mystical experience really like on the Other Side? 
Scientifically, we don’t know, but different spiritual traditions like 
Hinduism, Buddhism and the Abrahamic religions give us inklings 
through the writings of their mystics. In Christianity, we have 
John of the Cross and Theresa of Avila. They and others tell us 
that we remain persons with a spiritual body free of the bonds of 
time and space. More importantly, we experience holistically the 
presence of Love in a manner beyond words and beyond what the 
earthly body can physically tolerate.
 Modern developmental psychology and psychiatry provide us with 
further information through the related fields of paranormal activity 
and psychic abilities. Near death experiences reveal stories of 
people passing through a tunnel toward a brilliant soothing light 
where, varyingly, animals, friends, relatives, angels, and/or 
religious figures await to greet them, and, because it isn’t their 
time yet or they have something more to do on earth, ask them to 
go back into their bodies. True, neurobiologists dismiss this 
phenomenon as a deprivation of oxygen. I have never been satisfied 
by such an explanation, chiefly because it doesn’t explain the 
numerous stories of later verified conversations or actions that took 
place at a distance from the ‘near-deceased’s’ earthly body before 
returning to it.
 Today, people with great psychic abilities reveal far more 
information about life on the Other Side. Yes, I know, most 
people dismiss this as quackery. And church leaders in the past 
have condemned such people, especially women, as witches and 
heretics. Fortunately, there is a lot of verifiable information 
available today urging us to consider the knowledge coming from 
such sources. True, discretion and discernment need to be exercised, 
but the practice of total scepticism is a foolish endeavour. 
Personally, I believe that Jesus was a very gifted psychic with 
visual, auditory and kinetic abilities. He used them in his ministry 
and they were a sign unto many that he was the Messiah, the 
Chosen One of God. Jesus taught us that God is all-powerful, 
compassionate and loving, and that we are invited to live forever in 
God’s friendship if we so choose. 
 Dick Perrott, whose loving presence we remember in this issue of 
The Journal, had great psychic ability, and I personally witnessed 
expressions of it on many occasions. He told me that we all have 
some psychic ability and that we need to open ourselves to it and 
practice it diligently. Before he did a "dowsing," (reading), he would 
ask three questions: "Lord, am I (physically) able to do this today? 
Lord, may I do this today? Lord, should I do this today?" He would 
only proceed if he got a ‘yes’ to all three questions. I remember 
once when he was asked to dowse the situation of a well-known 
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Christ and the Experience of Older People
by Jim Noonan, Ottawa, ON, Corpus-NCR

missing child. Though he asked many times in a period of a week, he 
always got a ‘no’ to the third question. For some reason, the Spirit did 
not want him to go there, and he didn’t. I once tried to pay him for a 
successful dowsing, but he refused to accept anything, saying to me: "a 
gift is to be given, not paid for." I miss Dick a whole lot. In my 
opinion he’s a great saint and he inspires me to live as a disciple of 
Jesus just as he did. I look forward to many conversations with him on 
the Other Side.
 Caroline Myss and Deepak Chopra give us lots of solid information 
about the mystical life, though I find it often too cerebral. More down 
to earth, so to speak, is the work of other living psychics, like James 
Van Praagh and Sylvia Browne, who provide many people, including 
me, with insightful and comforting information about life on the Other 
Side. I have read two of Browne’s books: "Life on the Other Side" and 
"Sylvia Browne’s Book of Angels." Her descriptions of the mystical 
experience have enabled many people to face their impending death with 
loving peace. More importantly, it has encouraged them not only to 
make peace with any creature for which they feel the need, but also to 
live their earthly lives as they feel God calls them to. One thing in 
particular that I glean from her books is that ever expanding diversity is 
a characteristic mark of God’s creativity, and that we are invited to 
participate in it both here and there. That’s why there are many 
mansions in God’s Realm.

 In his 
novel Fifth 
Business, 
Robertson 
Davies puts 
into the 
mouth of 
one of his 
characters a 
remarkable 
statement on 
the 
relationship 
between 
Christ and 
older people. 

The character is a Jesuit priest, Padre Blazon, whom the central 
character Dunstan Ramsay meets among the Bollandists at the College 
de Saint Michel in Brussels. During one of their many dinners together, 
the priest says this to him:
 "My own idea is that when (Christ) comes again it will be to continue 
His ministry as an old man. I am an old man and my life has been 
spent as a soldier of Christ, and I tell you that the older I grow the less 
Christ’s teaching says to me. I am sometimes very conscious that I am 
following the path of a leader who died when He was less than half as 
old as I am now (i.e., seventy-six). I see and feel things He never saw 

or felt. I know things He seems never to have known. Everybody 
wants a Christ for himself and those who think like him. Very 
well, am I at fault for wanting a Christ who will show me how 
to be an old man? All Christ’s teaching is put forward with the 
dogmatism, the certainty, and the strength of youth; I need 
something that takes account of the accretion of experience, the 
sense of paradox and ambiguity that comes with years!" (p. 159, 
Signet edition) 
 Without going into the question of the knowledge Christ had as 
a human being and whether it differed from his knowledge as the 
Son of God, this quotation does raise the issue of the spiritual 
needs of older people. And when I consider the needs of older 
people in this article, I am thinking not so much of people over 
the age of fifty, but of those over seventy, since I reached that 
honored milestone of three score and ten last year. 
 Among the prospects that await older people are declining 
health, energy, and inevitable death. Christ spoke often of his 
own death but had little to say about how others should face 
death, or even ill health and old age. One of his statements that 
might be applied to older people is the one he made to Peter after 
telling him to feed his sheep:
 "as a young man you fastened your belt and went about as you 
pleased; but when you are older you will stretch out your hands 
and another will tie you fast and carry you off against your will" 
(John 21: 18)
 Besides referring to the death Peter would die, the statement has 
an eerie application to the fate of many older people, and the 

Inchagoill Headstone

 How incredibly fortunate we are to be called to experience 
God’s mystical life!
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passivity, or passion, that they endure in their later years. 

