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Salvation History
by Claudia & Maurice Sullivan, Ottawa, ON

Focus:W
hat Does A Prophetic Com

m
unity Look Like?

Salvation History
 Throughout our lives as Christians we have been taught to 
think of our faith in terms of the story of Judaic-Christian  
Salvation History.  In this context, Christians of the pre-
scientific era saw the earth essentially as a platform of a divine 
but short lived drama.  God created the earth about 6000 years 
ago, along with various species of animals, fish, insects, etc.  
Adam and Eve were also created at this time and intermittently 
God intervened in the history of the chosen people and in a 
definitive way with the birth of Jesus.  The full focus of  
Salvation History centered upon the human: our supernatural 
origins, the drama of our Fall from Grace, and the coming of 
our Redeemer.
 Prior to the 18th century, the world of medieval thought was 
not an atmosphere to encourage scientific exploration.  Men 
and women were busied about their souls, not about far 
voyages either in space or time.  They were basically contented 
with the Christian world view; they were devout and centered 
on their own spiritual growth.  Nature was not of much 
interest because humans were seen to be elevated above nature 
and destined for something better.
Cosmic History
 But slowly over the past three hundred years, some strange 
discoveries began which whisked us from this small tightly 
bounded comfortable spiritual perspective to a vast new 
landscape.  To oversimplify, we might summarize these 
discoveries as “The Three Immensities,” (Timothy Ferris) – 
the discovery of time, space and human ignorance.  The 
scientific discoveries of the past 300 years culminating in a 
exponential growth of knowledge in the 20th century  is rather 
like the trauma that accompanies an individual’s transition 
from adolescence to adulthood; it’s a big old world out there, 
and we know much less about it than we thought.
Time
 The immensity of time was the first to reveal itself.  The 
discovery of the past seemed to happen by accident, from 

research that wasn’t originally intended to explore time at 
all.  This work started in geology, but quickly moved into 
biology and cosmology.  Someone found a shell embedded 
in a rock on a mountain top; someone saw the birth of a 
new star; someone watched a  little patch of soil carried by 
a stream into a valley.  Some idler observed a fish 
entombed in a stone.
The great voyages that were to open up the planet began.  
The first telescope was trained on a star.  The first 
microscope was turned on a drop of ditch water.  By 1859 
Charles Darwin realized that for so many species to have 
evolved in such proliferation from a single common 
ancestor, the earth must be very old—hundreds of millions 
of years old at least.  This was a great shock for the 
Christian community, including Darwin himself, a man 
of deep traditional faith.  Because of these events and 
many others, the Biblical time-frame based on a literal 
reading  of Genesis, began to fade.  By the 20th century, 
the empirical evidence would suggest that the universe 
may be as old as 13 or 14 billion years.
Space
 Equally daunting was the discovery of the immensity of 
space.  From the medieval perspective, the planet earth 
was the center of the universe, and God resided in heaven 
above the sky.  It did not become clear just how large our 
universe is until the discoveries of the past 100 years.  In 
the 20th century, astronomers determined that our sun is 
but one among several hundred billion stars in our galaxy, 
the Milky Way.  And the Milky Way is a mighty big 
affair.  If, for instance, we had an atlas of the Milky Way 
that devoted a single page to each star in our galaxy, so 
that the sun and its planets took up just one page, merely 
to flip through the atlas at a rate of one page per second, 
without taking so much as a daily coffee break, would 
consume 10,000 years.
But the Milky Way is just one galaxy among many.  The 
observable universe contains something like 100 billion 
galaxies.  However, the observable universe is not the 
whole story.  Cosmologists calculate that the totality of 
the cosmos is a great deal larger than we can so far 
observe.  In these calculations, if the universe were to be 
mapped on the entire surface of the earth, the observable 
part of it might amount to an area about the size of a 
loonie.
Human Ignorance
 The third great discovery culminating in the 20th century 
is that of human ignorance.  Having learned a little about 
the universe, we find that our vaunted intellectual history, 
including  Salvation History, looks a little short in time 
perspective and a little myopic in its anthropocentrism.  
We are just beginning to discover how blind we’ve been 
to how much nobody knew both from a scientific and 
religious perspective.  This has been a humbling 
experience.  So we are beginning to speak more modestly.  
Rather than claim infallibility, scientific philosopher Karl 
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Sophia
by Dianne Peck, Sydney, NS

Popper says, “The more we learn about the world, and the deeper our 
learning, the more we are learning about what we do not know.”  And 
in the words of physicist, John Archibald Wheeler:  “We live on an 
island of knowledge surrounded by a sea of ignorance.  As our island of 
knowledge grows, so does the shore of our ignorance.”  And the 
physician, Lewis Thomas:  “The greatest of all the accomplishments of 
the 20th century science has been the discovery of human ignorance”.
Religious and Scientific Questions
 These three immensities are at the core of the excitement in our 
Corpus Cosmology Group.  We are learning to ask challenging new 
questions about our traditional faith.   For example are we correct in 
viewing our faith only in terms of traditional  salvation history, or need 
we begin also viewing it in terms of a newly discovered “evolutionary 
history of God’s universe”?  What are the implications of doing so?
 After about 2800 years of misinterpreting the Genesis Creation story 
as “literal,” (the Genesis Creation Story may have been written about 
900 BC), and now realizing this mistake, we are wondering whether 
there are other books of the Bible which may require a less literal and 
more metaphorical  interpretation in order to derive correctly their 
contained spiritual truths?  
Boundaries of Revelation
 Traditionally we insisted that God’s revelation came from Jesus, from 
the Bible and from the Church’s magisterial teaching.  But is it 
possible that the whole of the created universe might be a source of 
divine revelation  as well?  Are we now learning about HOW God 
created and not just THAT God created the universe?  Is it possible that 

as our consciousness of the universe grows,  we are experiencing 
divine revelation on a continuing basis outside the framework of 
Church magisterial guidance?  And is it possible that past 
formulations of theological truth are much more relative than 
“infallible teaching” would have had us believe?  These are a few 
of the exciting questions being raised by our new understanding 
of cosmology and the other sciences within a spiritual 
perspective.  
 In the past, religion and science were seen as having two totally 
different domains of reference – one physical and the other 
spiritual.  But is this  just one more false dualism  created to 
enhance political domains of power for entrenched hierarchies in 
both fields?  Is it possible that the essential truths of  both 
religion  and science would find a far vaster and more profound 
form if expressed within the context of the irreversible emergent 
process of evolution?
 As the  Ottawa Corpus Cosmology Group grows in its new 
awareness of time, space and the evolutionary history of life on 
earth, it has developed a growing spirituality and consciousness 
which extends beyond the traditional theological boundaries of  
institutional Catholicism.  We meet, reflect and meditate 
regularly on the great mystery of God’s revelation, not only in 
terms of traditional Biblical Salvation History, but in the newly 
discovered universe of God’s “cosmic evolutionary history.”  We 
invite everyone interested to join with us in this exciting and 
inspiring journey.  Call Maurice/Claudia Sullivan at (613) 820-
5893.

 This issue's 
Focus Topic asks, 
"What does a 
prophetic 
community look 
like?" A prophetic 
community looks 
like the one with 
whom I recently 
spent a weekend. 
A dozen members 
had gathered for 
this particular 
occasion, which 

was to share in a workshop titled, "The Universe Sparks Imagination: 
And Enlightens Our Way into the Future," and which was facilitated by 
Maureen Wild, SC. But membership in this community also includes 
anyone who is in love with the Universe, and who has embraced, as a 
personal mission statement, the living out of its story. Some of the 
community members who were also present by way of their teachings 
are Joanna Macy, Thomas Berry, and Brian Swimme. 
 Together we explored the issue of sustainability through William 
McDonough's video presentation called "Sustainability 2000." If good 

is understood to be what enhances the cosmic journey, and evil is 
what destroys the cosmic journey, then activities are sustainable 
when they: 
•use materials in continuous cycles 
•use continuously reliable sources of energy 
•come mainly from the qualities of being human (i.e. creativity, 
communication, movement, appreciation, and spiritual and 
intellectual development). 
 Activities are not sustainable when they: 
•require continual inputs of non-renewable resources 
•use renewable resources faster than their rate of renewal 
•cause cumulative degradation of the environment 
•require resources in quantities that undermine other people's 
well-being 
•lead to the extinction of other life forms. 
 We shared the knowledge and prophecy of Joanna Macy as it is 
found in her book, Coming Back to Life, written by Joanna 
Macy and Molly Young Brown. The book refers to the paradigm 
shift from the Industrial Growth Society to a Life-Sustaining 

