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 Meditation on God is reflection on goodness to be achieved. God is the one who calls people to do all of value that can be done. 
Bishop John A. T. Robinson wrote in "Honest to God": The world is not ungodly, but God's presence. God is the infinite divine 
Mystery and the ground and source of all creation, especially the ground and source of personness. So to find the presence of the 
mystery of God, look to what exists around us, to creation and especially to other persons. It is not 'out there' but within that God is 
to be found.
 Robinson recommends a deep and consistent involvement in all that touches on personness in the world. Concretely, it means that 
concern for political freedom, social equality, psychological well-being, physical health, and all other aspects of human life, are 
ways of involvement in the presence of God.
 Black liberation theology interprets human existence in terms of the experience of oppression. To understand and feel what it is to 
be oppressed is the foundation of an approach to life that works for a transformation of earthly conditions and sees this work as the 
basic meaning of the idea of building God's 'Kingdom' on earth. It is a response to God as to a call to change the conditions of our 
lives.
 Women's liberation theology brings to consciousness the reality of oppression, of domination through power, of a division of 
people into higher and lower, and then rejects these as a model for human existence. Equality, cooperation, and mutual 
supportiveness are the ideals of feminist theology, not just as useful virtues but as key images for interpreting where life's ultimate 
values and meaning lie.
 Catholic social-political movements of Latin America all claim that the most imperative religious project is not that of getting into 
heaven at some future time but of transforming earthly conditions as much as possible now. These liberationists respond to God as 
the God of the poor and oppressed, of those who live their humanness under the stifling conditions of domination by an entrenched 
class.
 Fundamentalists maintain an adherence to what they see as the single truth delivered by God. Even those of a more accommodating 
faith attach a high degree of certitude and permanence to their religious beliefs. In contrast, the result of reflection on science and of 
historical research has been the idea that all our ideas have changed and will change again, even our religious beliefs.
 An idea that is actually rather traditional is that God is a name for the Ultimate Reality that lies beyond human comprehension. The 
infinite mystery of God can never be captured by any name, category, or belief that the human mind can comprehend. Every valid 
belief is inadequate. Every legitimate idea about God is but a clue to the full reality, but not the simple truth. Therefore all ways of 
speaking of God and related beliefs are open to improvement.
 Religious traditions usually ignore the limitations of their beliefs and practices. It is more comfortable to feel secure with firm and 
clear doctrines than to stand before mystery. But the actual history of the traditions exhibits many changes. Rituals, moral codes, 
leadership roles, interpretations of sacred sources, ideas of salvation- these have all undergone changes. If even one unexpected change 
is legitimate, then many more may eventually turn out to be. The ways these will be understood by future generations are never 
fully predictable.
 Modern religious faith is focused on the ultimate intelligibility and worthwhileness of being a person, a real concrete, world-
developing person, free and capable of responsibility, conscious and able to grow in understanding. It is a faith that scientific 
honesty is not ungodly, that secular concern is not a distraction from God, that self-affirmation is not a sin of pride, and that 
openness to change in religious forms is not an abandonment of religion. Even if there were but one religious tradition in the world 
with one set of religious symbols, different people would still interpret them in different ways.
 Without all the symbols, moral codes, and belief structures of the past, modern religiousness would be an attitude without specific 
expression, an orientation without concrete form... religion will be what it has always been- troubled and confused as well as joyful 
and invigorating, destructive as well as life-giving.

From In The Presence of Mystery by Michael H. Barnes
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Sophia
by Dianne Peck, Sydney, NS

Focus:W
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Part 1
 I have been assisted 
in approaching the 
question of this 
issue's Focus 
Topic,"Why do I stay 
in the Church?" by 
reading two powerful 
books, The Unhealed 
Wound by Eugene 
Kennedy, and The 

Soul of Sex by Thomas Moore. I would like to share my 
reflections.
 The "Church" in my instance is the Roman Catholic Church. 
My first tarrying was over the consideration of why staying in 
the Church is an issue, the consideration of why the question 
needs to be asked. In The Unhealed Wound, Eugene Kennedy 
lays out an explanation that registers deep in the reader's 
interior knowing; in the reader's soul-core where you recognize 
the rightness of the thing just because it is so right. 
 Kennedy reveals the nature of the Church's and our unhealed 
wound, and its cure, with profound insight. For Kennedy it is 
the Institutional Church that is mortally wounded and that 
wound, in its essence, is sexual. The cure he posits is to 
restore balance by bringing the Mystical Church home from 
its current place of banishment. Thomas Moore, in The Soul 
of Sex, presents breathtaking insight into the mystical nature 
of sex. It is accidental that I read these two works at the same 
time, but Moore's has turned out to be an expansion and 
completion of the problem and solution presented by Kennedy. 
 In Part 1 of this article I want to share Kennedy's explanation 
of the unhealed wound. In Part 2 I want to share the healing 
solution as I find it presented in both books.
 Kennedy's subtitle is "The Church and Human Sexuality". He 
draws a crystal clear picture of the historical pain that has been 
the automatic outcome whenever these two concepts are held 
in the same thought, or put in the same sentence. 
 The Catholic story of the Church and human sexuality is the 
story of "good people thinking themselves bad, healthy people 
thinking themselves sick, ordinary human beings 
uncomfortable with their own humanity"(Kennedy p.8). 
 The Church as Institution has, for several hundreds of years, 
driven home to its members its life-perception that life itself is 
a dualism. It has governed and still continues to govern 
relentlessly from its dualistic premise that pits spirit against 
matter, body against soul, the Church against the world, and 
the Creator against the created. The result of dividing soul and 
body is to split the personality that these two elements 
together create. "Body and soul cannot be sundered without 
desperately wounding the personality they constitute when, for 
whatever hope or creed, we slay Nature, that is, everything that 
is natural and healthy about us, including our sexuality, we 
injure ourselves grievously"(p.24).
 The author holds that the evidence that the nature of the 

Church's wound is sexual is easy to find. It screams from 
the list of issues defended by the Church "as if they were 
the eternal dogmatic foundations of its existence"(p.36). 
We are familiar with that list: birth control, an 
exclusively celibate priesthood, exclusion of women and 
the married from ordination, defining homosexuality as an 
"objective disorder" that sources evil, and the "evidence of 
the Church's own crisis of sexual conflict and the 
thousands of cases of priest pedophilia"(p.36).
 Throughout his book Kennedy uses the metaphor of 
mythical wounds to describe Christianity's wound. The 
unhealed wound of the Church is, to cite one example, the 
Grail King's wound, and like all mythical wounds, is 
sexual. King Anfortas defended honor and kingdom by 
slaying his enemy but was deeply wounded himself in the 
process, a genital wound that will not heal, that torments 
him day and night, that gives him no escape, neither in 
standing nor in lying down. After many years of seeking,
Parzival succeeds in finding the Grail King, but is 
banished from his presence because he fails to heal him. 
Parzival fails because he allows himself to be intimidated 
by powerful court protocol that prohibits anyone speaking 
a word in the King's presence that may offend him. It is 
only after many more years and much maturing on 
Parzival's part, which has been achieved because of the 
sexual/love relationship in his life, that he returns, this 
time to boldly speak. And to boldly heal.
 Particularly poignant is Kennedy's portrayal of the clergy 
of the Catholic Church, whom he describes as emasculated 
by institutional power abuse. The treatment of 
theologians who dare to speak boldly is an example. 
These men are silenced or excommunicated. In effect they 
are castrated, the source of their generativity cut off. For 
Kennedy, every human action is sexual. Because creativity 
is sexual, all our creations, all the works of our hands, 
whether they are books, sermons, a class well taught, a 
symphony well written, bread well made or laundry well 
done, are not only the works of our hands. They are also 
the fruit of our generativety. 
 It is equally important to note that the Church's Parzivals 
are not only emasculated. They are commanded to submit, 
to surrender, are shamed and debased, and all these are 
states and conditions that identify sexual control. "They 
must disown their creation, & withdraw from creating & 
forsake their potency by giving up what they can bring 
forth from within themselves"(p.40).
 The evidence of sexual impotency of those in power is 
their driving need to control other men. This drive is the 
perverted sublimation of their own sexuality, and the 
manifestation of their own deep sexual wound. Kennedy 
pays tribute to the greatness of John Paul II. But he also 
names the Pope's wound. "John Paul II bears a wound that 
rises from his own view that Nature and Spirit are enemy 
camps arrayed against each other in a partitioned 
country"(p.11). It is significant to note that to control 



The Journal  Page 4

Focus Continued...

another sexually is to render her/him impotent.
 I want to be clear about the tone of this book. It is not a book of anger 
or attack. It is a book of steel-cold insight wrapped in generous 
compassion. As the reader, I did not have the embers of my own 
decades-old anger revived. In fact I experienced the opposite. For the 
first time in those decades I have been healed of the deep hurts from 
which anger rises. I have been at last moved to compassion for the 
hierarchy of the Church as Institution. Pope John Paul II's wounds did 
not originate with him. He inherited them, as did we all, “from a 
wounded and therefore wounding society, culture, Church and family of 
origin,” from hundreds of years of wounded ancestry. Perhaps it is our 
great luck to live in a century in which these wounds have festered to a 
point beyond endurance, through the exposure of the Church's rampant 
pedophilia.
 (It is my personal great luck to have read Kennedy's book. My first 
awareness of it came as a recommendation by Pascal Baute on 
www.marriedpriests.org).
 The word that Parzival finally spoke to free the Grail King was the 
question, "What is it that ails thee?" It is a simple enough question. 
Kennedy's reason for why John Paul II and the Curia cannot be healed 
of their sexual wound is the same reason Parzival failed on his first 
attempt, the court protocol of silence. The word of healing is not 
allowed. There is no mistaking the reality that the Church has 
mercilessly blocked the healing words "What is it that ails thee?" and 
thrust back with its own death-dealing words, "Roma locuta est." Rome 
has spoken. The matter is finished. 
 And so, that there is the need to ask, "Why do I stay in this Church?" 
lacks no evidence. But Kennedy also spends several chapters giving 

evidence for hope. He reminds us that Parzival's question, the 
words that would open the floodgates of healing for the Church 
and the world, has been asked before. Pope John XXIII asked it, 
and then convened Vatican II for the purpose of answering it. For 
a brief moment the clouds parted, brilliant golden sunlight shone 
through, and the healing of the Church's wound began. The blind 
passion of the current hierarchy to close every open window and 
eradicate every healing ray is evidence of the profound depth of 
its wound.
 Kennedy believes the Church still has the capacity to heal itself, 
and will again remember its pastoral/mystical identity. He 
believes the Church as Mystic can heal the Church as 
Institution. That hope is also the reason I choose to remain 
connected to it.
 I offer this Sophia wisdom: In the beginning was the healing 
word; the word will prevail; the word is God. 
 The mission of Corpus is to continue to speak compassion to 
the world in any and every way, in every act of inclusion, in 
every act of outreach, in every act of community. My rekindled 
desire is that we continue to pan our collective creativity for new 
ways to achieve breakthrough with Parzival's question to the 
Church.
 Because the Church's wound is sexual, healing must include a 
healed understanding of our sexuality. In Part 2 of this article I 
would like to examine the relationship between mysticism and 
sexuality as it is treated in Thomas Moore's book, The Soul of 
Sex.

