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Prophet in the New Testament - Part 2: The Other Prophets
by Dr. Michael Zarb, Cobble Hill, BC

 Part 1 presented a brief picture of Jesus as the prophet in the 
Gospels and Acts. 
  Part 2 offers an overview of the other prophetic figures and 
movements in the New Testament. 
(In the NT there are many references to Old Testament prophecy: to 
the words of the prophets as fulfillment of the christological 
significance of Jesus, or to prophets as writers, again as fulfillment; 
or to prophets as individual personages mainly in comparison to 
Jesus; or to events in his life as presented by the NT writers. 
However, since these are not pertinent to the present topic, they will 
not be considered.)   
Paul
  For Paul, the prophets are especially gifted leaders in the 
congregation; he lists them among other functionaries in 1Cor 
12.8ff- [10] ‘to another the working of miracles, to another prophecy, 
to another the discernment of spirits, to another various kinds of 
tongues, to another the interpretation of tongues’, and in 12.28f ‘And 
God has appointed in the assembly first envoys, second prophets, 
third teachers; then deeds of power, then gifts of healing, forms of 
assistance, forms of leadership, various kinds of tongues. 29 Are all 
envoys? Are all prophets? Are all teachers? Do all work miracles?’ 
and also again in Rom 12.6 ‘We have gifts that differ according to the 
grace given to us: prophecy, in proportion to faith...’ 
  What was the nature of the prophet’s function for Paul? This 
question may be answered by stray passages where Paul sometimes 
compares prophecy with other gifts of the Spirit. Especially 
instructive are passages in chapters 12 to 14 of 1 Corinthians where 
Paul deals with rivalries or factions regarding the possession of 
spiritual gifts especially those that are the most demonstrative, i.e. 
the gift of tongues, which he, preferring prophecy, puts in its place.
  Prophecy obviously involves the acquisition and disclosure of some 
type of knowledge. In 1Cor 13.2   ‘And if I have prophetic powers, 

and understand all mysteries and all knowledge, and if I have all 
faith, so as to remove mountains, but do not have love, I am 
nothing’ Paul connects prophecy with the understanding of the 
divine mysteries. However, it is debated whether these are 
characteristics of prophecy or a listing of similar charisms; he may 
be indicating the three kinds of spiritual instructors namely 1. 
prophets, 2. ‘all mysteries’ may refer to the wisdom of the envoys 
(apostoloi) and 3. ‘all knowledge’ may refer to that of the teachers 
(didaskaloi). By  ‘faith’ is meant wonder-working faith, enough ‘to 
remove mountains,’ not doctrinal ‘belief.’  In the immediate 
context (vv.1-3) all the four classes of gifts are included: ecstatic 
(v.1), instructing (v.2), wonder-working (v.2) and administrative 
gifts (v.3).
 The passage that tells us most on the nature of the community 
prophet is 1Cor 14.1-5: ‘[1]   Pursue love and strive for the 
spiritual gifts, and especially that you may prophesy. [2]   For 
those who speak in a tongue do not speak to other people but to 
God; for nobody understands them, since they are speaking 
mysteries in the Spirit. [3] On the other hand, those who prophesy 
speak to other people for their upbuilding and encouragement and 
consolation. [4] Those who speak in a tongue build up themselves, 
but those who prophesy build up the assembly. [5] Now I would 
like all of you to speak in tongues, but even more to prophesy. 
One who prophesies is greater than one who speaks in tongues, 
unless someone interprets, so that the assembly may be built up.’  
Comparing ‘glossolalia’ and prophecy, Paul encourages his readers 
to strive more after prophecy (v.1, 5; cf. also 1Thes 5.20) and in 
v.3 briefly describes the work of the prophet, namely upbuilding of 
members, encouragement and consolation - those who are weary 
and under some kind of adversity find help from the prophets of the 
community, reminiscent of, though not equivalent to the prophets 
of the OT consulted by people even with respect to personal 
problems.
 Assuming an extreme case for the sake of argument by presenting 
two hypothetical scenarios, one where all members of the 
community speak in tongues and the other where all prophesy, 
Paul concludes the latter would be very much better (1Cor 14.23-
25), because prophecy scrutinizes and manifests the secrets of the 
heart thereby effecting conversion and submission to God: ‘After 
the secrets of the unbeliever's heart are disclosed, that person will 
bow down before God and worship him, declaring, "God is really 
among you." (v.25). Thus, possibly, the prophets served as the 
conscience of the community and obtained converts.  (Note: v.22  ‘ 
... while prophecy is not for unbelievers but for believers.’ may 
not be a contradiction to v.25 if this verse is taken to be, in the 
diatribe style, the thought of the imaginary opponent.) 
 In Paul, prophets seem to be local functionaries; he doesn’t 
mention any itinerant ones. In Corinth there was obviously a 
greater number of prophets, for those who spoke at the assemblies 
had to be limited to two or three, I Cor 14: 29   ‘Let two or three 
prophets speak, and let the others weigh what is said. [30] If a 
revelation is made to someone else sitting nearby, let the first 
person be silent. [31] For you can all prophesy one by one, so that 
all may learn and all be encouraged. [32] And the spirits of 
prophets are subject to the prophets, [33] for God is a God not of 
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The Other Prophets Continued...

disorder but of peace.’  It is clear that a) the knowledge of the prophet 
comes through revelation (v.30) not from tradition or what he has 
thought up himself - (see v.26, the ‘revelation ‘ is what the prophet 
contributes just as the ‘lesson’ is what the teacher (didaskalos) 
contributes and the ‘tongue’ and the ‘interpretation’ are contributed by 
the speaker in tongues and his interpreter); b) when two or three 
prophets speak, the other prophets present have the task of weighing 
(v.29), i.e. discerning whether what is being said is really inspired 
because only the prophets can test the prophets (v.33);  c) again we 
learn that the prophet imparts ‘learning’ and ‘encouragement’ (v.31; 
cf. v.3); and d) Paul also advises order when prophets speak in the 
assemblies to prevent the temptation of continuing to speak after 
their message was delivered, occupying the whole time to the 
exclusion of others (v.30).
  This passage also shows that Paul’s prophets, though they receive 
revelations, are not characterized by visions and auditions which 
transport them out of the world as in the case of the prophet of 
Revelation. They are not ‘seers,’ they are not possessed by the Spirit 
so as to have no control over themselves; when they speak they can 
break off if a revelation is given to someone else.
 Paul deals with public prayers and prophecy in 1 Cor 11.4f - [4]  
‘Any man who prays or prophesies with something on his head 
disgraces his head, [5] but any woman who prays or prophesies with 
her head unveiled disgraces her head-- it is one and the same thing as 
having her head shaved.’ First, here is evidence of women having the 
ability to prophesy, regardless of Paul’s view on woman’s inferior 
position with regards to men (vv.3, 6ff). This prophesying of women 
apparently was not to be carried out in the assembly according to 
14.34 ‘the women should keep silence in the assemblies.’ These 
passages indicate, however, that women in fact were prophesying, 
even without the veil, in the assemblies of Corinth but Paul was 
attempting to stop the practice. Second, this coupling of prayer and 
prophecy here can be viewed together with 1 Cor 14.13-19 where 
prayer and ‘glossolalia’ are also connected in a context in which 
prophecy is compared with the latter in relation to prayer ‘with the 
spirit’ and ‘with the mind.’ Thus prayer is an integral part of the 
comparison (v.15), and also, taking into consideration the concept of 
‘upbuilding’ (v.17) and Paul’s preference to speak with the mind, 
[‘nevertheless, in the assembly I would rather speak five words with 
my mind, in order to instruct others also, than ten thousand words in 
a tongue’(v.19)], it is appropriate to infer that prophets probably led  
the prayers  of the community to which the people responded with 
the ‘Amen’ (v.16). 
 Prophets and teachers are frequently mentioned as the significant 
instructors of the community (I Cor12.28 f.; Rom 12.6 f). They both 
mediate knowledge, yet they are not the same; the difference lies in 
the source of knowledge. Whereas teachers expound scripture and 
tradition, the prophets speak to the congregation on the basis of 
revelations.
 Though prophecy was esteemed in the primitive community, and 
though Paul rated it highly, he reminded his readers of its 
transitoriness, ‘Love never ends. But as for prophecies, they will 
come to an end; as for tongues, they will cease; as for knowledge, it 
will come to an end.’ (1Cor 13.8) 
 Paul never calls himself a prophet but an ‘envoy’ (apostolos). 