Every time we journey to the deep centre 
of our heart, we have reached the deep 
centre of the Universe. 
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Society as "The Great Turning". In an Industrial Growth Society, earth 
is both supply house and sewer. But a Life-Sustaining Society 
"operates within the carrying capacity of its life-support system;both in 
the resources it consumes and the waste it produces"(Macy, p.83). The 
good news of the book is that the Great Turning is germinating now. It 
is happening on three levels simultaneously: 
1. At the first level the "turning" is written on our hands: it is made up 
of the "holding" actions that defend life on Earth. They may be the 
most visible actions of The Great Turning. They include letter writing, 
marching, picketing and blockading; documenting the environmental 
detriment of pesticides, toxic waste etc, and promoting corrective 
regulations; lobbying and protesting against international trade 
agreements, unethical corporate practices, and the global arms trade 
(Macy p.17). 
2. At the second level the "turning" is written on our minds: it is made 
up of critical analysis actions. They comprise the study of the causes of 
the global crisis, and the creation of alternative institutions. They 
include citizen-based, non-violent defense programs to replace reliance 
on the military; the solution of problems by means of mediation 
instead of litigation; the promotion of the use of alternate fuel sources; 
the increase of communal living opportunities and marketing 
cooperatives; fostering alternative medicine as a supplement to 
traditional practices; initiating education methods that will connect 
children to their natural world (Macy p.19). 
3. At the third level the "turning" is written on our hearts: these are the 
shifts we are making in our perception of our relationship to the world. 
This transformation is coming out of three sources: anguish for our 
world, scientific breakthrough (ex. quantum theory), and ancestral 
teachings. Some of the manifestations of this awakening are theories 
such as: general living systems theory showing the self-organizing 
nature of reality and the presence of mind in nature; deep ecology 
movement calling us home to community with all beings; Creation 
Spirituality and Liberation Theology. Other manifestations are in the 
resurgence of ancestral teachings: shamanic traditions, engaged 
Buddhism and similar Eastern traditions, Ecofeminism which blends 
political critique with the women's spirituality movement, and the 
simple living movement (Macy, p.21). 
 The concept of imagination, as it was presented in the workshop, 
comes from Brian Swimme's video series, "The Earth's Imagination," 
and from his book, The Hidden Heart of the Cosmos. For Swimme, 
imagination is creativity. And all creativity comes out of the creativity 
of the Universe. The mind-boggling thing is that the creativity of the 
Universe is actually the void, the emptiness, but it is an all-nourishing 
emptiness because it is the source of all being. And you and I are filled 
with it. It's a scientific fact. Atoms are made up of a nucleus and their 
outer parts, with emptiness in between. If all that empty space was 
taken out of us, the remaining molecules, all the atoms that make up 
each body, piled together, would be smaller than a grain of sand. We are 
predominantly empty space. The good news is that this emptiness in us 
is the same emptiness that spawned the Cosmos, and it is the same 
emptiness that is the source of all being. It is the same "nothingness" 
that medieval Christian theology understood as the nature of the 
Godhead, and in Buddhist teaching it is the same "nothingness" from 
which all things arise. 
 It is this imagination, this fecund abyss filling every pore and cell of 

our bodies and minds, that holds the answers to all the questions 
and the solutions to all the problems in both our planetary and 
our personal lives. Our history has been an agricultural 
revolution, an industrial revolution, and now an ecological 
revolution. Because this time we do not have centuries, only a 
few years, in which to effect a revolution, Macy's concern is that 
"we have no assurance it (The Great Turning) will happen in 
time. We cannot tell which will happen first, the point of no 
return when we can no longer stop the unraveling of the systems 
supporting complex life forms or the moment when the elements 
of a sustainable society cohere and catch hold" (Macy, p.23). But 
it is more than possible. Teeming, effusive, exuberant 
imagination lights our way. Thomas Berry's poignant Dedication 
in his book, The Great Work, compels us: the book is dedicated 
"to the children, to all the children, who swim beneath the waves 
of the sea; who live in the soils of the Earth, the children of the 
flowers of the meadows and the trees of the forest; the children 
who roam over the land and fly with the wind; and the human 
children." 
 The closing exercise of the workshop asked us to go for a nature 
walk and to return with a symbol that would speak to the 
question, "Where do I go from here?" When we reconvened it was 
with feathers and stones and bark and leaves and rosehips and 
apples and grass, each a flag for a personal vision of hope and 
resolution. I didn't bring back the object of my nature-walk 
encounter because it was a ladybug, but I brought back the story. 
I came upon her in the silence, unexpectedly. She immediately 
recalled for me that childhood rhyme, "Ladybug, ladybug, 
flyaway home, your house is on fire, your children alone," and I 
was overcome with a wave of loneliness. I realized then that, 
since childhood, I had connected the ladybug with loneliness and 
sadness. These emotions reverberated now because they are 
currently high profile in my adult life. What could my new 
awareness and connectedness to the Universe and my new 
understanding of Imagination do for me in this struggle with 
emotion? I whispered to the Universe, "Where do I go from 
here?" The Universe whispered back, "What are you in love 
with? Fall in love with me." 
 Sophia wisdom is this: Every time we journey to the deep 
center of our heart, we have reached the deep center of the 
Universe. It is there we will hear the cries of the Earth. It is there 
we will unleash the unlimited, infinite, triumphant Cosmic 
Imagination. It is there we will be deepened as a prophetic 
community and discover the directives for the next step. 
  Important websites: 
www.SustainWellBeing.net (A Choice to Consider)
www.earthcharter.org (The Earth Charter)
www.ecozoicstudies.org (Thomas berry’s writings)
www.joannamacy.net (Training programs in the

work that reconnects)
www.earthlight.org (Earthlight magazine)
www.SustainWellBeing.net (7th Generation Initiative)
www.globaleduc.org/genfarm.htm (Genesis Farm)
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On Being And Becoming: Towards a People’s Theology of How We Might See Ourselves and Our World
by Joe Sheehy, B.A.S.I.C., Belfast

 In the beginning, the West's 
philosophical and religious 
insights were profoundly 
dynamic (only now are we 
acknowledging the underlying 
Buddhist influence): the 
essence of Being was 
Becoming; life was an élan 
vital, a vital, personal thrust 
into all-encompassing, 
endlessly enriching, 
mysterious Being.
 Jesus gave us the God Spel 
of our total acceptability to 
His Heavenly Father: the 
Kingdom of God is within, a 
personal empowerment so 
overwhelming that there is no 
limit to what we may 

become. Peter Abelard could tell his students: Ye are gods -- and 
mean it. And how they grew as a result.
 For those who live in the Kingdom, each day is Grace, Epiphany, 
Transfiguration: an occasion of joyous and unexpected growth -- even 
in the face of grinding poverty/ unemployment/adversity: "See how 
the wild flowers grow," Jesus tells the people. "They do not work or 
make clothes for themselves. But I tell you that not even King 
Solomon with all his wealth had clothes as beautiful as 
these..."(Luke 6.28f.)
 The key words concern growth, about not selling ourselves short, 
not settling for less than we are: Listen, Taste, Decide, Do, Become, 
Be...
 However, within a handful of generations, the alarm bells are being 
rung and the brakes applied.
 The churchmen replace Jesus: God, Grace, the Kingdom, Soul, 
Church, Sin, Sacrament, Love, Forgiveness all become THINGS, to 
be put in little boxes, dissected, labeled, ritualised and regulated. 
 Let's look at one of these in some detail, just to see what happens 
when an ACTION word becomes a THING/NOUN...
 Did Jesus found a "Church"? Emphatically not - not in the 
institutional sense of today. Even the churchmen have grudgingly 
accepted the unanimous conclusion of history and biblical exegesis 
on that score.
 But they continue to console themselves with the wishful thought 
that what they have made with human hands nevertheless represents 
the mind and intention of Jesus - or rather "Christ" (the Metaphysical 
Being which they have fashioned and tailored to their own needs).
 The Church, they say, is what Christ would have founded, had He 
been among us long enough to be confronted with the realities...
 What Jesus did establish was the act of coming together on the part 
of His friends and disciples to explore, pray about and act upon the 
implications of His teaching and personal witness: the values of the 
Kingdom of God, the implications of the communal meal He shared 
with them, female and male, respectable and outcast.
 This living example was preserved in the Agape Eucharist of the 
first generations. That act of coming together was "church"/ecclesia. 

