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Corpus Canada held its 4th National Conference in Calgary on May 21-22. 1993. 
The following ideas were put forth by John Heagle and Fran Ferder and reported in
The Corpus Canada Journal May-June 1993.

John Heagle:
 The issue of women and equality between women and men is an issue that is not going to go away. Neither a documernt nor a 
statement nor a dismissal is going to put it under the rug. It is probably the most significant issue of our time in terms of reshaping and 
reforming and rattling the cages of Christianity and of civilization.
There are typically three stages in facing a question such as the women’s issue:
1. What is the problem? 2. I hear your problem, and I support you in your problem. 3. I have a problem. I’m part of the problem.
Ministry is not just something we do as a big congregation that has a title ‘The Church of St. Whatever.’ Ministry takes place for 
believing persons at all times and at all levels in our lives.
There are four fundamental New Testament images that define ministry:
1. Kerygma (word): telling the story, whether it is the Judeo-Christian story or the story of a birthday party;
2. Leiturgia (ritual): celebrating the story, not only in larger groups, but in small groups around a table;
3. Koinonia (community): This is another name for relationships among the folks;
4. Diakonia (service): only when the other three dimensions of ministry are in place, then and only then, can there be energy for diakonia, 
for service.
 Diakonia is the end result of the other three. But we have been doing things backwards. We plunge into teaching and other works before 
we have community and relatonship. 
 Jesus was not a spiritual Lone Ranger. Before he worked a miracle, cured a leper, or did anything miraculous, the first thing Jesus did 
was call together a community. Jesus proposed a new basis for relationships- not based on blood or ethnic ties, and not based on the 
patriarchal family... The new basis for relationship is “Hearing the word and keeping it.” (Mk 3:31)
Jesus proposed a new style of leadership- Exousia (power)... It’s not dominative power; it’s servant power.

Fran Ferder:
 Significant movements, whether in society or religious groups, rarely ever come because somebody with more power appoints or 
dispenses someone with less power to do a more important task than they have.
Nobody went to the first misionary couples and said “I appoint you, I empower you, I ordain you, I commission you to start a house 
church in Corinth...to tell the story about Jesus and to begin breaking bread.”
Something happened that happens so often when great movements start- some people empowered themselves to take leadership around a 
conviction. That is how our catholic heritage started.
 Now you might ask, “Why are we all sitting around here in this room wondering if we can still do that? What happened to it? Who will 
give us permission?”
 I suspect it will happen the same way in the future the way it did then: missionary couples who’ve met Jesus and who remember the 
stories, and who have some bread and wine gather around a table and do what they need to do to cement their faith and share it, to do 
kerygma and build community. These missionary couples were operating primarily from the fire of conviction. And that style of ministry 
was the first style that we had long before the hierarchical form came into being and took over.

CORPUS: CANADIAN ORGANIZATION for a RENEWED PRIESTHOOD UNITED for SERVICE
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At the recent Corpus Canada Annual General Meeting, Connie 
Kurtenbach offered to call Corpus members in an effort to continue the 
live telling of stories so wonderfully begun at the National Conference. 
Tel: 250-245-3365

Corpus Telephone Hotline

Corpus Canada thanks all those who have served on the National 
Coordinating Team in the past number of years. The NCT is now smaller 
because Rick LaPlante has died, and others have resigned because their terms 
have expired and their service calls them into other fields of endeavour. We 
value what they have done for CC and we count on their support in the 
journey that we make towards the realization of God’s Rightness here.
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Sophia
by Dianne Peck, Sydney, NS

Part 2
Why I Stay in the 
Church

 In Part 1 of this article I 
shared Eugene Kennedy’s 
diagnosis of the core 
wound of the Roman 
Catholic Church which he 
defined as sexual in nature, 
and mortal. Kennedy’s 

solution is to restore the Mystical Church to its rightful place, a place 
long usurped by the Institutional Church, and then the Mystic will heal 
the Institution.
 Because the church’s wound is sexual, healing must include a healed 
understanding of our sexuality. In Part 2 of this article I would like to 
share insights from Thomas Moore into the relationship between our 
sexuality and our mysticism, as it is treated in his book, The Soul of 
Sex.
 Sex and souls? Yes. Sex and mysticism? Yes. Sex, a door to divinity? 
Yes. 
 First, let’s recall our understanding of what constitutes mysticism. For 
Matthew Fox, mysticism is giving birth to the true self, to what is 
divine in us. It is "entering the mysteries of our existence" and "making 
connections with what has been lost or covered up." (Fox, The Cosmic 
Christ). For Meister Eckhart it is "yearning to be near the source of 
your being…the core, the soil, the stream, and source of the 
Godhead"(Eckhart, Breakthrough). For our ancestral Celts the goal of 
life was not to be more religious but to be alive, more awake, more 
sensitive to the divinity pulsating in the Universe. For Carl Jung our 
need to plummet the depths of our own consciousness and our need for 
a spiritual (ie. mystical) life are the same thing.
 For Thomas Moore, mysticism is simply the desire for union. I get 
immediate flashes of Hildegard of Bingen and the great Teresas in 
ecstatic postures, completely consumed by their union with the Divine. 
Desire for union is our core. Desire for sexual union is desire for union 
with the Divine. It is the mystic in me longing to merge with the 
mystic in you. Ecstatic posture is orgasmic posture. Ecstasy is ecstasy. 
 In Eastern spirituality the sound of "aaah" is considered to be the sound 
of creation, the sound of the life force. In all languages the name for 
"Creator" contains the "aaah" sound, for example, God, Krishna, 
Buddha, Allah, Jehovah, Shiva, Rama, and so on. Speaking and singing 
this sound discloses the inner mysteries. Chanting it brings joy, 
nourishment, and participation in the act of creating. Sound vibrations 
connect our physical world to our spiritual world. It is extremely 
significant to note that the "aaah" sound, either in that form or as the 
word "God" itself, is often the natural accompaniment to sexual 
orgasm. 
 This understanding of the spiritual power of sex is not new. The 
Eastern traditions are now revealing, releasing, and teaching the Western 
world the sexual wisdom which they have possessed for millennia. 
Eastern Tantras have always viewed sex as the pathway to higher 
consciousness. The Tantric way is to understand women, and the 
profound sexual power of the feminine, as Shakti, the goddess who 

makes Shiva (the masculine) complete. Orgasmic surrender is 
understood to be a melting and merging into the Divine, because 
the basic tenet of Tantrism is that everything is permeated with 
God. For the Tantric lover, the result of sex is to become 
aligned, in union with our sacred Self. 
 Moore uses the Hymn to Aphrodite to provide an archetype for 
his belief that sex has soul. Zeus, as the story goes, wants the 
gods and goddesses to couple with mortals, even though mortals 
have been warned that such knowledge of a deity is forbidden and 
that one of the resulting punishments is impotence. Aphrodite 
disguises herself as a maiden and convinces Anchises, a young 
shepherd, to make love to her. Her unequaled beauty makes 
Anchises suspect she is a goddess, but he courageously 
surrenders. (Sometimes ecstasy takes courage). She does not stay 
with him, but tells him to explain to the curious that the mother 
of their son is a nymph from the mountain woods. 
 Moore draws several parallels between this story and ours. It is 
an archetype for the theory of incarnation, that is, that in our 
humanity the spiritual and the physical must interpenetrate. 
Christianity celebrates incarnation. What Christianity has to 
reestablish in roaring headlines, is that human sexuality is a vital 
component of human reality and is also interpenetrated with the 
spiritual, with the god and the goddess. "One’s partner in sex is 
more than human – is a nymph who can inspire such deep 
fantasy and emotion that through the embrace of our partner’s 
body we may breakthrough the limits of the human 
condition…the sex spirits come to us from another world." 
(Moore, p.7) It is the job of the sex spirits to call up the more-
than-human-meaning of our sexual experiences.
 Lovemaking is always between a human and a deity. It is 
always a sacrament, the body an interface between the exterior 
and interior realities. "Perhaps the central goal in sex is to 
achieve the apotheosis in which the human lover calls forth a 
momentary perception of divine beauty, thereby turning the 
lovemaking into a true ritual." (Moore p.33) 
 Moore describes sex as a gnosis, a holy knowing, and scholars 
translate "Aphrodite" as ‘shining cloud.’ The point is that ecstasy 
is ecstasy. Orgasmic ecstasy takes us away on a shining cloud to 
glory in as real and as legitimate a way as any meditation-induced 
experience. Mysticism is mysticism.
 What kind of unbelievably "good news," what unbelievable 
"gospel," this is. We have been like Anchises, the young 
shepherd, taught that we revel in sexual ecstasy at the risk of 
losing our spiritual selves. Like him, our sexuality has been 
victimized by an Institutional Church which taught and still 
would have us believe that even married sex is to be used as 
"sparingly as possible;" that the abstinence practiced by our 
family role models, Mary and Joseph, is the more spiritual way 
and is to be imitated as frequently as possible. Our sexuality has 
been victimized by the warnings that you must not, dare not 
mingle with the deities. But everything in Anchises’ body and 
soul told him the maiden was divine and for that very reason he 
should embrace her. And our deep body and our deep soul know 
that to be true.
 I would like to propose that Sophia wisdom for the People of 
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Sophia Continued...
God is this: let’s be passionate and frequent sexual lovers. In doing so we are 
magnifying, prospering, expanding, and liberating our own mystical self and 
the Mystical Church as well. It is at the mystical level that true ecumenism takes 
place, and the level at which the question, "Why Do I Stay in the Church?" no 
longer needs to be asked.
 I have touched on a very small portion of The Soul of Sex: Thomas Moore, 
Harper Perennial, 1998. Some chapter titles are: #3 - Phallic and Vaginal 
Mysteries, #4 - Archetypal Patterns in Sex, #7 - The Mystics Orgasm  #11 - The 
Mystery Lover #12 - The Sexuality of the World. Another valuable resource is: 
Sexual Energy Ecstasy, A Practical Guide to Lovemaking Secrets of the East and 
The West: Ellen and David Ramsdale, Bantam Books, 1991.