Gospels
Mark
John the Baptist 
 John the Baptist is mentioned only in the gospels and Acts in the 
NT.
Mark refers to John the Baptist by the term ‘prophet’ only once, in 
Mk 11:32 where it is said that the crowds ‘regarded John as truly a 
prophet.’ - ‘But shall we say, "Of human origin?" -- they were 
afraid of the crowd, for all regarded John as truly a prophet.’ Also 
in Mk 8:28 John is mentioned among prophet types, ‘And they 
answered him, "John the Baptist; and others, Elijah; and still 
others, one of the prophets."’ However though Mark distinguishes 
him by the known nickname ‘baptist’ or ‘baptizer’ he sees him as 
Elijah. The conflated quote in 1.2f (v. 2b = Ex22.20a; v. 2c = Mal 
3.1 [Heb]; v.3 = Is 40.3) inaccurately attributed to Isaiah, already 
connects John with Elijah in that the messenger of v.2c (Mal 3.1) 
is clearly Elijah in Mal 4.5. Mark further builds the picture of John 
on the model of Elijah even as to his external appearance, ‘Now 
John was clothed with camel's hair, with a leather belt around his 
waist, and he ate locusts and wild honey.’ (1.6) In 2Kgs 1.8 Elijah 
is described as a ‘hairy man’ and ‘girt with a leather girdle about his 
loins’. [Cf. also Zech 13.4 for the ‘hairy’ garb of the prophet] 
Further, Mark’s Jesus says that Elijah has already come implicitly 
identifying him with John, "But I tell you that Elijah has come, 
and they did to him whatever they pleased, as it is written about 
him." (Mk 9.13)
 Apart from the general statement that John preached ‘a baptism of 
repentance for the forgiveness of sins’ (1.4) the importance of John 
for Mark consists in John's being the herald of Jesus, that he 
announces the ‘coming one’ (1.7). 
 The concept of the ‘wonder-working’ prophet in relation to John is 
seen in Mk 6.14 where the powers of Jesus are attributed to the 
idea that John had been raised from the dead and was performing 
wonders.
 In the account of John's execution (6.16ff), Mark again presents 
him acting in the manner of the OT prophets, that is, speaking to 
kings when they had done wrong (e.g. Elijah to Ahab, 1Kgs 
21.17ff), which brought about his death, a reason quite different 
from that Josephus gives, namely, the fear of John's popularity and 
the possibility of his leading a revolt: ‘…Herod, who feared lest the 
great influence John had over the people might put it into his 
power and inclination to raise a rebellion…’ (Jos. Ant. 18. 5. 2) 
Herodias is depicted as John's Jezebel; note the similarity in the 
characters of this story with that of Ahab and Jezebel (1Kgs 21), 
the men, Herod and Ahab are reluctant to do what is wrong while 
the women, Herodias and Jezebel, incite and scheme 
surreptitiously. Also Jezebel threatens to kill Elijah (1Kgs 19.2) 
and Herodias procures John's death. Mark’s story of the execution 
of John was at least partly inspired by the OT story.
John, like OT prophets, e.g. Elijah, had disciples, ‘When his 
disciples heard of it…they took his body and laid it in a tomb.’ 
(Mk 6.29)
Matthew
John the Baptist 
 Matthew (3.1ff) follows Mark in his introduction of John the 
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Baptist even as to his appearance in the clothing of Elijah. Though here 
he quotes only the Isaianic part of Mark's conflate. However, Matthew 
uses Mal 3.1 in 11.10 in the speech of Jesus praising John, "What then 
did you go out to see? A prophet? Yes, I tell you, and more than a 
prophet" (11.9) and "among those born of women there has risen no 
one greater than John the Baptist."(v.11) Then in 11.14  "and if you are 
willing to accept it, he is Elijah who is to come" Jesus explicitly 
identifies John as Elijah as Mal 4.5 identifies the ‘messenger’ of Mal 
3.1 as Elijah. 
 To Mark's words of John announcing the ‘coming one’ Matthew 
amplifies with a vituperative saying (3.7-10 (Q)) against the Pharisees 
and the Sadducees, thus likening him more to the OT prophets in their 
threats of judgment and demands of radical conversion. 
 Matthew follows Mark closely in narrating John's execution (Mt 14.5-
12); they both make of him a martyr of righteousness (Mk 6.20).
Matthew again identifies John with Elijah in 17.12f (//Mk 9.13)- " but 
I tell you that Elijah has already come, and they did not recognize him, 
but they did to him whatever they pleased. So also the Son of Man is 
about to suffer at their hands." The explicit identification is done in the 
editorial note of v. 13, ‘Then the disciples understood that he was 
speaking to them of John the Baptist.’
 Matthew reports that the people regarded John as a prophet also at 14.5  
‘he (Herod) feared the crowd, because they regarded him as a prophet’, in 
21:26 ‘for all regard John as a prophet’ and in 16:14 John is counted 
among prophet types, ‘And they said, "Some say John the Baptist, but 
others Elijah, and still others Jeremiah or one of the prophets."’
Community prophets 
 Matthew has some references to the prophet-leaders of the Matthaean 
community. In 7:22 he has Jesus warn against the complacency of the 
community leaders, ‘On that day many will say to me, "Lord, Lord, did 
we not prophesy in your name, and cast out demons in your name, and 
do many deeds of power in your name?"’ and warns that these powers, - 
note the close connection of prophecy and wonder-working - will be of 
no avail if the will of the Father (v.21) is not followed; by ‘that day,’ 
Matthew has in mind the judgement of 25.31ff and other instances of 
judgment, a Matthaean theme. Luke, in the parallel passage (Lk13.25-
27) does not deal with the theme of prophecy and ‘deeds’ but with his 
more favourite theme of commensality.
 Again in 23:34 ‘Therefore I send you prophets, sages, and scribes, 
some of whom you will kill and crucify, and some you will flog in 
your synagogues and pursue from town to town," Matthew refers to 
some persecution or adversity suffered by his group of believers - the ill 
treatment of their leaders is presented by the author as a prediction of 
Jesus. Mt 10.41 [M] invites the community to respect their leaders, 
‘Whoever welcomes a prophet in the name of a prophet will receive a 
prophet’s reward; and whoever welcomes a righteous person in the name 
of a righteous person will receive the reward of the righteous’ - the 
'righteous' (dikaioi) may be taken as parallel to ‘prophets’ thus referring 
to the same persons or to the true disciple of Jesus who is supposed to 
practice ‘righteousness’ (dikaiosunê), a favourite theme of Matthew (cf. 
6.1-18). 
 A reference to false prophets is to be understood, in the context of the 
Matthaean community, as a warning to the community regarding their 
own prophets, which is indicative of intramural tensions between 
‘good’ prophets and ‘false’ ones: ‘Beware of false prophets, who come 

to you in sheep's clothing but inwardly are ravenous wolves.’ 
(7.15)
On the other hand, in view of their eschatological context, as in 
Mark (Mk 13:22), the sayings in 24.11 "And many false 
prophets will arise and lead many astray." and 24.24 "For false 
messiahs and false prophets will appear and produce great signs 
and omens, to lead astray, if possible, even the elect" refer to the 
future, the eschatological false prophets as the signs of the 
‘parousia’.
Luke
John the Baptist 
 Only Luke narrates stories of the childhood of John the Baptist, 
borrowing themes and narrative techniques from the OT. He 
parallels the announcements, births, naming, circumcisions and 
growth of both John and Jesus without compromising his main 
purpose, namely the subordination of John to Jesus. For Luke, 
John is an extraordinary prophet: he is announced by Gabriel to 
his father as ‘he who will be great in the sight of the Lord’, 
‘even before his birth he will be filled with the Holy Spirit’ 
(1.15), and ‘With the spirit and power of Elijah he will go before 
him’ (1.17); and Zechariah addresses him, "And you, child, will 
be called the prophet of the Most High" (1.76).
 Luke (3.1ff) introduces John on the preaching scene with a most 
complete introductory note in imitation of the introductions of 
the prophets in the prophetic books, including the year of the 
reign, seven political and priestly rulers, the phrase ‘the word of 
God came to’ and the name of the prophet with his paternal 
identification; compare e.g. Jer 1.1; Ez 1.1-3. Like Matthew, 
Luke here quotes only the Isaiah part of Mark’s passage, but 
even more fully in order to emphasize his favourite theme of 
‘salvation’ (Is 40.3-5); he uses Mal 3.1 at 7.25 in Jesus’ praise 
of the Baptist, (a parallel Q passage to Mt 11.7ff - ‘more than a 
prophet’ etc.), but does not identify the ‘messenger’ i.e. John 
with Elijah as Matthew does. Luke also leaves out Mark's 
external appearance of John/Elijah - he doesn't seem eager to 
emphasize the Elijah image since he prefers to see Jesus alone as 
the one who ushers in the ‘kingdom’, in contrast to Matthew 
who puts on John’s lips ‘the kingdom of heaven is at hand,’ i.e. 
John also proclaims the ‘kingdom’ (Mt 3.2). Luke avoids John’s 
identification with Elijah also by omitting those passages 
indicating this identification in Mark (Mk 9.13) and Matthew 
(Mt17.12f). 
 John has ‘the spirit and power of Elijah’ (Lk1.17) but he is not 
unmistakably Elijah who has come back. In John's speech, to 
the declaration of the ‘coming one,’ Luke (3.7-14) adds even 
more words of the Baptist than Matthew does over Mark.
 Luke does not narrate John's execution; he only mentions his 
imprisonment (3.19f) and beheading (9.9), possibly because he 
wants to present Jesus alone as the martyr of righteousness. 
Pre-Christian prophets 
 Luke mentions or refers to prophets in between the OT prophets 
and the Christian community prophets. He mentions four who 
are not yet Christians. 
  Of Zechariah Luke writes, ‘Then his father Zechariah was filled 
with the Holy Spirit and spoke this prophecy,’ (1.67). The 

The Other Prophets Continued...
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Benedictus is for Luke more than a personal thanksgiving but an 
insight, through the Spirit, into the mysteries of God about to 
unfold.
 In the account of the meeting between Elizabeth and Mary the words 
prophet or prophesy are not used but Elizabeth is said to be 'filled 
with the Holy Spirit and exclaimed with a loud cry ,’ indicating 
prophetic speech, and she is able to know the undisclosed past and see 
the hidden, she greets Mary as the mother of the Lord as if she knows 
the angel’s message and Mary’s reply (1.41ff, 45, 38).
 Similarly with Simeon, endowed with the prophetic Spirit, ‘the 
Holy Spirit rested on him’ (2.25), he is told by the Spirit that ‘he 
would not see death before he had seen the Lord’s Messiah.’ (v. 25) 
and going into the temple ‘in the Spirit’ sees the Messiah in Jesus 
and speaks about him prophetically (vv.27ff).
 Anna is expressly called a prophetess and she ‘began to praise God 
and to speak about the child to all who were looking for the 
redemption of Jerusalem’ (2.36).
John
John the Baptist 
 In this gospel John the Baptist is introduced as ‘a man sent from 
God’ (1.6); 1.15, gives John’s witness of the ‘coming one’ and v. 19 
starts the dialogue with the emissaries of the priests from Jerusalem. 
The author presents John confessing very emphatically that he is not 
the Messiah, nor Elijah, nor the Prophet (1.19ff) -"Why then are you 
baptizing if you are neither the Messiah, nor Elijah, nor the 
prophet?" (1. 25) but describes himself in the words of Is 40.3, that 
he is the one who comes before the Messiah (cf. also 3.28). Then 
John points out the ‘Lamb of God’ and discloses a prophetic vision 
and audition he had regarding the Spirit descending as a dove upon 
Jesus and the prophetic message as to the identity of the recipient of 
the Spirit, i.e. "the Son of God" (1.32-34).
 For his theological purposes the author of John presents an 
unexpected prophet, the high priest, ‘He did not say this on his own, 
but being high priest that year he prophesied that Jesus was about to 
die for the nation,’ (Jn. 11:51).
Acts 
Prophecy for all
 From the outset Acts introduces prophecy as the action of the Spirit; 
This is how the Spirit is introduced after the account of its descent on 
those gathered together on the day of Pentecost, ‘All of them were 
filled with the Holy Spirit and began to speak in other languages, as 
the Spirit gave them ability.’(Acts 2:4) This speaking in languages is 
not the phenomenon of ‘glossolalia’ of the Pauline writings, but as 
is evident from v.6 ‘each one heard them speaking in the native 
language of each’ and v.8 ‘we hear, each of us, in our own native 
language,’ it means proclaiming in foreign languages. Then in 
Peter’s first speech to the public, he explains this phenomenon as 
prophecy foretold by Joel for the community of the last days,  ‘In the 
last days it will be, God declares, that I will pour out my Spirit upon 
all flesh, and your sons and your daughters shall prophesy, and your 
young men shall see visions, and your old men shall dream dreams’ 
(2:17) and ‘in those days I will pour out my Spirit; and they shall 
prophesy.’ (v.18) 
 On the other hand the ecstatic utterance in tongues, as a gift of the 
Spirit, is mentioned in Acts in 10.46 where there is no question of 