Of itself, it guaranteed what later became known as the "Real 
Presence": "Where two or three are gathered in my name, there I am 
in the midst of them..." (Matthew 18.20) It did not require a priest 
with special powers to bring it about; it happened by the action of 
the people coming together.
 In the hands of churchmen, however, the act of "church" became a 
NOUN THINGIE, a CORPORATION - with the ethos and ethic of 
any modern American equivalent. The tell-tale signs include:
• A sophisticated myth-making machine for self-projection/damage 
limitation/the rubbishing of one's "enemies";
• A centralised bureaucracy claiming Divine Right to override local 
church arrangements;
• A dizzy power structure to drive the ambitious and the hungry to 
distraction; with enough snakes and pitfalls to hone to perfection 
the skills of unsleeping vigilance and self-promotion (nessun 
dorma - no one sleeps in the Vatican, not more than a few hours 
anyway), so that only those matching the biblical injunction to be 
clever as serpents can reach the top and thus demonstrate their 
"salt"/suitability to be entrusted with ultimate power;
• The division of the seamless robe of Jesus into endless 
specialisms - to further the disempowerment of the many (and also 
of the few). Either you are reduced to silence, or may speak 
(provided you are accredited with recognised tokens of right-
thinking) only within the narrow confines of your "specialism".
 The result is that we are denied an over-all view, an all-
encompassing, uplifting vision such as talented people like 
Catherine of Siena, Teresa of Avila and Joan Chittister, Thomas 
Aquinas, Teilhard de Chardin and Hans Kung, were able to offer in 
their time. By definition, such people become "suspect" as soon as 
they "stray" from the area covered by their paper qualifications...
 It all serves the cause of containment - it is a character of every 
big corporation that only the man (it is almost invariably a man) at 
the top has the "over-all view"/knows "all the facts" and is thus 
"best placed" to make the decisions.
 Feed into it the concept of personal disinterest/the "servant of 
servants" tag/of doing only "what is best for the firm" (with 
"infallibility" as an optional extra), the exoneration of underlings 
from ultimate responsibility for implementation of orders (indeed 
the prospect of  reward/recognition for carrying them out to the 
letter)
and you have the basis for extensive collusion.
 Churchmen see themselves as upholders of God's Truth; but how 
easily they economise on truth to suit themselves: they can 
produce
• lies:  "Mass attendance is holding up quite nicely, despite many 
surveys to the contrary";
• damned lies: "Clerical lapses from celibacy and clerical abuse of 
children are not symptomatic of anything fundamentally wrong 
with church structures, but in
 all cases are due to individual failings"; and
• infallible statements: "It is God's will (which we are not at liberty 
to ignore) that women may not become priests".
 This from the same people who, throughout history, have not 
hesitated to re-interpret the teaching of Jesus and to re-cast God in 
their own interests: e.g.,
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(i) the permission of divorce in the early Church when - biblical experts 
agree - Jesus excluded it (Matthew 5.31f. v Mark 10.5-9);
(ii) the papal condemnation of Franciscan poverty (established by St. 
Francis in imitation of Jesus) because it didn't sit too well with the 
papal pomp of the day;
(iii) forging the "Donation of Constantine" to give them political as 
well as spiritual sovereignty in the West, despite the lesson of the Third 
Temptation in the desert. The "Donation" was merely the most 
spectacular of a long line of forgeries from a department of 
forgery/creative writing which operated throughout the Middle ages to 
establish clerical rights to property and privilege as the need arose.
 Those who support churchmen in such economies of truth are regarded 
as "Right-Thinking"/"Orthodox"/"True Believers"; God is on their side 
and will reward them with eternal salvation. Those who raise a critical 
or prophetic voice in protest are "misguided"/"off-the-wall"/a "menace 
to society" - "heretics"  whom God will surely spew from His mouth.
 In this Clerical Corporation you will find:
• The ultimate management technique: compulsory celibacy, giving 
total control and total mobility of personnel, beyond accountability and 
civil law: the dream of every
• secular boss.
• Subtle and not so subtle tests of loyalty; with graded perks and 
banishments. A few examples:
 My old Professor of Ethics in Rome, Lambruschini, was confident that 
the special commission set up during Vatican 2 to look into 
contraception would lead to a
change in the Church's  position. (He himself was a member of the 
commission and advised us of the imminent change with many nods 
and winks). Yet it was he who was
given the job of presenting an uncompromising "No Change" message 
to the world's press -- for which he received a bishopric.
 Charles Curran and Hans Kung lost their teaching posts for not being 
so "adaptable". At least they got their day in court - even if it was a 
Church court (akin to the British government’s “Diplock courts” 
introduced in N. Ireland in 1973 to secure “conveyor belt” convictions 
for those whom the security forces wished to intern).
 In a church court, the proceedings are held in secret, the accused does 
not know the identities of informants; he/she is not allowed to cross-
examine; no inspection of
documents is permitted him/her; the prosecutor and the judge are one 
and the same; no appeal to an independent court is allowed/worth it; the 
point of the process is
the victory of the establishment, not the discovery of truth (see H. 
Kung, Christianity, p. 408).
 The Church lectures the world on human rights; one of the last places 
where you should expect to find such rights is within the Corporation 
itself. The contradiction is blandly dismissed: the Corporation claims 
the right to put the moral law on hold/in a state of suspension "for the 
higher good" (i.e., its own vested interest). Thus we find:
• Financial and political vested interest as sophisticated, ruthless and 
worldly as anything in Washington, Berlin, Moscow or London.
• Anyone who thinks that the heady days of Bishop Marchinkus and the 
Banco Ambrosiano are a thing of the past is a born-again optimist. 
"The Church," Marchinkus candidly observed, "does not run on Hail 
Marys." Certainly the Church as corporation does not - and cannot. 

Instead of minimal lip service to what Jesus said about the 
hoarding of wealth and property (Matthew 6.19-21,24; 19.23f.), 
there continues to be in the Catholic Church massive 
speculation, off-shore accounting, "laundering" of ill-gotten 
funds, investment in weapons of war, etc.
• As for sleeping with the enemy, the Corporation has done and 
continues to do business with the most corrupt regimes ever to 
darken the face of the planet:
• The Vatican has a foreign policy like any other state; any 
coincidence with Gospel values is purely accidental. It was the 
Vatican which invented the science of western 
diplomacy/espionage/double-speak: e.g., women priests (declared 
"impossible" in terms of Gospel and Tradition for the "free" 
world) were quietly introduced into the underground church of 
Czechoslovakia in order to deceive government surveillance: e.g., 
the case of Father - or should it be Mother? - Ludmila Javorova. 
How the rules change when there is a will...
• Skulduggery beyond the imagination of mere mortals; though 
(it goes without saying) always for the sake of "Holy Mother 
Church;" eg., joint Vatican-CIA missions to America to counter 
the work of Liberation/"Marxist" priests and nuns - even to the 
extent of quietly condoning the assassination of such priests and 
nuns. Vatican and CIA foreign policies in S. America dove-tail. 
Both view "liberation theology" as communism by any other 
name. The CIA pours millions of dollars into church activities 
there - in return for priests and bishops reporting back on 
"liberal" colleagues.
 Jesus ate with His disciples and friends. Churchmen nearly 
always eat alone. John XXIII tried to change this when he 
became pope (one of the many "sensations" his short term of 
office caused).
 But in how many presbyteries will you find the custom of a 
mid-day meal which is, in every sense, the People's - as in Fr. 
Des Wilson’s council house in Springhill, Belfast?
 In how many presbyteries/episcopal residences will you find 
such openness? In how many such modesty of lifestyle - though 
it was good enough for the One who had no place to lay His head 
(Matthew 8.20)?
 Jesus said, "Call no man Lord" (Matthew 23. 7-10); and only 
His Heavenly Father was Good (Mark 10.18). But try to write to 
priests in your diocese and you are at once confronted by a 
baffling array of titles: Right Reverends (monsignors), Very 
Reverends (parish priests - though not always); Most Reverends 
(bishops); and Reverends (ordinary Paddies)...
 As for the wild flowers of the field, forget it! The clerical 
wardrobe comes straight from pagan Rome - and an ancient 
fixation with class and social status: tiaras, mitres and skull-
caps, togas and cloaks of various hues and edgings, palliums and 
stoles, satins and silks, rings and rods of office, special sneakers, 
coloured socks, etc., etc. - right down to prescribed underwear for 
bishops (“Gird Thy loins, My Lord!”).
 The rise of church as Corporation (the gift of the Emperor 
Constantine so that churchmen could avoid paying taxes) meant 
disinventing the democracy of the early church, which was 
centred on the people, who chose from among themselves those 
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who they wished to minister to them. The way was cleared for an imposed 
ministry, in time professionalised and distanced from the people; a form 
of disempowerment of the many in order to empower the few, the clerical 
caste.
 Revelation and insight into the mystery of God were hijacked - to ensure 
that only what fitted clerical vested interest was promoted. An official 
"canon" of "revealed" truth was established - by a wild coincidence, 
precisely coinciding with the needs of 4th century churchmen. 95% of the 
available Christian literature was dismissed as suspect, heretical or unsafe 
- including gospels which highlighted the active role of women in the 
early church (e.g., Thomas, Philip).
 Knowledge was strictly controlled, both as to its access (throughout the 
1,000 years of the middle ages, only male clerics had access to university 
education or its equivalent) and its dissemination: e.g., the control of 
printing, the use of Imprimatur/Nihil Obstat, ownership of meeting 
places, etc.
 The sacred moments of life were reduced to just seven, which could be 
conveniently ritualised and controlled. The most intimate of human 
relationships were subject to inspection: e.g., the potency trials of the 
Middle Ages. Those seeking annulment on the grounds of impotency had 
to demonstrate their partner's "feebleness" before a committee of beady-
eyed clerics  armed with set-squares, etc. to measure the angle of erectio, 
the extent of penetratio, the degree of ejaculatio; while the partner opposed 
to the annulment presumably tried to perform like Valentino/Madonna on 
heat.
 Such private moments continue to be subject to minute clerical 
inspection and approval - as anyone who has undergone a marriage 
annulment can testify.
 Being a NOUN THINGIE, the Corporation projects itself as "the same, 
yesterday, today and forever" - as if it partakes of divinity. Whatever is 
convenient to its self-image is ploughed back into the beginning and 
shrouded in mystery/mystification to prevent prying eyes from spotting 
the "join". Thus:
• The original custom of the people deciding for themselves who should 
minister to them; of sensus fidelium as the People's sure grasp of the 
church's faith (rather than the prerogative of bishops) have been written 
from the record or so emasculated as to retain only token significance 
today. The revised standard version of tradition is that we had a clerical 
hierarchy "from the beginning"...
• Ordination is said to go back to Jesus (in reality, only to the third 
century); the so-called indelible "mark" of priesthood only to the 
thirteenth; compulsory celibacy to the tenth.
• It is claimed that there never were women celebrants of the Eucharist: a 
second century re-writing of history and a blatant lie...
• Jesus, the fierce critic of priesthood, is transformed into High Priest 
(Epistle to the Hebrews); what He performed at the Last Supper is claimed 
to be the Mass (in reality, both as to its theology and liturgical 
compilation, a gradual invention of many centuries: e.g., the act of 
"consecration"/"making Jesus present" dates only from the ninth century).
 Such is the link between truth-unity-sameness in a clerical mind-set 
based on NOUN THINGIES that the most obvious fact of change, of 
pluralism from the very start, of doctrine that has looped the loop, cannot  
be acknowledged.
 Only the dead and the past (a highly selective reading thereof) are allowed 
to dictate how we manage the future; instead of the actual needs of the 