The Story of the 
Married Priest by 
Bert Peeters 
(Mequon, 
Wisconsin: Word 
Working, Inc., 
2000), 102 pp. of 
two columns each.

 Bert Peeters is a 
Flemish Belgian, 

and a married priest now living in Antwerp. He was born 
in England in 1915, a child of war refugees. In 1970 he 
married Magda Van De Peer, and in 1971 became 
President of the Flemish group of married priests  
Inspraak. From 1985-1993 he was President of the 
International Federation of Married Catholic Priests. The 
meeting in Antwerp in  November 2002, which proposed 
the formation of the North American Federation of 
Married Priests, was held at Bert and Magda's  home in 
Antwerp.
 Peeters is thus eminently qualified to write this historical 
survey of, and modern reflection on, mandatory celibacy 
in the Roman  Catholic Church, and to make a case for its 
replacement by voluntary celibacy for priests.
The book is divided into four sections:
1. The history of the law of celibacy, its origin and 
development, from the New Testament until the Second 
Vatican Council (1962-  1965).
2. The celibacy question from Vatican II up to the present: 
the dispensation ruling, and the debate on celibacy and 
ministry.
3. The history of today's married clergy: national 
associations, and the international federation.
4. General conclusions.
 The main text is followed by a section of Annexed 
Documents, which include the final documents of the 
following international  meetings: the Synod of Chiusi, 
1983; the Synod of Ariccia, 1985; and the Congresses of 
the International Federation of Married  Catholic Priests at 
Ariccia (1987), Doorn (1990), Madrid (1993), Brasilia 
(1996), and Atlanta (1999). The final three pages are a 
list  of Books Mentioned in English, French, German, 
Dutch, Italian, and Spanish.  As this outline shows, the 
book concentrates not so much on its distant history, but 
on the situation of the married priesthood  today and its 
future in a renewed Church. Its hope and positive message 
are emphasized at the end of the Introduction (p. 2):
 "The Church is a community of humans. This long 
struggle of the hierarchy against a married priesthood is 
one, and not the only  one, of the dark pages of Church 
history. With Jean Delumeau, the famous French 
historian, in his book Le christianisme va-t-il  mourir? 
(1977), we hope that confessing the mistakes of the past 
might contribute to a new future for the Good News."

Book Review: The Story of the Married Priest
reviewed by Jim Noonan, Stittsville, ON (Corpus NCR)

The Holy Land by Maurice Sullivan, CorpusNCR
Tonight we celebrate in joy
The holy village of Bethlehem
Where Jesus Christ was born.

But Bethlehem is not a village
To be conquered by military might,
Bethlehem is a place in our hearts,
The sacred place where we stand.

Tonight we celebrate in joy
The holy town of Nazareth
The home of Jesus Mary and Joseph.

But Nazareth is not a town
To be exploited for political gain,
Nazareth is a place in our hearts,
The sacred place where we stand.

Tonight we celebrate in joy
The holy city of Jerusalem
Where Jesus sacrificed his life
And rose on Easter Sunday.

But Jerusalem is not a city
To be terrorized by bombers,
Jerusalem is a place in our hearts,
The sacred place where we stand.

Tonight we celebrate in joy
The Holy Land of Palestine
Where Jesus, Mohammed, Moses and the Prophets
Proclaimed God’s message.

But Palestine is not a land
To be assaulted with weapons of destruction
Palestine is a place in our hearts
The sacred place where we stand.

To a holy people,
Every part of the earth is sacred,
Every spruce or pine needle,
Every snow flake or rain drop,
Every snowy hill or icy lake,
Every mist, every woods, every meadow,
Every humming insect
Belongs to God’s Holy Land.

The Holy Land can never be conquered
By ideologies or mythologies of violence,
Nor can the Holy Land be conquered
By ancient spiritual traditions
Pretending to be religions of peace
But practising crusades of violence.

The True Holy Land
Can only be found in our hearts
The sacred place where we stand.  Amen!

Maurice read 
this grace at 
our annual 
Christmas 
party with 
CNWE & 
CCO. Some 
sixty people 
attended the 
gathering.
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On The Lighter Side!

Gifts Come Before Laws
by Bishop Remi J. DeRoo, Victoria, BC

The Spirit: extending beyond the institution of the church

 At one time in the early church there was no opposition between 
clergy and laity. There was a diversity of services to the Gospel, both 
charismatic and institutional. Sometimes 
we say a diversity of ministries, but 
services is a better term. What has 
happened over time is that the institutional 
side of the church has, in a sense, 
overwhelmed the charismatic side. The charismatic side proceeds out of 
faith and baptism, and continues as the Spirit wills. The influence of 
the Spirit is broader than the institution and extends beyond it. The 
Spirit keeps moving. If the institution is not fully sensitive to the 
Spirit, the Spirit moves without the institution.
 So I don't accept the thesis that the bishop gives authority to the laity. 
No. Christ, by the gifts of the Holy Spirit, gives authority to everyone 
to perform services in the name of the Gospel. Laity have their 
responsibilities, regardless of what the bishop says or does. From their 
baptism, laity carry responsibilities for the church. Marriage gives 
couples another and very particular set of rights and duties, including 
the right and duty as parents to teach the faith- something the formal 
magisterium does not properly recognize these days. Obviously, laity 
need to remain in communion with their bishop, so they don't just go 
off in tangents, and so also that the bishop in turn can bring in the 
larger perspective. The local church, the diocese, with its own culture 
and focus, could lean too far in one direction or get distorted by some 
local preoccupation, and the common good of the whole church could 
be affected. To guarantee the communion of the totality, you need that 
relationship with the centre.
 However, it should not be a relationship of domination by the centre- 
either by the parish priest or bishop locally, or by the pope at the 
universal level. This brings up the 
whole question of the authority of 
the pope. Right now, the 
authority of the pope is exercised 
too unilaterally. The pope must 
be there, presiding over the 
communion in charity, but not imposing central authority. This 
position is further aggravated by the fact that right now Rome, one of 
the five patriarchates of the broader church, is pulling too much weight 
by itself. Jerusalem, Alexandria, Antioch, and Constantinople are 
overshadowed by Rome, for historical reasons. In his book, What Is 
Orthodoxy?, Peter A. Botsis observes that the Orthodox consider Rome 
to be in heresy for having made unilateral decisions not in conformity 
with the first seven ecumenical councils. The Orthodox are not going to 
just submit and come under Latin domination. They would be willing 
to recognize the primacy of one who guarantees their unity in charity, 
but they are not about to let the bishop of Rome meddle in how they 
run their churches. In theory, this relationship has been recognized, 
including by Vatican ll. In fact, serious tensions remain.
 For the ordering of a diocesan synod, I like the approach that starts 
with the Gospel, then the people, and then the magisterium. The church 
is basically off-balance now because the people are largely ignored. The 
Gospel has been proclaimed. Here are the people who receive it and live 
it. And here is the teaching side, the magisterium. These three- Gospel, 

people and magisterium- have to challenge one another 
constantly, in creative and wholesome ways. The problem is 
that most people have been pressed into passivity and we have 
an unhealthy church...

 I like the tripod model for a 
healthy church: Spirit, people, 
magisterium. We have to 
reinvigorate the people, the second 
leg. The problem in the church 

right now is that the lived experience of the people- their 
culture and all that- is largely ignored. Vatican ll implies this 
kind of tripod model. Even to say that in the end the bishop or 
pastor must decide is to some extent monarchical. Bishops and 
other pastors should never discern alone. The bishop must be 
doing his discerning from within the communion. And, yes, 
he will ultimately speak, but not from outside the 
communion.
 That is part of the problem right now with Rome and the 
bishops. There are difficulties the moment the pope takes it 
upon himself to declare alone the mind of the church, instead 
of doing so with the bishops....
 I fear we are starting to slide back into the pre-Vatican ll 
mentality, which I knew in the seminary in the 1940s. You 
started with church discipline, then explained theologically 
why this discipline was the way it was, and then used the 
Scriptures to justify your theological conclusions. That 
method became so ingrained over several centuries that it is 
very hard to reverse the process. So we must deliberately 
recognize and name this approach as wrong, and come back to 
an ecclesiology based on the gifts of the Holy Spirit. Spirit, 
people, magisterium!

 The heart of revelation 
is our relation with the 
Spirit of the Risen 
Lord living within us. 
It's an affair of the 
heart, charismatic. It is 

only at a second level that we come to head stuff- that is 
reflection on revelation in the light of experience. This we call 
theology and teaching. Then, only at a third level, looking at 
the church from the point of view of structure and its 
institutional side, do we get into canon law- what to do, body 
stuff.

From Even Greater Things: Hope and Challenge After
Vatican II, by Bernard Daly, Mae Daly & Bishop Remi DeRoo

The church is basically off-balance now 
because the people are ignored.

So we must...come back to an ecclesiology based on the 
gifts of the Holy Spirit. Spirit, people, magisterium!