Catholic Identity
by Richard Rohr, “Why Be Catholic?”

 Most of us over forty today were given a strong sense of Catholic identity. Catholicism 
was a total world, a total way of thinking and feeling. Someone said you could just as 
easily stop being Catholic as you could stop being black, brown, yellow, red or white. 
You couldn’t change it. “Holy Mother Church” is still our mother. You can’t change 
mothers. You can’t kill your mother. Maturity usually means accepting that Mom was a 
good enough mother and not a perfect one.
 But most people who have been formed since Vatican II have never had that 
experience. Except in rare instances, they were never given a strong sense of Catholic 
identity. So they don’t have a strong sense of loyalty to Catholicism. Neither, however, 
do they have a big need to fight the Church. I don’t know which is worse. Is it worse to 
have a mother to rebel against or not to have a mother at all?
 Those of my generation are putting all their time into reforming structures and models of 
authority. The younger set, however, have an entirely different set of problems: no 
Christian of Catholic identity, a poor sense of healthy boundaries and almost no sense 
of the sacred. 
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 I experience my life in many ways, as fun, as competitive, 
connected, unpredictable, isolated, anxious, fearful, lonely, ever 
changing and challenging. As I observe others, I absorb similar 
information. This provides me with further meaning, making my 
own life more intelligible, but only if I am curious enough to share 
information. And when I share my feelings about this, I begin to 
connect. For me that is the beginning of community. 
 I continually discover meaning to my experiences in the incarnate 
life of Jesus of Nazareth. For this reason I entitle this writing “Jesus 
is Life”. 
 We are all created in the image and likeness of God, and so, for me, 
to incarnate the divine is what I believe it means to be fully human. 
This is what I have always found attractive about Christianity.
 Religion, which means to link together, offers me, as an embodied 
spirit, a language, a ritual, music, colour, smells (incense), readings, 
that allow me to connect with myself and with others. Here I use the 
word “religion” as an expression of an inherited cultural wisdom. I 
use “spirituality” as an innate endowment, a living, conscious 
relationship with mystery, providing me with the sense of meaning 
of life. 
 My religious background has always been Christian. As a young 
person I was familiar with the Protestant experience of Christianity. 
Later, due to a relationship, I became an Anglican. Here the gospel 
accounts - the life and teachings of Jesus – were very helpful with my 
struggle for the meaning of life. Later, teaching High School, I had 
more valuable relationships. To decode, nurture, celebrate and deepen 
the meaning of these relationship dimensions of life, I sought out 
more religious language and more ritual. I became a Roman Catholic. 
Clearly, my experiences have never been primarily about theology, 
dogmas or church structure, but rather about relatedness! Thus “when 
two or three are gathered together,” and I would add “about life,” He is 
there! Jesus is life.
 Throughout life I have had relationships with “good” religion and 
with “bad” religion. I judge religion “good” when it does not inhibit 
me from taking ownership and responsibility for my own spiritual 
Self. Good religion helps me discover more of myself and more of 
the universal energy that I call the divine. With good religion I 
experience wholeness, inclusion, and expansion. In relationship, I 
discover again and again that I am growing in a shared vision of 
being alive. Religious language, particularly the gospels with its 
parables, so full of paradoxes and contradictions, the Beatitudes, the 
teachings of Jesus, the liturgy and sacramental celebrations - like the 
Sabbath - are for me and not me for them (Mark 2:27). That is why I 
believe that well celebrated liturgy can move the spirit, can integrate 
feelings and understandings. The Eucharist for me confirms my sense 
of community, as a communal transforming experience. The 
celebration of sacraments raises my consciousness; it awakens me to 
an increased awareness of the value of relationships. I am drawn into 
the sense of the numinous and “I rub shoulders” with the divine. 
 Thus, within the Roman Catholic Church we learn from one another 
what we already know in our hearts: that our relationship is valuable 
and that we will never be isolated, alone. “Religion” - if it is good 
religion - can be helpful. Thus, for me, Religion has always been 
distinct and separate from Faith. Faith, for me, is the felt sense of 
the assurance of the continuity of life. Faith does not need religion to 

define itself. Indeed, Jesus was about faith, not religion.
 Growing up with a good Protestant background, I don’t 
confuse the “Reign of God” with “Church.” Happily, the 
Second Vatican Council made this distinction clear. This is 
vital for me. Over the years I have grown to take “religion” 
less and less seriously. I am impressed by the recent remark 
“that the 21st century will be regarded by future historians as a 
century in which religion replaced ideology as a prime 
animating and destructive force in human affairs” (“The New 
Christianity”- The Atlantic Monthly, October 2002). 
 My particular views flow naturally from an early and 
continued interest in the personal growth movements- 
especially the Human Potential Movement of the 60’s. The 
Christian teaching of “incarnation” – i.e. “the Divine as 
located in the human”- has always sustained me. 
 When I moved to Nanaimo eighteen years ago, I volunteered 
with the Haven Institute on Gabriola Island. (The Haven 
Institute is a personal, spiritual and professional 
development/growth centre). There I participated in the 
programs and again experienced that real life is about our 
deepest convictions and ideals, and that good religion must 
first be grounded in our own experiences and must always 
point beyond itself. I discovered that all religions are able to 
trace themselves back to one common experience of 
“belonging” expressed in diverse ways and found in boundless 
spiritualities. Those experiences for me are calls to be fully 
human and united to others. Buddhism for example points to 
many dimensions of awareness, to many “rooms” where 
consciousness is enhanced. Religious institutions that foster 
constant conversion and transformation can offer wonderful 
opportunities for full participation with the divine presence 
through their theologies, scriptures, religious language, 
liturgies, and sacraments…as long as they do not become 
idols. Poetry, painting, sculpture, indeed any expression of 
imagination, passion, fantasy, sexuality, all contribute to good 
religion when they awaken me to my self respect and to my 
deepest possibilities for relationships.
 I believe that being a priest is a call to work with ‘good’ 
religion in the field of personal spiritual development. As an 
ordained priest of many years in the Roman Catholic tradition, 
I feel called to work with the institutional tools of Christianity 
to bring about both personal and communal spiritual 
development. 
 Just as there are certain ingredients (flour, yeast, etc.) needed 
to make a loaf of bread - such that if some of those ingredients 
are missing we might not produce a loaf of bread - similarly 
when I am assisting within gatherings of people, I, as 
ordained, hopefully bring to the group the healing ingredient of 
organized religion. For example, at the Haven Institute I 
volunteer as priest to help people resolve unhealed religious 
institutional experiences of dependency, fragmentation, 
numbness, abuse, addiction, bad religion, hierarchical power, 
dependency, loss of Self, obsessions, compulsions, roles, 
projections, suppressed feelings, aggression, problems with 
sexuality, power struggles, moralizing, fear of change, etc. I 

Jesus Is Life
by Jack Sproule, Sidney, BC
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find this work most fulfilling.
 My choice is to be a Roman Catholic priest in this manner without 
trapping myself or my time in its structural limitations, its liturgical 
and theological battles, its other world view, its struggle for power and 
control, its presumptions and its arrogance. Also, I work to keep 
myself current theologically. I am dedicated to the documents and spirit 
of Vatican II and, specifically, to the principles of subsidiarity and 
collegiality, and especially to supporting people who minister to these 
principles. 
 However, what really keeps me active in the Roman Catholic Church 
community is my dedication to my own personal growth. Indeed, “what 
does it profit me if I gain the whole world and lose my very Self?”

Not Good Enough
by Chris Diamond, Cobble Hill, BC

 I am a catholic 
and I remain a 
catholic because 
of the way I was 
brought up and 
educated. That 
may sound like 
a ‘head’ 
statement but it 
is something 
that comes from 
my heart.
 My experience 
of growing up 

catholic in St. Peter’s parish on the Falls Road in catholic Belfast and 
in Glenavy parish in Ballinderry is not the same as the tedious 
description of Frank Mc Court’s experience in Limerick. I would not 
want anyone to think that I am a kid from an affluent privileged past. I 
was brought up in what I only later discovered was a ghetto (a word I 
did not understand then). My family was made up of spinners and 
weavers of flax and makers of shoes from a clann dispossessed of its 
territorial clann lands on the Lower Bann, a clann whose right it was to 
name the bishop. My elder brother once asked me if I would like to be a 
bishop, and I answered him “Yes, because, according to Holy Scripture, 
the work of the bishop is good”. Even today, if chosen by the people of 
a local church, I would still say “Yes” though not in the present 
hierarchical structure.
 From my Oblate scholastic education, I learned the value of individual 
responsibility: 
Fr. Keogh OMI who taught me pastoral theology once stood up while 
Bp. Coudeur in Whitehorse was overlong in preaching to tell the 
congregation that they could leave to catch the only bus home; 
Fr. Alan McInnes OMI stood by me when I challenged the clerical law 
of celibacy, and though he did not agree with me, he supported me 
nevertheless.
 The way things are in our church today is not good enough. If I do not 
protest about the way things are, then I am partly responsible for their 
continuation. I know that there are some silly people who tell me to go 