foreign languages, and again in19.6 where speaking in tongues is 
coupled with prophecy as the effect of possession by the Spirit, 
‘When Paul had laid his hands on them, the Holy Spirit came upon 
them, and they spoke in tongues and prophesied.’ 
 For Acts prophecy is not restricted to a few men and women in the 
early communities. According to 2:4; 4:31 all are filled with the 
prophetic Spirit and according to 2:16 ff. it is a specific mark of 
the age of fulfillment that the Spirit does not only lay hold of 
individuals but that all members of the eschatological community 
without distinction are called to prophesy.
Individual prophets
 Acts mentions several individual prophets of the early 
communities. There were prophets in Jerusalem and some went to 
Antioch one of them named Agabus who predicted a famine which 
‘took place during the reign of Claudius’ (11.27f). We find him 
again in Caesarea where he went from Judea (21.10). This time he 
performed a prophetic action, similar to the OT prophets: ‘He came 
to us and took Paul's belt, bound his own feet and hands with it, 
and said, "Thus says the Holy Spirit, "This is the way the Jews in 
Jerusalem will bind the man who owns this belt and will hand him 
over to the Gentiles."’ (21.11) He also introduces his prophecy in 
the style of the OT prophets, ‘Thus says Yahweh’ except that the 
Holy Spirit takes the place of Yahweh: "Thus says the Holy 
Spirit". Definitely Agabus is presented as a wandering prophet who 
predicts the future in the manner of the OT prophets.
 The community of Antioch also had resident prophets and 
teachers, some of these are named, ‘Barnabas, Simeon who was 
called Niger, Lucius of Cyrene, Manaen a member of the court of 
Herod the ruler, and Saul.’ (13.1) Acts does not distinguish who of 
these five was prophet or teacher or both. Two of these 
prophets/teachers, Barnabas and Saul were selected and sent on a 
special mission; again an indication of itinerant prophets.
 Another two prophets, ‘Judas and Silas, who were themselves 
prophets’ (15.32) were sent (v.22, 27) by the Jerusalem assembly 
to deliver and explain the letter to the Antioch community. It is 
interesting to note that these two are reported to have ‘said much to 
encourage and strengthen the believers’ (v.32) comparable to the 
‘encouragement’, a task of the prophet, in 1Cor 14.3.
 In Caesarea there were also female prophets, Philip’s four 
unmarried daughters ‘who prophesied’ (21:9), but nothing is 
indicated regarding the nature of their prophesying.
 Paul, in Acts is considered as a prophet not only by enumerating 
him among the list of five in 13.1 but also several times he is 
presented predicting events. He tells the Ephesian elders in 20:22 f. 
that sufferings await him, and in 20:29 f. he warns them that false 
teachers will ravage the congregation. During the storm on the 
journey to Rome Paul predicts that none of those on board will be 
lost, and that they will come to an island (27:22ff). Paul’s curse 
against Bar-Jesus immediately takes effect (13.9-11) comparable to 
similar predictions of punishment of the OT prophets (e.g. Elijah 
predicts that the dogs will lick Ahab’s blood, 1Kgs 21.19; 22.38)
 Acts mentions a false prophet. At Paphos, Barnabas and Saul meet 
a Jewish magician, Bar-Jesus /Elymas, whom the author calls a 
false prophet probably because, in their discussions with the 
proconsul Sergius Paulus, he sought ‘to turn the proconsul from 

The Other Prophets Continued...
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the faith.’ (13:6ff) Paul ends up performing one of his punitive 
wonders by blinding this man!
 From Acts’ emphasis on the Spirit’s activity on all the members of 
the believing community according to Joel’s words that all members 
are prophets, one may conclude that in the author’s mind the 
directives by the Spirit in the activity of the community are prophetic 
revelations, e.g. 8:29 the Spirit tells Philip to go to the eunuch; 
10:19 &11:12 the Spirit instructs Peter; 13.2 tells the community to 
set apart Barnabas and Saul; and 16:6f prohibits evangelization in 
Asia.

Other Writings
Ephesians
 The letter to the Ephesians reduces the long Pauline lists of gifted 
people to five, ‘that some would be envoys, some prophets, some 
evangelists, some pastors and teachers’ (4.11).
 This writing places the prophets with the envoys (apostoloi) in 
connection with the foundation of the household of God, ‘built upon 
the foundation of the envoys and prophets, with Christ Jesus himself 
as the cornerstone.’(Eph 2.20) The metaphor here is that of a building 
made up of people (fellow citizens, saints, members v.19), the first 
layer of stones being the envoys and prophets and Christ the most 
important stone in the first layer, the cornerstone, ‘in whom the 
whole structure is joined together’ (v.21); this building ‘grows into a 
holy temple’ part of which are also the converts, ‘you are also built 
into it’ (v.22). Compare 1Cor 3.10f. where Paul lays the foundation 
‘which is Jesus Christ’.
 Again, this author, couples the prophets with the envoys as the 
special recipients of the ‘mystery,’ namely that ‘the Gentiles are 
fellow heirs’ and ‘partakers of the promise’: ‘In former generations 
this mystery was not made known to the sons of men, as it has now 
been revealed to his holy envoys and prophets by the Spirit.’ (3.5)
1 Timothy
 As we have seen Acts presents the Spirit as the vital power in the 
activity of the early community even in choosing and appointing 
certain people for certain tasks, understood as the work of prophecy, 
1Timothy makes this more explicit and calls it prophecy. The 
appointment of Timothy to leadership by the elders is considered done 
through prophecy, ‘I am giving you these instructions, Timothy, my 
son, in accordance with the prophecies made earlier about you, so that 
by following them you may fight the good fight,’ (1:18) and ‘Do not 
neglect the gift that is in you, which was given to you through 
prophecy with the laying on of hands by the council of elders.’ (4:14)
1 John 
 1Jn. 4:1   ‘Beloved, do not believe every spirit, but test the spirits to 
see whether they are from God; for many false prophets have gone 
out into the world.’ This instruction concerning false prophets is 
understood to connote a context of factional divisiveness in the 
community, i.e. the existence of community prophets teaching a 
different doctrine from that of the author. The picture becomes clearer 
in view of the ‘antichrists’ who have separated themselves from the 
community (1Jn 2.18f.), the ‘deceivers’ of 2 Jn 7, and the rival of the 
‘Elder’ in 3 Jn  [2 and 3 John are companion writings of1 John]. The 
plural indicates that it is not just one individual who is meant but 
more. Here as in Paul the spirit needs to be tested whether it is from 

God, the criterion being the confession of the incarnation of Christ 
(v. 2), the orthodox doctrine of the author.
Revelation
 There is no doubt that the book of Revelation is conceived and 
intended as a prophecy or prophecies delivered by a prophet. 
Possibly it is an example of the works and material produced by 
some of the first and early second century messianic prophets, 
especially those with an eschatological bent. That is, they spoke 
on these lines perhaps even to the extent of preaching ‘fire and 
brimstone.’
 The author is a prophet; already in the prologue he is said to have 
received revelation and vision (1.1f); he is told to prophesy in 
10.11, ‘Then they said to me, "You must prophesy again about 
many peoples and nations and languages and kings."’
 The writing itself is called ‘the words of the prophecy’ in 1.3 and 
it is described as ‘the words of the prophecy of this book’ four 
times (22.7, 10, 18, 19);
 The author stresses the authority of this writing. His proclamation 
is the word of God and testimony of Jesus Christ, 1.2; 19.9.  His 
words are declared to be reliable and true by the supreme authority, 
God himself, 21.5; and "These words are trustworthy and true, for 
the Lord, the God of the spirits of the prophets, has sent his angel 
to show his servants what must soon take place." (22.6); the 
author even threatens by plagues and other punishments those who 
add to or take away from the words of the prophecy (22.18,19).
  Like Acts, Revelation brings out the similarity between early 
Christian prophecy and that of the OT. The vision of prophetic 
calling in Rev 1.9 ff. reminds us of the visions of the OT prophets 
in Is 6.1 ff.; Ez 1.1 ff. Further, John, like Ezekiel (2.8-3.3), has to 
swallow a small book (10.8-11), and in a symbolic action he has 
to measure the temple with a reed (11.1).
 The prophets of the community occupy a prominent place; they 
seem to be the leaders. The author employs two terms to designate 
the constituents of the community: ‘the saints’ for the believers 
and ‘the prophets’ for the leaders. Thus, ‘because they shed the 
blood of saints and prophets’ (16:6) and ‘in you was found the 
blood of prophets and of saints’ (18:24), the reference here is to the 
persecution of the members and leaders of the community.
 In 11.18, ‘The nations raged, but your wrath has come, and the 
time for judging the dead, for rewarding your servants the prophets 
and saints and all who fear your name, both small and great, and for 
destroying those who destroy the earth,’ it is unclear whether 
‘slaves / servants’ goes with prophets (most probably cf. 10.7), or 
indicates a separate group; whatever the grammatical connection, 
the prophets are especially mentioned denoting leadership of the 
community.
 Again, in the author’s apostrophe to heaven we have ‘saints and 
prophets’ but with ‘envoys’ (apostoloi) in between, considered by 
some as a later insertion because it is inconsistent with the 
author’s pattern. ‘Rejoice over her, O heaven, you saints and 
envoys and prophets! For God has given judgment for you against 
her.’ (18:20)
  The prophets were the recipients of the mystery of God, ‘the 
mystery of God will be fulfilled, as he announced to his servants 
the prophets.’ (10:7). Though the expression, ‘his servants the 