 God grant me the senility to forget the people I 
never liked, the good fortune to meet the ones I 
do,  and the eyesight to tell the difference.
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Focus: AGM
-Acting Locally

Corpus Canada AGM Conference: From Sidney to Sydney

Reflection by Arthur Menu, Sidney, BC

 The 2003 Corpus Canada National AGM & Conference took 
place on 30 and 31 May at Sidney, BC. We worked hard, 
accomplished a lot, and enjoyed each other's company as well 
as the charms of Sidney. God granted us two days of glorious 
sunshine.
 Alanna took minutes and when she has prepared them, they 
will be published in The Journal.
 The AGM was economical without stinting. Of course, not 
paying to bring in a speaker saved us a lot. It just shows that 
any Corpus group, even a small one like we have in Sidney, 
can organize a Corpus National Conference. I hope we will 
have one next year. Think about it folks!
 With the conclusion of the conference I stepped down as a 
third-year member of the Corpus Canada National 
Coordinating Team after seven years of continuous 

membership. The resolution passed at the Team meeting 
in Ottawa in 2000 allows a Team member to stay on for a 
third year after his/her previous two-year term is up in 
order to assist the member taking his/her place. But Jim 
Doyle's successor, Chris Diamond, and my successor, 
François Brassard, have participated in Team discussions 
for several years and have no need of mentoring from me. 
So after five months serving as a third-year Team 
member, I felt the AGM was the right time for me to step 
down.
 I wish to express my gratitude to all those with whom I 
served on the National Coordinating Team over the past 
seven years. It was a privilege working with you and I 
appreciate the kindness, warmth, and understanding you 
showed me. I will continue to serve Corpus Canada and 
our local Corpus group in other ways as I am able. God 
bless you all!

•MOTION (M/S Connie Kurtenback/Martha Dobson) that Corpus Canada as a national organisation chooses not to join 
the North Atlantic Federation at this time but supports the choice of any Corpus Canada community to join the North 
Atlantic Federation. CARRIED
•MOTION (M/S Emil Kutarna/François Brassard) that Corpus Canada approve a maximum of $500 per annum for an 
advertising budget to be coordinated by Emil Kutarna. CARRIED
•MOTION (M/S Chuck McLellan/Ron Dobbin) that Corpus Canada approve François Brassard as media contact for 
Corpus Canada. CARRIED
•MOTION (M/S Francois Brassard/Ron Dobbin) that Corpus Canada agrees in principle to include an expression of 
Corpus Canada's support for ecumenism in the new vision for Corpus Canada, the wording to be determined by the National 
Coordinating Team. CARRIED

•Emil Kutarna agreed to act as archivist for Corpus Canada.
•Joe Gubbels agreed to act as facilitator for the Corpus Canada National Coordinating Team for the term of a year.

Resolutions
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A Personal Note of Corpus Canada History
by Connie Kurtenbach, Ladysmith, BC

 

Before Fran and I were Corpus members, we were journeying on our 
healing in a variety of paths. By the time we found our geographical 
"cure" on Vancouver Island, we had already found Corpus U.S. and, 
later, in 1989, Corpus Canada. Actually it was Saskatchewan Corpus, 
plus Benedictine Corpus, Oblate Corpus, Diocesan priest Corpus and 
by the end of the November 1989 meeting: Corpus Canada. 
 Fran and I loved everything about Corpus Canada. It was all over the 
country in small meetings; it was driving around the west to mid-west, 
planning and holding meetings: discussing, arguing, and soon 
becoming brothers and sisters. As Colleen Lisamer said in the Second 
Regina Conference: "We are like a big family," with all the same 
phenomena as large families. With the help of the Alberta-Sask. Gang, 
Fran and I sought to find, form and storm a Vancouver Island group. 
Sometimes we called a meeting and nobody came, so we called another 
meeting. We never lost hope that "they would show up sometime." 
And so it was.
 The great enfolding for the Island actually happened in Vancouver 
through Bob and Simonne Hoggarth and the handy help of Allen Moore 
and Pat Callahan from Seattle. Out of that meeting, Fran and I made 
many more friends, but five couples and Hugette forged a covenant there 
and from that time on the Island Corpus flourished. Thanks to the 
Diamond’s, Hofstetters’s, Abadicio’s, Brassard’s, Quigley’s and Hugette 
Norman, we grew in numbers and strength.
 Our next experience, beyond the trans Canada teamwork, was Europe. 
We set out to attend the Doorn, Holland Congress of the International 
Federation of Married Priests. We were blessed to spend time in 
Belgium with Fran’s dear friend from old seminary days at St. Gerard, 
Belgium. Albert and Bernice Lebrun drove us to Doorn for that special 
week. (Did you know Fran studied and was ordained in Europe and in 
fact, in Lyons, France on March 19,1961 ?.) It was in Doorn that we 
met a few members of the Ottawa family- at that time it was Jack and 
Jean Shea and Alex Campbell. The entire event was an over the top 
experience.
 Holland was also my first step of disillusionment in a very tiny dose. I 
was trying to convey to Anthony Padovano the vital importance of 
women in this whole movement. In fact, in the end to this day, I have 
never felt that the women of Corpus came in to their own. I finally 
accepted that it was not our place. Perhaps it was always thus. Women 

didn’t seem to hold a significant role in the mission goals of 
Corpus Canada. I must say the experience kicked me onto 
another level of seeking eco-feminist theology speakers and 
writers. In fact, to the present date, I still meet in a women’s 
circle now going into its seventh year. It is also here that we 
explore spirituality beyond Christianity. I now have a better 
understanding of Thomas Merton in his later life. I am grateful 
to the Corpus experience for all of this.
 Our personal connection to Ottawa was reinforced with the 1994 
Conference. We also met so many others from there and loved 
being connected to that family. I remember it also as our first 
meeting with Joan and Gordon Lang. Since Corpus (Ottawa) 
founded itself the same year as Corpus in the Wild West, there 
was always that distinction between the two. Now, the National 
Capital Region has defined itself again in separate terms. I think 
it is a great idea. Perhaps now we will listen more carefully to 
the call of history as it beckons us in various directions.
 At this juncture, I will insert an apology for gaps in my 
memory, as well as conscious omissions for the sake of brevity. 
I can’t think of anyone we didn’t like in the whole movement 
and felt profoundly welcomed by everyone. Traveling to see 
children, relatives and friends always included finding or meeting 
married priests and family members.
 The heart of our experience was centered on the Sask., Alberta 
and B.C., connection. For a while, we were B.C. Every trip to 
Saskatoon, Regina, Calgary, Edmonton, Bragg Creek and St. 
Albert was about building Corpus Canada. We will always 
remember with great joy, the fun we had with the Dobbins, 
Kirleys, Gerwings, Krysanowskis, Kutarnas, Joe Gubbels, and 
others who could manage some spare time. Shall we ever forget 
Jack and Sheila’s cabin in the Kananaskis, all staying there and 
finally to bed as Emil’s voice rose in the dark singing the Salve 
Regina. This was the best of times. Thank you Saskatchewan 
and Alberta for your incredible commitment and dedication. And 
thanks to the founders of the Journal.
 This year in 2003, we are back on Vancouver Island for a 
"Corpus Conference." As I said to Dianne, Art and Chris, I like 
to think of it as "The Gathering of Communities." I like the 
sounds of ecumenism (in fact, for some years now, mid-island 
Corpus’ heart is Anglo-Catholic and maybe even further a-field at 
times. We are all much older and grayer, and a little slower, but 
no less hopeful about this conference. We have served the 
married priests as well as we could. Are we now ready to open up 
to all the diverse callings and good works done by so many to 
serve the cause? I just witnessed the Women’s Conference in 
Duncan and the launching of what the Women in Wisdom 
movement call "The Millionth Circle." I believe it is the work 
of individuals calling to others and forming communities that 
will create peace and save the planet. It is my fervent prayer. 
 I thank you all for being there and enriching our lives in every 
way. This year I am in training for my gold card. Corpus has 
been a rich and salvific experience. See you soon. As my mother 
said in her farewell to me: "If I don’t see you here, I’ll see you 
there." 
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This & That - Letter To The Secular Media
by François Brassard, Ladysmith, BC

 I’m a married Catholic priest ‘in good 
standing’ deeply concerned about the 
growing disaffection of younger (18-40) 
Canadian Catholics with the institutional 
church. The social consequences of this 
lack of trust in the clerical leadership are 
particularly disturbing. How can bishops 
speak with persuasive authority on 
North-South conflicts of war (U.S.-Iraq), 
global trade, poverty, famine and disease, 
when they can’t even handle internal 
problems such as the priest shortage, 
clergy sexual abuse, the inequality of 

women in ministry, never mind pastoral questions such as divorce 
and re-marriage, the treatment of homosexuals and other sexual 
questions like contraception, abortion, masturbation, in vitro 
fertilization, stem cell research? Unless these questions are honestly 
and openly faced and dealt with decisively, the Church fails in its 
Jesus given mission to build ‘the realm of God’ on earth.
 People in the church renewal movement say that the root of the 
problem is to be found in the clerical system of governance. If, they 
say, we could dismantle this highly centralized, secretive system of 
autocratic rule reserved exclusively to elderly, male, celibate priests, 
then perhaps the People of God could contribute positively to the 
renewal of the Church. Good, but not good enough! It doesn’t go to 
the heart of the matter.
 In fact, there are in the Catholic Church two very different 
interpretations of the original Jesus movement, and each supports a 
very different vision of Church. The present Vatican powers support 
the traditional vision of a Church fixated on Original Sin, whose 
main function is to offer praise and sacrifice to a patriarchal God in 
return for forgiveness and favours, all this through the exclusive 
mediation of an infallible priestly caste. In this view, one is reminded 
of first century Jewish Temple worship. 
 The newer vision of Church that emerged from the Second Vatican 
Council (1962-1965) expresses itself as the community that gathers 
the People of God, those who willingly choose to be and do as Jesus 
is and does. That means that we agree to become Spirit people 
building the realm of Love on earth in the manner in which Jesus 