to some other church, and I resent their lack of understanding and 
sensitivity. I will not go away. It is my family and I belong. It 
is where I come from and where I intend to stay. In this church, I 
was baptized, confirmed, consecrated priest, nourished, and 
educated. Here too Naomi and I celebrated our marriage, and the 
baptisms of our children and grandchildren. But, things could be 
better in our church.
 On the back of an envelope, I have some notes scribbled. I do 
not remember where they came from; perhaps from a book or a 
talk given by someone, or just some jottings of my own. But 
they contain a recipe for making things better in our church.
- Respeak the Gospel. Jesus told us about God’s work for all.
- Rekindle the memory of what is authentic and recognize what 
is the overlay of the ages; then, get rid of the misconceptions. 
Good Pope John called them barnacles.
- Recover our catholic tradition of discerning the presence of the 
Holy Spirit.
- Restore hope without which we are lost in a barren desert.
- Free the church from authoritarians who cannot see another 
way.
- Face growth and emerging consciousness that bring changes in 
understanding.
- Evoke freshness and open ourselves to newness of life.
 Our task is to imagine a better way. We regret the way things 
are. People are hurting and are hindered from taking their full part 
in our church. They cry out in darkness without hope of things 
getting better. They see the church lead by authoritarian people
-who have no power to see things differently; 
-who cannot conceive any other situation;
-who are too jaded to imagine anything better; 
-who say :You have everything. Who needs anything else? 
-who diminish humanness and growth;
-who can only promise more of the same; 
-who have lost their identity, their catholic faith and tradition;
-who lord it over others; 
-who live lives unauthorized by the gospel and
-who practice unauthorized ministries.
 We have the security to change things- at least with the people 
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who gather with us. We do not have rubrics telling us the minutiae of 
how to conduct our gatherings. I think it was Gregory Baum that I 
heard describing the church as a Maypole: We know where the centre 
(Jesus) is, and we are attached to him with coloured ribbons as we 
celebrate our Springtime. We can move about freely, and as long as we 
do not lose the connection to our centre, we remain in the movement.
 Our presence in the church is our witness to the Great Church that 
there is an authentic catholic way other than the one that is presented to 
the majority of catholics as the only way. That is one reason for our 
remaining in the church. We continually ask for dialogue with all the 
church. In my experience, if we go away, we lose our voice and the rest 
of the faithful are not given the opportunity of seeing that they do have 
a choice. We have lives and stories that need to be witnessed to. We 
have these and other gifts to offer. Whether or not we will be listened to 
is not something that we alone can bring about. Thank God that the 
breath of the Holy Spirit continues to blow. But it is time the sails 
were up.

Why Do I Stay?
by Chuck McLelland, Calgary, AB

 A friend of mine when he listened to my story as regards the treatment 
I received from the Church as a married priest said "Why do you 
stay"?This is the theme for this Journal and a subject we have rehearsed 
and researched many times at the gut level.
A married priest from Calgary is planning a book to document the 
stories of married priests and religious for future generations.
 On the one side of the pancake there is anger with archaic laws, the 
reversal of the dreams and fresh air of Vatican 2, the injustice of an 
authoritarian system.
 The other side of the pancake there are still many pearls in the Church 
many values; do we hang on to these; the question presented in 
scripture where do we go is appropriate.The feeling of many over the 
years is the last one that a bishop wants to contact is a married priest. 
My experience has been that bishops have gone out of their way to 
punish married priests. Most of us had very good reputations and our 
leaving sent a message the institutional Church did not accept. . . I 
choose one of many that is comical now, but was not amusing when it 
happened.
 My wife Mary and I arrived in Ft. McMurray with a lot of enthusiasm 
to get a fresh start. I got a phone call from the bishop who said, since 
you are a married priest I forbid you from reading at the Eucharist. By 
the way, he said, since you’re married I would have no control over 
you. Celibacy is a form of control! This is the same Bishop that 
harbored priests who had sexually abused boys. When my wife took 
him to task in no uncertain terms, she was sure she would lose her job 
teaching at the catholic high school She however did not.
 Although I realise in comparison with theologians who suffer by being 
silenced by Rome and women who have never been empowered and 
whose talents have not been given their due within the Church, our 
being benched because of marriage is still very significant. Of my class 

of six ordained in our Diocese, only one remained in the 
canonical ministry-what a loss.
 In a scene from a "mob" movie Anthony Hopkin's absolute 
power and authority is challenged by his wife; he says in no 
uncertain way to his wife, THIS CONVERSATION IS OVER.
The other side of the pancake and one of the reasons I stay with 
the Church is the fact the conversation is never over. Revelation 
did not end with the Gospels. The Church is always in a state of 
reform.
 The Pope has tried to put an end to discussions about the role of 
women and optional celibacy. We still need the assurance that 
the truth will indeed set us free wherever we find it and it is not 
in the same places we looked a few years ago. For me a big 
change is in Cosmology. To play on the words of scripture the 
laborers are few and in the wrong field.
 I like what Marg Visser says “God's will is not fate but at the 
deepest level a mandate to question without restriction, to revise 
our opinion when we find we have been misled and then to 
convert and change our ways.”
 The revolution of Vatican 2 is among enough of us to be the 
glue that keeps us together. It's still meaningful to meet and 
share, but it is Corpus people and in the big picture people like 
the Berrigans, Les Costello, David Bauer, Dorothy Day, Jean 
Vanier, David Suzuki, Sam Keen and everyone who has taught 
me to celebrate and play. They teach us that faith is a gift not a 
threat from the top. They are people who are life giving and good 
to be around, and indeed give us staying power despite the anger 
and frustration.

 One of the real eyeopeners for me when I left parish work 
and got involved in the Community was the great amount of 
social and recreational work that is done with so much 
dedication. It was with pleasure to hear that Greg Steiner has 
been given a special honour. He has been given The Queen’s 
Golden Jubilee Medal, for his work in the Community. 
There are only forty given out in the City of Calgary.
 Greg has within the past few years retired as a high school 
teacher and football coach at St. Francis High in North 
Calgary. Greg and his wife Carol have been enthusiastic 
members of the Corpus group. Not bad "EH" for an 
American Jesuit. We put our hands together for Greg, he has 
put his imprint on Community building.
Chuck McLelland

Greg Steiner Honoured
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 Je suis un être humain normal, créature de ce monde post-moderne. 
J’aime le monde qui m’entoure. A mes yeux, la religion n’est pas 
d’abord une institution, mais l’événement constant de l’échange créative 
entre le Divin, le Cosmique et l’Humain. Souvent, je m’arrête, je 
contemple, je laisse mes sens s’éveiller, et je me prends à louer la 
Source mystérieuse de cette beauté inouïe dans laquelle je vis et dont je 
participe. Je me réjouis de notre intelligence, de notre créativité, nous 
les humains au sommet sur cette terre pour l’instant, de ce que nous 
construisons de positif.
 Certains jours, toutefois, il est difficile de chanter et de danser. Quand 
je rencontre la laideur, la souffrance, l’injustice, le malheur, eh bien, la 
louange devient embarrassée.
 Malgré cela, je crois que, à la source de tout, proche de 
nous et néanmoins insaisissable, il existe un Infini. Je 
l’appelle Amour. Je Le cherche sans savoir où Il habite. Je Lui 
parle sans L’entendre. J’ai l’intuition de Sa présence. Il est fort, éternel, 
paix, harmonie! Il est un Souffle revivifiant qui me confie des talents et 
qui m’inspire à travailler dans Sa vigne. Il choisit de nous faire 
confiance et de pouvoir nous pardonner nos manques d’amour.
 Je suis né dans la foi de mes ancêtres. Puis, je me suis posé des 
questions et j’ai formulé des objections. Le chrétien a, comme tout 
humain, des doutes. Il n’est pas quelqu’un qui a réponse à tout, mais 
plutôt qui se pose plus de questions que les autres.
 Au centre, une personne: Jésus de Nazareth, qui a grandi dans le 
judaïsme, qui y est mort assassiné et qui est ressuscité, ce qui est le 
contenu central de ma foi. Je trouve sa pensée dans la Bible.
 Il a accepté de vivre et de proclamer l’appel de l’Esprit à 
participer à la co-création du plan divin d’amour. Il a 
révélé parfaitement cet Amour tant par sa vie que par son 
message. Qui voit Jésus voit l’Amour.
 Il a assuré à Ses auditeurs qu’il y a une Source au-delà de ce que nous 
voyons, un être proche qui sait ce dont nous avons besoin, qui a une 
connaissance intime des six milliards de femmes et d’hommes vivant 
sur cette terre. 
 Avec ceux qui L’ont connu avant Sa crucifixion et qui L’ont suivi 
depuis Sa résurrection, je crois que Jésus est la Parole incarnée de 
l’Amour. Il est Amour de manière humaine. Je Le retrouve en méditant 
les Évangiles; en priant, soit seul, soit en communauté; en 
communiant à son incarnation continuée dans les sacrements. Par eux, 
il me donne la vie divine, Il me pardonne, Il me consacre, Il m’envoie 
en mission, Il me soutient, et je peux communier à Sa mort et à Sa 
résurrection dans le sommet sacramentaire qu’est l’Eucharistie. Je n’y 
participe pas pour être sauvé après ma mort, mais parce que j’ai été 
sauvé. C’est cela que je viens célébrer.
 Désormais, je ne suis jamais seul. Je suis le «tu» de l’Éternel. 
Ma vie actuelle est une recherche qui a un sens. Je construis ce qu’Il 
appelle Son Royaume. Je travaille à Sa vigne. Il est mon prophète et je 
ne rencontre jamais que des frères et des sœurs. Une voix me le 
murmure en secret; et je l’appelle Souffle Éternel. 
 Cela dit, je ne suis pas un saint. Ce n’est pas facile tous les jours de 
vivre comme Il le souhaite. Souvent, il m’arrive de douter. De toute 
façon, je crois malgré. Je crois malgré la souffrance, malgré des 
maladies affreuses, malgré l’injustice, malgré la mort, malgré son 
silence à Lui.
 Je veux croire qu’Il a raison et que je ne Le comprends pas. Je me 