The Other Prophets Continued...
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prophets’ is common in the OT, here it refers to the Christian 
prophets contemporaries of John the seer. The OT prophets touched 
slightly or not at all on the problems John deals with, i.e. the fight 
against the ‘saints’ - ‘slave/servant’ (doulos) is a common term of 
this author for those who are on the side of God whether they are 
angels or human beings.
 The prophet of Revelation was not the only one in the community. 
‘Then I fell down at his feet to worship him, but he said to me, "You 
must not do that! I am a fellow servant with you and your brethren 
who hold the testimony of Jesus. Worship God! For the testimony of 
Jesus is the spirit of prophecy."(19:10) The ‘brethren’ refers to other 
prophets, as it is clear from the doublet of this passage in 22.9.  The 
prophets are those ‘who hold the testimony of Jesus’ which is ‘the 
spirit of prophecy.’ This equivalency is found only here in the book.  
The words, ‘For the testimony...’ is considered by some a gloss 
equating the testimony of Jesus with the spirit of prophecy but, on 
the other hand, others consider the whole of19.9b-10 as an 
interpolation or the addition of a later editor, for if this were by the 
original author the second attempt to worship the angel would be 
strange indeed, i.e. it shows that the prophet did not learn his lesson! 
This passage places the prophets on the level of angels while 22.9 
places ‘those who keep the words’ as well on the same level,  ‘but he 
said to me, "You must not do that! I am a fellow servant with you 
and your brethren the prophets, and with those who keep the words of 
this book. Worship God!"’ (22:9)
 Other prophets, rivals of John, are indicated at 2.20 and 2.14. The 
community at Thyatira is chastised for tolerating a woman leader 
‘who calls herself a prophetess’ and probably was recognized as such 
by the members, but typologically called Jezebel (cf. 1Kgs 16) by 
John since he considered her his rival in her teaching which he 
metaphorically brands ‘fornication.’ - ‘But I have this against you: 
you tolerate that woman Jezebel, who calls herself a prophet and is 
teaching and beguiling my servants to practice fornication and to eat 
food sacrificed to idols.’ (2.20) He doesn’t call her ‘false prophet’ 
since he reserves this term for one of the eschatological enemies, the 
companion of the Dragon and the Beast in the visions (16.13; 19.20; 
20.10). Another rival that John condemns is a teacher or teachers in 
Pergamum, whom, though he does not call ‘prophet’ yet 
typologically he refers to as ‘Balaam,’ (an OT non-Hebrew prophet, 
Num 22-31 passim) whose teaching is also branded as ‘fornication,’ 
‘But I have a few things against you: you have some there who hold 
to the teaching of Balaam, who taught Balak to put a stumbling 
block before the people of Israel, so that they would eat food 
sacrificed to idols and practice fornication.’ (2.14). These are 
indications of factions having prophets as leaders in the messianic 
movements.
 This prophecy of John is replete with ecstatic features. The words 
‘was in the Spirit’ are used in 1.10 and 4.2, resulting in audition and 
a vision respectively; and the words ‘carried away in the Spirit’ in 
17:3 and 21:10, denote the ecstatic rapture in which he hears and sees 
what is beyond the senses. The many visions and auditions in the 
book make him more a seer than an early Christian prophet as known 
from Paul or Acts. 
 He is undoubtedly a prophet who predicts the future. His chief 
concern is to declare imminent eschatological events. The clause ‘To 

show his servants what will shortly take place’ (1:1; 22.6 f) states 
the apocalyptic theme of the book: the disclosure of the course of 
the world and its end, the destruction of ungodly powers, the 
setting up of the new world. Yet for John, his prophecy includes 
much more than simply foretelling the future. The letters to the 
churches (chapters 2-3) though minatory, are also to be regarded as 
admonition and comfort. However, the view of prophecy is 
patently different from that of Paul. For the prophets of the Pauline 
Epistles exhortation is paramount and predictions are mentioned 
only incidentally; in Revelation prediction is central and the 
exhortations are more or less on the margin.
Conclusion
 I conclude with some personal remarks. We have seen that the 
prophets of the 1st and early 2nd centuries had a prominent 
function in the communities, especially in the doctrinal aspect. 
Their ‘inspired’ words, containing revelation of sorts, served as the 
directive to the communities in many ways, such as future events 
concerning both individuals and the whole community, the 
exposition of certain beliefs and the encouragement and comforting 
of the communities. These were times when the members of the 
Jesus movements believed in the intervention of the ‘Spirit’ within 
the community itself without the need and sole intervention of a 
self-styled ‘infallible’ centralized headquarters, which, 
unfortunately, presumes that the ‘Spirit’ is its monopoly, while in 
fact there is more ‘Spirit’ in the rank and file than in the leadership. 
In other words, the prophets of today are from and among the 
people rather than from the hierarchy and in ‘Rome.’

The Other Prophets Continued...

 Gifts of the holiday season do not always come wrapped in 
paper and topped with matching bows. At times, unexpectedly, 
we are showered with a moment that brings us more in a 
memory than any box could ever hold. Our six and a half year 
old daughter, Naomi, thinks holiday decorating is the highlight 
of the year. Last December she threw herself into every corner 
and hallway trailing garlands, bobbles and tinsel around our 
house for a week. Then, on the weekend, we began our 
traditional trek to the grandparents' homes to help with their 
decorating. Naomi was in her element helping her paternal 
grandparents, especially when it came time to set out her 
favourite part, the nativity scene. Even later, when we arrived 
in the door of my parents' home, I couldn't help noticing the 
sparkle in Naomi's eyes as she took off her coat ad quickly 
assessed what was done and what still needed doing. She stared 
for a moment at the nativity scene already carefully set out. Her 
eyes were lit like moonlight on fresh snow when her excited 
voice suddenly broke through the family's casual chatter and 
she innocently exclaimed "Wow Grandma and Granda! I didn't 
know you guys had a Jesus farm too!"
Ruth Irving

On The Lighter Side!
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Sophia
by Dianne Peck, Sydney, NS

Focus:W
hat do you do w

hen every Sunday you leave m
ass feeling angry?

 The focus topic for 
this edition of the 
Journal asks the 
question: What do you 
do when every Sunday 
you leave mass feeling 
angry?
 This is a multifaceted 
issue, even a thorny 
one. I do not have a 

uniform or nettle-free answer. In fact I have no answer. But I 
would like to share what I have experienced as a result of often 
feeling empty, frustrated, and angry after a Sunday liturgy.
 In her book, Anatomy of the Spirit, Carolyn Myss draws a 
parallel between the seven chakras of the body’s energy 
system, and the seven Christian sacraments. She describes the 
seven chakras as levels of power in our biological system. 
Each chakra contains its own sacred truth. If we violate these 
truths we weaken both our spirit and our physical body. If we 
honor them we advance our spiritual and physical strength 
(Myss p.76).
 Myss’ theory is that the sacrament of Baptism corresponds to 
the first chakra, the muladhara, which means "root support". 
First chakra energy connects us to our family roots, gives us 
our beliefs and traditions and a sense of belonging to a group 
of people. It is called the Tribal chakra and its energy is Tribal 
power. It is what grounds us. And because emotional and 
psychological stability begin in the early social unit, the first 
chakra is also the seat of our emotional grounding (Myss, 
p.103-104). 
 The sacred truth of the First chakra is "All is One.” Some of 
the strengths of belonging in this way, that is, to be one with 
your tribe, are honor, loyalty, group bonds, and groundedness 
(Myss, p.105). The sacred truth of the sacrament of Baptism is 
that we become one with the "tribe" of God. "It is a powerful 
feeling to be in a group of people…with whom you feel 
spiritually, emotionally and physically comfortable. Such a 
union empowers us and energetically enhances our personal 
power and our creative strength"(Myss, p.110). It has become 
easy to see why anger and frustration arise when the act of 
gathering in mass with that Baptismal Tribe leaves you feeling 
hollow and rootless. 
 So, what do you do? Stay away? Work for reform? Shop 
around? Bite the bullet and hang in? I have not solved the 
problem for myself. Perhaps each of us has to try various 
solutions until we reach a tolerable place from which to 
survive this part of the reformation journey. However, I am 
aware of a silent phenomenon that more or less has crept up 
on me when I wasn’t looking. I am finding much soul energy 
in the contemplation of my biological roots, which was 
spawned by a writing assignment titled "Family Heirlooms: 
Mothers, Daughters, Granddaughters".
 It started with a reflection on the simple household task of 
ironing. My mother’s bedroom furniture has been stored with 
me since her death seven years ago, and although I had combed 