present hour.
 The teaching of Jesus and His personal example, officially the 
basis of Christian living (and so glaringly different for what 
passes for church today), is casually dismissed by the 
Corporation as "inappropriate," a "counsel of perfection," 
"unrealistic," "only for the few."
 Instead of Christian praxis, of Action This Day in the name 
of Kingdom values, we are offered the Gospel of Diplomacy 
and "Reconciliation" ("Love and Forgetfulness") instead of  
Justice/the removal of offensive structures.
 Whole generations are calmly written off, deprived of 
sacraments and pastoral care in order to preserve man-made 
rules of celibacy, male ministry and the status quo.
 The health of a community's faith is reduced to a numbers' 
game: the number of communicants, baptisms, confirmations, 
clubs and sodalities, the size of collections (especially Peter's 
Pence - a good way for the ambitious to project super zeal and 
loyalty to the Pope, not infrequently by diverting funds from 
elsewhere.
 The result is a league table of "cushy" parishes for those 
whom the bishop wishes to reward for outstanding 
"service"/not rocking the boat.
 One could go on and on: the Corporation-Church of the 
churchmen is an easy target. But to do no more than list its 
shortcomings is a disservice. It is wrong to demonise the 
priesthood, for invariably it begins with great idealism and 
generosity; its failings are our failings.
 Even before Moses came down from the mountain with his 
Commandments, the priests of Aaron had succumbed to the 
human need for something tangible - instead of a life of 
endless pilgrimage in faith, in angst and uncertainty, having to 
shape each day in fear and trembling. After a time, that can 
wear you out. In the end, you need to "arrive" somewhere: 
there is a profound desire for basic certainties, for NOUN 
THINGIES rather than endless becoming.
 The Golden Calf did not come cheaply; it represented the best 
that the culture of the day could provide; it was meant to be a 
generous response to a mystery which surpasses human 
imagination. But once cast by human hands, it inevitably 
dragged that mystery down to a human level and made an idol 
of it.
 Priesthood inevitably leads to idolatry, to debasement, to 
cutting God down to a size that we feel comfortable with. 
Priests end up doing what they do because we collude with 
them: like other professionals, they supply a need. Were we to 
stop paying for what today passes as "ministry," they would 
offer something better.
 We are, I believe, essentially Spirit (that Celtic insight makes 
much sense to me). Spirit is the most alive thing there is: if it 
is not forever reaching beyond itself, it yields to the forces of 
gravity; it is pulled down, cools and solidifies.
 I use physical metaphors here which should not be taken 
literally; I need to find the one that makes sense to me: I'm 
talking about heavy versus light in our lives; opaque versus 
transparent, sluggishness versus swiftness of foot, that which 
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chokes as opposed to that which energises, dead weight versus the 
incredible lightness of new being.
 There are times when we are tempted to shrink ourselves to fit the 
categories which those in authority would like to squeeze us into. We 
collude with them - in return for the allurement of false certainty.
 I can pack myself into a small bundle, pull a string round it and 
truss it up (what a short string!), place it in front of me, 
circumnavigate it in a matter of moments and say: This is me. This 
is all there is: Joe Bloggs, I945-02. A Life...
 There is always that temptation, in moments of weariness, of 
surrender, to become a pathetic little package. But as soon as we slip 
a stick through the string, hoist it on our shoulder and resume our 
pilgrimage of BECOMING, our spirit expands at the speed of light. 
We are once more infinity, endless horizon, limitless possibility. For 
we have re-entered the Space that is God within us, a 
Lebensraum/Living Space where we may grow and grow.
 This is Transfiguration, Epiphany, the Kingdom of God, the 
promise of life in all its fullness. We find it at the very moment 
when we discover that we are not-a-thing, that we are NOTHING and 
have nothing. In that sense (and in that sense only), Jesus said: 
Blessed are the poor - for they shall see God (Luke 6.20): we who 

have finally lost every thing, can at last see straight, appreciate 
what is really important and what is merely incidental.
 The great thing about Spirit is its ability to reabsorb whatever 
becomes cold and solid in our lives, to re-kindle and re-cast it. 
Whatever the burden we carry, whatever the nature of the things 
that slow us down and wear us out, these can be taken up into that 
inner fire and made light again.
 Then we no longer need the crutch of NOUN THINGIES and 
Corporations; only the companionship of like-spirited friends. We 
are back on the road of BECOMING -  a people once again...

We cover the universe with the drawings we have lived.
Gaston Bachelard

photo by Ruth Irving

Instead of being called Roman Catholics or Anglo-Catholics, 
by which we define ourselves in terms of our separateness 
from the rest of humanity, let us be called 'Human Catholics' 
for Christ reveals the truth of what is at the heart of humanity.

(The Social Systems of the Present Day by Alexander Scott p 
375) 
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This & That
by François Brassard, Ladysmith, BC

On The Lighter Side!

 This enticing story of "who we are" was composed in the mid-
1980s by Joseph McLaren (deceased 1999), a close friend of Robert 
Haughton of Corpus-NCR. McLaren's philosophy of life left an 
enduring imprint on Haughton's conception of reality.
 I am a living, dying, pulsating, creating, destroying thread of cosmic 
energy which universally and continuously creates, transforms and 
destroys and recreates itself through its cellular life, and which beats 
with molecular action of attraction and repulsion. I am created and a 
creator. I am the harmonious, the contradictory, the simple, the 
complex life of the universe having an experience and - through me - 
observing its own experience.
 I am "matter" and "thought" which encompasses opposite poles 
which exist to complement each other: love and hate; good and evil; 
life and death; greed and generosity; doubt and certainty; fear and 
courage. I am the same substance as the air I breathe, the water I 
drink, the food I eat, the earth I walk on, the rays of the sun which 
penetrate and shower me and the radioactivity and chemicals of the 
galaxies which gave birth to the earth and the sun. I am a 
demonstration and an example of the universe in miniature 
undergoing the same continuous metamorphoses.
 I am mostly space. I am a body finite. I am the everlasting life in 
essence, expressed and manifested as a body, experiencing existence as 
thought and action in time and space. I am the eternal rhythm of 
cosmic consciousness, personalized. I am a being living in 
interdependence with, contributing to and taking from all other life. I 
am kin to all other life.
 I am a time capsule containing the knowledge and experience of all 
my previous generations and species from the beginning of life on 
earth, which exist in the memory of every cell of the organism which 
creates me, grows me, thinks me, sustains me and dies me. I am the 
possibility of an infinitely small change adding to the evolving life 
of humanity. I am a bodily host for the microscopic life of bacteria 
and microbes for our mutual needs.
 I am brought forth by the world to be its reflection to demonstrate 
"the way, the truth, and the life". I am the inevitable result of the 
origins of the universe, and the laws of mathematics, physics, 
chemistry, biology and time. I am who I am, and what I am, and why 
I am, only because all other life is also, now and forever.