réserve des temps de silence et de paix, à l’aurore et au 
crépuscule, pour recoller les morceaux de mon vase brisé. J’y 
entends ma respiration profonde, je vois mes questions qui 
s’envolent, mes colères qui s’apaisent. C’est le face à face fragile. 
Lui, je ne l’entends pas, je ne Le sens pas. Je L’avise et Il 
m’avise.
 On est des centaines de millions à vivre ce genre d’expérience. 
L’Hindou donne le goût du silence et le chemin de l’harmonie, le 
Bouddhiste éveille au non-attachement, le Taoïste invite à une 
insertion harmonieuse, le Musulman rappelle la transcendance 
ainsi que le sacré auxquels nous sommes tous confrontés au 
quotidien. Mais j’aime tout spécialement mon Église. 
Ce n’est pas une société parfaite, mais j’aime ses saints, ses 
mystiques, ses sacrements, sa fidélité à l’expérience apostolique, 
les mamans et les papas qui s’y dévouent, les jeunes qui y 
doutent et y contestent, qui voudraient changer le monde et dont 
beaucoup y font déjà tant de bien gratuitement et sans le dire.
 J’aime cette Église crédible qui prend au sérieux l’enfant, la 
femme, l’amour, la vie et son respect, la fidélité conjugale, la 
sincérité, la non-violence, la sérénité, le pardon, la faiblesse, les 
pauvres. J’aime cette Église pour le bien qu’elle accomplit dans 
le secret; j’aime cette Église qui recommande le respect total de 
chacun sans discrimination.
 Lorsque je vois le temps passer et qu’il me faudra un jour quitter 
le paysage, lorsque je pense à l’après, je ne suis pas pressé d’aller 
où la lumière est blanche. C’est aujourd’hui que je vis et que 
j’aime la vie. Je me dis pourtant que l’au-delà donne une densité 
étonnante à l’en deçà.
 Dans ce pèlerinage, j’ai besoin de ne pas être seul. Le Dieu de 
mes ancêtres me situe à l’intérieur d’un peuple, d’une 
communauté. Il me porte dans une tradition. Il m’interpelle 
par des intermédiaires autorisés. Il m’attire par des modèles 
percutants. Autant de lumières déposées sur le chemin. 
 Puisse-je rester sensible aux signes qu’Il m’adresse 
et porter à la louange divine ceux, tant ici qu’au 
delà, qu’étonne ma façon de penser et de vivre. 
Amen.
Ed. Note: This Creed was developed by a reflection group at the 
University of Louvain, Belgium, and was sent to me by one of 
the participants. It was edited in a manner respectful of the thrust 
but not the context of the endeavour. FB

Un Credo Possible Aujourd’Hui
edited by François Brassard, Ladysmith, BC

Dear Friends,
The peace of Christ be with all, I pray.
New Year Blessings!

Your notice was seen in the Prairie Messenger. As I pray daily 
for married priests and support them I am interested in your 
newsletter. A number of my friends (priests) have left the 
priesthood. There is a bond. So if you place my name on your 
mailing list, it will be ofinterest to me.

Cecelia Martz, S.C.I.C.
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 I have 
asked 
myself more 
than once 
over the 
past few 
years why I 
remain a 
Roman 
Catholic. I 
was a Jesuit 
for 
seventeen 
years and 
worked 
within the 
Church as a 

priest for eight years before my marriage to Alanna in 1989 brought 
about my departure from the Jesuits and excluded me from priestly 
ministry within the Church. At the time of my ordination I believed in 
the truth of all that the Church taught on matters of faith and morals. 
The journey I have taken since then has led me to question a great many 
of those teachings.
 For me the first pillar of Church teaching to fall was, not surprisingly, 
the requirement that priests be celibate. I had always believed that I was 
called to the priesthood. As a Jesuit I was taught a discipline for 
praying and reflecting on my life. As I practiced this discipline I began 
to feel God while Alanna obtained a Master of Divinity degree from 
Huron College, the Anglican seminary in London, Ontario, I held jobs 
as a child protection worker and juvenile probation officer. 
Subsequently Alanna and I worked together as supply ministers at three 
United Church congregations in Ontario and Victoria. We also worked 
for a while as counselors at an Anglican retreat house. After that I got 
my present job as a non-denominational chaplain at four small extended 
care hospitals in Victoria. Two years ago Alanna formally joined the 
United Church while still maintaining her membership in the Roman 
Catholic Church. We regularly attend Mass on Saturday evening and a 
United Church service on Sunday morning.
 Over the years my theology has changed. I have never felt the need to 
question all the Roman Catholic Church teachings I was taught. I tend 
to believe what I have always believed until life forces me to change.
 For example, I once believed that Protestant churches did not possess 
valid sacraments apart from baptism and marriage. But having worked 
and worshipped in Protestant congregations for many years, I know 
from lived experience that the Holy Spirit is as present among them as 
among Roman Catholics. I have experienced the faith, hope and love of 
Christians in other churches and I know that it is the same faith, hope 
and love that I encounter within the Roman Catholic Community. This 
has forced me to change my theology of the Church to recognize that 
all communities of baptized Christians professing the Nicene Creed 
belong to the Catholic Church and have valid sacraments. The Church 
of Christ, the Catholic Church, includes but is not limited to the 
Roman Catholic Church.
 Having decided to bring my theology into harmony with my life 
experience, I have changed many of the views I once held. Here are 

some of the things I no longer believe.
- The Pope can make infallible pronouncements on his own 
authority.
- The Pope by divine right has ordinary jurisdiction over all 
Catholics.
- Protestants do not validly have all the sacraments.
- Only ordained priests or bishops can administer the sacraments 
of the eucharist, confirmation, reconciliation, holy orders or 
anointing of the sick.
- The Church has jurisdiction over the sacrament of marriage 
(i.e., can establish conditions for a valid marriage above and 
beyond what is required by natural law).
- Women cannot or should not be ordained.
- All priests should be required to be celibate.
- Artificial birth control is never morally acceptable.
- Premarital sex is always morally wrong.
- All homosexual acts are morally wrong.
- Lay people should not participate in the governance of the 
Church.
 Given all these dissenting views and my belief that my 
relationship with God would continue and grow if I choose to 
worship exclusively in a Protestant church, who do I remain a 
Roman Catholic?
 The answer is threefold. First, I was brought up in the culture of 
Roman Catholicism. I am more comfortable in that religious 
culture than in any other. I know it in my bones. It is something 
that binds my blood family together.
 Second, I prefer the Mass to any other form of communal 
worship. I like the way in which the ritual of the Mass carries 
the liturgy, rather than what the celebrant does in those parts of 
the Mass in which he has freedom to do his own thing. I like the 
way in which the Mass allows me to ignore what is peculiar to a 
particular celebrant or congregation, and focus on what does not 
change from Mass to Mass. I can ignore a priest who acts like he 
is the star of the show or who preaches drivel. I can shut him out 
because the ritual, the readings from Scripture, and the reception 
of communion meet my basic spiritual needs. 
 On the other hand, while the preaching is generally superior in 
Protestant Sunday worship to what we get in the Roman 
Catholic Church, I find that in Protestant services all too often 
the minister feels he must entertain the congregation, that he 
must be a “star.” I find that some Protestant ministers feel they 
must be continually coming up with novelties in the liturgy, as 
if the congregation would lose interest if the same ritual were 
repeated each Sunday. The novelties tend to distract me from 
God, who should be the only “star” in the liturgy.
 Third, if all of us who have dissenting views leave the Roman 
Catholic Church, who will be left to bring about needed 
changes? The Roman Catholic Church has given me my faith, 
for which I will never be able to repay it. The Church needs 
people like me to stick around. In a way it would be easier to 
walk away, but I owe the Church too much.
 I do have a limit. I could be pushed out, but I hope that will 
never happen.

Theological Soapbox - Why I Remain A Catholic
by Arthur Menu, Sidney, BC
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This & That - Why I Remain A Catholic
by François Brassard, Ladysmith, BC

 It’s important for the prophets of 
change in the Catholic Church to answer 
this question. Why? First because 
conservative/fundamentalist Roman 
Catholics, a small but very powerful 
minority in the Church, have chosen to 
discredit, silence and excommunicate the 
prophets of change by accusing, judging 
and convicting them of heresy, of not 
being full and loyal Catholics, of being 
“cafeteria catholics.” The Pharisees and 
Sadducees used the same tactics with 
Jesus of Nazareth.

 There is a second reason, a far more important reason why this 
question needs to be answered. And that is because the answer allows 
us to glimpse with the eyes of the heart, the heart of the Jesus 
experience. And it is the continuing reflection of the Christian 
Community on that Spirit filled experience that grounds our faith and 
action.
 The question is very popular these days. Catholic syndicated 
columnists have written on the topic in Catholic newspapers. 
Thomas H. Groome, a professor at Boston College, has just written a 
book entitled “What Makes Us Catholic: Eight Gifts For Life.” In it 
he analyses eight distinct Catholic qualities: the Catholic 
imagination, sacramentality, community, appreciation for human 
potential and fallibility, reverence for scripture and tradition, concern 
for justice and the unfortunate, care for all, and a faith-based 
spirituality that permeates every day. Good analysis, one that I can 
easily embrace. 
 Garry Wills just did a follow-up book to his best selling “Papal Sin 
– Structures of Deceit,” entitled “Why I Am A Catholic.” After a 
further critical analysis of past papal hypocrisy, Wills answers the 
question by giving a personal and reasoned explanation of the 
Apostles’ Creed. By the way, Sr. Joan Chittister also gives a 
beautiful commentary on the Apostles’ Creed in her book “In Search 
of Belief.” Though I greatly admire and respect the opinion of these 
authors on this matter, I do not share it. The Apostles’ Creed does 
not encourage me in my faith. For me to recite it with assent requires 
extraordinary feats of theological gymnastics. It’s even worse with 
the Nicene Creed. These creeds were fine in their day. They reflected 
well the understanding of the faith within the socio-cultural and 
historical context of their day. However, modern Developmental 
Theology has disabused us of the notion that the understanding of our 
Christian faith is fixed and changeless. Indeed, as Galileo once 
insisted ‘sotto voce’ while under papal arrest, “It moves” (the earth 
around the sun and not vice-versa as decreed by the pope). More than 
400 years later John Paul II exonerated Galileo and repudiated the 
three tiered cosmology upon which many tenets of our faith were 
based, e.g. creation of the world in 6 days, Jesus’ descent to the dead 
after his own death and his ascent into heaven after his resurrection. 
In fact, now the Church teaches that every generation of Christians 
must come to a more profound understanding of the faith based on the 
discoveries of the day. And that is precisely what many theologians 
have been doing both before and after Vatican II.
 All human attempts to understand God and God’s intention with 