through the bureau drawers many times since, I had 
overlooked the set of round garters, seeing them now for 
the first time since I was a child. It seemed as if suddenly 
they were just there, calling up instant images of the 
ankle donuts her nylons formed when she converted them, 
by rolling them over the garters, into her own version of 
bobby-sox. I saw her ironing board, and the backless stool 
on which she sat, with its rungs where she wrapped her 
feet in their wedge-heeled house shoes and donut socks. I 
remembered that in the forties, (the decade of my 
childhood), women ironed everything. Blouses and dresses 
and skirts were ironed, after they had been washed and 
starched and line-dried and rolled in damp cloths and put in 
the refrigerator…"to keep them damp until I’m ready for 
them,” my mother would say. But bed sheets were ironed 
too, and tablecloths and bureau ‘scarves’ and handkerchiefs 
and nightdresses and underwear, and maybe even socks.
 Her sister, my Aunt Mary, was an Olympic Ironing 
champion. I can still remember, at age nine, watching 
with rapt attention as she transformed the sleeves of my 
cousin’s blouse. Bagging, drooping fabric became 
magnificently pleated bell-shaped wonders under my 
Aunt’s skilled hands and the very hot point of her iron.
 I don’t iron much any more but I still find comfort in it 
when I do. It is work for the hands that is clean, unlike 
the messier work of mixing ground meat into patties, for 
example. And there is something else I have discovered 
about ironing. After the kids had left home but were still 
in their "back for the summer break’ stages, I would 
occasionally iron some shirts or jeans. Smoothing and 
fussing over their clothes made me feel the same way as 
bathing them had, when they were young. It gave me the 
chance to extend again a tender and caring touch, to 
indulge again in some body caressing, now if only by 
osmosis.
 I still get high on the smell of line-dried clothes. I get 
that from my mother and her mother and… In a recent 
woman’s spirituality session we were asked to name a 
mundane act that was surprisingly soul inducing for us. 
For one woman it was "hanging out the clothes." For my 
mother that was the smell of success. If she had the 
laundry washed, line-dried, and ironed all in the same day, 
nay, the same morning, she was on top of her game.
 These are tribal heirlooms. These are first chakra 
emotions. I have wandered into them because they give 
me a needed sense of bonding, loyalty, oneness and 
groundedness. I have wandered into them at this particular 
time in my life because I have not found them in other 
settings, specifically, weekend liturgy. That these liturgies 
often fall short of their unspeakable potential, that they 
fail to incarnate the deep mysticism of our Catholic 
inheritance, is a source not only of anger but also of loss 
and grief. Our options?
 Perhaps Sophia’s answer is this: to seek our truths 
wherever they can be found.
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Banner
by Eileen Little, Cedar, BC
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Focus Continued...

At Mass we sing together, and pray together; we ask 
forgiveness, and tell God that we are unworthy to enter 
under his roof; we sit and stand and kneel and give 
each other the sign of peace with a handshake or a kiss; 
we take that little white bread wafer with a sip of red 
wine, in amnesty and mercy for the time being- which is 
the only time we have. Our church is no New Jerusalem, 
but we believe Christ is with us in the priest, in the people, 
in the Word, and especially in the Eucharist- that piece 
of bread. His presence in the bread is a kind of 
language; like building the New Jerusalem, it is not a 
language we shall manage in time.
 There are congregations like ours on every continent.... 
Most of our parishioners, I am sure, would be surprised 
to learn that the Catholic Church is in crisis.
 John Cornwell, 2001

 Our Western culture suffers from a 
conspicuous lack of relevant and 
meaningful ritual... Many of the 
sacraments have been ritually abused by 
the very people who sought to propagate 
their sacred meaning. In the Catholic 
tradition, the Mass has become a 
formalised gathering, attendance at 
which is obligatory under pain of sin. The 
sacrament of penance (Confession), 
intended to mediate an experience of 
healing and forgiveness by a God of 
unconditional love, has been used over the 
centuries to inculcate guilt, fear, and 
subservience to 'legitimate' power. The 
Catholic system (rather than individual 
people or clergy) has used the sacramental 
practice to intimidate the faithful into 
subjugation and to justify religious 
patriarchy in its voracious hunger for 
power and control.  
Diarmuid O' Murchu In "Reclaiming 
Spirituality"

We have been given the gospel not to tell us 
that there are flaws and spots in our 
humanity, for we more or less know that 
about ourselves. Rather, we have been given 
the gospel to tell us what we do not know 
about ourselves, or what our souls have 
forgotten. Deeper than the failings of our 
lives is the blessing of our nature. It is to 
that blessedness that we are called to be 
reconnected.
The Book of Creation by J. Philip Newell

 Sometimes I feel that we are crazy to stay, 
putting up year after year with exclusive 
language, lectionary readings that demean 
woman, god-talk in male-only terms: a whole 
system designed to convince women that they are 
second class. Yet stay I do- at least so far. Like a 
few of my friends, I continue to believe that 
redemption for the church is possible, that a 
discipleship of equals can one day exist, that we 
can make it possible, that if we do not act it will 
never come about and the church will die.

Written in 1993 by Dr Marie Louise Uhr who 
died in Australia on June 23. '01

See http://www.iol.ie/%Eduacon/basic.html

Eileen Little’s Banner hangs in her parish church which she no longer attends because of her experiences there.
Chris Diamond
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Our Story
by Dan Driscoll, Goa, India (member of Corpus Canada)

The following was written on the invitation sent by Dan Driscoll, a 
member of Corpus Canada, to friends to help him and his wife 
Germana celebrate their thirtieth wedding anniversary. The 
celebration, a "little surprise" for Germana, took place in their flat in 
Betim, Goa, India on November 2, 2002. Betim is near the Basilica 
of Bom Jesus, in Old Goa, a world heritage site where lie the remains 

of St. Francis Xavier.

 We first met in 
Toronto in 1969, 
upon introduction by 
my Office Assistant at 
the National Film 
Board of Canada, Rose 
Paes (now Misra), 
whose family origins 
in Goa were the basis 
for a friendship soon 

after her meeting Germana in Canada in 1968. Germana, residing in 
Canada from 1962, suffered the loss in 1966 of her husband Tom 
Wilcox, a London "Fleet Street Journalist" who had come to Canada 
to join the senior editorial team of the Toronto Globe and Mail 
newspaper. Germana, too, was employed in Toronto as a journalist -- 
as writer/editor for the Maclean-Hunter Group of Publications.
 My initial vocation phase was with the Oblate Religious Order, as 
teacher of English and History at Senior Secondary Level with school 
boards in Ontario and Alberta. After ten years of teaching I did a 
Masters Degree Program in Media and Communications at Syracuse 
University in New York State. I obtained a canonical dispensation 
from clergy status and joined the Liaison Staff of the National Film 
Board of Canada in April 1967.
 After an acquaintance of about three years Germana and I were 
married, with Fr. Lorne MacDonald then Provincial Superior of the 
Oblate Fathers presiding, at Canadian Martyrs Church in Ottawa. on 
the evening of November 2, 1972. Our intention was to have a very 
quiet (private) marriage, and so together we drove the 400 kilometres 
by car from Toronto to Ottawa for the ceremony as prearranged with 
Fr. Lorne. This meant that even our dear friend of our first meeting, 
Rose, was not informed.
 On arrival at the church in Ottawa we were greatly surprised to find 
that a kindly plot, involving my cousin Francis Driscoll, and some 
Oblate contemporaries in Ottawa resulted in there being fifty or so 
present in the church -- teaching colleagues, former students, friends, 
and some of my relations living in the Ottawa area, at what turned 
out to be a cheerful little "wedding," with a champagne and cake 
reception at the Oblate Community House afterwards.
 It may be consolation even to Rose, who has remained our loyal and 
true friend while living still in Toronto, to be assured that we 
probably have no more serious regret than that through this 
miscalculation of ours she was not an honored guest for the event. 
My dear "Cousin/Aunt" Madeline Driscoll gave Germana 
"motherly/sisterly attention" -- begging pardon for the much-mixed 
metaphor -- and along with Jim Trainor, a friend from college days, 
joined with us in signing the register.
 Quite soon after marriage we journeyed to my home district in 

Eastern Canada, and then within the year to India, for meetings 
with Germana's family in Bombay and others of her relations and 
friends. In the years following we toured India several times, 
coming back to Canada in 1978 on a six-month leave of absence. 
By this time it had become more clearly evident that Germana was 
ever to be "a child of the tropics," not very comfortable with the 
frosty physical climate of what is kindly referred to by geographers 
as "the temperate zone." But then I, too, was never much at ease in 
winter cold; it came as a fascinating anecdote for Germana when I 
told her, years later, that the favorite popular song of my youth 
(truly) was Xavier Cugat's Down, among the Sheltering Palms -- 
my honey waits for me!. So in the early eighties we began making 
plans for a retirement residency in Goa, from early 1984. As 
Germana often exclaims, "How round the world is!"

Gandhi On Nonviolence
"Non-violence to be a creed has to be all-pervasive.
I cannot be nonviolent about one activity of mine
and violent about others.
That would be a policy,
not a life force.
 Merely to refuse military service
is not enough . . .
This is to act after all the time
for combatting evil is practically gone.
 What difference does it make to the dead,
the orphans and the homeless,
whether the mad destruction
is wrought under the name of totalitarianism
or the holy name of liberty and democracy?"
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Reflections August 15 in arnprior
by Jim Noonan, Stittsville, ON (Corpus NCR)

 August 15 was a remarkable day at the Galilee Centre in Arnprior, 
Ontario. For the final day of the four-day annual retreat, now called 
Gathering 2002, of the Oblates of Mary Immaculate, friends and 
former Oblates were invited to join the Oblates to help them discern 
the future of their community, and to suggest how they might carry 
out their particular charism, "to evangelize the poor."
 Invitations were sent out to these people well in advance, and a 
warm welcome greeted my wife Norma and me and about 100 others 
who came to this beautiful property on the banks of the Ottawa river 
thirty miles north of Ottawa -- a property where many of us spent 
one year of our young lives when it was the Oblate novitiate house.
 The invitation of the new Oblate Provincial stated in part: "We 
would like you to know that your involvement with the Oblates has 
been, and continues to be, important to us." With such a vote of 
confidence, how could one decline the invitation?
 The occasion for this special gathering was the imminent demise of 
the existing Oblate province of St. Peter's which in December 2003 
will give way to a new Oblate province uniting five of the present 
Canadian provinces into one to be called Lacombe Province. The new 
province will stretch from Nova Scotia to Vancouver Island.
 What was important for a former Oblate like myself was to be 
invited to such a meeting at all. It was not the first Oblate gathering I 
have been invited to in recent years, but I can recall only one 
previous occasion when I was consulted by the Oblates. That day in 
Arnprior included workshops and a general session of all those 
present to discuss the future of the Oblates. There was a liturgy, a 
vows ceremony for young Oblates, a sending of one man to the 
missions, and a delightful barbeque lunch. Former as well as present 
Oblates were given the opportunity to express themselves on the 
future of the congregation, and to renew friendships they had made 
many years ago.
 There was even an invitation for friends and former Oblates to follow 
up on this day's activities by being further involved in meetings to be 
convened by the outreach arm of the province, the Missionary 
Association of Mary Immaculate. The first of these meetings was 
held in Ottawa on October 30, and the second on November 27. The 
twenty of so people who attended them plan to meet on a regular 
basis.