Who Am I? What Am I? Why Am I?
by Joseph McLaren, Hamilton, ON

Wanted: Prophets     
   Of Change
 Numerous polls 
indicate that a large 
majority of Canadian 
Catholics holds 
progressive views on 
many issues that put 
them at odds with the 
official position of the 
bishops. Most of these 
issues are related to 
sexuality: masturbation, 
pre-marital sex, 
contraception, abortion, 
divorce and re-marriage, 
an optional married 

priesthood, equality of men and women in ministry regardless of 
sexual orientation, and open church governance truly 
representative of all the People of God. 
 Some would say that the last issue is the root cause of all the 
others. They argue that autocratic rule reserved to elderly male 
celibate clerics creates a cultural mindset that makes it difficult to 
understand fully the crucial role of sexuality in God’s Creative 
Plan. It produces blind guides who have eyes to see and, yet, do 
not see. How many times lately have you heard people say in 
response to the bishops’ mismanagement of sexual abuse cases: 
“they just don’t get it!”?
 In view of the above, one might naturally expect that Canadian 
Catholics holding these progressive views would band together 
in organizations that sought creative ways to bring about healthy 
changes in the Church. After all, that’s what’s happening in the 
United States because of stunning revelations of sexual abuse by 
clergy and of irresponsible cover-ups by bishops. There are 
groups like CTA (Call To Action), ARCC (Association for the 
Rights of Catholics in the Church) and the newly formed VOTF 
(Voice Of The Faithful). This last group 
(www.voiceofthefaithful.org) just five months old and already 
boasting 19,000 members, called for the gathering of a Catholic 
Constitutional Convention, and this, significantly, in front of 
Faneuil Hall in Boston. Ahh! Shades of the American 
Revolution!
 But this is not happening in Canada, despite the mighty efforts 
of groups like Challenge The Church, Corpus Canada, Women’s 
Ordination Worldwide, the We Are Church Signature Campaign 
or the now defunct Canadian Coalition of Concerned Catholics. 
There is no ground swell. Why not?
 Maybe it’s because most progressive Catholics are basically 
traditional. They shrug their shoulders at the shenanigans of so-
called celibate priests and bishops; but they get quite upset - and 
rightly so – when they are denied the sacraments and especially 
the full celebration of the Eucharist (Mass), because an ever 
growing priest shortage has consolidated parishes, closed others 
or down-sized the reception of sacraments to the occasional 
ministrations of a circuit-rider priest. When the faithful 

 A tale is told about a small town that had historically been 
"dry," until a local businessman decided to build a tavern.
 A group of Christians from a local church were concerned and 
planned an all-night prayer meeting to ask God to intervene. It 
just so happened that shortly thereafter lightning struck the bar 
and it burned to the ground.
 The owner of the bar sued the church, claiming that the 
prayers of the congregation were responsible, but the church 
hired a lawyer to argue in court that they were not responsible.
 The presiding judge, after his initial review of the case, stated 
that “no matter how this case comes out, one thing is clear. 
The tavern owner believes in prayer and the Christians do not.”
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complain, the bishops blame the shortage of priests on the “sexual 
revolution” and the secular attitudes of the faithful, particularly their 
lack of generosity. It is beyond me why the faithful would believe 
these false allegations and not see them as a smoke screen covering 
the bishops’ stubborn refusal to relax the “old boys’ club” rules that 
guarantees them absolute power. It is all the more galling when it is 
clear to everyone including the bishops that introducing an optional 
married priesthood of men and women regardless of sexual orientation 
would provide an overflowing wellspring of gifted candidates to the 
priesthood. No longer would bishops be forced into secret decisions 
to shunt pedophile priests from one parish to another. The faithful 
have asked the bishops time and again to make these changes. Out of 
a false sense of loyalty and rigid uniformity disguised as unity, they 
say they cannot do this and they pass the buck to the present pope 
who is socio-culturally incapable or unwilling to make such changes. 
In so doing, the bishops buy into the Vatican directed un-catholic 
‘heresy’ of “creeping infallibilism” and they allow themselves 
wrongly to be reduced to the level of passive functionaries, branch-
managers for a multi-national religious corporation.
 Why would Canadian Catholics tolerate this behaviour? Maybe they 
don’t believe strongly enough that this is their Church too and that 
they have a right and an obligation (Canon # 212) to speak out and 
be heard and, even to participate in the decision making. 
 Maybe it’s because we’re Canadians, not Americans. You know, it 
just isn’t the Canadian way. It would appear that our cultural heritage 
has led us to do things differently here. My own study of Canadian 
history has led me to believe that we generally mush along 
aimlessly. Then along comes a charismatic visionary of integrity 
preaching common sense, creative solutions to current problems. 
When enough people enthusiastically embrace the message, creative 
things begin to happen. In recent Canadian political history, people 
like T.C. Douglas and Pierre Trudeau come to mind. In the Church 
we have people like Jean Vanier and Gregory Baum.
 At this time, however, I see no visionaries of stature on the 
Canadian Catholic landscape, people who can read the signs of the 
times and who have a broad view of God’s Creative Plan. I strongly 
believe that we need visionaries who understand profoundly what 
values must be preserved. At the same time we also need prophets 
who can see beyond the present church “box” in which we live and 
who can enflesh in new ways Jesus’ universal vision of the “kingdom 
of God,” the new Jerusalem, built “on earth as it is in heaven.”
 Is this an impossible dream? I think not. Indeed, look at the 
powerful example given to us recently in Toronto by John Paul II 
and the Catholic youth of the world. I’m not referring to the clerical 
trappings of the final Sunday Eucharistic celebration that included 
self-serving speeches by bishops with red hats; that was a celebration 
of exclusivity, not catholicity. Rather, I’m referring to that very 
powerful, meditative presentation of the Stations of the Cross at the 
Friday night vigil. The words written by John Paul II himself and 
beautifully dramatized by those young people moved me profoundly. 
I felt challenged to follow in the footsteps of Jesus and to carry 
willingly the cross that accompanies the daily living of his message 
of love, peace and justice in a world fraught with greed, hatred and 
violence. It was a freeing, life-giving, universal message inviting us 
to evangelize, but not proselytize – to share our faith wherever we 

are, not so much in words as in actions that reflect the Beatitudes. 
Many things moved me deeply: the stalwart courage of the pope in 
the face of age and painful disabilities; his Mona Lisa smile as he 
gazed upon the multitude of enthusiastic youth; that incredible 
moment on that blustering Sunday morning when he suddenly 
looked up from his script as the sun burst through the stormy 
clouds, and he spontaneously summed up the whole christian 
experience with those three Spanish words: “lluvia, viento, sol” 
(rain, wind, sun); and the unusual fact that his message was totally 
devoid of “church box” thinking – it was universal, truly catholic. I 
was also moved by the sincere and honest expression of faith by 
young people of diverse colour, costume and language; it felt very 
catholic. 
 Like the pope, I strongly believe that those young people at the 
WYD are the hope of the Church, but not necessarily according to 
the narrow vision of the present clerical leadership. Youth today are 
far more open and tolerant of different views, and that makes them 
less likely than their forebears to fall prey to the “pay, pray and 
obey” syndrome. Before long, Spirit filled youth emerging from 
the WYD experience will challenge Canadian Catholics to live a 
new, inclusive expression of Church, one whose light will better 
reflect the Gospel message throughout the world.

The Blessings of Nature
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Heather Payne, Counsellor;
Gordon Payne, Pastor of St Paul’s Anglican Parish, Nanaimo

 Michael Zarb, Connie Kurtenbach, François Brassard, Naomi and 
Chris Diamond sat down with Heather and Gordon Payne and listened to 
what they had to say about being a married priest working as pastor of a 
parish and about being the wife of the same. We had given the two 
main questions to them beforehand, and we put some other questions to 
them as the conversation went on. 
 The two main questions were What is life like as a married priest? and 
What is it like for the wife of a married priest? As we went on, we 
asked Were you both brought up Anglicans? When was Gordon 
ordained? Did the change to priest enhance your married life? What is 
the core of your support system? How does being married help your 
ministry? Would Heather ever consider belonging to another parish?

Gordon
 I was brought up 
in the United 
Church but became 
an Anglican when 
I married Heather. 
So she is 
personally to 
blame! In June 
‘87, I was ordained 
a deacon and on 
December 12, ‘87 I 
was ordained a 
priest. So when I 
was ordained we 
were already 
married. When I 
first told Heather 
that I felt called to 
be a priest, she had 
a very hard time 
with that. She said 

that if I felt so called that I should see the Oblate Sisters and try to 
discern with them if they sensed a calling. If they did, then she would 
be more open to the idea.
 It was the sacramental aspect of the ministry that really drew me. 
Something, a power that I could not resist, a sense of something, the 
mystery, the privilege that a priest has in celebrating at the eucharist, 
providing the sacraments for people. That might be the wrong reason, 
but it was something that touched me. It was with two Jesuits, 
Matthew and Dennis Lynn, doing a retreat in Gimli, Manitoba, that I 
first had a sense of calling. At first, it was not strong, but I always 
thought that I was to be part of the healing ministry, that it was the 
major part of the work that God was calling me to do. Even today, a 
local physician called me saying “Would you see this person because I 
feel that you are the one to help this person. Perhaps we can work 
together.” It’s unusual for a physician to do that. 
 My brother and sisters were not wholly supportive of my being a 
priest. They may have felt that I was presuming to be holier or high 
and mighty. They never say so directly, but one sister always says it in 