Many older people have seen their family and friends grow old and sick 
and die, and as a result have sobering thoughts about their own old age 
and death. Many spend much of their time going to the wakes and 
funerals of relatives and friends. In the course of one week last 
December I attended four separate funerals of four different people. Such 
events make one realize the inevitability and proximity of death no 
matter how healthy they are in the present moment. 
 Approaching death may even make people become more spiritual and 
more mystical than ever in their lives. They may turn from a form of 
prayer and meditation which concentrates on the active involvement of 
the mind as in the Ignatian tradition of meditation to the more 
contemplative meditation fostered by the Benedictine tradition and 
popularized in our own day by the writings and prayer groups inspired 
by Benedictine John Main. 
 As befits an older person – though it is by no means confined to older 
people – this form of meditation emphasizes passivity and the losing of 
self before the indwelling God, and silence in the face of God’s 
fulfilling presence within us. It is emphasized by one of John Main’s 
favorite quotations: "Be still and know that I am God" (Ps. 45(46):10). 
Inevitably one faces their Maker alone, and the awareness of the Triune 
Life within them, as found in this tradition, makes the final step into 
eternity a natural and satisfying one. 
 From reading the gospels, we would not suspect that Christ was ever 
sick or injured or suffered serious illness before his passion and death, 
though he has words of consolation, and often cured the sick. But for 
many people today, the last years or months of life are characterized by 

illness and debility and total dependence on others. Many in our 
time face death from war and famine and violence and pestilence 
and incurable diseases. Many indeed can relate to the words of 
Shakespeare on the human condition, as spoken by Jaques in As 
You Like It: 

Last scene of all,
That ends this strange eventful history,
Is second childishness and mere oblivion,
Sans teeth, sans eyes, sans taste, sans everything " (II, vii, ll. 
173-6)

Christ never faced these prospects of old age. While we can be 
consoled by much of what he did say about love and sickness and 
the rewards of a good life, we need to respond to these 
experiences of the elderly that Christ never experienced himself. 
 For help in facing these realities we need, like Padre Blazon in 
Fifth Business, to look beyond the Gospels to other places in the 
Hebrew and Christian scriptures, like the Book of Job and the 
Epistles of St. Paul. We may look too at the many modern 
studies of the experience of aging such as Eugene Bianci’s Aging 
as a Spiritual Journey (New York: Crossroad, 1997).
 Christ never took that spiritual journey, but on our journey into 
old age and sickness and death we become one with him by dying 
on our own personal crosses, and are united with the Father 
through them just as he was through his death on a cross at the 
age of thirty-three.

Sophia
by Dianne Peck, Sydney, NS

 I love this 
Journal's focus 
topic, "Moving 
into the mystical 
generation: The 
spiritual 
experience of 
people over 
fifty" because I 
love being one 
of those people 
over fifty.
Third Age is a 
fabulous stage in 

life. I love the new vocabulary, like "Third Age" and the words that go 
with it, such as regeneration, instead of "Middle Age" and the words 
that go with that, such as "over the hill".
 I interviewed some of my peers on this topic and here are their answers 
to the question, "What is your spiritual experience since turning fifty?"
 a) "My spirituality now is to live life always aware of who I am. Who 
I am now is not who I was. I am now letting go of lack of worth and of 

insignificance. For me that means feeling one with all. It means 
I now feel as important a part of creation as any other part. My 
spirituality is marked by a continuous growing in awareness."
 b) "It's a time of connections and similarities. There's solid truth 
out there and it's not all in one particular container. I'm seeing 
similarities everywhere, in all religious writing, New Age 
included, and definitely in cosmological writing - it's all one 
truth. I have big questions still, such as, "What does death mean, 
crossing over, going behind the veil? etc." But answers are 
coming. What I believe in is goodness and love, and in that 
creation-energy that is flowing in the universe, no matter what 
name it is given. I'm enjoying my spirituality. I feel free. Beauty 
in the universe is the happiness in my spirituality."
 c) "I am over seventy years old so I have spent many, many 
years thinking that spirituality was Church and religion. I still 
attend Church but now I am free. The spirit in me is connected 
to the spirit energy of the universe. The moon, butterflies, the 
snow on the trees, and all things pertaining to nature, this is 
what gives my spirit wings." 
 d)"The Church is no longer part of my horizon. After a very 
marked period of transitioning "out of," I have reached the point 
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of being completely emotionally free in my relationship with the 
Church. I think freely now. I am aware that life is One. It's as if we 
each are little points in that life, no matter what our exterior form, 
whether a rock or a human being. Everything that was ever created is 
life, the life-force, the energy-force, and there are many manifestations 
of it. It is now essential for me to believe and understand that I am 
equal to every other living thing and it is equal to me."
 For these Third Agers, spirituality is marked by strong connections to 
cosmology, and by freedom.
But often these are not easily attained. Here is a poignant testimony of 
what the journey to that freedom can feel like.
 e)"I don’t know who or what I believe in anymore. I have spent two 
thirds of my life in church ministry and now it is too painful to even be 
inside the building. I'm looking for answers and not finding them. I'm 
just not picking up on what the "something more here" is. It feels as if 
there is nothing in my deep center. It feels as if everything is outside of 
myself. I'm lost about who I am and whom I believe in. I'm always in 
a state of floating and of not knowing. Some of the struggle comes 
from offshoots that on the one hand appear silly, like not knowing 
what to tell my adult children who are in shock over Mom, 'former 
pillar of church and champion of religion.' Or like the question, "If I 
don’t stay in the church, what does that mean for my funeral when I 
die? What predicament does that put my family in?" Perhaps they are 
silly, but I find I need to honor them by somehow working through 
them. They obviously come from a well-ingrained indoctrination that 
needs to be addressed."
 And so, over-fifty spirituality can also be a dark night of the soul. I 
call it 'having a meltdown.'
 My most recent meltdown was just that, an actual melting sensation. I 
felt like a beeswax candle that I have that has bas-relief detail on it of 
bees and their hive. As it burns, the sculptured surfaces melt into 
shapelessness. Like the bees, I was losing all my self-definition. My 
goals, my direction, my accomplishments, everything that I thought 
was my framework and that gave me shape, was melting. I didn’t feel as 
if I was falling from great heights and splattering on the pavement 
below, although we can feel like that. There was no thunderous crash, 
just this slow, silent but deafening melt. 
 My friend, Sheila O'Handley, who lives life as a Hermit at St. Mary's 
Place of Solitude and Prayer in Newfoundland, describes the life of the 
soul in this lovely personal reflection: 
 "As long as I can remember I have been interested in the human 
spiritual journey, in particular, the human mystical journey and its 
relation to the human individuation process.
Consciousness that I was a mystic came very early and I struggled with 
that realization. In order to be authentically alive I had to embrace 
living out this reality on all levels, although I was past fifty before the 
last component was in place, which was to embrace life as a Hermit 
here at St. Mary's. 
 In the early stages I began responding to the awareness of my own call 
to mysticism by validating and being faithful to my consuming passion 
for the mystical life. I found searching out good spiritual leaders also 
very helpful.
 I recognized the spiritual quest as the quest for the Divine and but also 
the quest for our human spiritual roots that are already absorbed in that 
Divine. We are mystics just because we are created. We have a drive 