modeled and taught. Because that is difficult to do, we gather in 
faith communities to focus our attention on the Gospel message 
and to strengthen our resolve to live it in our daily lives by 
connecting with God’s Spirit in a special way through the 
reenactment of Jesus’ table ministry.
 For the past 30 years the Vatican Curia has done everything in its 
power not only to block new steps, but also to reverse the initial 
steps taken to implement this new, yet very old, vision of Church. 
They discipline its proponents most severely. They remove them 
from teaching posts; they condemn their books; they silence them; 
they discredit them; they remove priests from active ministry if 
they break the Vatican imposed rules that maintain their power; on 
occasion, they do the same with bishops; in fact, they only appoint 
bishops who solemnly swear to support the existing vision; they 
interfere with the processes of regional synods of bishops, carefully 
controlling the agenda, the discussions and the reporting of 
decisions; and they do all this in secret with minimal concern for 
the basic elements of due process. They even deny access to church 
property that they never paid for, to anyone, lay, religious or 
ordained who seek to address these abuses or who would promote 
dialogue on reforms that would implement the Vatican II vision of 
Church. The net result of all this repression is the almost total lack 
of any forum in the Catholic Church through which any concerned 
Catholic can address ordinary Catholics on the critical issues facing 
the Church and the world.
 And that is why I am writing to you and to others in the secular 
media. I am looking for an opportunity to present the new and 
exciting vision of Church based on a very early understanding of 
the Jesus experience. I have no interest in being critical of the 
existing leadership. I am aware that some of them might find such 
a presentation offensive, but that certainly is not my intent. Nor is 
it my desire to get into a debate about which vision is best. I just 
want to explain what this vision is about, where it comes from, 
and why so many of us feel that it can not only save the 
institutional church from extinction, but, more importantly, that it 
can be a powerful source of compassionate healing for the ills of 
the world. 
 Hopefully, there is enough in this letter to interest you in 
pursuing this topic. I look forward to hearing from you. 

 Rick Laplante, Corpus Canada’s National Coordinating Team member from Edmonton, died suddenly of heart failure on March 16. 
He was 61. Our thoughts and prayers go out to Marjorie and Riall. The former Franciscan priest will be remembered as a man who 
brought Jesus’ healing message of love to every aspect of his life.
 Rick was the coordinator of the doctor of ministry program at St. Stephen College of the University of Alberta, and, before that, a 
long time teacher and administrator with Edmonton Catholic Schools.
 Rick was born into a large French Canadian family in Vimy, Alberta, in 1941. While studying at St. Anthony’s College in 
Edmonton, he joined the Franciscans and was ordained a priest in 1965. While pursuing religious studies at Loyola University in 
Chicago, he met Marjorie, the woman who was later to become his wife. The couple had one son, Riall, now 29.
 "I would say he was a Vatican II Catholic," said his friend and colleague Fr. Kevin Lynch, a Franciscan from Lumsden, Sask. "He had 
a sense of reading the signs of the times."
 Rick’s brother Joseph described him as a key member of his family, the one everyone depended on for counseling and advice. He was 
also the leader at family celebrations. These qualities were also present in his professional career.
 Rick Laplante will be sorely missed by all who knew him.

Rick Laplante will be sorely missed 
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Theological Soapbox - Consensus and the NCT
by Arthur Menu, Sidney, BC

 In this article I 
will describe the 
consensus method 
of decision making. 
I will then give my 
opinion on how 
well this method 
has worked in the 
deliberations of the 
Corpus Canada 
National 
Coordinating Team 
(the team of people, 

representing different Corpus groups in various regions of Canada, 
which speaks for Corpus Canada between Corpus Canada’s general 
meetings). 
 There are many ways in which decisions can be made for a group of 
people. One person may make decisions for them (the monarch, from 
the Greek, meaning "the sole leader"). A subgroup or committee may 
make decisions for them (oligarchy, also from the Greek, meaning 
"leadership by a few"). They can all vote (democracy, meaning "rule 
by the people"). Democracies can determine what proportion of those 
who vote are required to support a proposal in order for the proposal 
to be enacted. Typically in organizations in Canada either a simple 
majority (fifty per cent plus one) or a two-thirds majority (for 
decisions to change a constitution or bylaw) is called for in order to 
enact a proposal. In one variation of democracy ("representative 
government"), all the members of the group are entitled to vote in 
elections to select a subgroup who will govern the group for a set 
period. This contrasts with "direct democracy," in which every 
member of the group has the opportunity to vote on every proposal.
 That form of direct democracy which requires that everyone in the 
group vote for a proposal in order for it to be enacted is what I shall 
mean in this article by "decision making by consensus" or simply 
"consensus."
 There are two good reasons for a group to adopt consensus as its 
method of decision making. The first is that when consensus is used, 
every member of the group must listen to and take into account the 
views of every other member. This ensures that in its deliberations 
on any given proposal the group will consider all the information and 
all the reasons for and against the proposal that the members bring 
forward. Of necessity the deliberation will be more comprehensive, 
thorough, and balanced than if the matter were decided by a less than 
unanimous majority vote.
 Where a decision is to be made by a less than unanimous vote, once 
it is clear that there is a majority for or against the proposal, the 
party in the majority feels no need to modify the proposal so as to 
make it acceptable to the minority party. As a result the wisdom the 
minority party has to offer may not be incorporated into the final 
decision.
 The second good reason to adopt consensus is that once a decision 
has been made by consensus, all members of the group feel good 
about the decision and are committed to it. This means that the 
implementation of the decision will be carried out more smoothly and 
quickly, there will be no "defeated" members who will be inclined to 

hamper or undermine the implementation, and harmony and 
solidarity within the group will be enhanced.
 There are also two good reasons for a group not to adopt 
consensus as its method of decision making. Achieving consensus 
can take a much longer time than deciding by a less than 
unanimous majority vote. Using consensus may make it difficult 
for the group to "seize the moment" and act quickly to take 
advantage of opportunities that may not come again. Secondly, 
consensus decision making requires that the members of the group 
follow a process in which the views of each member are 
communicated and responded to by every other member of the 
group. This process also requires that each member’s contribution 
to the deliberation be reasonable and to the point. It is obvious that 
adhering to such a process on a matter of controversy will be not 
only time consuming but laborious. If the members of a group are 
not prepared to work hard at finding consensus, they are better off 
adopting some other form of decision making.
 It may be asked, if consensus is the method for decision making, 
how can a group avoid being brought to a standstill by a member 
who, with regard to the proposal being considered, is simply 
irrational. The answer is that such a person will not be able to 
follow the requirement of the process which requires all the 
participants to be reasonable and to the point in their 
communications with the rest of the group. If it is evident to the 
rest of the group that one of the participants is incapable of 
following the process, the group can exclude him or her from the 
decision making on the proposal in question.
 For Christian groups decision making by consensus is made easier 
if it is viewed as an exercise in spiritual discernment. This calls for 
each member of the group to pray for the guidance of the Holy 
Spirit and to pray about what they say to each other in their 
deliberations both before and after they speak. This also calls for 
each member to speak the truth, as he or she understands it, to one 
another in love. Knowing that the other members of the group are 
also praying and acting in a loving way, a member can have 
enough trust in the others to open his or her heart, and be honest 
about his or her feelings. In controversial matters it is essential 
that the participants in the process express openly and honestly not 
only their intellectual convictions, but also their heartfelt feelings.
 When consensus is sought as an exercise in spiritual discernment, 
not only does God’s grace assist the group to reach a consensus, 
but the group becomes more and more a community of disciples 
who love one another. And this blessing is bestowed even if the 
group does not reach a consensus because the process itself enables 
the participants to know one another better and show their love and 
care for each other.
 A case can be made that the decision to replace the Apostle Judas 
Iscariot was arrived at by consensus through spiritual discernment 
(Acts 1:14-26). A case can also be made that James in Acts 15:19 
was expressing the consensus reached by the whole body of 
apostles and elders. The spirit of consensus has persisted in many 
forms of decision making within the Church, especially in the 
legislative bodies of religious orders and in ecumenical councils 
where consensus is sought even though the final decision is decided 
by a simple majority. But perhaps the best indication of the role of 
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consensus in the Church is the Church’s reliance on the sensus 
fidelium (what the whole body of the faithful believe regarding a 
matter of faith) as the basis for determining what is essential to the 
Catholic faith.
 In the smaller realm of Corpus Canada consensus has also had a 
major role. It was decided at the Corpus Canada general meeting at 
Victoria in 1995 that the various regions of Corpus Canada would 
select representatives to a National Coordinating Team, which would 
have the mandate to do the business of Corpus Canada between 
general meetings. It was also decided at the 1995 general meeting that 
the members of the National Coordinating Team should seek 
consensus among themselves when the Team had to make a decision.
 From 1996 until 2003 the Team used consensus. The Team also 
made provision that, when the Team did not achieve consensus on a 
proposal, if everyone on the Team agreed to make a decision on the 
proposal by a simple majority vote, the proposal could then be put to 
a majority vote. The Team felt that this adaptation of the consensus 
method retained the spirit of consensus because it required the consent 
of everyone on the Team before a particular proposal could be decided 
by a majority vote.
 Early in 2003 some members of the Team proposed that Corpus 
Canada join the North Atlantic Federation of Married Priests (NAF), 
an association that was just being established at that time, and that 
the decision to join be made in time for a representative from Corpus 
Canada to be sent to the founding meeting of the NAF in early 
January of this year. Other members of the Team wanted the decision 
deferred until the general meeting of Corpus Canada that would be 
taking place later in the year. There was no consensus to accept or 
reject the proposal. Those in favour of the proposal asked that the 
Team be polled to see if there was a consensus to decide on the 
proposal by a simple majority vote. The Team was polled and there 
was not a consensus to decide on the proposal by a simple majority 
vote.
 I was one of the members of the Team that voted not to decide the 
proposal by a majority vote. My vote in and of itself, apart from any 
other member’s vote, would have been sufficient to prevent the 
Team’s deciding on the proposal by a majority vote.
 Shortly after the conclusion of these deliberations, some of the 
members of the Team who were strongly in favour of the proposal to 
join the NAF resigned from the Team. As best as I can understand, 
their resignation was motivated in part by frustration with the process 
of consensus decision making. There were other reasons for their 
resignation that may have influenced them more than their frustration 
with the consensus method.
 These events led the general meeting of Corpus Canada that took 
place on 30 and 31 May of this year to consider whether the National 
Coordinating Team should continue to use the consensus method of 
decision making that it has been using up till now. There was general 
agreement (dare I say consensus?) that the National Coordinating 
Team should continue to follow the consensus method of decision 
making.
 What I think we must learn from the resignations from the Team 
that took place earlier this year is that consensus can only work if 
every member of the Team is convinced of the value of consensus 
decision making and is personally committed to the work that using 