a humorous way. I feel that there is a little dig there. However, 
no one can move me off the foundation that I have. I can feel 
upset and discouraged, but I feel firmly rooted in the work that 
God has called me to do.
 Life for me as a married priest is wonderful. I feel loved every 
moment because I have Heather there as a person who will listen 
to me in my good times and in my challenging times. It would 
be very lonely if I did not have her there, and I don’t know who I 
would be talking to. I would probably be going crazy and maybe 
talking to the bottle.
 Being married helps my ministry because I feel strength from 
Heather; she is very supportive. I feel something good about her 
presence when she is there at the eucharist, in the congregation, 
and I know that the people in the parish find it very meaningful 
when she has an active part, particularly at the healing of the 
sick. A person who is dying told me recently how much she 
appreciated it. However, I am not upset when she is not there, 
and I don’t want her to feel that she has to be there. Indirectly, I 
suppose, there is an expectation that the priest’s wife and family 
will be part of the congregation. There have been so many good 
parts of the ministry, challenging parts, and parts that I did not 
like. In some, I have been really blessed and I feel very privileged 
in the work I have been called to and have been able to do. As an 
archdeacon, I have been able to do work on behalf of the bishop. 
I think I do some of it very well, but like any human, I make 
mistakes. Heather has been very supportive in everything that I 
have been called to do. She underestimates herself. I find her 
support really great and I can’t imagine what it would be like 
without her.
 Our relationship today is better than it was earlier in our 
marriage. I feel that I have been called to grow far more in this 
work than I was as a teacher. Going to Shawnigan Lake School 
was a great transition for us. Heather reminded me recently of 
how thankful she is to be here on Vancouver Island. The bishop 
here was willing to ordain me; the bishop in Rupert’s Land was 
not very cooperative. What happened there was that the bishop 
called in all the graduating class to assess them for placement. 
We knew that he had placed women priests in positions in the 
city because their husbands were professionally employed in the 
city or within proximity of the city. Heather made a similar 
request because she was professionally employed in the city. The 
bishop took offense to that saying that his wife had always 
followed him. After that he told me that he did not have anything 
for me and that I could go back to teaching. I was prepared to do 
that, but I had put in all my time, energy, and money into this, 
and I had a call to be a priest. I had a sense that he was punishing 
us.
 Here I have a variety of support systems. I see this group as 
primary. I can come here and be myself. I can say what I want to 
say knowing that it will not go any further. I can be who I am 
and it is something that Heather and I do together and she is 
happy about that. I also have wonderful wardens. It has taken a 
long time to get a team to where there is consensus of support. 
They walk with me through everything and are very supportive. 
We have wonderful discussions. I get very good support also 

Life of a Married Priest / Wife of a Married Priest
by Heather & Gordon Payne, Ladysmith, BC
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from the parish secretary. There are also many supportive people in the 
parish. I am building support in the ministerial association too. Some 
of them I could go to and they would be right there with me. I have the 
support of my fellow archdeacons. I can’t ask for much more than that.
 I know some priests who do not have anyone to go home to, to talk 
to, to share some of the pain with, the joys, the satisfaction, or the 
excitement. Some RC priests don’t come to anything where we can 
support them. They won’t do anything with the clergy of other 
denominations. I don’t know what the reasons are because that is not 
shared. I am not seen as a priest by some RC priests for one thing.
 It’s some years until I retire. Then, I always thought I would like to do 
interims when a parish is looking for a new pastor. I would like to 
work with the people and help them put the previous rector in the past 
and to help them move forward with the new person. That’s the kind of 
work I would like to do later. We may stay here and go to the cottage 
from May to September. And now we have a grandchild on the way.

Heather
 When Gordon and I were 
going to be married, I 
only asked to be married 
in the Anglican Church. I 
didn’t expect him to buy 
the whole ball of wax and 
become an Anglican. I 
grew up in the Anglican 
Church; we went every 
Sunday. My parents were 
involved, for the church 
was very important to 
them. My dad’s 
grandfather was a 
minister, and my 
mother’s grandfather was 
a minister, both in the 
Anglican Church. It was 
an important part of their 
lives, an important part 
of my life. Like many 

others, I was away from it for a while until we had a baby and then we 
came back. It was important to us to go to church, and we had a 
wonderful church. Lots of positive things happened. 
 We had several ministers and we ended up with John. Through him we 
experienced renewal in the church. My mom was part of that too and we 
shared a lot with her. She went to Cursillo; all our family went; 
Gordon’s mom and dad went. Those were wonderful experiences. But I 
have this love/hate relationship with the church- I love the sacraments, 
but I don’t like all the people. It isn’t like they are all bad and I don’t 
think it would matter which church I went to. It’s the church setting, 
the group mentality. I have my walls up. I do not make close 
relationships there easily. I don’t have a lot of trust in that setting. I 
haven’t and I don’t think I would, even if Gordon were not the priest in 
the parish. It goes back further than that.
 My father was on the vestry of our church, and he did not have very 
much self-confidence. He wasn’t well and he got voted off and I can 
remember that he got very hurt over that. I had no boundaries as a child 

and I remember absorbing that and feeling terribly hurt. I was 
about 13. Another thing is that my sister couldn’t learn because 
she had an illness such that she could not absorb any protein and 
her brain did not develop. She was bright. The church would not 
let her take the confirmation classes and be confirmed. In those 
days, you couldn’t take communion if you were not confirmed. 
You had to memorize the catechism, and she could not do that. 
That made me furious. Before she died, the pastor did give her 
communion; he was good to us. But that whole thing p’d me 
off.
 Gordon and I had seen another sad experience in the church when 
a very good priest friend had been booted out of our church by 
the usual congregational process. The parish had an associate 
priest who went around when our friend was away. The associate 
went around dropping little comments such as “Does he look 
very stressed to you?” and “I don’t think he is very well.” It was 
all very sneaky. Soon, the congregation was thinking that our 
friend was not capable of doing the job. Eventually, it turned out 
for the best because he and his wife came out to Vancouver 
Island and she lived better. But I took on her pain and I was mad 
at the church. Our friend was a man and he had his faults. But he 
did his best, and in the end after all those years in the ministry, it 
was ‘Goodbye Charlie’ and he got booted out. I thought “Why 
would anyone want to be a priest in the church? It is a thankless 
horrible job.” 
 When Gordon first said to me that he wanted to be a priest, I 
told him to bug off. He had a good job with the summer off; he 
was happy doing his job as far as I could see. Why did he need to 
do this? I could not understand why he had to do this other thing. 
I was really very angry. Gordon felt he was called but when he 
told me, I’m sure he felt he was about to be sent for! I was 
furious and I did not want to hear about it or talk about it. I told 
him to discern with the Oblate Sisters if there was a calling. 
Gordon did not bring it up again for two years and then very 
gingerly. By that time, I thought there were not many choices 
left. 
 Sometimes I feel that when Gordon says that he likes to see me 
at the eucharist that I am being manipulated (though I know that 
he does not mean it that way) for then I have to go and I don’t 
want to feel that I have to go. I don’t care how the rest of the 
parish feels about whether I am there or not. When I am there, it 
is because I want to be there. I find it offensive that there is a 
question in a priest’s ordination that the priest will bring the 
family with him. I don’t expect Gordon to have anything to do 
with my job. 
 The bishop in Rupert’s Land was not willing to place Gordon. 
He said he was giving the job “to someone more deserving”. 
Gordon’s Shawnigan lake School job was the perfect thing 
because it wasn’t like a church and the congregation changed 
regularly. They didn’t care if they ever saw me, and it was an 
instant community. We made friends right away. If people 
sometimes complained about this and that, Gordon who is very 
sensitive would be hurt and I would be too. I was terrified how 
much worse it might be when we moved to the parish. But the 
good part is that Gordon has grown enormously and is still 
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Married Priest Continued...

growing. That may not have happened in another place. It’s either grow 
or die. I am pretty reluctant to grow.
 Gordon has had to learn that if people don’t agree with him, it is not 
necessarily a personal thing. Even if they make it personal, he cannot 
make it personal no matter how strongly they feel. It doesn’t mean that 
they have to be right and Gordon wrong or that it is personally directed 
towards him. Nine times out of ten, it is some issue in their 
background that is causing them trouble.
 There is something in me that has never been resolved. It is not St 
Paul’s. It used to be the fact that Gordon was the priest at the church, 
but that is not the issue now. I have grown past that. I don’t like the 
organized church. I am rebellious. I hate rules and as you know there are 
more rules than you can shake a stick at and I just think that they are 
stupid. Gordon likes to follow rules but they annoy me. I wouldn’t be 

without a church. I love the eucharist; I do not care for the 
social, the pack, part. I like doing the healing ministry because it 
is immediate. it is right there. Getting involved is not part of it; 
going back to ask how people are is not appropriate; it is never 
brought up again unless the person does. So that is one thing I 
can do. During the eucharist, the volunteers after they have been 
blessed by Gordon, go into Gordon’s office and people come who 
want special healing prayers for themselves or for someone else. 
We lay hands on them and pray.
 So I started not liking the idea of Gordon being a priest, but 
now I feel that he is doing what really gives him life. That is 
important to me and I have adjusted to it. I don’t know how a 
priest would do without a spouse. There are so many things that 
happen that can’t be told to anyone else.