within our very being that urges us toward meaningfulness in 
life, and urges us to search for a meaningful relationship with the 
Divine. The search, of course, takes different shapes and forms 
for different people. And it is in the searching process that we are 
enlightened.
 I have learned that the inner journey toward the Divine is 
accompanied by a struggle, a challenge, that is neither restful nor 
comfortable. It always involves the letting go of the collective, 
which includes traditions, doctrines, colleagues, friends, and even 
family. But if we are faithful to it, it will be faithful to us. 
That's what the mystical journey is all about, being faithful to 
our own soul's journey. When we are faithful to it, we find we 
can say with Carl Jung when he was asked if he believed in the 
existence of the Divine, "I don't need to believe because I know. 
I know." We, too, as the result of being faithful to our deep 
searching, come to know the Divine Other, the Absolute Other, 
the Authentic Self. 
We are already mystics. And we know well that in living 
mystical consciousness, there are the mountain heights and the 
valley lows. That is a given.
But what's most important is authentically living our own soul's 
consciousness."
(Sheila can be reached at 
www.members.aol.com/diosg/hermitage.htm or 
weaving99@hotmail.com)
 I would like to offer a prescription I have found helpful when 
you find yourself in one of those lows, when you feel as if you 
have been set adrift by unknown forces into the murky abyss, 
when there's no doubt that you are in melt down.
 1. Do NOT fear it. 
 2. Go aside and deliberately sit with it and feel all the 
frightening parts of it. Let yourself really feel them, one by one.
 3. Now do the opposite of recoiling from them. Relax into 
them. Yes. Take them in. Welcome them. Relax your body into 
them. Gather them in like the unruly chicks they are. Relax in 
their presence.
 4. Speak to them in words of love. All they want is a 
momentary place with you. Give it to them.
 5. Receive their gift. Watch the darkness gradually morph into 
understanding, and into the freedom you have been seeking.
 My last meltdown (not that long ago) launched me into a place I 
had only dreamed of reaching. I kid you not. It has been 
unbelievable. I came out of it with a clarity of understanding 
about myself and my soul and my life that I expected to wait 
years for.
 Now I am running, absolutely running toward the future, 
because the future is a spirituality, as the above testimonies have 
shown, of oneness with self and creation, of freedom of thought 
and choice, of deep absorption of the cosmology that embeds 
itself in our DNA, of living consciously, of being self-aware, of 
swimming in the mystical.
 In her book "Enchanted Love," Marianne Williamson says 
"…the entire human race is now crossing from one realm into 
another…(from self to Self)."
 Third Age spirituality beckons us 50+-ers to be pioneers 
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rushing forth to discover the new frontiers of the planet's evolving 
mysticism. At the same time Third Age spirituality is thoroughly 
grounded in our bodies, our flesh, our daily life, and all our routine and 
pedestrian involvements.
 From the perspective of those I interviewed and from my personal 
experience, over-fifty spirituality is about letting the mystical gently 
infiltrate us, which it will do all on its own. It is the process of 
becoming light, of becoming en-light-ened. It is knowing that a 
meltdown is just the process of shedding a skin that has become too 
tight.
It is a spirituality of non-struggle; it is knowing that the easy way is 
always being arranged for us and that we only have to ask for it to be 
revealed. It is a spirituality of letting go of angst and effort and of 
watching our free heart give freedom to the embroiled world.
 Perhaps Sophia wisdom for 50+ spirituality is this thought by Bennie 
E. Lebeau, member of the Council of Spiritual Elders of Mother Earth, 
Eastern Shoshone Wind River Indian Reservation,
"It is a time to forgive and forget and move forward into Sacredness."