this method will require from every Team member. This work 
includes the spiritual component of prayer, faith, charity, openness, 
honesty, willingness to dialogue, and perseverance.
 The task of reaching consensus is made doubly hard when it must 
be accomplished using e-mail, a limited form of communication 
indeed, but the only viable way for the National Coordinating 
Team to do its business. When we speak with someone face to 
face, our gestures and tone of voice combine with our words to 
convey what we intend. Without those gestures and tones, our 
words alone often fail to convey what we mean, and may wound 
the ones to whom they are directed.
 Having resigned from the Team at the general meeting after seven 
years as a member, I have the following words of advice for those 
taking my place as representatives for Corpus Vancouver Island, 
and for all members of the Team. The person whose e-mail you are 
reading may not have meant just what the bare words seem to 
convey. It is your responsibility to compensate for that by placing 
the best possible interpretation on what the person writes. It 
becomes very much harder to do this if Team members do not meet 
at least once a year to renew and strengthen their bonds of 
friendship. It is not too soon for you to begin planning to meet 
next year. And may God go with you!

RECEIPTS
Registration     1,560.00
Sale of Alcohol 151.00

Total Receipts $1 ,711 .00

EXPENSES
Hall 210.00
Saturday Dinner 675.00
D.J. Sound 347.75
Wine, Beer 114.67
Supplies 122.07
Food 247.16

Total Expenses $1 ,716 .65

DEFICIT          $      5.65

CORPUS CANADA
CONFERENCE 2003

Financial Statement by Alanna Menu

Soapbox Continued...

 When the crier calls: ”Come to prayer.”, the response is “God is 
greatest.” Then with hands over the heart, praise and submission are 
made to God. After that, all those who pray prostrate on the ground and 
praise God. Next, they put their hands on knees and ask for God’s 
mercy and protection. After another prostration and praise of God, all 
rise up and say “God is greatest.” Then turning, they greet all the angels 
and other Muslims with the peace. This is a raka’h.
 Muslims stop whatever they are doing and pray thus five times a day. It 
may be done alone or with others; the prayer mat for prostration is the 
Muslim’s travelling mosque. The prayer “In God’s name’ is said 
frequently throughout the day.The Muslim tries to draw all creation into 
‘submission to God’ which is Islam.

Muslims: Rakah
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"Claude et Michèle Bertin, secrétaires du bureau de la Fédération 
Internationale des Prêtres Catholiques Mariés:

La conférence nationale de Corpus Canada qui s'est tenue à Sidney, 
Colombie Britannique du 29 au 31 mai, a proposé et voté plusieurs 
propositions avec presqu'unanimité. Une d'entre elles concerne la 
participation de Corpus Canada avec la proposée Fédération Nord-
Atlantique. J'ai été désigné comme membre de l'Équipe de 
Coordination Nationale et le contact officiel de Corpus Canada auprès 
de la Fédération Internationale de Prêtres Catholiques Mariés de 
communiquer la décision de l'AGM de Corpus Canada au sujet de la 
participation de Corpus Canada dans la Fédération Nord-Atlantique. 
Après une discussion longue et considérée, nous avons décidé de ne 
pas participer dans la Fédération Nord-Atlantique pour le moment 
(cela pourrait être revisité à une autre conférence nationale). Pourtant, 
nous avons décidé aussi que n'importe communauté régionale de 
Corpus Canada pourrait joindre la Fédération Nord-Atlantique, si 
désiré, et que tout contact régional préposé à la Fédération Nord-
Atlantique serait invité à communiquer toute information pertinente à 
l'Équipe Nationale de Coordination de Corpus Canada pour que ça soit 
publiée dans "The Journal." Aussi, Corpus Canada a décidé de 
maintenir sa participation dans la Fédération Internationale de Prêtres 
Catholiques Mariés et que la personne/contact officielle serait comme 
toujours, moi-même, François Brassard."

La version anglaise suit:

"The National Conference of Corpus Canada which took place in 
Sidney, BC from May 29-31 passed several popositions with 
virtual unanimity. One of these concerned the possible 
participation of Corpus Canada in the proposed North-Atlantic 
Federation (NAF). As a member of the National Coordinating 
Team and as the official contact person of Corpus Canada to the 
International Federation of Married Cathoilic Priests, I was asked to 
communicate the decision of the AGM of Corpus Canada. After a 
long discussion the AGM decided that Corpus Canada would not 
join the NAF at this time. However, it was also decided that any 
regional community of Corpus Canada could join the NAF, if so 
desired, and that the regional contact to the NAF would be invited 
to communicate all pertinent information to the National 
Coordinating Team of Corpus Canada in view of publication in 
The Journal. Also, Corpus Canada has chosen to maintain its 
participation in the International Federation of Married Catholic 
Priests, and that its contact person will remain, as in the past, 
myself, François Brassard."

Letter to the International Federation
by François Brassard, Ladysmith, BC

Un Crédo Possible Aujourd’hui
by Pauline Kenneally, Victoria, BC

 Tout d'abord je veux dire que j'aime les idées d'Un Credo Possible 
Aujourd'hui, et je suis d'accord avec la plupart de ces idées. Pour moi 
maintenant je ne suis plus membre de 1'Église que vous aimez ‘tout 
spécialement.’ Souvent, je pense à cette église parce que j'ai grandi 
dans la foi catholique.
 Il y a presque trente ans que je me suis aperçue que c'était la langue 
utilisée par des ‘intermédiaires autorisés’ qui m'inquiétait. D'après 
moi, toutes les personnes au pouvoir sont des hommes - Le Père, Le 
Fils, Le Saint-Esprit, Le Pape, les Cardinaux, les Archevêques, les 
Évêques et les Pretres. Quand j'étais jeune on nous disait que la 
meilleure façon de prier Dieu était par 1'intercession de la Vierge 
Marie. Même aujourd'hui, quand on écoute les prières ou les hymnes, 
dans la majorité des cas les mots importants sont masculins. En 
outre, Le Pape Jean Paul ne veut pas encore que des femmes 
deviennent des prêtres. On peut voir que, comme une femme, je me 
sens complètement exclue. La première fois que j'ai entendu le mot 
Déesse, au fond de mon coeur j'ai su que je m'identifierais à Elle: 
1'essence de féminité, en un corps tel que le mien. Ainsi, il va sans 
dire que je peux La comprendre mieux qu'un homme. Néanmoins, je 
comprends aussi que cette idée - d'Une Déesse - ne s'accorde pas avec 
Le Crédo de 1'Eglise Catholique!
 Je veux nommer quelques croyances de 1'Église Catholique qui me 
troublent. Quand notre fils est né en mille neuf cent soixante-et-un, il 
fallait que je participe dans une cérémonie de purification après sa 
naissance - c'était la pratique courante. Même maintenant, je deviens 

furieuse quand je réfléchis à cette cérémonie, et quant à la personne 
qui 1'a créée, pourquoi pas une même expérience pour le père de 
notre fils?
 Dans ma famille., il y a plusieurs personnes qui sont 
homosexuelles. Une fois, dans une église catholique, j'ai entendu 
un prêtre qui a parlé d'eux comme s'ils étaient des pécheurs. La 
même église qui prétend que Dieu nous a crées tous égaux, et qu'Il 
nous aime tous autant les uns que les autres. Comment peut-on 
être automatiquement un pécheur si on est crée par Dieu?
 C'est difficile pour moi de croire qu’un bébé serait né avec le péché 
en son âme. Je préfère la pensée de Matthew Fox qui constate que 
les humains sont nés avec des bénédictions originales. À cause de 
ça, on n'a qu'à faire bon accueil au bébé, de le nommer, et de 
l'admettre comme membre de la famille et de la communauté.
 Finalement, je dois dire que je ne comprends pas exactement ce que 
vous voulez dire dans la phrase, “Je n'y participe pas pour être 
sauvé après ma mort, mais parce que j'ai été sauvé.” Comment 
devient-on sauvé? et de quoi? Comme vous, j'ai beaucoup de 
doutes. À cause de ça je ne peux plus dire que je crois en la Trinité. 
J'aime les histoires de Jésus de Nazareth et je crois en lui, mats je 
ne pense pas qu'il soit nécessaire de dire qu'Il est le Fils de Dieu. 
Comme vous aussi, je crois qu'il existe un Infini, et que ma vie 
(pas ma religion comme vous avez dit) est “l’événement constant 
de l’échange créatif entre le Divin, le Cosmique et l’Humain.”
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Crédo Continued...

Réponse à la question çi-dessus:

Nous sommes sauvés parce que l'Esprit Saint habite en toute réalité 
créée depuis le début de la création. En suivant le message et la vie de 
Jésus-Christ, nous sommes sauvés, au jour le jour, de tous nos refus 
conscients de coopérer avec l'Ésprit Saint dans le plan divin d'Amour.  