Marriage & Ministry
by Bill Gilbert, Ottawa, ON

 To a friendly observer such as myself the continuing refusal of the 
Roman  Catholic leadership to permit a married priesthood seems both 
puzzling and  destructive.  There are admittedly no decisive theological 
reasons to deny  it.  In places it is strongly endorsed by the laity.  In 
other Christian  churches it has proved to be a commendable lifestyle 
over time for the  majority of their ordained ministers.  It might reverse 
the serious   downturn in RC priestly vocations of recent years.
 One should hasten to add that a married clergy is no panacea.  It brings  
its own set of problems and issues.  If loneliness, alcoholism and other  
abuses are problems for a celibate clergy then spousal and familial   
neglect  are high on the list for the married.  It is said that a priest's 
work is  never done.  There is solid truth behind the contention that 
celibacy   allows  the priest to give more of himself to his vocation.  
For the married   priest  the temptation is to give too much of his time 
to it.
 There are other things to consider on both sides.  What is the role of   
the  spouse?  The clergy wife who runs the parish is a well known 
character in  both fiction and life.  Can celibacy be a healthy 
expectation for   more  than a minority who have a legitimate call to 
priestly ministry?  Now that  most non-Roman churches have female 
clergy practical questions such as the  freedom of bishops to move their 
priests come to the fore.  Should the  church still provide residences for 

their clergy or housing allowances so  they can buy their own 
homes?  What to do in the occasional instance when  both the 
husband and wife are priests?
 My wife Ann died from cancer a few years ago at age fifty-eight. 
Her  father had been a parish priest.  She did not wish to play 
any role in the  parish other than that of a regular worshipper and 
occasional Sunday   School  teacher.  She considered motherhood 
to be her primary calling and she was  wise and faithful and 
loving in living it out.  We raised three children,   of  whom we 
were and are proud, and who now themselves are involved in 
raising   young  families.  Ann also made significant 
contributions to the wider community   as  a Girl Guide leader 
and,  in later years, as a life skills trainer in a  group home.
 Like celibacy the call to marriage and parenthood is a Christian 
vocation  which I believe should be open to those who are also 
called to priesthood.
 The Rev. Canon Bill Gilbert is a retired priest of the Anglican 
Diocese of Ottawa.  His ministry included postings as parish 
priest, diocesan Christian Education advisor, Director of 
Programme for the Diocese, and Public Education Consultant for 
the Anglican Provincial Synod of Ontario.

To all our readers who wrote to say thanks for "Church Gathers at Our House" in the Spring '02 issue, your comments were 
much appreciated and your words encouraging. It never did enter our heads not to celebrate the eucharist or thanksgiving prayer 
in our home in view of "Where two or three etc." Moreover, Jesus' request to "do this in memory of me" was spoken to all 
the disciples and not only, as is often put forth, to the twelve (?) male disciples alone. If Jesus’ words are in opposition to 
some other words of the church, there is no question as to which words take precedence. Every christian, female and male, can 
eucharist at home with family or with friends. Ordination is not necessary. Ordination, an action of the church believing it is 
acting in the spirit of Jesus, is necessary for doing the same publicly in church on Sunday when someone acts as president of 
the church gathered in that place. There are far too many rules about that in itself, but for good public church order, the 
church, local and universal, has to have some say as to what happens when people gather to eucharist. But christians need 
never be without the eucharist at any time. We have Jesus' word for it.
Chris Diamond
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 Serge A. Theriault is Superintendent of the Canadian Section of the 
International Council of Community Churches (ICCC) and Bishop of 
its Christian Catholic Rite (CCR). I invited him to write an article on 
the ministry of married priests in this tradition and on the benefits the 
church gets from it. Bishop Theriault has a Th.D. degree from the 
University of Berne, Switzerland, and a Master of Pastoral Studies from 
St. Paul's University in Ottawa. Bishop Theriault has been edited 
slightly in the interests of space. Full text with footnotes is available 
from The Journal.           Chris Diamond

 We have in our Community Church 
tradition – called The Christian Catholic 
Rite - married priests of both sexes having 
families and civil careers. They are a team 
ministry with myself, their bishop. I am 
married to Diane and we have three 
children, John and his wife, Shylah; 
Melanie; and Justin. We are also 
grandparents of Veronica. In civil life, I 
work as a Medical Psychotherapist and 
Mediator. We provide pastoral services that 
include parochial work, counselling to 

couples and families, and marriage services. The latter work is done 
through an ecumenical and interfaith organization called the Marriage 
and Family Institute, centered in Ottawa. 
 Among the clergy are religious who belong to the Society of the 
Precious Blood (SPB). Father Willard, 51, is one of them. He is a 
public servant and married to Suzanne; they have two sons, aged 22 & 
21. Also in the membership of SPB is Father Jean, 61, retired from the 
public service and curate at St. Bernard & St. Gregory, Gatineau. His 
wife, Ghislaine, 59, is a secular priest. They have raised two sons; the 
oldest is married with a child. Another religious cleric is Bob, 56. His 
wife, Gynette, 55, is also a religious (SPB). She is on the ecumenical 
team of counsellors at City Hall Silence Centre. They have two sons, 
aged 25 and 17. 
 CCR clergy and religious are licensed under the Episcopal Ministry 
Committee of the Canadian Chapter (CCICCC). They interact with 
married ministers of other traditions who are licensed under the Non- 
Episcopal Ministry Committee. Ministers of the two Committees are 
found on the pastoral team of the Marriage and Family Institute (MFI) 

which respects each member’s religious traditions in its 
approach. In most of the Canadian Provinces, MFI has registered 
Marriage Officiants, including Rev. John Balfe in Ontario (North 
Bay), Rev. François Brassard in British Columbia (Ladysmith), 
and Rev. Neil Parado in Manitoba (Winnipeg). 
Benefits of Married Priests
 As married priests living in the light, we introduce one another 
to the kingdom of what is eternally true and good, so that 
salvation becomes a reality that is recognized and liked. Our first 
bishop, Rene Vilatte, said that "the primary responsibility of 
pastors is to awaken the conscience of believers and to facilitate 
their illumination so that salvation is an authentic reality in 
human existence". Church leaders who deceive others with their 
nonsense and upset families (Titus 1,10-11) can claim that they 
know God but their actions deny it. They are not fit to do 
anything good (Titus 1,16). The unnatural environment created 
by man made compulsory celibacy for priests in the Roman 
Catholic (RC) Church is seen by many as leading to varied 
sexual deviations, the most grievous of which is sexual 
molestation of children. The exposure of these abuses has left a 
trail of emotional destruction and mistrust that has shaken the 
very foundations of the Church. "If anyone, says the Lord, 
should cause one child to lose faith in me, it would be better for 
that person to have a large millstone tied round his neck and be 
drowned in the deep sea" (Matthew 18,6). 
 The quality of marital counseling is often mentioned as a valued 
benefit of having married clergy. Another benefit is the strength 
brought to church decision making by the priests, men and 
women, and their families. Also the courage shown in living 
with their decisions. The church is spared frustrated bachelors. 
There is less damage done to the ‘gene’ pool by celibacy. And 
thank God, we are spared pedophilia scandals that disorient and 
scandalize children and their families in RC parishes in the 
United States and in Canada. We are also spared the problems 
that seem to erode respect for clergy in the RC church: professed 
sex-less priests, gay or straight having on-going sexual 
relationships. Finally, having women in the ministry absolves 
us of being seen as a bastion of patriarchy which will fall to the 
equality of women. 

Married Priests In Community Church Tradition
by Bishop Serge A. Theriault, Ottawa, ON

CORRECTION to an item in our Spring Journal p.21: 
I have been asked by several persons about the news re: Dornseifer. Ironically,  it is the paper which we, the Executive Committee 
of the International  Federation of Married Catholic Priests, published in Nov. 1989/90 as the  "Canonical Paper of the EC" which 
Dornseifer got to know via Internet, in the  German Website of the Vereinigung. He told friends of his about these  possibilities 
of ministry for MPs, and one of these friends is the professor who  introduced me to the university of Koblenz, and he informed 
me. Since I had the  impression that this was a paper coming from the Vicar General of Aachen, where  he lives, I made the news 
public - but Dornseifer was not available to check the  news! So it took me until this morning, when he sent me "the paper" from 
where  he had got the information about the canonical possibilities of Married Priests.  Now it comes back to our own paper! 
Sorry. But anyway, at least many people speak about these possibilities again!
Best wishes and greetings, 
Dr. Heinz-Jürgen Vogels Buschhovener Str. 30, D-53347 Alfter Tel. ++49/228/64 54 66 E-mail HJVogels@t-online.de
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A Canonical Study on the Juridical Situation of Married Priests
by the International Federation of Married Catholic Priests