 Indeed, so open are the Oblates to the involvement of former 
Oblates in their work that the latter could participate in a major 
way in the ministry of the Oblates. This could offer many pastoral 
possibilities for resigned priests who want to get involved in 
ministry again, and is a development to which Corpus Canada 
might well pay close attention.
 While I was flattered to be invited to the August 15 gathering and 
to subsequent meetings in Ottawa, I could not help but ask why 
such an invitation had not been extended more often in the past. On 
a broader scale, I wondered why non-clerical priests have not been 
invited to associate with their former colleagues and brother priests 
on a regular basis throughout the Church.
 I know this has been done in some cases. The Basilian Fathers 
hold a gathering every two years for present and former Basilians at 
their summer camp on Strawberry Island north of Toronto - the 
same island, incidentally, where Pope John Paul II resided during 
his visit to Canada for World Youth Day last July. This year it 
took place a week after the Pope left the island. Former Basilians 
and their wives have told me what a wonderful reunion that 
biennial event is.
 But I have not heard of many such gatherings among other groups. 
I wonder what is the experience of other resigned priests, and 
especially of former diocesan priests. Have they been welcomed 
back into the company of their bishops as friends, and invited to 
join them and their fellow priests for social and spiritual gatherings 
which could be supportive for both those who have resigned and 
those who have remained active in the priesthood?
 Is reconciliation possible between Church leaders and those who 
once stood shoulder to shoulder with them as Church leaders? Can 
active priests and bishops embrace non-active priests, and realize 
they could still work with one another until that day when a 
married priesthood will be part of a renewed priesthood? Will they 
be able to support and embrace one another even then? I raise these 
questions in the hope that other readers of The Journal will share 
with us their experiences with the priests and bishops they once 
worked with in parishes and schools and hospitals and convents and 
diocesan and religious offices and in the streets.
 My feelings towards the Oblates have changed since I was invited 
to help them look at their past and move into the future in a world 
in which there are many fewer priests than when I was ordained as 
one of them. And Norma and I look forward to joining them again 
when the new Lacombe Province is officially launched in 
December 2003.

Flo Braun & Wayne Jarvo
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From The ArchivesThis & That
by François Brassard, Ladysmith, BC

The Catholic Church Has 
Died. Long Live The 
Church!
 I don’t attend Mass anymore in 
any local parish. I just can’t stand 
it. It’s like attending the funeral of 
a much loved friend who died after a 
long illness. What a terrible waste 
of life! It’s so devastatingly sad to 
watch a friend pass away when you 
know that with a bit of humility 
and courage the person could have 
beaten the disease. So gifted, but so 
blind to see it, and so unwilling to 
give! For some time now I have 
been grieving the loss of my friend, 

the leadership of the institutional Church. What gives me great solace, 
however, is my profound faith in the Resurrection of the living and the 
dead.
 It’s been several years now since my friend died, and I’ve moved on in 
my journey of faith. I follow a profoundly Catholic path. I gather 
regularly with my friends, mostly married Catholic priests. We 
celebrate the Eucharist together and through our Jesus interchange we 
deepen our connection to the Holy Spirit.
 I’m not sad anymore. Living the Jesus life ever more faithfully has 
removed the scales from my eyes. By the grace of the Holy Spirit, I am 
now beginning to see a new –very old- Church being born, a 
profoundly catholic Church, very inclusive, very respectful, very caring, 
very loving of all that the Spirit creates. This ‘new’ Catholic Church is 
everywhere: it’s in my home, in my family, in my friends, in my 
garden, in my job, in my country… And I am a part of it all to the 
extent that I listen with my whole being to the whisperings of the Holy 
Spirit prompting me to give all that I am, so that God’s Plan, whatever 
it is, might be made manifest. That’s what Jesus did in such an 
incredibly powerful way. I want to be and do as Jesus is and does. 
Celebrating the Eucharist with my friends in a meaningful way helps 
me to travel that road.
 What a beautiful Church this is that is being born again for a new 
Time!

Quotation from Tom Harpur in an article entitled: 
"Humanist creed is also based upon faith     

"The full business of  religion is not to point peoples' 
eyes to distant skies and to purported rewards  to come. 
It is to inspire and strengthen our resolve to live well, to 
be  fully human, to combat all injustice, to extend 
compassion to the weakest of the  weak and the poorest 
of the poor, to do all in our collective and individual  
power to bring about the Kingdom of God here on this 
solid Earth.”

From the CC Journal November '89                            
Curia document on training for modern priests
 "Useless" "It's uninspired. It lacks vison." said Bishop 
Fred Henry, auxilliary for the London Diocese.
 Bishop John O'Mara of Thunder Bay pronounced the 
Vatican document for the next synod of bishops in Rome 
"Dead." Many bishops at their fall meeting in Ottawa 
agreed the main problems with the document are
•The ministry of priests is centred more on power than on 
sensitive service in the midst of the people;
•It is not the model of church communion as described by 
Vatican ll, but rather it emphasizes the role of seminaries 
in training priests, ignoring the people among whom 
priests must work;
•It shows a harsh attitude toward contemporary society and 
emphasizes only negative aspects of Western society;
•It wants to protect the priest from the hard realities of the 
modern world;
•It leaves little place for contemporary questions such as 
limited terms for priests, celibacy, the ordination of 
married men or the ordination of women;
•It does not encourage that theology and philosophy be 
supplemented by training in the social and natural sciences 
and modern media.
 As Bishop Henry said: "The best thing about the curia 
outline is that it provoked a strong negative reaction 
among the bishops."

From the Anglican Journal, November, '02
Bishop Fred Hiltz of Nova Scotia and Prince 
Edward Island writes the following:

 Non-stipendary clergy are trained differently than 
stipendary priests in his diocese. Training includes a mix 
of the education for ministry program as well as certificate 
programs of the Atlantic School of Theology. After 
taking courses, candidates for non-stipendary clergy status 
have to follow a reading and 'formation' program. 
Difficulties can arise when a priest is moved and the new 
rector must work with a non-stipendary priest who is 
already in place and had developed a strong working 
relationship with his or her predecessor.
 Non-stipendaries are locally raised; rectors come and go 
while the non-stipendary stays. The new person must be 
prepared to work as a team with the non-stipendary. 
Generally, they understand, support, and uphold one 
another. That's not to say that we have not had some 
challenges.
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Theological Soapbox - Overdosing on the Bible: A Response
by Arthur Menu, Sidney, BC

 Reading the article 
“Overdosing on the 
Bible” by Claudia and 
Maurice Sullivan that 
appeared in the previous 
issue of The Journal 
(summer 2002), I found 
myself having all sorts 
of feelings. I was 
impressed by the article 
because some articles I 
read, whether in The 

Journal or elsewhere, fail to arouse much feeling in me at all. 
Finding myself engaged, I silently hurrahed: Good on you, Claudia 
and Maurice, for writing something interesting and provocative! I 
admired how you took a distinct point of view and presented clear 
reasons for it. No fudging, no compromise, no “but on the other 
hand” qualifications that writers sometimes include so as to offend no 
one.
 At the same time I felt myself disagreeing with you when you say 
there is too much Scripture in our liturgies, and in turn that led to a 
feeling of excitement at the possibility of starting a dialogue between 
you and me and Journal readers about an important aspect of how we 
do liturgy, something that is fundamental and relevant to all of us in 
Corpus. So it is my hope that this Theological Soapbox will 
continue the discussion and lead others to contribute articles in future 
issues of The Journal.
 You present four examples of topics not directly addressed in the 
Bible but important for our time: the destruction of water, soil, 
species and genes. You say, “Without fresh water, soil, animal 
species and DNA there will be no spirituality and no scriptures 
whatsoever. We will all be dead and the scriptures will have turned to 
ashes. Perhaps we will have died with the consolation that we were 
ever faithful to reading and discussing our beloved scriptures.”
 In all this you are assuming that the destruction of species and of 
humanity itself would be a bad thing. But the history of life on earth 
tells us that there have been more than one mass extinction since life 
appeared on earth. The mass extinction people are most familiar with 
is that of the dinosaurs and many other species of animals and plants 
that took place some sixty million years ago. The most popular 
theory these days is that the earth was hit by one or more large 
meteorites that resulted in an eruption of material into the atmosphere 
that cut the level of solar radiation reaching the earth’s surface and led 
to many years of very cold weather.
 So it appears that Nature, if I may speak anthropomorphically for a 
moment, does not care whether species go extinct. The extinction of 
species would seem to be no less a natural phenomenon than the 
creation of species. If humanity managed to wipe out most species, 
including itself, we can be fairly sure that perhaps a few hundred 
million years down the road the earth would be filled with plenty of 
new species, including at least one intelligent one. Or maybe not. In 
any case in some billions of years the earth itself will be destroyed by 
an expanding sun.
 My point is: where do we get the idea that the extinction of the 
species that now inhabit the earth is either not a natural development, 