respect to the creation project are based first on a study of nature. 
This is based on the reasonable belief that whatever is created 
leaves telltale signs that profile the creator. The incredible scientific 
discoveries of the recent past, whether they be in astrophysics or 
microbiology, whether they be in archeology, zoology, 
anthropology, sociology, psychology, all of these and more have 
given us a mind-boggling vision of God’s creation that is light 
years different from the people of 1st century Jerusalem. 
 For the believer there are two other possible ways of penetrating 
the mystery of God and God’s relationship to creation. The first is 
Scripture, sacred writings revealing God through God inspired 
humans. The second is Tradition which incorporates the collective 
Wisdom of the past, also God inspired, but communicated to us 
through diverse media, e.g. oral Myths, theological ponderings, 
fictional literature, paintings, sculptures, music, movies, TV, 
radio. Because these two sources of God knowledge come to us 
through humans with their, as yet, limited means of 
communication, we need highly trained detectives of 
communication, experts in the human sciences, to unravel the 
overlays of time, culture, language, philosophy, in order to expose 
the universal truth contained in the deposit.
 Now, in point of fact, in the recent past there has been a vast 
production of sound scholarly work in the field of 
Jewish/Christian/Muslim Scriptures that, among other things, 
reveal an understanding of God and God’s intention with respect to 
creation and, particularly, to humanity that follows an evolutionary 
pattern parallel to post-modern discoveries in cosmology and 
human developmental psychology. For example, there are solid 
New Testament studies that show how the first pre-Gospel 
Christian communities (30-65 CE) believed that the risen Jesus 
was the perfect embodiment of God’s Spirit and that his followers 
of the Way, imbued with the same Spirit, could renew the face of 
the earth (universe). Unfortunately, subsequent Christian 
communities, including gospel communities (later versions of 
Mark, Matthew, Luke, John) added layers of understanding to the 
original Jesus experience that reflected the old patriarchal, theistic 
concepts of God. It has taken over 1900 years to uncover the real 
Jesus, both who he was and what he did, as the culmination not 
only of God’s self-revelation as Loving Power, but also of God’s 
ultimate plan to completely divinise all of creation through Spirit 
filled evolutionary forces.
 For Christians living in now time how do we accomplish this? 
We do it just like Jesus by giving ourselves over completely to 
God’s ongoing creative Spirit of Love. That means that we agree to 
join Jesus as co-creators of God’s Plan of Creation. That means 
that as followers of the Way that Jesus lived and taught, firmly 
connected to the Spirit, we live the Beatitudes in our every day 
reality. Individually and communally, we give with generous love 
whatever we have been given, however the Spirit calls us to. Like 
Jesus we treat everyone and everything with honesty, respect and 
compassion. We exclude no one and nothing. We are totally 
inclusive. We are Catholic.
 This is what I believe. And that is why as a follower of Jesus I 
choose wholeheartedly to remain a Catholic.
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Focus Continued...

What kind of church unity is the ecumenical dialogue ultimately working toward? The goal is not a 
uniform church -this is not what the other churches want either-but the unity of the one church in 
reconciled diversity. If you look at the example of the Eastern churches that are in communion with 
Rome, you can see that we already have a viable model for such a unity in diversity. And I believe it is 
crucial for us in the Catholic Church to model this possibility in a more unequivocal and inviting way.

Today we tend to define church unity as a communion, communio. In such a communion one 
participates in the one faith, the same sacraments, and shared ministry, but that faith can be expressed 
in different ways, depending on one's cultural context, historical conditions, and different 
spiritualities.

When we talk of a unity in reconciled diversity, this, of course, cannot mean that there would remain 
contradictions in principle. In such a unity it would not be acceptable for one church to declare an 
official teaching of another church as counter to the gospel.
The truth is always bigger than our formulas. None of us has the truth, but the truth has us. Through 
dialogue, with its exchange of gifts, we won't reach a new truth, but we come to a fuller understanding 
of the truth, which we believe we have in Jesus Christ. This is the dynamic dimension in ecumenical 
dialogue, and it helps us to discover our full "catholicity."

For the divisions of the church are also a deep wound within the Catholic Church. They are contrary to 
the will of Christ, and they are a sin. We need each other so we can come, with the guidance of the Holy 
Spirit, to a greater fullness of truth.

None of us has the truth - the truth has us
Excerpt by Cardinal Walter Kasper in U.S. Catholic, Oct. 2002.

 In the resurrection God authenticates the person, the message, and the whole career of Jesus. God's seal is put 
on it and speaks out against the human judgment on him. Through and in this christian faith in the resurrection 
of Jesus, the crucified but risen Jesus remains active in our history. Here, too, the principle applies (though in 
another way) that the 'in itself' and 'for us' cannot be separated. Jesus' own resurrection, his sending of the 
Spirit, the origin of the Christian 'community of God' living from the Spirit and the New Testament witnesses of 
faith provide a mutual definition of one another and are indissolubly bound up together, although at the same 
time they are not the same things.

 One can say that the communities of God which came into being on the basis of the resurrection of Jesus are 
what is meant at the deepest level in the New Testament by 'the appearances of Jesus'. The crucified but risen 
Jesus appears in the believing, assembled community of the church. That this sense of the risen, living Jesus has 
faded in many of them can be basically blamed on the fact that our churches are insufficiently 'communities' of 
God (though of course there are other factors). Where the church of Jesus Christ lives, and lives a liberating life 
in the footsteps of Jesus, the resurrection faith undergoes no crisis. On the other hand, it is better not to believe in 
God than to believe in a God who minimizes human beings, holds them under and oppresses them with a view to 
a better world to come. In this heartbeat we can hear an echo of the message of Jesus of Nazareth in all his 
goodness and life.

Edward Schillebeeckx in "The Church with a Human Face"
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The Community of the Didache
by Dr. Michael Zarb, Cobble Hill, BC

 The Didache, or 
Teaching of the 
Twelve Apostles, 
discovered in a 
monastery in Istanbul 
and published in 1883 
has continued to be 
one of the most 
disputed of early 
christian texts. [Apart 
from the principal 
manuscript there are 
also some other 
fragments in Greek 
and Coptic.] The 
document itself bears 
no date, no author’s 

name, nor any reference to any datable external event, yet it presents 
the picture of a community which could only be described as 
primitive/early christian, reaching back to the very earliest stages of 
the christian movement’s order and practice which largely resembles 
the picture presented by the NT . 
 Scholars have dated it at different periods ranging from 50 to 200 
CE. My preference leans towards a period between 90 and 110 CE. Its 
contents indicate that it was composed before the authority of 
‘bishops’ and the synoptic gospels had become well established. Its 
conclusion, warning of the imminent appearance of "the Lord," also 
stamps it as a product of the eschatological milieu of several NT 
works (e.g., 1 Thess, Mark and Revelation) rather than the doctrinal 
battles and power struggles of later 2nd c. churches. 
 Several scholars locate the Didache in northern Palestine or western 
Syria, but not in the capital city of Antioch; Egypt and Asia Minor, 
however, also have their supporters. It seems to derive from a rural 
rather than an urban situation, as indicated by the ‘first fruit’ (13.3-7) 
- it is unlikely that the community or communities were composed 
of urban landowners. The peasants, whether owners or renters who 
had a portion of the harvest, would have had access to such produce as 
wine, grain, oxen and sheep.
 The Didache is a composite work, a core text, periodically 
augmented to suit the situations of the community. It contains a 
"Two Ways" ethical instruction section (chaps. 1-6); a liturgical 
manual (7-10); instructions on hospitality towards travelers including 
prophets (11-15); and a brief apocalypse (16).
The Community
 The community is very Judaic in nature; consider the concept of the 
‘two ways:’
a) expressed in ‘life’ and ‘death’ imagery (e.g. Dt 30.15f; Jer 21.8; Sir 
15.17); 
b) in 14.1f, the ‘breaking of bread’ and ‘giving thanks’(eucharistien) 
are referred to as ‘sacrifice’ in terms of Mal 1.11, 14 without even a 
hint regarding the death of Jesus; 
c) in the Eucharistic ritual (9), the words have nothing to do with the 
body and blood of Jesus BUT, regarding the cup, it gives thanks for 
‘the holy vine of David your servant/child (pais) which you have 
made known to us through Jesus your servant/child (pais),’ and 