François Brassard

AN ARTICLE IN THE DECEMBER 2002 EDITION OF THE 
FURROW, ST. PATRICK'S COLLEGE, MAYNOOTH, IRELAND 

 In pursuing knowledge I yearn for dialogue, willing to listen to 
another's outlook and opinions; in this age of expanding information 
my mind evaluates, digests, and often accepts, rejects or manages a 
combination. When my copy of THE FURROW arrived I 
immediately read Fr. Donal Dorr’s "Rethinking Sexual Morality;" in 
our age of shallow appreciation of creation and intense clerical crisis I 
continue to study the mystery of human sexuality. Born in an Irish 
Victorian era Roman Catholic community in 1928 and deprived as a 
fatherless child of any sexual training, I was ordained priest in 1954 
in a vacuum of sexual ignorance that had been furthered by 12 years 
of puritanical Jansanistic seminary. The American sexual revolution 
of the 1960’s washed over me as I grappled with Pope Paul's 
encyclicals on the evil of birth control and the value of celibacy; I 
was a popular well respected parish priest, responsible to Catholics 
who looked to me in the confessional system, for spiritual guidance 
on matters of human sexuality and I was devoid of any sound 
knowledge. Subsequent psychological training, marriage, and the 
fathering and upbringing of two sons has brought me to a place of 
better understanding the awesome mystery of sexuality. Forty years 
into this continuing study I question the place of a celibate clergyman 
as spokesperson for the Roman Church on matters of human life and 
sex. I admire Fr. Dorr for his attempt; In March Sean O'Conaill an 
outspoken retired school teacher and parent of four from North Ireland 
will speak in California, addressing "a church without clergy" and 
"how is it that the bishops alone speak officially for the people." 
Sean and I can not speak in "official" roman places. Surely bishops 
and clergy have little right or knowledge to address sexual issues. 
Their claim to credibility and authority to teach is bankrupt, a major 
crisis. We continue to employ a pre-Vatican Two power up 
mentality.
 Fr. Dorr soundly rests his presentation on the progression of human 
rights and world democracies, as well as John the 23rd’s endorsement 
of human rights as a key element in social morality. Dorr’s topics are 
old and tried, except for "women and spiritual leadership" which may 
have made more progress behind closed doors than one can imagine. 
Save for a few diehards, family planning, contraception and 
masturbation are no longer on the table for many Catholics; the harsh 
judgment Dorr speaks of on these issues has faded along with the 

demise of the confessional system. He believes in a future theology 
for celibacy freely chosen; having a number of priest friends who 
have chosen to live celibately I appreciate his call for a fresh 
approach. Overall solid and honest education will be necessary; 
with the "defective and inconstant theology of sex which has done 
immense spiritual damage" as a foundation, many unhealthy road 
blocks need be overcome to achieve honest education and truth. 
One is the image that the cleric knows all. I contend there are no 
experts; we are all called to learn and dialogue.
 I penciled a question mark in the last paragraph as the author, 
appealing for openness and trust says "we need a solution where 
these issues can be explored by theologians and other scholars." 
Are these scholars to be clerics? As a married man and biological 
father of two sons who has kept abreast of modern theologies I am 
aware in conversations with active friend clerics that they have no 
idea of where I stand in practical living concerning abortion, 
contraception, vasectomy, and extra marital sexual activity. In 
addressing vital issues they so often speak from a vacuum, looking 
backwards, thinking book wise; I sense them devoid of the feelings 
necessary to appreciate these deep emotional experiences. If there is 
to be honest dialogue, the clerical and "lay" worlds need mesh and 
the masculine ego of the cleric needs to take a back seat to a new, 
deeper, and vibrant appreciation of the understanding of life. For me 
it has been a wonderful experience to have a foot in both camps. 
My plea is not to listen to me alone, but to dialogue with many; at 
times I feel I am shouting into crashing waves at the beach. Tom 
McMahon, 
aware that 
another 
committee will 
soon be formed. 
1/.9./03
 

Rethinking Sexual Morality by Father Donal Dorr
reviewed by Tom McMahon, San Jose, CA

 Fran told the story of little Eric who was being put to 
bed one night. His mother told him not to be afraid 
because God and the angels were there to protect him
Eric replied: “But mom, I want someone here with skin 
on.”
 We believe that Jesus is God with skin on; we are to be 
for each other God ‘with skin on’.
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Report of the Survey on Journal Readers’ Local Activity
by François Brassard, Ladysmith, BC

 There were nine responses to the Survey on Journal Readers’ Local Activity. That represents a 3.5% response rate. No one from The 
Journal editorial board participated. All nine including one couple were from Roman Catholics. The first part of this report tabulates the 
responses to questions 1 (a. to k.) to 6. The second part reports comments on three topics: 1) the institutional Church; 2) Corpus Canada; 
3) The Journal. In this section the same order of submissions is maintained for each of the topics. Finally, the third part quotes two 
different personal commentaries.

Tabulation of Responses: 
 1. Check Yes___ or No___ in answer to the question.
a) I worship at a local church or congregation. 8 yes; 1 no; 5 comments.
b) I participate in a small faith community…that meets for spiritual growth. 6 yes; 3 no; 5 comments.
c) I participate in a group…that works for church reform. 1 yes; 8 no; 4 comments. 
d) I participate in a group…that works for social justice. 5 yes; 4 no; 4 comments. 
e) I pray privately daily or almost daily. 9 yes; 0 no; 4 comments. 
f) I participate in a local Corpus Canada community. 4 yes; 5 no; 5 comments. 
g) I read The Journal. 9 yes; 0 no; 4 comments. 
h) I participate in discussions on the CORPUS-N internet mailing list. 1 yes; 8 no; 3 comments.
i) I have participated in some of Corpus Canada’s national conferences. 5 yes; 4 no; 3 comments.
j) I participate in inter-faith spiritual activities. 8 yes; 1 no; 4 comments. 
k) When asked, I do sacramental ministry as a married Roman Catholic priest. 5 yes; 1 no; 3 n/a; 4 com.
 2. As a married Roman Catholic priest I would accept an invitation by the Roman Catholic Church to resume my priestly ministry as a 
married priest within the Church as the Church is now.
4 yes; 2 no; 3 n/a; 5 comments.
 3. As a Roman Catholic woman I would seek ordination in the Roman Catholic Church if it were made available to me. 1 yes; 2 no; 6 
n/a; 3 comments.
 4. In what ways would you like to become involved in practicing your faith on the local level. What has to happen to make it possible for 
you to pursue these goals? 8 comments.
 5. In your faith gatherings, is spiritual development done by choosing a programme? Or by individual selection of a topic for discussion? 
What preparation is expected of participants? 7 comments.
 6. What is Corpus Canada doing right? In what ways could it be doing better? 9 comments (7 long).

Summary of comments: 
 1. The institutional church:
a) It doesn’t nourish me spiritually; small Christian communities do. 
b) It is irrelevant, hypocritical, self-protective and self-destructive. 
c) Need to convince the church (leadership) to accept a married Catholic priesthood. 
d) Parish is vibrant, but more church reform needed; need to dialogue more with (ordinary) Catholics and with the hierarchy if they are open 
to it. 
e) I shop around for welcoming parishes. 
f) It’s aging. Need to apply pressure in every diocese for reform. Need to do it visibly through parish activities. 
g) Satisfied with local parish faith gatherings. 
h) Need to challenge church structure. 
i) Long letter published below.
 2. Corpus Canada: 
a) Great support in my faith; delighted that it is supportive of small faith communities; doing great job. 
b) Represents miniscule number of married priests; it should distance itself from the institution; married priests should update themselves 
theologically, stop talking about reform, become aware of the real needs of people. 
c) Should convince Rome to accept a married priesthood. 
d) Great national conferences; be a voice somehow in the Canadian Catholic Church; dialogue with bishops. 
e) Only recently aware of Corpus Canada. 
f) Apply pressure on institutional church for reform. 
g) No comment. 
h) No comment. 
i) Happy to be associated with Corpus Canada. 
 3. The Journal: Ratings to question 1.g) are given here, from 5 to 1, 5 being excellent and 1 being poor. 
a) 5.
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Survey Results Continued...

b) No comment. 
c) No comment. 
d) 5. Fantastic! Publishing and distributing The Journal is a big thing. 
e) I like it! It speaks to me in a way no other (catholic literature) does. 
f) 4. 
g) 4. 
h) 5. Keeps us informed; thought provoking material. 
i) 5. 100%! So helpful to touch base with relevant issues and persons. 

Two commentaries: 
b) Corpus Canada should be replaced by a network of communities which emerge from the real needs of people. The church is too focussed 
on self-preservation and many Corpus types are still in this mode. This is the first time Corpus anywhere has allowed me to be honest. 
Thanks. 

i) It pains us, the wife and I, to still attend the institutional church here in Duncan, but, in all honesty, we feel that the Lord calls us to do 
so. We go there because of solidarity with our friends who also still go. We are aware of what Cardinal Evaristo Arns of S. America once 
said: "The Lord said: ‘I will be with you until the end of times.’ If we don’t do His work, then He is not there. If we do His work in S. 
America, He will be with us." If Rome does not do His work, He is not with them. Christ did not found an institution; He established a 
community. The powers-that-be often forget this.

Another reason for our going (to the parish) is that we need the sacraments, especially the Eucharist, although the deeper meaning of it is 
lost to most of the people. They don’t see the Eucharist as a sharing of communal life. So, we live a dichotomy. That’s a source of 
suffering.

Thirdly, conversion only happens from the inside. Outside the institution, we are a write-off, no matter how long we stand on a soapbox. 
The institution ignores Christ outside its own self-proclaimed boundaries. We are well aware that ecumenism is for the institution nothing 
more than: "you come to us; we don’t need to come to you." There is no level playing field when one deals with Rome. Due process is 
absolutely denied, as some theologians have found out. The latest is Jacques Dupuis, SJ who ‘dared’ to write about pluralism.

Fourthly, we need these people (from faith communities) in the (parish) church for the success of our social justice projects. They are a 
source of education for most parishioners. They provide examples of being ecclesia as well as koinonia in this ‘barren land.’