From The Archives
Ten Years Ago: Corpus Canada Journal, 
March 1994
From “Faith and Values”
by Gordon Legg in the Calgary Herald January 
22, 1994 

 Corpus (Canada) launched the day of prayer and fasting to coincide 
with the Week of Prayer for Christian Unity celebrated worldwide by 
mainline churches next week.
“The goal of such united effort would be to pray for the bishops of 
the world so that they might have the moral courage to listen to the 
cries of the faithful and as good servants, to respond to their needs,” 
says Corpus.
 Canadian bishops, in fact, are supportive. Twenty-two years ago 
(‘72) Canadian bishop Most Rev. Alexander Carter rose at a meeting 
in Rome of bishops from around the world and called for the 
ordination of married men to the priesthood.
 While not denying the value of the celibate life for those who receive 
the spiritual gift, he argued that it is a stumbling block for those 
priests who are forced to honour it rather than free to choose it.
 Canadian bishops were unanimous in favour of ordaining mature 
married men where there is a need- such as in Northern Canada- and a 
small majority favoured changing the present situation so that 
married men might be ordained independent of need. About 90% of 
Canadian priests agreed.
 Canadian bishops also wanted priests who are now married to be 
readmitted to the active priesthood. There are 110,000 worldwide. 
(Ironically, according to church law, once a priest, always a priest, 

even if you can’t carry out your calling.)
 More recently, bishops from western Canada, during a visit with 
the Pope (John Paul II) in Rome, asked the Vatican to allow 
married priests for the native populations of northern dioceses. 
Seven weeks later, Atlantic bishops followed that up with a plea of 
their own for married priests.
 The Pope remained adamant in his opposition. He said the 
difficulties involved today in keeping celibacy are insufficient 
reason to change the church’s discipline.
 Nonsense.
 So where will change come from? 
 For starters, there is the hypocrisy of the Catholic Church 
accepting married Anglican priests into the fold while rejecting its 
own.
 Moreover, pressure for change continues to build. Lay people, not 
only in North America, but in Africa, Central and South America, 
are also calling for change....
 Nineteen canons give married priests the continued power in 
specific situations to minister the sacraments; and lay people the 
right to receive them....
 Then there’s Pope John Paul II’s own comments about the 
situation. Last summer, the Pope said that celibacy is not essential 
to the priesthood- even though the Vatican will continue to demand 
that priests be celibate.
 The Pope tacitly acknowledged that Rome accepts married priests 
in the Eastern Rite churches, which follow his authority, where 
they are allowed to marry; and that in the early centuries, the 
Christian church allowed married priests.

Focus Continued...

 I was talking to Joe Gubbels this evening – he had just 
returned to Edmonton where he lives with his son Michael, 
after attending the funeral of his mother who died last 
Wednesday.  The funeral was on Saturday in Victoria.  His 
mother was 95 years old and died peacefully in her sleep after 
only 4 days in palliative care.  His father lived to be 101 
years old. 
 The email I have for Joe is: joegubbs@telusplanet.net if 
you wish to send him a note.
  Joe and his son Michael just returned from a one month 
trip to Peru which included some time in Chincha Baja.  
While there he was honoured along with Jim Keogh for their 
work in a house project some 30 years ago.  He had a great 
trip but just before returning he was bitten on the leg by 
some bug and it developed into an infection when he returned 
to Canada – which resulted in 5 weeks of treatment. 
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Fifty-plus 
Spirituality 
by Chris 
Diamond, 
Cobble Hill, BC

 I am well past 
fifty. I feel free 
from much of what 
passes for religion. 

I don’t pay as much attention to ‘rules.’ (Some may say that I never 
did!) One very good longtime friend told me recently that I always had 
my own religion; she was approving. I do know that I have come to 
accept and welcome the newer understandings that have come from 
discussions with other people, for example, the relationships that are 
causing conflict in the churches, and the need for all the churches to 
accept one another. I am not as judgmental as I once was. The work 
of scripture scholars and theologians has been of great help to me. I 
have had to give up on the parishes some years ago though I know 
their necessity and the efforts of many hard-working priests, bishops, 
and deacons to meet their parishioners where they are at. Small faith 
communities have provided me with spiritual nourishment, growth, 
and development. By ‘spiritual’ I mean ‘good for my inner being.’ I 
don’t believe that the church/world/future is “in God’s hands.” That’s 
a cop-out. God put these into our hands and we have to get on with 
it. The wake-up call has gone out from many bishops, scholars, and 
catholics of every description to the whole church. The whole church 
has to heed it.
 I look ahead, in the words of the prayer at Compline, to “a quiet 
night and a perfect end.”

 As a reader of The Journal, I am grateful for the Corpus Canada 
record and to previous editors- Felix and Jane Kryzanowski, Emil 
and Eleanore Kutarna, François Brassard and Connie Kurtenbach- 
who have spoken for the married priests of Canada, most of whom 
have not belonged to Corpus Canada but who have carried on their 
service to the Canadian people in the face of ill-treatment and little 
appreciation for the past 30 years: 
• 30 years ago we were much younger and full of hope;
• the Roman Catholic Church was on its way to becoming 
CATHOLIC again;
• the Church was reading “the signs of the times” and opening 
itself to the world-wide community in which we all live and to 
which we all minister; 
• power-seeking departments of the Vatican Curia had not been 
allowed to reassume control of every aspect of Church life;
• the mission of the Church to spread the Good News to the whole 
world was reasserting itself. 
 Today, while some bishops of the Church are debating changes in 
the wording of the Liturgy (rearranging the deckchairs on the 
Titanic?), Corpus Canada stands not only for the reinstatement of 
married priests but for a renewed priesthood to include single and 
married women and men to serve God’s People at all levels of Holy 
Orders. Today, many Corpus Canada priests carry on their priestly 
service in the world in which they live and they celebrate the 
sacraments in small groups with those who ask for them. 
 We have all had a chance to mature, to realize that the change to 
the renewed priesthood that we envision may take eons if it is to 
come from the top down. We have seen people driven by the lack 
of open dialogue to make their own decisions, to take their own 
actions, and to form societies and faith communities where all are 
equal and are listened to. We see this as the action of the Holy 
Spirit leading us on. We can’t wait fifty years for something to 
happen.