or a natural development that should be prevented? Why do we 
think that we and our fellow existing species are worth preserving?
 Of course, I instinctively want to preserve my own individual life. 
But in all likelihood any efforts I make during my all-too-short life 
to preserve species or humanity will not significantly affect my 
individual survival. In fact, I would be better off, from a self-
interested point of view, accumulating as much wealth as possible 
to ensure that my individual circumstances will be as comfortable 
as possible while things deteriorate around me.
 Now neither you nor I hold this selfish point of view (although 
we all act selfishly from time to time despite our intellectual 
commitment to the welfare of others). I will not speak for you, but 
I am committed to the preservation of species and humanity 
because of my Christian faith. I believe that God is the Absolute 
Value and the source of all value, and that created things have value 
because they are part of God’s self-expression. I am speaking here 
in philosophical language.
 If I speak in Biblical language, I put it this way: God is love. God 
created all things out of love. God loves all things. God loves 
species. God loves each individual thing. God loves me. Because 
the Holy Spirit of God has been poured into me, I love God and all 
that God has created. Because I love species and humanity and the 
individuals that make them up, I seek their preservation and well-
being.
 What good does it do us to gather information about the 
destruction of water, soil, species and DNA, if we are not 
motivated to do something about it? Look around you and you will 
see that this motivation does not come naturally to human beings. 
Care for the cosmos is a supernatural gift. For me and for many 
that gift is born of our Christian faith. If I would save the soil and 
plants and animals, I must nurture my Christian faith, for it is 
there that I find the desire to save them and the grace to persevere in 
the often thankless task of conservation.
 What nurtures my faith? Many things, but few more important 
than the Bible. When I look at the universe and the history of life 
on earth with the eyes of science and not faith, I see no conclusive 
evidence that there is a God whose attitude toward species and 
humanity is more favourable than unfavourable. “Nature, red in 
tooth and claw,” to quote Alfred Lord Tennyson, gives us no 
assurance of a benevolent God who looks kindly on our efforts to 
preserve what we consider good in the world.
 On the other hand, when I hear the words the Bible places in the 
mouth of God, “Can a woman forget her nursing child, or show no 
compassion for the child of her womb? Even these may forget, yet 
I will not forget you. See, I have inscribed you on the palms of my 
hands” (Isaiah 49:15-16), or the words of Jesus, “Are not two 
sparrows sold for a penny? Yet not one of them will fall to the 
ground apart from your Father” (Matthew 10:29, I am strengthened 
in my faith that all people and all living things have value and are 
loved by God.
 And so I argue that rather than distracting us from the work of 
preserving life, readings from the Bible motivate, encourage and 
strengthen us to preserve life. If we wish to find inspiration to do 
what you are calling us to do, Claudia and Maurice, then let us 
keep Scripture at the heart of our liturgies.
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Vancouver Island

 Three members of the Journal editorial board 
met last Friday (Chris Diamond, François 
Brassard, and Art Menu) for our usual meeting 
in preparation for the next issue of The 
Journal. Also as usual we talked about Corpus 
Canada. We found we were in agreement about 
two things we would like to bring to the 
attention of the National Coordinating Team 
and Corpus members.
 1. We think Corpus Canada should have a 
national conference in 2003. If we go too long 
without a national conference we lose our 
enthusiasm for Corpus and the bonds of feeling 
and friendship that keep us united in heart as 
well as mind. We felt that if no other region in 
Canada was willing to host a national 
conference, we in the southern Vancouver 
Island region could organize one. If we were to 
organize a conference, we would make it an 
extended annual general meeting. We felt that 
in the past our AGMs have been too short to 
give proper consideration to all the matters that 
people raise or want to raise at the AGM. We 
would keep costs down by not inviting guest 
speakers. If we wanted people to speak to 
certain themes or issues, we would ask people 
from among our own membership.
 If any other region wished to hold the 
conference, we would gladly defer, and 
recommend that they consider the concept of an 
extended AGM.
 2. Those of you who get the Prairie 
Messenger may have seen the small ads that 
Emil Kutarna (at his own expense) has placed 
in that paper. It reads:

MARRIED PRIESTS
(2,000 of us in Canada)
www.corpuscanada.org 
Free newsletter
Write to: The Journal
9710 First Street
Sidney, BC V8L 3C9

 This little ad (about 1" x 1.5") has already 
produced two for sure and probably three 
requests to receive The Journal. We think that 
Corpus Canada should place ads like this in 
Catholic newspapers across the country. They 
are small enough that they would not cost a 
whole lot. We might even put some in secular 
papers depending on the cost. This is 
something François is prepared to do as 
Corpus Canada media spokesperson, if the 
Team approves. What do you think? 

 After a summer hiatus, Corpus-NCR resumed its experiment of 
gathering in a community centre in Ottawa. On September 14 the 
locale, as it was last April, was the Pine Hill Estate Community 
Centre where Jim and Mary Humphrey live. The co-hosts were Bob 
Part and Sharon Gravelle. Sharon prepared a beautiful liturgy on the 
theme of the "River of Life," which she introduced with the following 
words: "We gather again after the summer, to share what we have done, 
where we  have travelled, and what were the joys and sorrows since we 
last saw each other. As we begin our Corpus gatherings for our 13th 
year, we light our candle and pause to look at our journey." That 
journey was seen as a "river of life," which like water itself takes many 
different forms. These forms - from calm waters to whirlpools and 
sandbars to storms to the covenant that follows the storms  - were the 
basis for prayers, scripture readings, hymns, and individual and shared 
reflections on each of these facets of life. Several members brought 
non-perishable goods to give to the needy.
 October 19-20 was the time of our annual retreat with Concerned 
Catholics of Ottawa and the Catholic Network for Women's Equality at 
the Galilee Centre in Arnprior, Ontario. The focus of the retreat, 
organised and directed by members of these groups themselves, was the 
Gospel of Mark and its relevance to our lives today. Each of the thirty 
or so people who attended brought with them a copy of the gospel, 
which was studied and discussed in the large group and in small groups, 
and celebrated in prayer and a closing liturgy. One of the highlights of 
the retreat was the showing of the film Jesus of Montreal on Saturday 
night, and the lively exchange on it the following morning. On 
Saturday afternoon several retreatants attended Mass in the local church 
St. John Chrysostom. We were blessed with wonderful fall weather and 
an abundance of red leaves on the Galilee property, as well as the usual 
fine fare served at the Centre.
 Our next gathering, on November 23, saw us in another community 
centre, this one part of the community where Gerry Mulvilhill and 
Germaine Stanley live. The event was co-hosted by Jack Shea and Jean 
James, and Joe and Maureen McIntyre, with Jack Shea presiding over 
the liturgy.  
 Once again the community centre with its ample space for kitchen 
facilities, dining room for our potluck supper, and another area for 
liturgy and socializing was ideal for our needs. In such a facility several 
couples and individuals are able to share the work of hosting the event. 
While we do not have a permanent centre in which to hold our 
gatherings, we are grateful to those who have shared their 
community centres with us so far. And so, the experiment continues...

Corpus-NCR: The Experiment Continues

Corpus NCR 
Gathering

Jean & Jack Shea 
in the foreground
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Community Views Continued...

Earth Credo, taken from a longer "Earth Credo" by 
Elizabeth A. Tapia of Asia, was recited at a Corpus-
NCR, CCO, CNWE liturgy on June 2, 2002, on the 
grounds of the home of Paul and Saundra Glynn.

I believe in the sacredness of the earth,
The integrity of the whole creation,
The dignity of all peoples and creatures.
I believe in a gracious God who created humankind
Male and female in God's image
And gave them the gift of responsibility
To take care of the earth.
We need to care.
I believe in the interwovenness of life:
Creator and creatures...breath and prayer
Cosmic and individual...food and freedom
West, North, East, South...
Sexuality and spirituality...ecology and theology.
I therefore commit myself,
Together with concerned people everywhere,
To take care of Mother Earth,
To advocate for peace and justice,
To choose and celebrate life. Paul Howard

Corpus NCR Gathering

   Report from Corpus Canada's Media Spokesperson: Francois Brassard
 My efforts in the past months since the Bragg Creek Gathering have been directed principally to representing Corpus Canada's 
positions on Church renewal issues on radio, TV and in the religious press. My TV efforts have been dismal. It's a media that I would 
prefer to avoid because it offers too few formats capable of promoting a clear and complete message. I have had more success with 
radio. The best results have come from the religious press (Prairie Messenger, Catholic New Times). A number of Corpus Canada 
members including myself have managed to get well received articles into the Catholic New Times.
 How many of you have spotted those tiny, yet crisp and precise box ads put in the Prairie Messenger by Emil Kutarna (at his cost). 
They have already produced requests for subscriptions to The Journal. I would like to get more such ads in other religious newspapers. 
That Polack from the Prairies is something else. Atta go, Emil!
 My goal at present is to get articles and/or radio interviews in the secular media that confronts their narrow, secular view of the 
Catholic Church. They bring cynicism and sensationalism to their exclusive view of the Church as the institutional church 
exemplified by its clerical leadership. Like many Catholics they cannot see beyond the present church box. They do not have a sense of 
the vibrant, new Church that is emerging, and far less do they understand the social consequences resulting from that emergence. I 
would like to be a part of changing that vision. 
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International New
s

This document was sent to Corpus Canada by Julio Pinillos, 
the former two-term president of the International Federation of 
Married Catholic Priests.

CLOSING STATEMENT OF THE 
INTERNATIONAL MEETING ON RENEWAL 

  OF THE CATHOLIC CHURCH
 "All the faithful enjoy a true equality with regard to the 
dignity and activity which they share in the building up of the 
body of Christ". And “The laity are brothers and sisters of the 
bishops, with an equal call to mission.” Lumen Gentium 32 
& 33 Dear brothers and sisters, We are writing to you from 
Leganes, Madrid, where we met from 19 to 22 September, 
2002 in an International meeting for the renewal of the 
Catholic Church. We are 500 Catholic Christians, men and 
women, lay people, religious and priests. We belong to 200 
base groups and organisations, from all parts of Spain, and 
from more than 30 countries around the world. We had the 
pleasure at this meeting of benefiting from the brotherly, 
humble presence among us of Bishop Tomas Balduino, 
president of the Pastoral Commission for the Earth, in Brazil.
 We all came to this meeting driven by faith and the desire to 
see the Universal Church become a true network of 
communities in the service of humanity, especially for the 
millions of excluded poor in the world. We were pleased to 
learn of the community experiences of the Church of God at 
Chiapas, Mexico, among indigenous people exploited for five 
hundred years. We heard how the Church is born again each 
day, through the power of the Spirit, amid the communities of 
the campesinos and the poor in Brazil, Ecuador, Guatemala, 
and other Latin American countries, as well as in Asia and 
European cities such as Brussels, Madrid and many others.
 We accept as our own the petition made to the Pope for a new 
Council and a conciliar process, participatory and co-
responsible, signed by more than 30 Catholic  bishops, and 
which is collecting thousands of signatures of support from 
around the world. We feel moved by the Spirit to advance this 
conciliar process in which we find ourselves, as a path of faith 
and solidarity.
 We have some suggested topics that today concern many 
communities and much of society, questions that should be 
debated and calmly considered by all members of the People of 
God. Among these, we would stress social issues, such as the 
urgency of prophetic action by the churches in the service of 
peace and against militarism and war; firm action against 
hunger which kills millions;  justice and equality among all 
human beings; communion with nature and committment to 
its protection.
 We also add that there is urgent need for dialogue between 
those representing the Church and those representing the 
scientific community, on the ethics of biotechnology to 
confront the attitude that sees science as simply a matter for 
the markets. If our churches are always to be signs of the 
Reign of God, we believe it is important to:
•Reflect on our way of being and organising as Church in the 

world. Open our ecclesial communities to the poor, to the 
migrants and to those morally marginalised, such as the 
divorced and homosexuals.
•Comply fully with human rights for all their members. 
Reformulate our understanding and way of expressing 
ministry, opening it up to full participation by women, 
and without celibacy being a mandatory requirement for 
fulfillment of the presbyterial ministry.
•These questions can only be dealt with in depth in a 
church which has experienced renewal in the light of the 
Gospel. May this conciliar process revive the ecclesial 
springtime of the days of Pope John XXIII who asked for 
the Church what we all want today: a new Pentecost.
 May the peace of Christ be with you,
Your brothers and sisters at the International meeting in 
Leganes.