In the past, I have tried to bring the Eucharist in our group, but the others are not yet open to such a ‘drastic’ measure. None of us is 
ordained, but I feel that our baptism is enough to call Christ in our midst through the sharing of bread and wine. Also, because of the 
‘Didaché’ not indicating the presence of any priesthood as we know it, Christ must have been called in the ‘breaking of the Bread.’

Anyway, it is a bit of a relief to have been given the opportunity by your questionnaire to talk about what lives within us.

Survey results prepared by François Brassard

On The Lighter Side!
 A golfer, well into his golden years, had a lifelong ambition to play a certain hole the way the pros do it. The pros always drove 
the ball out over the water onto the green that is on a spit of land that juts out off the coast. This was something he had tried 
hundreds of times without success: his ball always fell short, into the water. Because of this he never used a new ball on this 
particular hole but picked one that had a cut or a nick.
 One year he went out to Pebble Beach to try again. When he came to the fateful hole, he teed up an old beat-up ball and said a 
silent prayer. Before he hit it, however, a voice from above said, "WAIT. REPLACE THAT OLD BALL WITH A BRAND NEW 
BALL." He complied, with some misgiving, despite the fact that the Lord seemed to be implying that He was going to let him 
finally achieve his life long ambition. As he stepped up to the tee once more, the voice came down again. "WAIT. STEP BACK. 
TAKE A PRACTICE SWING." So he stepped back and took a practice swing. The voice boomed out again: "TAKE ANOTHER 
PRACTICE SWING." He did. Silence followed. Then the voice spoke out again, "PUT BACK THE OLD BALL."
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The Communities of I Clement
by Dr. Michael Zarb, Cobble Hill, BC

 The First Letter of 
Clement or, more 
accurately, the letter of the 
Roman community to the 
Corinthian community 
does not disclose the name 
of the writer; the 
attribution to Clement is a 
later inference, based on 
information such as the 
Shepherd of Hermas, 
written at Rome (ca. mid 
second century), that 
mentions a Clement (Vis. 
2.4.3) who had the job of 

sending to other cities writings pertinent to the Roman community. 
The actual author could have been an individual acting as secretary to 
the community writing on behalf of the community or he could have 
been one of the presbuteroi of the Roman congregation. That he was 
the ‘sole bishop of Rome’ with papal authority over other 
communities, as traditionally alleged, can hardly be demonstrated. 
 The date of 1 Clement is also uncertain. Clearly it comes from a time 
after the ‘apostolic age,’ for Clement can look back to the period of the 
apostoloi as past (5:1; 7:1-2). Christianity is old enough to be viewed 
as a tradition (7:2; cf. 51:2); the Corinthian congregation is referred to 
as ‘ancient’ (47:6); and some Roman Christians, the delegates sent to 
Corinth, have lived in the community "from youth to old age" (63:3). 
These points lead scholars to date the letter in the reign of Domitian 
(A.D. 81-96).
 It has often been suggested that the "sudden and repeated misfortunes 
and calamities" to which 1 Clement refers at the beginning of the letter 
(1:1) were attacks upon Christians toward the end of Domitian's reign. 
Unfortunately, we know very little about the alleged persecution in the 
time of Domitian. On the other hand the reason for not writing earlier 
stated in the letter could probably be a literary device, a conventional 
excuse for the delay to respond employed in similar letters of 
exhortation dealing with conflict. 
 A general date around the end of the first century is adopted for the 
purpose of this article, to help construct, from the data in the writing, a 
brief glimpse at the Christian communities both of Rome and Corinth 
at this period.
Occasion and Argument 
 The occasion of this letter is the removal from office of certain elder-
overseers in Corinth and the induction of other leaders perhaps endowed 
with more exciting charismatic gifts (44.3). There may have been 
behind the ejection a more far-reaching dispute in which the defenders of 
an older and freer order opposed the consolidation of an institutional 
community. The arguments of the letter show that the idea of order in 
general and submission to a hierarchy seems very important to and 
highly stressed by the writer, from which it may be inferred that in all 
probability, on the other side of the dispute, the question of the 
progressive regulation of offices is also raised as a matter of principle 
and perhaps specifically regarding the title of overseer ‘episkopos,’  and 
their lifetime tenure (44:1-2). In Paul’s time charismatic leadership was 
the rule in Corinth; the Corinthians were accustomed to charismatic 

guidance rather than fixed offices. This could also be the reason 
why 1 Clement, though knowing that the Holy Spirit is given 
to all (2:2) and being well aware of Paul’s 1 Corinthians, ignores 
the charisms altogether. Unfortunately no document from the 
other side has come down to us, we hear only one party. An 
analogous situation is given in 3 John.
 The writer, after apologizing for the delay in reacting to, 
perhaps, the cry for help of the deposed faction, praises the 
Corinthians for their former good Christian conduct of life and 
condemns the present situation (1-3). The second section consists 
of a series of arguments to convince the Corinthians of the need 
of submission to approved leadership. He points out the evil 
consequences of jealousy with support from Old Testament 
examples, as he does throughout the whole writing, (4) and the 
sufferings of Peter and Paul and other Christians (5-6); he 
preaches the necessity of repentance (7-8), the virtues of 
obedience, piety, faith and hospitality (9-12) and he elaborates at 
length on the main virtue of humility (13-19); he illustrates the 
necessity of order from the order of creation (20); the need of 
man’s response to God’s benefits (21-22); the virtues demanded 
of the Christian are sanctioned by the certainty of future 
resurrection (23-28); he deals with the holiness of life and its 
duties (29-30); he reminds the Corinthians that faith like 
Abraham’s brings blessedness (31-36); he presents more 
examples for the need of order from military discipline and the 
human body (37-38) and ends this part with an attack on his 
opponents’ foolishness and ignorance buttressed by a conflate 
quote from Job (39). In the third section he approaches the 
problem more practically. He deals with the divine origin of 
church order, first on the analogy of the Old Testament worship 
(40-41) and then the succession from God through Christ, the 
Apostles, the overseers and the assistants (42-44). He presents 
the rebels as impious (45-46) and after appeals for love (47-50) 
he gives specific counsel to the dissenters, namely to ask for 
forgiveness and to exile themselves or do what the congregation 
commands (51- 58) and ends with a long prayer(59-61). Then he 
concludes with a summary of his plea for peace and harmony and 
informs them that the Roman congregation sends some men as 
witnesses of their peaceful concern with the hope of seeing these 
emissaries back with a report of tranquility in the Corinthian 
congregation (62-65).
Concept of Church
 The designations used of the community are those taken over 
from tradition. 1 Clement does not use the word ‘ekklesia’ 
‘congregation, church’ as often as one might expect considering 
that the author is writing because of discord in the Corinthian 
community. In the letter ‘ekklesia’ occurs twice in the 
salutation: ‘The Congregation of God which sojourns in Rome 
to the Congregation of God which sojourns in Corinth,’ and later 
on we hear of ‘the most steadfast and ancient Congregation of the 
Corinthians’ (47:6). Elders (presbuteroi) have been appointed 
‘with the consent of the whole Congregation’ (44:3). Elsewhere 
other terms are favored. One is ‘flock’ (poimnion), [also found in 
Acts 20:28 and I Peter 5:2f.]. This word always reflects the idea 
of ‘flock of Christ.’ ‘Christ is with them that are lowly of mind, 
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not with them that exalt themselves over the flock.’ (16:1). Elders 
‘have ministered to the flock of Christ blamelessly’ (44:3); ‘Only let 
the flock of Christ live at peace with its appointed elders.’ (54:2). 
‘For it is better for you to find a small but creditable place in the 
flock of Christ than to appear eminent but be excluded from his 
hope.’ (57:2). Notwithstanding this metaphor for the community the 
leaders are not referred to with the corresponding metaphor of 
‘shepherds’ nor is their function termed ‘shepherding’. Another 
designation is "body" (37:5, 38:1, 46:7) where the joint membership 
and the mutual ordering of the members is relevant but not the 
Pauline ‘union with Christ’. Other terms for the congregation are, 
‘brotherhood’ (2:4) and the community of Corinth is generally 
addressed by the author as ‘brothers/ brethren’; ‘the elect’ (1:1 and 
passim); and ‘the holy portion’ of God (30:1) indicating the 
development out of Israel.
The Leadership
 In contrast with the Didache, in 1 Clement we find no teachers and 
no prophets, the prophets mentioned are the Old Testament prophets 
(17: 1; 43: 1).
 In 1 Clement the term ‘apostoloi’ is restricted to the disciples of 
Jesus and to Paul; they are men of the past, historical personages 
(5:3) and in particular Peter (5:4) and Paul (5:5; 47:1). Unlike the 
Didache, this writing does not mention any contemporary ‘apostoloi’.
 The Apostles received the gospel from Jesus and went to preach 
(42:1-3 ). In 47:4 the author reminds the Corinthians of their 
partisanship for different Apostles in the past ( cf. Paul in 1Cor 1:12; 
3:22). The Apostles knew about ‘strife over the title of overseer’ 
(44:1) and appointed overseers (episkopoi) and assistants (diakonoi) 
for the future believers (42:4), also, they provided for a succession of 
other men who were to be set over Christ’s sheepfold. These men 
were called ‘presbuteroi’ elders and their office was called ‘overseeing' 
(episkopê) (44:1, 4) or, more generally, ‘ministry’ (leitourgia) (chs. 
40, 41, and 44). This appointment by the Apostles is similar to what 
we find in Acts 14:23. It is important to note that 1 Clement does 
not say that the Apostles appointed apostoloi in their own place but 
appointed local overseers and assistants for the management of the 
local communities.
Overseers and elders
 In 1 Clement, the overseers (episkopoi) and assistants (diakonoi) are 
said to have been appointed by the Apostles: ‘42:4. So as they (the 
apostoloi) preached from country to country and from city to city, 
they appointed their first fruits (i.e. converts), after testing them by 
the Spirit, to be the overseers and assistants of the future believers. 
[5] Nor was this an innovation; since overseers and assistants had 
been written of long before. For thus says the Scripture somewhere, 
"I will appoint their overseers (episkopoi) in righteousness and their 
assistants (diakonoi) in faith."’ In order to emphasize the provenance 
of community leadership from God the author resorts to forcing, 
modifying a quotation from Is. 60:17 (LXX), ‘I will give your rulers 
(archontas) in peace and your overseers (episkopous) in 
righteousness.’
 Since the author is doing his utmost to defend his case for order and 
for obedience to the hierarchy against the behaviour of the rebels one 
may ask and wonder why he doesn’t utilize arguments from the 
practice of Jesus, namely cite an occasion when Jesus might have 