 The following are a few of many well known examples of married clergy:
St. Pope Felix III (492) is buried in St. Paul’s Basilica in Rome beside his wife, his priest father, and his children;
Pope Anastasius I was married and his son became St. Pope Innocent I (417);
St. Pope Hormidas (523) was married and his son, St. Silverus (537) also became Pope.
Other Popes who were sons of priests were Boniface I (422), Anastasius I (498), St. Agapitus (536), Marinus I (884), John XV (996);
Pope Boniface VI (896)was the son of a bishop; Boniface, however, was ‘defrocked’ twice for “unworthy conduct” and was never 
reinstated before being elected pope. He was pope for only 14 days and was buried in St. Peter’s.
In the 13th century, Pope Clement IV was married and widowed; he resided in Perugia and not in Rome. He was the first to claim the 
right to appoint all bishops in the Western Church!
In 1439, Pope Felix V, a married layman with one son, was elected pope but he was never recognized as such by the Church. He 
abdicated in 1449, but then was made cardinal-bishop of Santa Sabina and papal vicar and legate for Savoy. He was the last anti-pope. 
In the 15 &16th century (when the papacy was at its most worldly!) Popes Innocent VIII, Alexander VI, Julius, Paul III, Pius IV, and 
Gregory XIII all had children but never married the mothers.
 St. Patrick whose feastday we celebrate at this time of the year was the son of a deacon and grandson of a priest. St. Brigid, the #2 
Irish saint, was married and a bishop as was her husband, Mel. The Irish Church was clann-centred until it was ‘reformed’ by Rome. 
Celibacy was made mandatory for Latin Rite clergy in 1139. Before that, 39 popes, many bishops, and most priests and deacons were 
married. Even after 1139, many clergy continued to marry illicitly. 

And so the story goes.
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Theological Soapbox
by Arthur Menu, Sidney, BC

WHAT THE CHURCH CAN LEARN FROM THE 12 
STEP PROGRAM (PART III)

 In my previous two articles on this theme I presented the twelve steps 
of Alcoholics Anonymous and related them to a theology of 
relationship with God. While the twelve steps in their original form 
constitute a spirituality for recovering alcoholics, we can reinterpret 
them and make them more general in their application, and in this way 
arrive at a spirituality for all Christians - - a spirituality that can help 
all of us grow into the spiritually mature people we are capable of 
becoming.
 In this, the concluding article of the series, I wish to show how the 
"Twelve Traditions" of Alcoholics Anonymous can be reinterpreted and 
used as a basis for organizing small faith communities (basic church 
communities, home churches, etc.).
 While the Twelve Traditions are not specifically binding on any A.A. 
group or groups, an overwhelming majority of members have adopted 
them as the basis for A.A.’s expanding "internal" and public 
relationships.
 Here are the Twelve Traditions. After each Tradition I give an 
interpretation of the Tradition that would be applicable to small faith 
communities or an Association of small faith communities.
 1. Our common welfare should come first; personal recovery depends 
upon A.A. Unity.
1. Our common welfare should come first; our personal spiritual 
growth depends upon the commitment each of us has to the well-being 
of all the members of the small faith community to which we belong.
 2. For our group purpose there is but one ultimate authority - a loving 
God as He may express Himself in our group conscience. Our leaders 
are but trusted servants; they do not govern.
2. For the purpose of a small faith community or an Association of 
small faith communities, there is but one ultimate authority - - a 
loving God who may be encountered in an individual’s conscience or in 
a community’s communal discernment of God’s will. Our leaders are 
but trusted servants; they do not govern.
 3. The only requirement for A.A. membership is a desire to stop 
drinking.