regarding the broken bread, the thanksgiving is ‘for the life and 
knowledge which you have made known to us through Jesus your 
servant/child;’ 
d) the prophets are compared to the ‘high priests’ deserving of the 
‘first fruit;’ 
e) this obligation of giving the first fruits is based on the OT law 
(commandment in 13.3-7).
 The christian character of the community is evident not so much 
through any special doctrinal points but rather by the mention of 
Jesus and certain practices. 
The references to ‘Jesus’ by name are limited to the liturgical 
phrase ‘Jesus your child/servant’ in the prayers of 9.2f. and 
10.2(f.); see also 10.8, in the prayer concerning the ointment in the 
Coptic fragment but lacking in the Greek ms. In 9.2 it is parallel 
to ‘David your child/servant.’ In the same liturgical context (9.4) 
the title 'Jesus Christ' is employed. 'Christ' occurs nowhere else in 
the Didache although in 12.4 f. reference is made to ‘Christian' and 
to 'Christ-peddler.' 
Kurios ‘Lord’ is the favourite Christological title (see 8.2; 9.5 
(twice); 11.2b (second occurrence); 11.4; 12.1; 15.4; 16.1; 16.7f.) 
The title ‘Son’ is mentioned and probably applied to Jesus only in 
the baptismal ‘trinitarian’ formulas (7.1,3; also ‘baptized in the 
Lord’s name’ (9.5) would refer to Jesus’ name rather than to God’s 
name). Jesus is never called ‘God’ and his functions are rarely 
defined with precision; Jesus is never portrayed as creator, revealer, 
or saviour, and his blood, suffering, and death are nowhere referred 
to. 
  In 8.1 the community is enjoined to fast on Wednesday and 
Friday over against Monday and Thursday when ‘the hypocrites’ 
(i.e. the Jews) do. Again the community is told to pray (trice daily, 
8.3) not as ‘the hypocrites’ but ‘as the lord commanded in his 
gospel’ and the Lord’s Prayer follows in a version very slightly 
different from the Matthaean one with a doxology added (8.2; cf. 
Mt 6.9ff.). Baptizing in the threefold name (Father, Son, Holy 
Spirit) and ‘gathering together each Lord’s Day to break bread and 
give thanks’ (14.1) instead of on the sabbath clearly distinguishes 
this community as Christian.
Leadership
 It seems that the community was originally dependent on itinerant 
ministry still surviving by the time the document was completed. 
Regarding leadership, the Didache pictures the community as self-
governing and exercising authority over its ministers (see 6.1; 
11.1-2; 12.1; 15.1, etc.). in fact, the community must be warned 
not to exercise too much control over prophets (10.7; 11.7; 11.11 
f.) and not to despise native leaders (15.2)! 
 Different types of leaders are mentioned; there are indications that 
they had teachers, at times resident prophets, visiting prophets and 
missionaries (apostoloi) and they are told to appoint overseers 
(episkopoi) and assistants (diakonoi). 
Teachers 
 The community has concern about those who impart the 
‘teaching’ (didache) whether they be residents or visitors. The 
writing deals with this matter in sections 11-15. It enjoins the 
community to welcome those who come to teach them while at the 
same time it lays down the criterion for the acceptable teacher: 
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‘[11.1]Thus, whoever comes and teaches you all the aforesaid things, 
receive him. [2] And if the teacher himself turns aside and teaches 
another didache which undermines the aforesaid, do not listen to him. 
But if his teaching fosters righteousness and knowledge of the Lord, 
receive him as the Lord.’ The ‘aforesaid things’ refer to the teaching 
of the ‘Two Ways’ in 1-6 which is also the basic requirement for 
baptism (7.1). The teachers in 11.1-2 seem to be distinguished from 
the prophets and missionaries of the following verses and their 
functions consist in teaching and expounding the contents, the 
‘aforesaid things,’ of chapters 1-6 to the community and especially to 
the catechumens preparing for baptism (7.1).
In general, these verses resemble Gal 1.6-9 and 2 Jn 9-10 where the 
respective communities are warned against false teachers and false 
prophets but unfortunately we don’t always know what the false ones 
were actually teaching.The community also provided for the teacher, 
‘[13.2] Similarly, a true teacher also deserves, like the laborer, his 
food (cf. Mt 10.10b).’
Prophets and Missionaries
 The missionaries (apostoloi) have nothing to do with the ‘Twelve’; 
they are more like the apostoloi mentioned in the Pauline letters e.g. 
Rom 16.7 and they seem to be identical with prophets and perhaps 
are those ones who pass through while on their way to evangelize 
other communities: ‘[3] Now concerning the missionaries (apostoloi) 
and prophets, act in accordance with the precept of the gospel. [4] 
Every missionary (apostolos) who comes to you should be received 
as the Lord. [5] But he should not remain more than one day, and if 
there is some necessity a second as well; but if he should remain for 
three, he is a false prophet. [6] And when the missionary (apostolos) 
departs, he should receive nothing but bread until he finds his next 
lodging. But if he requests money, he is a false prophet.’ (11.3-6) 
 Prophets are to be treated with special care and not to be lightly 
judged: ‘[11.7] And you must neither make trial of nor pass judgment 
on any prophet who speaks forth in the spirit. For every (other) sin 
will be forgiven, but this sin will not be forgiven [cf Mt 12.31].’ 
Again: ‘[11.11] And every prophet who has met the test - who is 
genuine - and who performs a worldly mystery of the community but 
does not teach others to do what he is doing, he shall not be judged 
by you. For he has his judgment with God - for the ancient prophets 
also did similarly.’ The enigmatic expression, ‘worldly mystery of 
the community [ekklesia]’ that others should not be taught to 
imitate, the opposite of v.10 (see next paragraph), is considered by 
some commentators to refer to the practice of ‘spiritual marriage’ in 
early Christianity namely the practice of wandering prophets / 
missionaries being accompanied by women who were not their wives 
perhaps a situation similar to Paul’s in 1Cor 9.5  ‘Do we not have 
the right to be accompanied by a sister [as] wife [adelphên gunaika], 
as do the other envoys and the brothers of the Lord and Cephas?’ By 
adelphên ‘sister’ Paul may be meaning a Christian woman and 
gunaika in the sense of ‘wife’ rather than just ‘woman’ which, 
coupled with ‘sister,’ would be superfluous and tautological. This 
practice became so common with the later clergy that the First 
Council of Nicaea (325 CE) strictly forbids it in canon 3 : ‘The great 
Synod has stringently forbidden any bishop, presbyter, deacon, or any 
one of the clergy whatever, to have a subintroducta [suneisaktoi] 
dwelling with him, except only a mother, or sister, or aunt, or such 

persons only as are beyond all suspicion.’
 However the prophets were not beyond scrutiny, they were to pass 
the test. The true prophets are distinguished from the false ones by 
their conduct, especially condemning was any attempt at 
freeloading. Here are the criteria to distinguish the true from the 
false prophet: a) behaviour according to the Lord: ‘[11.8] And not 
everyone who speaks forth in the spirit is a prophet, but only if he 
has the kind of behavior which the Lord approves. From his 
behavior, then, will the false prophet and the true prophet be 
known.’ b) no personal gain: ‘[9] And every prophet who, in the 
spirit, orders a table to be spread shall not eat therefrom; but if he 
does, he is a false prophet.’ c) he does what he teaches: ‘[10] And 
every prophet who teaches the truth, but does not do the things he 
teaches, is a false prophet.’ d) no freeloading: ‘[12] And whoever 
says in the spirit, “Give me money," or anything else, do not 
listen to him. But if he says that it should be given for others who 
are in need, let no one judge him.’
 This aversion towards freeloading is also directed towards other 
Christian visitors. The community is obligated to show hospitality 
to the visitor who claims to be a Christian until they have been 
able to evaluate his claim presumably by observing his 
conduct.The regulations regarding hospitality toward traveling 
Christians are very similar to those for traveling apostoloi: ‘[12.1] 
But let everyone who comes to you in the Lord's Name be received, 
and then when you have examined him (cf. 11.11) you will know - 
for you have insight - the nature of the situation [literally ‘the right 
and left’]. If, on the one hand, he is simply passing through, help 
him as much as you can. [2] But he must not remain with you 
except for two or three days if some necessity arises. [3] On the 
other hand, if he wants to settle among you and knows a trade, let 
him work and eat. [4] But if he does not know a trade, use your 
own judgment to determine how he should live with you as a 
Christian without being idle. [5] But if he does not wish to 
cooperate, he is a Christ-peddler. Beware of such!’ Christians are 
not to be idle, not to live off other men's labours, for in that case 
they are "Christ-peddlers." Compare 2 Thess 3.10ff: ‘If anyone will 
not work, let him not eat...’
 The prophets who settled in and served the community were 
generously rewarded by the ‘first fruit’ of the community’s produce 
and possessions: ‘[13.1] And every true prophet who wishes to 
settle among you deserves his food. [2] Similarly, a true teacher 
also deserves, like the laborer, his food (cf. Mt 10.10b). [3] Take, 
therefore, every first fruit - of the produce of wine press and 
threshing floor, and of cattle and sheep - and give it to the 
prophets. For they are your high priests. [4] But if you have no 
prophet, give to the poor. [5] If you make a batch of dough, take 
the "first fruit" and give it in accord with the commandment. [6] 
Similarly with a jug of wine or of oil, take the "first fruit" and 
give to the prophets. [7] And so with money, and clothing, and 
every possession - take whatever "first fruit" seems appropriate to 
you and give it in accord with the commandment.’ These allusions 
to the commandment probably are to the Old Testament laws (Exod 
22.29 f.; Num 18.12-30; Deut 18.1-5; Neh. 10.35 ff.; Ezek. 
44.30). Had ‘the commandment’ been an allusion to some saying 
of Jesus, we would rather expect reference to the ‘gospel’ (as in 

Community of the Didache Continued...
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8.2; 11.3; 15.3 f.) It is not clear whether the teachers (v.2) also 
receive the ‘first fruit’ since it is only the prophets who are compared 
to the high priests.
 The prophets were also permitted to extemporize in the community 
prayers; at the end of the prayer after the thanksgiving meal we find 
this note: ‘[10.7] But permit the prophets to give thanks as they see 
fit.’ This concession perhaps involved different wording of the prayers 
as well as the frequency in holding the Eucharist as compared to the 
prescribed ones for the community. In 11.9 a prophet may ‘order a 
table to be spread’; whether a ‘Eucharistic’ meal or a meal for the 
benefit of the poor is not clear.
Overseers and Assistants
 At some point in the development of this community there was a 
transition from dependence on itinerant ministers, some of whom 
have settled (13.1-2), to indigenous leaders: ‘[15.1] Appoint for 
yourselves, then, overseers (episkopoi) and assistants (diakonoi) who 
are worthy of the Lord - men who are unassuming and not greedy, 
who are honest and have been proved. For they also are performing 
for you the task of the prophets and teachers. [2] Therefore, do not 
hold them in contempt, for they are honorable men among you, 
along with the prophets and teachers.’ This passage is one of the 
latest composed sections of the Didache. Notice that there is no 
indication here of a single overseer but of appointing a group of 
overseers, who probably led community worship, and assistants who 
had more worldly functions such as distribution of food and alms. 
Although this writing compares these local leaders with the prophets 
yet we do not find the explicit granting of the equivalent 
remuneration. The community is to test their character especially 
with respect to their meekness, lack of love of money and honesty 
[cf. I Tim 3.2-13; Tit 1.59]. These functionaries are envisaged by 
Didache as males since it employs the word aner male person as 
distinguished from anthropos, man in the generic sense (15.1). Yet 
perhaps one needs not assume that there weren’t any women among 
the prophets who served the community.
No monarchic ‘bishop’ can be deduced from this passage.
 The Didache does not mention any ‘elders’ despite its Judaic tradition 
possibly because the community depended mainly on itinerant and 
settled prophets for its religious leadership and when local individuals 
were appointed they were considered as overseers rather than ‘elders’ a 
title of the leaders of other Jewish communities possibly in their 
neighbourhood. In conformity with the New Testament literature, 
there is no Christian ‘priesthood’ in the Didache.
Community discipline 
 This is to be conducted by the community in a peaceful manner: 
‘[15.3a] And reprove one another not irately but peaceably, as you 
have it in the gospel.’ Already in the instructions of the Two Ways 
addressed to the individual, reproof is connected with prayer: ‘[2.7] Do 
not hate any man, but reprove some and pray for them [or ‘for some’] 
and some love more than yourself.’ Regarding keeping peace in the 
community individuals are instructed: ‘[4.3] Do not cause divisions, 
but make peace between disputants.’ The instructions to the 
community continue in 15.3b advising shunning of the offenders 
until repentance: ‘[15.3b] And let no one speak to any person who 
has wronged another, nor let him hear what is said among you until 
he repents.’ Those who had quarrels with other members were barred 