Another Church Is Possible
by International Federation of Married Catholic Priests

None of us has the truth; the truth has us
Excerpt by, Cardinal Walter Kasper in U.S. Catholic, 
Oct 2002.
 What kind of church unity is the ecumenical 
dialogue ultimately working toward? The goal is not 
a uniform church -this is not what the other churches 
want either-but the unity of the one church in 
reconciled diversity. If you look at the example of the 
Eastern churches that are in communion with Rome, 
you can see that we already have a viable model for 
such a unity in diversity. And I believe it is crucial 
for us in the Catholic Church to model this 
possibility in a more unequivocal and inviting way.
 Today we tend to define church unity as a 
communion, communio. In such a communion one 
participates in the one faith, the same sacraments, and 
shared ministry, but that faith can be expressed in 
different ways, depending on one's cultural context, 
historical conditions, and different spiritualities.
 When we talk of a unity in reconciled diversity, this, 
of course, cannot mean that there would remain 
contradictions in principle. In such a unity it would 
not be acceptable for one church to declare an official 
teaching of another church as counter to the gospel.
The truth is always bigger than our formulas. None 
of us has the truth, but the truth has us. Through 
dialogue, with its exchange of gifts, we won't reach a 
new truth, but we come to a fuller understanding of 
the truth, which we believe we have in Jesus Christ. 
This is the dynamic dimension in ecumenical 
dialogue, and it helps us to discover our full 
"catholicity."
 For the divisions of the church are also a deep wound 
within the Catholic Church. They are contrary to the 
will of Christ, and they are a sin. We need each other 
so we can come, with the guidance of the Holy 
Spirit, to a greater fullness of truth.
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Corpus Canada
Who Are We?
We began and continue to be a 
support group for married Catholic priests, 
their families and friends, in dialogue with 
the hierarchy seeking an optional married 
priesthood.
We have become also a faith com- 
munity of men and women empowered by 
our baptism in Jesus’ Spirit to reach out 
to others in their need as Jesus did.

Where Are We Going?
This faith community is dedicated to
•Renewal of ministry in the Church;
•Being a catalyst for development of 
leadership among all the baptised in the 
Church;
•Promotion of a wholesome view of 
sexuality;
•Justice for all based on Gospel values.
Our message is a healing one and is 
directed to everyone, including the margin- 
alized in the Church. It is our hope to 
reach people through many ministries, and 
in a special way through the creation of 
small faith communities.

How Do We Get There?
Through a collegial approach based on 
consensus reached through communal 
discernment in the Spirit, we share our 
gifts that all creation might be transformed 
according to God’s loving plan.

How Can I Join Or Show 
Support?
If you wish to join or renew your 
membership in Corpus Canada for the year 
2001 (membership is open to all 
regardless of denominational affiliation), 
write to: Corpus Canada Treasurer, 9710 
First St., Sidney, BC V8L 3C9. Enclose a 
cheque for $50 (individual membership) or 
$75 (family membership) payable to 
“Corpus Canada.”  Corpus Canada will 
donate $25 of your membership fee to 
Xristos Community Society in your 
name, and Xristos will send you an 
official tax receipt.  At the request of 
Corpus Canada, Xristos Community 
Society distributes The Journal free of 
charge to the membership of Corpus 
Canada.

Corpus Canada National 
Coordinating Team

Coordinators
Grant Croswell and Colleen Lissamer

145 Paddock Place, Victoria, BC  V9B  5G2
Tel: (250) 658-4468

Email: crosslissl@shaw.ca
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St. Philip & St. James Church
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Tel: (902) 854-2915
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Joe Cashen
(Outreach Representative)

6801 Shelter Bay Road, Mississauga ON  L5N 1T7
Tel: (905) 826-7231 

Email: josephcashen@hotmail.com
D'Arcy Coulson

129 Avenue des Plages, Luskville QC  J0X 2G0
Tel: (819) 455-9712
Dolores Hall
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  Gordon Irving

5318 Camaro Drive, Delta, BC  V4M 2B9
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Tel: (780) 458-5166

Email: rlaplant@ualberta.ca
Jim Lynn

Box 2702, Yellowknife, NT  X1A 2R1
Tel: (867) 873-8529

Email: jjniteowl@yahoo.com
Arthur Menu

9710 First Street, Sidney BC  V8L 3C9
Tel: (250) 656-0138

Email: amenu@islandnet.com
Jim Noonan

32 Lucas Lane, Stittsville ON K2S 1S5
Tel: (613) 831-1760
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Dianne Peck
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Book Review: Power and Peril: The Catholic Church at the Crossroads
reviewed by Fred Miller, Ottawa, ON

Power and Peril: The Catholic Church at the 
Crossroads ,  by Michael Higgins and Douglas Letson. 
Toronto: HarperCollins, 2002. 382 pp. $39.95.

 The authors of this book, one (Higgins) the president, but both 
professors at St. Jerome University at the University of Waterloo, are 
eminently qualified to write about the Church. Together they have 
collaborated on five books  on Church subjects. Power and Peril 
ranges widely over Church life in many countries in areas of 
education, health care, the Church's teaching on sex and 
marriage, and the "curse" of clericalism as well as on the signs of 
hope as evidenced in the hunger for authentic spirituality.
 Higgins and Letson have taken on an immense task in summarizing 
the state of the Church in the world in the areas of education and 
health care, areas in which the  Church has had a large historical 
presence, but whose presence in these areas has been greatly eroded. 
More and more, secular governments are assuming responsibility for 
the tasks historically embraced by religious orders of men and 
women. This situation has many implications, and poses challenges 
for the Church today.
 The part of the book that held particular interest for me is the 
chapter entitled "The Curse of Clericalism". It quotes at some length 
a married priest, theologian, and historian at the University of Leeds, 
Adrian Hastings,  who says of the situation in his own diocese: "We 
are sitting on top of a bomb which is just exploding because the 
priests are all old, or there are very few young ones and there is no 
way of coping with the ordinary needs of a fairly static diocese where 
quite a few people actually go to church. There is a whole difference 
between the optimism of the Church thirty years ago and the 
complete depression which has now settled in with almost 
everyone....(T)he bishops are too frightened to speak out." This 
analysis can be applied to many countries outside the United 
Kingdom.
 On the subject of women's ordination the authors write: "Indeed, 
when the Pope declares 'definitively' with respect to the question of 
women's ordination, he is closing one avenue  for increased 
cooperation, and by insisting that there is no longer anything to talk 
about with respect to this subject, he also alienates countless others 
who have valued the Church as an institution where faith and reason 
are in dialogue one with the other and who are eager to do their part. 
But if by fiat dialogue is defined as dissent, then one has to wonder 
what kind of Church defines the  human being as animale rationale, 
and refuses its members the right to reason, or what kind of Church 
defines language as a property of the human person and denies its 
members the right to speak. Or defines human dignity as the capacity 
to follow one's conscience where properly informed reason leads, but 
denies its members the right to make reasoned choices. In such a 
situation, demoralization or (perhaps more likely) defection, lack of 
interest, or disregard may well become widespread." This pungent 

paragraph neatly sums up the burden of the book and the problem 
with the government of the Church.
 In spite of the frustration evidenced in the above quotations I had 
the feeling that even though John Paul II is stuck in a mindset that 
bespeaks a particular culture and time, intelligent voices are 
making themselves heard in the Church if not in the Vatican. This 
book teems with the voices of bishops bent on reform but who are 
systematically shut down when they attend Synods of 
Bishops. Canadian examples of this are Jean-Guy Hamelin, acting 
in his capacity as President of the Canadian Conference of Catholic 
Bishops, George B. Flahiff, the Cardinal Archbishop of Winnipeg, 
Robert Lebel, Bishop of Valleyfield, and Louis-Albert Vachon, 
Archbishop of Quebec, among others, all of whom made strong 
interventions in Rome on behalf of women in the Church and in 
the priesthood. The authors comment, "Brave words...but falling 
mostly on deaf or defiant ears."
 Power and Peril is an exciting tour de force, a voice of the faithful 
that shows the Church is far from monolithic, and that faithful, 
intelligent voices will not be stilled. It gives hope and sets us free 
to live in the Church we have known and loved, faithful to the one 
who came to set us all free.

 Seasonal changes of wintertime are created because the 
power of the sun is waning. Ancient cultures created 
rituals to call the sun back from where it seemed to have 
been swallowed up by the darkness of the womb. They 
lighted torches and other lights to lighten the darkness and 
remind the sun to come back. They experienced its return 
at the winter solstice as a rebirth from the womb of night 
or the goddess. Now we ourselves have come to the winter 
solstice, longest night of the year, when darkness seems to 
triumph, yet gives way to light. Festivals are being held 
all over the world, as they have been since time 
immemorial, to honour the imagery of the returning light. 
We want to take our part in that rich human heritage 
which culminates for us in the birth of Christ, Light of 
the World.

Extract from New Wine: More Eucharistic 
Liturgies for 21st Century Small Faith 
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