3. The only requirement for membership in a small faith 
community is a desire to grow spiritually and faith that the 
teaching and example of Jesus provide a way to grow spiritually 
for every member of the small faith community.
 4. Each group should be autonomous except in matters affecting 
other groups or A.A. as a whole.
4. Each small faith community belonging to an Association of 
small faith communities should be autonomous while at the 
same time active in fellowship with the other small faith 
communities in the Association. 
 5. Each group has but one primary purpose - - to carry its 
message to the alcoholic who still suffers.
5. Each small faith community has but one purpose - - to help 
its members grow spiritually.
 6. An A.A. group ought never endorse, finance or lend the A.A. 
name to any related facility or outside enterprise, lest problems 
of money, property and prestige divert us from our primary 
purpose.
6. A small faith community or an Association ought never 
endorse, finance or lend its or the Association’s name to any 
related facility or outside enterprise, lest problems of money, 
property and prestige divert us from our primary purpose.
 7. Every A.A. group ought to be fully self-supporting, 
declining outside contributions.
7. Every small faith community ought to be fully self-
supporting, declining outside contributions. An Association of 
small faith communities may only accept donations that are 
made by small faith communities, individuals, or non-profit 
associations, and have no conditions attached.
 8. Alcoholics Anonymous should remain forever 
nonprofessional, but our service centers may employ special 
workers.
8. No member of a small faith community or of an Association 
of small faith communities shall receive a wage or fee from the 
community or Association, except to reimburse the member for 
expenses he or she incurred in carrying out a task assigned to 
him or her by the community or Association. The Association 
may employ workers, who are not directors or officers of the 
Association, to help with administration, but no paid worker 
shall publicly represent or speak for the Association.
  9. A.A., as such, ought never be organized; but we may create 
service boards or committees directly responsible to those they 
serve.
9. Small faith communities and an Association of small faith 
communities should not be organized more than is necessary to 
carry out their aims. They should not own land or buildings. 
When possible, equipment should be rented rather than 
purchased. The aim of the small faith communities is the 
spiritual growth of their members. The aim of the Association is 
to promote the creation of small faith communities and to 
support existing small faith communities, which may include 
communities that do not belong to the Association.
  10. Alcoholics Anonymous has no opinion on outside issues; 
hence the A.A. name ought never be drawn into public 
controversy.
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10. Small faith communities and an Association of small faith 
communities do not express opinions on issues unrelated to the 
spiritual growth of all their members. A member of a small faith 
community who, for the sake of his or her individual spiritual growth, 
wishes to take a public stand on an issue may invite members of the 
group to create or join an organization devoted to that issue; however, 
that organization shall remain completely independent, and not use the 
name, of the small faith community or the Association.
  11. Our public relations policy is based on attraction rather than 
promotion; we need always maintain personal anonymity at the level of 
press, radio and films.
11. Our public relations policy is based on informing people of the 
spiritual benefits of belonging to a small faith community. We do not 
make it a precondition for membership in the small faith communities 
or an Association of small faith communities that applicants resign 
from or cease to associate with any other group or organization, nor do 
we require the applicant to agree to any particular doctrinal formula. We 
do not tolerate any member’s seeking to make himself or herself, 
instead of the goal of spiritual growth through participation in small 
faith communities, the focus of attention.
  12. Anonymity is the spiritual foundation of all our traditions, ever 
reminding us to place principles before personalities.
12. Humility is the spiritual foundation of all our traditions, ever 
reminding us to make adoration of God, and love of others after the 
example of Jesus, our highest priority.
 I regard this reinterpretation of the Twelve Traditions of A.A. as 
providing a solid basis for any small faith community or Association of 

small faith communities. I believe that any Association of small 
faith communities that adopts these principles will enjoy success 
similar to the success that Alcoholics Anonymous has enjoyed 
since it was formed.
 These "Twelve Traditions for small faith communities" 
constitute my vision for Xristos Community Society, the 
society founded by Corpus members on Vancouver Island to 
serve Corpus small faith communities and to promote and 
support small faith communities everywhere as a means for 
personal spiritual growth and renewal of the Christian Church. 
What does the future hold for Xristos Community Society? I do 
not know. But I am hopeful.
 Beyond Xristos Community Society, these "Twelve Traditions" 
constitute my vision for the Church as a whole. Can we imagine 
a Christian Church that could honestly say of itself, "Our leaders 
are but trusted servants; they do not govern"? Can we imagine a 
Christian Church the energies and resources of which were not 
tied up in acquiring and maintaining property? Can we imagine a 
Christian Church that did not need to agree to the conditions, 
explicit and implicit, that the rich and powerful attach to their 
donations to the Church? Can we imagine a Christian Church in 
which decision making power had not been largely handed over 
to a self-serving bureaucracy? Can we imagine a Christian 
Church in which everyone belonged to a community in which 
they could be themselves and be loved? Yes, we can, and some 
day it will be so.

Church Leadership in Polycarp
by Dr. Michael Zarb, Cobble Hill, BC

 Polycarp was a leader of the Christian community of Smyrna in 
the first half of the second century, and according to tradition was 
executed around 155 A.D., at the age of eighty-six. According to 
Irenaeus [Adv. Haer. 5. 33. 4] Polycarp wrote several epistles, 
but only one is extant. This is the epistle sent to the Philippians 
in connection with Ignatius. It is debated whether it consists of 
one writing or two, that is one letter (Ch. 1-12) to discuss some 
of the problems confronting the Philippians and another (Ch. 13-
14) as a covering note for the copies which Polycarp sends of all 
the Ignatian epistles to which he had access. The Philippians had 
requested to have the letters of Ignatius (13.2 “We are sending 
you, at your request the letters...) but they also seem to have 
invited him to write to them or instruct them perhaps even 
regarding the local issues (3:1 “These things, brethren, I write to 
you concerning righteousness, not because I laid this charge 
upon myself, but because you invited me.”) The letter is 
preserved in eight defective Greek MSS., in two long quotations 
in Eusebius, and in a Latin version. 
 The dating of this writing is closely connected with Ignatius. In 
13.2 Polycarp asks the Philippians for news about Ignatius, 
“Moreover concerning Ignatius himself and those that were with 
him, if you have any sure tidings, certify us” indicating Polycarp 
did not yet know of Ignatius’ death. On the other hand in 9.1f, 
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Ignatius is clearly among the dead, “I exhort you all ... to practice all 
endurance, which also you saw with your own eyes in the blessed 
Ignatius and Zosimus and Rufus, indeed in others also who came 
from among yourselves, as well as in Paul himself and the rest of the 
Apostles;[2] ... and that they are in their due place in the presence of 
the Lord, with whom also they suffered...” This anomaly forms one 
of the arguments in favour of the proposed two letter theory.
 Although the object of the letter is apparently partly to warn the 
Philippians against certain disorders in the Christian congregation at 
Philippi, and especially against certain diverging views of a section 
of the community, it provides us 
with enough information to enable 
us to take a good glimpse at the 
community and its leadership. 