from the Lord’s Day celebration ‘until they are reconciled’(14.2).
Nowhere is discipline said to be the prerogative of any one 
individual leader.
 This community had frequent meetings, perhaps even daily, as 
indicated in 4.2:‘And seek out daily the company of the saints so 
that you might find refreshment in their words.’ as well as in 16.2: 
‘And be gathered together frequently, seeking out the things which 
are necessary for your souls.’ They gathered for the ‘breaking of 
bread’ and ‘thanksgiving’ (eucharistia) preceded by confession (cf. 
also 4.14) on each ‘Lord’s Day’ (14.1).
Conclusion
 The Didache gives us a picture of a community very close to 
Judaism focusing more on rules of human behaviour than on 
speculative theological and christological concepts. It sees itself as 
the continuation of Israel, as ‘the holy vine of David’ (9.2) made 
known to it through Jesus, God’s servant. It sees itself as the 
congregation (ekklesia) of God to be gathered into God’s kingdom 
(9.4; 10.5). It believes it has received spiritual food and eternal life 
through Jesus and awaits with watchfulness for ‘the Lord coming 
on the clouds of heaven with power and dominion...’ (16.8). 
Marana tha ‘Our Lord, Come’ (10.6).

Community of the Didache Continued...

I see his blood upon the rose
And in the stars the glory of his eyes;
His body gleams amid eternal snows,
His tears fall from the skies.

I see his face in every flower;
The thunder and the singing of the birds
Are but his voice- and carven by his power,
Rocks are his written words.

All pathways by his feet are worn,
His strong heart stirs the ever beating sea,
His crown of thorns is twined in every thorn
His cross is every tree.

By Joseph Mary Plunkett 
executed for his part in the Proclamation of Irish 
Independence in Dublin, Easter 1916

I have used Plunkett's beautiful poem in this way:
We see God's face in every flower;
The thunder and the singing of the birds
Are but God's voice-  and
Rocks are God's written words.

Two books/sources of knowledge about God are the Bible 
and Creation.
We learn about God when we read them both.

Chris Diamond
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International New
s

Minutes of the Executive Committee Meeting of the 
International Federation of Married Catholic Priests

 Opening of Executive Committee Meeting: Brussels, 
Belgium, Friday, Jan. 10, 2003, 9:00 AM
Present: Anthony Padovano, Michèle and Claude Bertin, 
Paul Bourgeois, Ennio Bolognese, Julio Pinillos
Excused: Aïtor Orube, Clélia Luro-Podestà, Francesco 
Brescia. Absent: Avila
 We began our meditation and dialogue with the Epiphany 
text.
 At the written request of the President who was absent for 
important professional reasons, vice-president Anthony 
Padovano chaired the meeting. In his opening remarks, he 
pointed out that 2003 marks the 20th anniversary of the 
Gathering of Chiusi, and he gave thanks for the growth of 
the International Movement and, particularly, for the 
contribution of the wives of Committee members: Brigitte, 
Madeleine, Michèle, Emi and Theresa.
I. Ad hoc committee for the European 
Federation. A working plan underway: 
 By a vote of 3 to 2 it was decided to deal with this issue, 
which comes to the EC by order of the GA, without first 
examining the document of the North-Atlantic Federation 
which will be later examined under “News from countries 
and groups.” There was a reading of the letter of Nov. 27, 
2002, which was sent to all the groups of Europe 
establishing an ad hoc committee composed of one 
representative per group.
 Following are the directives of the EC for the ad hoc 
committee:
1. This Committee will use as a working guideline the 
actual Statutes of the Federation (Statutes and Internal Rule) 
voted by the GA over time from the Messages from 
Congresses.
2. This Committee will choose from its members a 
secretary, different from the Secretary of the International 
Federation, who will coordinate the work. In view of this, 
candidates for the position should be proposed, so that a 
final choice could be made at the first meeting.
3. This Committee will study how to link the new 
European Federation to the project of Confederation which 
the EC is elaborating, without forgetting the distribution of 
fees.
4. This Committee will communicate via email, using 
provisionally the email address of the Secretariat of the 
International Federation: michele.claude@oreka.com 
5. This Committee will establish a working timetable based 
on the development of its exchanges: date and place of 
meeting, hopefully in the first two weeks of May. 
6. Each European Group of the International Federation will 
examine how it will cover the costs, in part or in whole, of 
its delegate to the Committee.
II. Group communications “ad intra.”
 Internal communications almost always use email. We can 
rejoice in the excellent results obtained in a few months. We 
need to find a way to inform the groups without repeating 
prior discussions. The circular letter is designed to facilitate 

communion among the groups, not division. The President 
wishes to receive the opinions of groups concerning the 
operation of the EC and the Board to assure its facilitation of 
communication and union among groups.
Newsletter linking member groups: Email or 
Web site. 
From information provided by member groups, the 
Secretariat is planning to edit and publish a Newsletter. All 
Presidents and Editors of group newsletters will be requested 
to send by email to the Secretariat all information and 
publications. The Board will be dealing with this task in the 
coming months.
Presently, the Federation communicates only by email. The 
investigation of establishing a particular web site for the 
Federation reveals several obligations: cost of the site 
(permanent monthly expense depending upon servers); cost 
of managing the site; quality of articles to be placed on the 
site; editorial policy for the choice of materials to be 
published. Indeed, the existence of a site necessitates 
managerial and editorial responsibilities. The experience of 
other friendly sites cautions us to pay close attention to 
these four problems. The EC thinks that for the moment its 
mission is to revitalize exchanges among groups. This will 
take place solely by internal email in the form of a 
Newsletter whose pages are dated and numbered and which 
reflects the Life and Thoughts of the groups.
III. News from countries and groups 
 Before listening to Anthony Padovano’s presentation, it 
was deemed necessary to state the position of the EC:
1. The presentation is received as ‘information only about a 
happening’ not initiated by the EC.
2. Thus, the EC can neither speak to this ‘happening’ nor 
enter into any discussion concerning it, because it does not 
come from any decisions of the GA or of the Statutes.
3. The GA and the EC have already decided that the 
European Federation would comprise all the member-groups 
of Europe and that all were invited to participate in the Ad 
Hoc Committee requested by the GA.
4. It will be up to the GA of 2005 to pronounce itself on 
the acceptance of the North Atlantic Federation within the 
family of the Confederation.
Presentation by Anthony Padovano: 
 On the occasion of the 20th anniversary of our Federation 
in the service of the People of God, we remember that the 
goals of our Federation (or Confederation) are not the 
reflection of an organization against the Vatican, but 
represent instead a dynamic that fosters Life in the Church 
and for the Church. The Federation has accepted national 
groups on condition of being catholic according to the 
declaration of Rome and on adhering to the statutes of our 
Federation.
 Moreover, we find in the Latin-American Federation an 
original model of the creation of Federation, thanks to the 
work of Julio who twice went to South America. This 
development took place independently of the GA, and the 
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Federation in existence for five years was received as an 
autonomous sister at the EC meeting of Livourne, while 
maintaining the adherence of each member group to the 
International Federation.
Likewise, the North-Atlantic Federation already exists. Here 
are the circumstances of its birth: the countries of northern 
Europe have the same pastoral problems as those of North 
America, but of different degrees concerning: sexual abuses and 
pedophilia; the status of women in pastoral ministry.
Sexual abuses and pedophilia:
 I was invited to the United Nations in New York and Geneva 
by the Commission of the Convention of the Rights of the 
Child. This problem is serious in the U.S. and Canada, but 
can also be found in Ireland and Great Britain, and even in 
Germany and Austria. This is the catalyst that raised 
consciousness on the necessity of reforming the priesthood on 
the occasion either of the call to ordination or the call to the 
episcopate. The recent resignation of Cardinal Law, requested 
by a large lay movement and by 58 priests is a sign of this 
need. And there are 6 other bishops whose resignations are 
being requested. This situation, which is not the same in 
southern Europe and in Latin-America, lead to the urgent 
creation of a North-Atlantic Federation. In England, Cardinal 
Murphy, the archbishop of Westminster, is in the same 
situation, being pushed toward resignation, as is the cardinal of 
Dublin. The Vatican did not want the resignation of Cardinal 
Law out of fear of the domino effect. 
The status of women in pastoral ministry: 
 The problem applies to all of Europe. The international 
organization WOW held its International Gatherings first in 
Austria and then in Dublin. Moreover, some women were non-
canonically ordained in the last two years in Austria and the 
United States. We have arrived at particular levels of need in 
the North-Atlantic region.
The creation of this Federation leads us to believe that through 
it we can better serve the People of God, and we have every 
intention of establishing close relations with the International 
Federation without creating a new movement.
 Anthony then asked Claude to re-read in French the text of 
page 3 which expresses the fundamental goals of the new 
North-Atlantic Federation (information document sent 
previously in three languages to member groups by the 
Secretariat).
 Following are four points that characterize the structure of the 
N-A Federation:-catholic;-in accordance with the goals of the 
International Federation; -connected to the Federations of the 
Confederation being born; -open and transparent 
communication of documents. 
We must later determine how to participate in the expenses of 
the International Federation and what fee levels to assess. In 
Madrid, Ribeiro of Brazil also raised the question of fees.
 The dialogue that followed this presentation allowed us to 
draw several conclusions:
1. the fact of the North-Atlantic Federation is not the work of 
the EC;

2. the definition of Federation by continent has two meanings: 
geographic continent and cultural continent;
3. the Executive Committee refers to the GA the need to clarify the 
reality of a cultural continent (with the example of Mexico).
In conclusion, the Secretary was commissioned by the EC to invite all 
the groups in Europe to join the Ad Hoc Committee for the creation of 
a European Federation.
IV. Situation of the project of a Congress in 2005: theme 
and location 
 Four locations are being considered in the following order: Italy (40 
years after Vatican II and the 20th anniversary), Germany, Belgium, and 
France. Anthony is looking into the first two, Paul the third, and 
Michèle and Claude the fourth. The report must consider the following 
points: the logistical means of the group in the country; the cost; the 
precise location; an evaluation of the number of participants.
 The initial and most important task of the EC is to establish first the 
European Federation and then the Confederation. It is in the 
establishment of new structures that the Congress will find its purpose. 
The choice of theme for the Congress is the responsibility of the EC, 
the choice of which is, as always, dependent upon the groups. It was 
determined that the Board will review the progress of the project in 
October 2003.
V. Date of the next Executive Committee Meeting
 The meeting will take place once again in Brussels from January 16 to 
18, 2004.
 We concluded the meeting with a collective heartfelt Prayer of 
Gratitude through the words of Anthony and Julio. The Spirit of Peace 
of St. Francis of Assisi, the house that received us, permeated all of our 
discussions. 