instituted such authority. The answer lies in the fact that there were 
no such occasions. 
 Had the community of Rome known about the supposed authority 
given to Peter, ‘The Rock,’ in Mt 16, they would surely have used 
it in this writing. Even assuming that the recently published 
gospel of Matthew had not yet reached Rome by the time of this 
letter one would still expect that the story itself, had it been 
authentic, of the giving of the ‘Power of the Keys’ to Peter, - and 
especially if Peter, according to unverifiable traditions, had been in 
Rome, - would certainly have been a treasured tradition to be proud 
of; therefore it is highly unlikely that the Roman church in 
possession of such important and crucial information supportive of 
their authority would not use it in this occasion. Obviously either 
they did not know of it because it didn’t exist or they did not 
interpret the story as the bestowal of authority, absolute or 
otherwise.
 In 44:1-2 the reason 1 Clement gives for these appointments is 
the foreknowledge the Apostles had, ‘through our lord Jesus Christ’ 
of the future strife regarding the function of ‘overseeing’ and further 
added the codicil that other ‘approved’ men should succeed to their 
ministry, ‘So for this reason, because they had been given full 
foreknowledge, they appointed those mentioned above and afterward 
added the stipulation that if these should die, other approved men 
should succeed to their ministry (44:2). [For the practice of 
choosing ‘approved’ men see I Tim. 3:1-12]
 Despite the argument of appointment by the apostles the letter 
also acknowledges the function the community had in the 
appointments of the leaders. Thus 44:3-4, ‘Those therefore who 
were appointed by them or afterward by other reputable men with 
the consent of the whole Congregation, who in humility have 
ministered to the flock of Christ blamelessly, quietly, and 
unselfishly, and who have long been approved by all - these men 
we consider are being unjustly removed from their ministry. [4] 
Surely we will be guilty of no small sin if we thrust out those 
who have offered the gifts of the overseer’s office (episkopê) in a 
blameless and holy fashion.’ ‘Whole congregation’ and ‘by all’ 
seem to be rhetorical exaggerations of the author. Obviously the 
rebels did not approve and a majority of the Corinthians seem to be 
accused – this appeal is addressed to the whole congregation of 
Corinth. The description of the situation as ‘strife and passion and 
dissention and schism and contention among you’ indicates that the 
opponents were more than a few rebels, many are involved, ‘Your 
schism has caused many to sin, has made many doubt, has made 
many despair, has brought grief upon all. And still your rebellion 
goes on!’ (46:9)
 This passage, 44:1-4, indicates the nature of the succession, it is 
not said that the Apostles appointed other apostoloi in their stead 
but episkopoi , overseers so that when these i.e. the overseers not 
the Apostles, died, other well-tried men should take over their 
office. What is transmitted is not the office of Apostle but that of 
overseer. This writing has nothing to do with the concept of 
succession in ‘sacramental power’ which came later into the 
Christian picture.
 The word presbuteros had not yet crystallized to denote only the 
elder-leader of the community but was still used for older man as 

Communities of 1 Clement Continued...
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well; 1 Clement makes use of both senses.
 In 1:3 we find mentioned four classes of people with whom the 
Corinthians acted properly in their former days of good behaviour, 
‘For you have acted impartially in all things, and conducted 
yourselves according to the laws of God, obeying your leaders 
(hêgoumenoi) and paying the elders (presbuteroi) among you the 
respect due them. You have instructed your young people (neoi) in 
temperate and honorable thinking; women (gunaikes) you have 
charged to do everything with a blameless and pure conscience, 
maintaining due affection for their husbands; and you have taught 
them also to observe the rule of obedience and to manage their 
households with dignity and all discretion.’ The ‘leaders’ are the 
officers of the community, the ‘elders’ are the older men since the 
‘leaders’ are not the only seniors to whom reverence is due. Similarly 
in 21:6, where, as here, leaders, elders, the young, and women occur 
in succession, ‘Let us fear the Lord Jesus [Christ], whose blood was 
given for us. Let us reverence our rulers (prohêgoumenoi); let us 
honor our elders (presbuteroi); let us instruct our young men (neoi ) 
in the lesson of the fear of God. Let us guide our women (gunaikes) 
toward that which is good …’ In this sense see also 3:3 ‘the young 
against the elder’.
 However, the community leaders are also called ‘elders’ (presbuteroi) 
and are identified with the overseers (episkopoi), thus, 1 Clement adds 
regarding the unjust removal of the appointed overseers in 44:4, 
‘Blessed are those elders (presbuteroi) who have gone before, seeing 
that their departure was fruitful and ripe: for they have no fear lest any 
one should remove them from their appointed place. [5] For we see 
that you have displaced certain persons, though they were living 
honorably, from the ministry (leiturgia) which had been respected by 
them blamelessly.’ In 47:6. ‘It is disgraceful, beloved, utterly 
disgraceful, and unworthy of your conduct in Christ, to have it 
reported that because of one or two persons the ancient and well 
established Corinthian Congregation is in revolt against the elders 
(presbuteroi).’
 In the suggestion by the Roman community for the solution of the 
problem, namely the self removal of the guilty persons causing the 
schism we find, 54:2 ‘Let him say, "If it is because of me that 
rebellion and strife and schism have arisen, I will leave, I will go 
wherever you wish, I will do whatever the congregation commands. 
Only let the flock of Christ live at peace with its appointed elders."’ 
Further they exhort obedience towards the elders, 57;1 ‘Hence you 
who are the instigators of the revolt must submit to the elders and 
accept discipline in repentance, bending the knees of your hearts.’
Episkopos is used of God in 59:3 ‘the Creator of every spirit and its 
Overseer.’ It also had not acquired an exclusively ecclesiastical 
meaning since it is employed of God. Presbuteros is used of OT 
elders once in 55: 4.
 There is no information regarding the leaders’ tasks; the function, 
ministry of the episkopoi is not elaborated ; the words used are 
leitourgia and its corresponding verb leitourgein which do not 
necessarily connote ritual service.
No Christian priests are indicated; the priests and high priests 
mentioned refer to those of the Old Testament. 
Corinth and Rome

 The Christian communities throughout the empire at the end of 
the first century were definitely not considered with admiration by 
both the Roman authorities and the general public as attested by 
Tacitus who calls them a ‘notoriously depraved group’ and ‘a 
pernicious superstition’ and whom Pliny the Younger finds to be a 
‘depraved, excessive superstition.’ This ill fame was not conducive 
to the public display of their activities; their churches were not 
identifiable public buildings, but private houses owned by perhaps 
well to do Christians who could afford a house large enough to 
accommodate the congregation depending on its size. A large city 
would include more than one house-church, an elder or elders may 
have supervised each house-church, while the whole community of 
the city was supervised by the collective group of such house-
church elder/overseers. 
 Thus in Corinth, a substantial city, the reference to leadership in 1 
Clement is in the plural suggesting several overseers. A one 
metropolitan episkopos authority is in no way indicated. The 
Christian congregations used to meet in private houses having as 
leaders either one or more persons called ‘overseers’ or ‘elders’ who 
were helped by certain assistants (diakonoi). 1 Clement says 
practically nothing of the diakonoi, perhaps because they are 
apparently not involved in the controversy which is ripping apart 
the community. They are only mentioned with the overseers as 
appointed by the apostles in 42:4-5 (see text above).
 1 Clement tells us nothing specific regarding leadership in Rome; 
we may infer however a similar institution as in Corinth. Rome 
being a large city with probably a substantial Christian population 
would have several house-churches each supervised by its elder or 
elders. As in Corinth there is no indication of a metropolitan 
episkopos or papal authority. Had there been such an authority one 
would expect it to be exercised precisely in such a grave matter as 
that in Corinth. 1 Clement goes to the extreme in mustering all 
the arguments at his disposal to convince the rebels of their error; 
yet he does not mention the ‘supposed’ authority of the church of 
Rome as the seat of Peter, the Rock, Holder of the Keys. Had 
‘Clement’ been writing as ‘pope’ he would have given his name 
and exercised his authority. It is anachronistic to think of the early 
Roman church leaders functioning as later popes; the Roman 
papacy required several centuries of development and the 
Constantinian impetus to reach its absolute authoritarian status.
Neither does Rome pose as the imperial city exercising authority 
over others – in early patristic writings this is never adduced as an 
argument. Christianity was not yet the religion of the empire.
Nor is Rome writing as the mother church, there is no indication 
of this whatsoever – rather one sister community intervenes to help 
another. The letter contains no orders, no commands or 
authoritarian threats, the tone is simply exhortative even though 
passionate and insistent. The Romans’ earnest prayer is that the 
Corinthians will ‘submit not to us but to God's will’ (56:1). But 
they will put their souls in danger if they are disobedient ‘to the 
words spoken by Christ through us’ (59:1). ‘For you will give us 
joy and gladness if you prove obedient to what we have written 
through the Holy Spirit and desist from wanton, jealous anger in 
accordance with the plea for peace and harmony which we have 
made in this letter.’ (63:2).

Communities of 1 Clement Continued...
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