The Community
Polycarp employs the term ekklesia 
for the congregation of the 
Philippians in the Salutation of the 
letter and in 11.3 for the early 
congregations evangelized by Paul. 
Other terms used to denote the 
community are a) ‘brethren’ 
(adelphoi), apart from the address in 
3.1 he mentions the ‘false brethren’ 
in 6.3; b) ‘brotherhood’ (fraternitas 
- only in a Latin version) in 10.1, 
“in love of the brotherhood kindly 
devoted one to another” c) ‘body’ 
(corpus), in his appeal to reconcile 
the elder Valens with the 
community, “that you may 
preserve your entire body” (11.4) 
and d) ‘holy ones’ (sancti), “know 
we not, that the holy ones shall 
judge the world , as Paul teaches?” 
(11.2, cf. 1 Cor 6.2).
 There were divisions in the 
congregation of Philippi involving 
serious differences of opinion. In 
6:3 “Let us therefore so serve Him 
with fear and all reverence, ... being 
zealous for what is good, abstaining from offenses (skandalon) and 
from the false brethren and from them that bear the name of the Lord 
in hypocrisy, who lead foolish men astray,” Polycarp recommends 
avoidance of those members whom he considers harmful to the 
community, they are to shun those members who mislead others i.e. 
a) those who are a skandalon that is those who are a cause for people 
to trip, b) the ‘false brethren’ and c) those that ‘bear the name in 
hypocrisy,’ a triple synonymous description. These are members of 
the same Christian community, they are not labelled by any 
particular name specifying their divergent opinion but only given 
pejorative epithets. They later were denominated ‘Docetists.’ In 7.1-2 
Polycarp rejects their views and exhorts to return to traditional 
teaching, “For every one who shall not confess that Jesus Christ is 

come in the flesh, is antichrist; and whosoever shall not confess 
the testimony of the Cross, is of the devil; and whosoever shall 
pervert the oracles of the Lord to his own lusts and say that there is 
neither resurrection nor judgment, that man is the firstborn of 
Satan. [2] Therefore let us forsake the vain doing of the many and 
their false teachings, and turn to the word which was delivered to us 
from the beginning, ...” This shows that the number of dissidents 
or opponents to Polycarp’s point of view were not insignificant; he 
refers to them as ‘the many’ or ‘the crowd’ (2.1; 7.2). Though he 
might have had also his opponents in Smyrna in mind, since he 
uses the first person plural, Polycarp is writing to and exhorting 

the Christians of Philippi so the 
reference is not only, if that, to 
the situation in Smyrna but 
certainly to that in Philippi. It is 
also unlikely that he inveighs, 
with invectives like ‘antichrist,’ 
‘first-born of Satan,’ ‘of the 
devil,’ against these opponents if 
the Philippians were free of 
them. It is inconceivable that 
Polycarp censures only his own 
opponents in Smyrna while 
addressing the Philippians.
 Polycarp is ambivalent with 
regards to the unity of the 
community. On the one hand he 
urges that his readers should 
avoid "the false brethren and 
those who bear the Lord's name 
in hypocrisy" (6:3), Christian 
members of the community who 
hold different opinions but are 
not ‘pagans,’ then on the other 
hand he exhorts the community 
to be "loving the brotherhood, 
affectionate toward one another, 
joined together in the truth, 
giving preference to one another 
in the gentleness of the Lord' 
(10:1). 
 Furthermore, with regards to the 
elder Valens and his wife, in 

contrast to the shunning of the ‘false brethren,’ Polycarp exhibits 
an attitude of forgiveness and reconciliation. He is “exceedingly 
grieved for Valens, who formerly was an elder among you, because 
he is so ignorant of the office which was given to him. I warn you 
therefore that you refrain from covetousness, and that you be pure 
and truthful. Refrain from all evil.” (11:1) We are not told the 
nature of the misbehaviour of Valens and his wife but from the 
context we may gather that this pair indulged in acts of inordinate 
love of money, since the immediate warning is to refrain from 
covetousness (avaritia). ‘That you be pure and truthful’ ( sitis casti 
veraces, only in the Latin version) suggests primarily sexual 
irregularity yet it could be understood also figuratively i.e. meaning 
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‘sincere, honest’ synonym of truthful. The next verse again stresses the 
love of money at the same time connecting it with idolatry and 
paganism, “But he who cannot govern himself in these things, how 
does he enjoin this upon another? If a man does not refrain from 
covetousness, he shall be defiled by idolatry, and shall be judged as one 
of the Gentiles who know not the judgment of the Lord,..” (11.2) So 
Polycarp’s concern seems to be that Valens and his wife may revert to 
or become Gentiles and accordingly exhorts the community to reconcile 
with them to keep them within the Christian ‘body,’ “Therefore I am 
exceedingly grieved for him and for his wife, to whom may the Lord 
grant true repentance. Therefore you too be sober in this matter, and 
hold not such people as enemies 
but restore them as frail and erring 
members, that you may preserve 
your entire body. For so doing, you 
edify one another.” (11.4) This 
explains Polycarp’s ambivalence in 
his treatment of the ‘false brethren’ 
and that of the Valens pair. The 
false brethren, despite the 
invectives he throws at them, are 
still Christians and they are to be 
shunned, but the lovers of money, 
being in danger of reverting to 
idolatry (cp. 1Tim 6.10) are to be 
reconciled. 
 As far as the exercise of discipline 
is concerned, Polycarp, like 
Clement (1Clem 44 and 54), and 
like Paul (1Cor 5), addresses the 
community at large; this implies 
that the power of restoration lay 
with the community [Pol Phil 11]. 
He does not address an episkopos in 
Philippi and advise him regarding 
Valens’ case, which indicates that 
discipline was the prerogative of 
the whole community not of one of 
the officers whatever the title.