Poem from an anonymous 10th century Irish saint 
expressing his wish to lodge and entertain, to exercise the 
virtue of hospitality which is a main gospel value.

I would like a great lake of beer for God, the King of kings.
I would love to see the family of heaven tippling there through all eternity.

I would love the people of heaven to live with me in my own house 
With vats of good cheer laid out for them, to sing and to dance.

And if they wanted, I would put at their disposal vats of suffering
And I would give them white cups of love with a heart and a half;

I would offer each one of them pitchers of mercy.
I would like them to be cheerful in their drinking.

I would make heaven a cheerful spot because the happy heart is true.
I would have everyone contented for their own sake.

I would like to have Jesus here too, and the three Marys of great renown.
I would like people from every corner to gather here.

I would sit with the men and women of God there by the lake of beer
And we would be drinking good health forever
And every drop would be a prayer.
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 I was honored to 
be the Canadian 
representative at 
the meeting that 
was held in 
Antwerp from 
November 29 to 
December 2, 
2002 to discuss 
the proposed North 
Atlantic Federation 

of Married Priests.
 The meeting took place at the home of Bert and Magda Peeters in 
Antwerp. Bert was the first President of the International Federation of 
Married Catholic Priests (IFMCP), a position he held from 1987-1993. 
Also present were Anthony Padovano of the United States, Lambert van 
Gelder of The Netherlands, Heinz Vogels of Germany, and myself.
 As the representative of Corpus Canada I made it clear that I was not 
given the authority to commit our organization to join the new 
Federation. The majority of those at the meeting, in fact, had to seek 
approval of their national organizations before they were committed to 
the proposed Federation.   Federations are the 
future of the IFMCP, which will become 
an international Confederation of national 
federations of married priests. In support of 
this statement, you might re-read the minutes 
of the General Assembly of IFMCP held in 
Madrid last September. In the section of the 
minutes entitled "The Formation of a 
Confederation,"  it is noted that, in view of 
the Latin American Federation that already 
exists, "the Executive Committee was given 
the mandate to facilitate the formation of 
federations among the member groups."
 Taking its cue from this motion of the 
General Assembly, the working group that 
met in Antwerp went on to plan and propose the establishment of a 
new federation of married priests. It is not a totally European group as 
the General Assembly envisaged, but something coming from its own 
initiative - a North Atlantic Federation (NAF). In this respect, it is 
working from the bottom up, as the Latin Americans did in forming 
their own federation. The Antwerp group's proposal was presented at 
the meeting of the Executive Committee of the IFMCP in Brussels on 
January 10-12, 2003.
 The letter of intent that accompanied the proposal pointed out the 
important cultural connections between the ten countries being invited 
to join the proposed Federation. Those countries are: Austria, Belgium, 
Canada, England, France-Nord, Germany, Hungary, Ireland, The 
Netherlands, and the United States. (There is another married priests 
group in France called France-Midi.)   The ten countries would 
communicate mainly in English, but would be ready to work also in 
French and German if some members preferred this. The readiness to 
work in French would be of special relevance to Canada should a 
French-speaking group of married priests from Quebec choose to join 
the Federation.

 Since federations are the future of the IFMCP,  unless Corpus 
Canada is prepared to take the initiative in approaching other 
nations to form an alternative Federation to the proposed NAF, 
I strongly urge that it accept the invitation to join the new 
organization. The talents and commitment of those who are 
inviting it to join them indicate that the proposed federation will 
be successful, and perhaps a model for other federations of the 
IFMCP.   Attached to my report to Corpus Canada was a 
document from the Antwerp group which contained both a letter 
of invitation to the ten nations invited to join the new 
Federation, and a letter of intent entitled "Towards a North 
Atlantic Federation of Married Priests." The Antwerp 
group asked for commitments from as many of its invitees as 
possible before January 8 so that their decisions could be reported 
to the Executive Committee meeting in Brussels in January.
 After intense discussion among Corpus Canada members on the 
Corpus-N email list, there was no consensus among 
Coordinating Team members on joining the new Federation, and 
some Team members invoked the article in the Corpus 
Canada constitution that says there must be consensus to vote 
before a vote can be held on an issue. As a result no vote was 

held, and Corpus Canada was one of the two 
countries out of ten - the other was France-
Nord - that was unable to reach a decision 
on joining the new Federation by January 8.
 Anthony Padovano reported the results of 
the consultations to the Executive 
Committee in Brussels in January. 
His report was taken as information only, 
as the majority of the Committee and the 
General Assembly meeting in Madrid last 
September encouraged the formation of a 
pan-European federation.   In spite of this 
lack of approval from the Executive 
Committee, there are plans for a founding 
conference of the North Atlantic 

Federation at a conference centre near Frankfurt, Germany from 
August 31-September 3, 2003.
 A detailed program has already been circulated to those countries 
invited to join the new Federation. The NAF plans to maintain a 
close relationship with the IFMCP and attend its triennial 
conferences.
 Corpus Canada may yet attend the NAF conference in August as 
discussion on the issue continues. A decision may be reached at 
its own 
forthcoming 
conference to 
be held on 
Vancouver 
Island in 
May, 2003.

Report on the Antwerp Meeting and After
by Jim Noonan, Stittsville, ON (Corpus NCR)
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Community Society” c/o the 
Treasurer, Xristos Community 
Society, 9710 First Street, 
Sidney BC  V8L 3C9.  Xristos 
Community Society is a 
registered charity.  all donors 
of $10 or more will receive an 
official tax receipt.
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small faith communities.
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consensus reached through communal 
discernment in the Spirit, we share our 
gifts that all creation might be transformed 
according to God’s loving plan.
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membership in Corpus Canada for the year 
2001 (membership is open to all 
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cheque for $50 (individual membership) or 
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“Corpus Canada.”  Corpus Canada will 
donate $25 of your membership fee to 
Xristos Community Society in your 
name, and Xristos will send you an 
official tax receipt.  At the request of 
Corpus Canada, Xristos Community 
Society distributes The Journal free of 
charge to the membership of Corpus 
Canada.
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Survey on Journal Readers' Local Activity

Dear Readers,

The Focus Topic of the next issue of The Journal is "Acting Locally." We ask you to fill out this survey and mail it back to us. We will 
compile the results and present them in an article in the next issue. We hope to provide a picture of how our readers are engaged in 
spiritually meaningful activity in the places they live. (Here is an alternative way of sending the survey in. This survey is posted as a link 
at the following Web address: <www.xristos.ca>. You can download it to your computer, fill it out, and send it as an e-mail attachment 
to The Journal c/o <diamondcnf@shaw.ca>.)

My religious affiliation is __________________________________________(Give the name of the denomination or faith community to 
which you belong.)

1. Check Yes__or No__in answer to the question. If you check Yes,  circle the number on the line that indicates your level of satisfaction 
with the activity, where 5 means you are very satisfied and 1 means you are very unsatisfied. You may also make comments. If you do 
not have sufficient room for comments in the space given, feel free to attach a sheet with added comments when you return the survey.

(a) I worship at a local church or congregation. Yes__  No__ 5              4               3               2               1
Comments:

(b) I participate in a small faith community, Yes__  No__ 5              4               3               2               1
basic church community, home church, or Comments:
some other small group that meets for
spiritual growth.

(c) I participate in a group or organization Yes__  No__ 5              4               3               2               1
that works for reform of the church, Comments:
e.g. Challenge The Church, Voice Of The 
Faithful.

(d) I participate in a group or organization Yes__  No__ 5              4               3               2               1
that works for social justice. Comments:

(e) I pray privately daily or almost Yes__  No__ 5              4               3               2               1
daily. Comments:

(f) I participate in a local Corpus Yes__  No__ 5              4               3               2               1
Canada community. Comments:

(g) I read The Journal. Yes__  No__ 5              4               3               2               1
Comments:

(h) I participate in discussions on the Yes__  No__ 5              4               3               2               1
CORPUS-N internet mailing list. Comments:



The Journal  Page 20

(i) I have participated in some of Corpus Yes__  No__ 5              4               3               2               1
Canada's national conferences. Comments:

(j) I participate in spiritual activities with Yes__  No__ 5              4               3               2               1
members of other churches or faith Comments:
communities.

(k) When asked I do sacramental and other Yes__  No__ 5              4               3               2               1
ministry as a married Roman Catholic priest. Comments:

2. As a married Roman Catholic priest I would accept an invitation by the Roman Catholic Church to Yes__  No__
resume my priestly ministry as a married priest within the Church as the Church is now.
Comments:

3. As a Roman Catholic woman I would seek ordination in the Roman Catholic Church if it were Yes__  No__
made available to me.
Comments:

4. In what ways would you like to become involved in practicing your faith on the local level? What has to happen to make it possible for 
you to pursue these goals?

5. In your faith  gatherings, is spiritual development done by choosing a programme? Yes__  No__
    Or by individual selection of a topic for discussion? Yes__  No__
    What preparation is expected of participants?
Comments:

6. What is Corpus Canada doing right? In what ways could it be doing better? ______________________________________________

_______________________________________________________________________________________________________________

_______________________________________________________________________________________________________________

_______________________________________________________________________________________________________________

_______________________________________________________________________________________________________________

_______________________________________________________________________________________________________________

_______________________________________________________________________________________________________________

_______________________________________________________________________________________________________________
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