The Leadership
 For Polycarp the term apostolos 
seems to have become a title for 
the envoys of Christ; it is used only with reference to the Apostles 
(6.3; 9.1).
The prophets for him are only the Old Testament prophets (found only 
at 6.3). No official teacher is mentioned in the letter except indirectly 
the Lord and Paul (‘as He taught’ 2.3; ‘as Paul teaches us’ 11.2).
 Polycarp does not tell us of any priests in the community, the priest 
for him is Jesus Christ described as ‘the eternal high-priest’ in the 
prayer of chapter twelve. This corresponds with the Christology of 
Hebrews (6.20) 1 Clement (36.1) and Ignatius (Philad 9.1). This 
Christology indicates that the Christians of this period [early decades of 
the 2nd century] believed in the sole priesthood of Christ and of no-one 
else. Jesus offered himself as a sacrifice - nobody else offers him as a 

sacrifice. They had no concept of a Christian functionary or 
minister offering Christ as a sacrifice; this concept developed 
later when Christian leadership usurped the prerogatives of Christ 
and arrogantly presumed to offer him themselves.

Overseer (episkopos) 
 Ignatius calls Polycarp episkopos (Magn 15; Smyrn 12.2; 
Polyc Inscr.); it is worth noting however, that in the address of 
the letter to Polycarp he does not use the definite article, ‘the 
overseer’ but ‘overseer of Smyrna’ which probably means ‘one of 
the overseers of Smyrna.’ Polycarp does not call himself 

episkopos. This may indicate 
that Polycarp did not hold the 
same concept of the ‘overseer’ as 
Ignatius; he places himself with 
the elders in his community, 
“Polycarp and the elders [that 
are] with him to the assembly of 
God which sojourns at 
Philippi...” (Salutation). Neither 
does he refer to or address any 
episkopos in the community of 
Philippi which could well reflect 
the fact that there was no 
‘monarchical overseer’ in the 
style of Ignatius in that 
community though there might 
have been individuals called 
episkopoi supervising specific 
projects as was the case during 
Paul’s time (Phil 1.1). Further, 
in 5.3 Polycarp writes, 
“Therefore it is right to abstain 
from all these things, 
submitting yourselves to the 
elders (presbyteroi) and assistants 
(diakonoi) as to God and 
Christ...” In this injunction to 
submit to the hierarchy only 
elders and assistants are 
mentioned; where is the 
episkopos? Had there been an 
episkopos, especially 

considering that Polycarp must have recently read Ignatius’ 
letters wherein the supremacy of the episkopos is so paramount, 
wouldn’t Polycarp have recommended submission to him? The 
conclusion is inevitable: leadership in Philippi at this time 
seems to have consisted only of elders and assistants.

Elders (presbyter) 
 The Christian community of Smyrna was governed by elders, 
Polycarp being a leading elder of one of the factions in the 
community with support of others of the same mind. The phrase 
“Polycarp and the elders that are with him” (in the Salutation) 
has been understood as ‘the elders that are on his side’ against 
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perhaps those adhering to Docetic views in Smyrna. 
 Polycarp instructs the Philippian community regarding the qualities 
and duties he considers their elders should possess thus: “And the elders 
also must be compassionate, merciful towards all men, bringing back 
those that are gone astray, visiting all the infirm, not neglecting a 
widow or an orphan or a poor man, but providing always for that which 
is honorable in the sight of God and of men, abstaining from all anger, 
respect of persons, unrighteous judgment, being far from all love of 
money, not quick to believe anything against any man, not hasty in 
judgment, knowing that we all are debtors of sin.” ( 6:1 ) When 
compared with the qualities listed in the Pastorals (Titus 1.6-9 and 
1Tim. 3:2-7), Polycarp’s list contains more duties or tasks than 
personal qualities; they focus more on requirements in matters of 
interaction with other human beings such as compassion and mercy, 
ministerial activity concerning the errant and the sick, the care of the 
underprivileged and the need of fair adjudicating. From the case of 
Valens it is inferred that the elders provided advice to other members; 
after warning against avarice in connection with this case he writes, 
“But he who cannot govern himself in these things, how does he enjoin 
this upon another?” (11:2) Compare this to 1 Timothy 3.5 said of the 
overseer, “for if a man does not know how to manage his own 
household, how can he care for God's community?” 

Assistants (diakonos) 
 Besides the elders, Polycarp exhorts also other groups in the 

community. He starts with the community at large (4.1), 
meaning primarily the males since he says, ‘your wives’ (4.2) 
whose duties together with those of the widows (4.3) are 
mentioned. Then he deals with the qualities of the assistants 
(5.2), of the young men and the virgins (5.3). The 
characteristics, rather than duties, of the assistants are strikingly 
similar to those of diverse functionaries found in the Pastorals. 
In 5.2 he writes, “In like manner assistants (diakonoi) should be 
blameless in the presence of his righteousness, as assistants of 
God and Christ and not of men; not calumniators (cp. 1Tim 
3.11; Tit 2.3), not double-tongued (cp. 1Tim 3.8), not lovers of 
money, (cp. 1Tim 6.10, 3.3; 2Tim 3.2) temperate in all things, 
(cp. Tit 1.8) compassionate, diligent, walking according to the 
truth of the Lord who became a servant (diakonos) of all.” 
 This early Christian writing provides a picture of the 
communities of Polycarp, Smyrna and Philippi, experiencing a 
diversity of views regarding who Jesus was and what he meant 
for them or how they understood the Christ event. Polycarp and 
other writings of this period, by condemning and demonizing 
those who disagree with their views, form one of the early steps 
in the process towards creating the notion of the evil others, the 
heretics who are worthy of destruction which later generations 
implemented with atrocious consequences. 
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