 We married priests of the Latin church often do not know the many 
possibilities of working in the pastoral field which we actually have. 
The following text provides detailed information on the rights which 
the new Code of Canon Law provides for us as servants of the Christian 
community. Our canonical situation is the following one:
1. The new Code of Canon Law (1983) abrogates all disciplinary laws 
dealing with a matter which is fully regulated in the Code (Can.6 § 
1,4). Likewise, all the laws in conflict with the Code are abrogated 
(Can.6 § 1,2). This means that the quasi-penal restrictions attached to 
the dispensation according to the norms from the Congregation for the 
Doctrine of Faith, issued in 1971/1980, are abolished. These norms 
prohibited dispensed priests from any leading activity in pastoral 
administration, liturgy and teaching. In the new Can.292, there is left 
but one prohibition, that is the one from exercising the power of orders. 
All the commentaries on the Code (except the English) as well as the 
respective articles of canon lawyers agree about the fact that this is the 
only ban pronounced by the Code on dispensed priests. What remains in 
force from among the norms of 1980, is the procedural guidelines on 
how to introduce and develop a petition for a dispensation.
2. So the consequences of the dispensation are now wholly regulated by 
Can.292. According to this canon a priest dispensed by virtue of Can. 
291 'loses the clerical state.' This is an administrative measure which 
implies the 'prohibition from exercising the power of orders.' The status 
given by the law to this priest is now the status of a lay person, except 
the few (priestly) faculties remaining for emergency cases. 
Theologically, he remains a priest forever (‘semel sacerdos, semper 
sacerdos’) but juridically he becomes a lay person. He enjoys, therefore, 
all the rights of a lay person. Can.6 has abrogated the restrictions of 
1971/1980 as being in contrast to Can.292 and as added to this canon, 
and Can.18 declares that laws restrictive of rights (as Can.292 is) are to 
be understood narrowly. We must therefore distinguish the faculties of 
dispensed priests which they have as lay persons (3-5 below) from those 
which they have as priests in emergency cases (6-9 below).
3. The widest faculty of lay persons (applicable also to dispensed 
priests) is that of Can.515 § 2 which states that lay persons can take 
part in the pastoral activity of a parish, under the supervision of the 
parish priest. This participation of lay people is a real ministry 
(Can.145 § 1-2; 228 § 1).
4. When a need of the Church requires so and when no ordained 
ministers are available, any lay person can take over functions 
otherwise reserved to ordained ministers, that is, according to Can.230 § 
3: - ministry of the word, or preaching (cf. Can.766) - presiding over 
liturgical prayers - conferral of baptism - distribution of the Eucharist.
5. With a special delegation of the pastor, the lay person may preside 
over funeral services and burials which are not reserved but only 
entrusted to the pastor (Can.530, 5 in connection with Can.230 § 3). 
Also, with a special delegation from the bishop and permission from 
the Holy See lay persons can assist as officiant at marriages 
(Can.1112).
6. As a priest who in Church teaching remains a priest forever, the 
dispensed as 'any priest,' validly and licitly absolves any penitent from 
sins in danger of death (Can.976 and 986 § 2). Since the phrase 
'periculum mortis' (danger of death) used in the canons has a larger 
sense than 'in articulo mortis' (the very moment of death), this can 
include hospital patients as well as the seriously sick of a parish and 

people on journeys and in the roads, and even those of advanced 
age. For those in danger of death 'any priest' is able to celebrate 
the sacrament of confirmation (Can.883,5).
7. Every priest is allowed to carry blessed oil with him, so that 
he can administer the sacrament of anointing the sick in case of 
necessity - outside the danger of death (Can.1003 § 3). This 
applies to the needs of all sick from accidents in the roads and at 
home.
8. The canonical situation of the not dispensed but only civilly 
married priests is almost better than that of dispensed priests. 
They are no longer excommunicated as up to 1983 but only 
under the censure of suspension (Can.1394 § 1). Therefore, the 
rule of Can.1335 is applicable to them (see n.9 immediately 
below). The excommunication incurred under the Code of 1917 
(Can.2388) is abolished by the new law (Can.6 § 1,1) and 
replaced by Can.1394. This means that they are admitted to all 
the sacraments.
9. A suspended priest can administer a sacrament, that is to say 
all sacraments except marriage and priesthood, 'whenever a 
member of the faithful requests a sacrament' (if the censure of 
suspension has been incurred automatically, ‘latae sententiae,’ 
and is not a declared censure, which rarely occurs). 'This request 
can be made for any just cause whatsoever' (Can.1335). 
Suspension is a punishment, a 'censure', while the dispensation 
is a 'favor' (gratia) to which the loss of the clerical state is 
attached. Therefore the rules on censures are applicable to priests 
who are suspended because of their civil marriage, their 
'matrimonium attentatum' (Can.1394). They have not lost the 
clerical state but are only suspended from their tasks, functions 
and offices. Can.1335 declares that a suspended priest can 
'celebrate the sacraments' not only in danger of death but also on 
request of the faithful. Those who enjoy this faculty are the 
40.000 priests who have either not asked for or did not receive 
the dispensation. If their bishop has declared the suspension in 
writing, the rule of Can.1335 does not apply. Otherwise he can 
do almost everything at the request of the faithful.
10. To sum up: A priest who has received a dispensation can 
exercise, in case of a need for the Church, all the faculties open 
to the laity: baptising, presiding over liturgical prayers, 
preaching, distributing communion, assisting in marriages, 
presiding over funeral services, assisting in the pastoral work. 
Like 'any priest' he can administer, in case of danger of death, the 
sacraments of anointing, of confirmation, of reconciliation. A 
suspended priest can administer all the sacraments on request of 
the faithful. The administration of the Eucharist includes the 
celebration of the mass. - It is also argued that a dispensed priest 
may take advantage of Can.1335, as well, and respond to the 
pastoral needs of people when they ask him as a priest to serve 
them. IT WOULD BE STRANGE TO PUT A DISPENSED 
PRIEST WHO IS NOT UNDER CENSURE IN A WORSE 
CANONICAL SITUATION THAN A PRIEST WHO IS 
UNDER CENSURE OF SUSPENSION. This is suggested by 
the analogy of law. The pastoral situation in many parts of the 
Latin church requires that we utilize these largely unknown 
faculties and encourage, as well, our fellow married priests and 
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the faithful to make use of them. In the discussion following the 
publication of this paper, the Vicar General of the diocese of Cologne 
confirmed that Can.292 enumerates 'exhaustively' the juridical 
consequences of the loss of the clerical state attached to the 
dispensation from celibacy according to Can.290 and 291. A 1997 
declaration of the Papal Counsel on the Interpretation of Canon Law 
says, however, that dispensed priests are not apt to do pastoral 
services and Can.1335 is not applicable to them. Canon lawyers, on 
the other hand, continue to say that this is only one interpretation 
among others. It is a rule of law that when two laws conflict or when 
an interpretation is stricter than the law the more favourable law 
applies. Can.213 gives the faithful the right to ask the priests for 
spiritual help out of the word and the sacraments. This fundamental 
right can never be abrogated. The supreme law of the Church is the 
salvation of souls (Can. 1752).

Canonical Study Continued...

From The Archives
From The Corpus Canada Journal Archives

In the last issue of The Journal, we reprinted from the first issue of the Corpus Canada Journal an article by Tom Ratterman. 
However, we did not give the date of the first issue. Since then, readers have written to ask for it. The first issue was published in 
July 1989.

 From the September 1989 issue of the Corpus Canada Journal, we 
take the following:
Priestless Masses--At What Cost? by William Marrevee
 One can only maintain that a communion service, whatever form it 
takes, is a treacherous undertaking. It builds on a development in 
eucharistic practice that, while legitimate in some respects, is fraught 
with potential pitfalls, for it forces the taking of Communion into an 
even more isolated position. It obscures, moreover, what the 
community does not simply have the right to do but must do on the 
day of the Lord (Sunday), namely celebrate the Eucharist with which 
its very identity as Body of Christ is inherently bound up. It is the 
sacramental celebration of the Lord’s Death and Resurrection from 
which the Church, in the final analysis, lives and not the presence of 
Christ in the consecrated bread and wine, however much the latter is 
an integral part of the former... every attempt must be made to avoid 
giving the impression that the communion service is a readily 
available substitute for the celebration of the Eucharist.
Catholics Won’t Settle for Half a Mass by Tim Unsworth
 After a colourful outdoor Mass celebrated by Pope John Paul ll, I 
wandered around the enormous St. Peter’s Square looking for people 
who spoke English. In time, I found a priest who could have talked 
me into the next century. A nice fellow, I thought. But he had a few 
slates loose.
 He told me that he came from a small diocese in one of those 
rectangular states in the Midwest. He had been pastor of a one-priest 
parish for at least a decade. Now, he was enjoying a three month 
sabbatical to study, to rest, and to pray.

 Out of curiosity, I asked him who was minding the store. “Oh, 
that’s easy,” he said, “I consecrated a three-month supply of hosts 
before I left.”
 Well, there it was. A gentle but faintly nutty priest had carried the 
new priest-less liturgy regulations to one of its logical 
conclusions. For the rest of the afternoon, I strolled through the 
beautiful Vatican Museum, haunted by the spectre of a tubful of 
sacred hosts somewhere in the back of a rural church.
 In mid-1988, the Vatican released “Sunday Celebrations in the 
Absence of a Priest,” an 18 page liturgical manual that codifies 
what already exists in many countries: priestless parishes. It 
explains how to train lay people to carry out a liturgy of the Word 
and perform a brief...service using preconsecrated hosts. It also 
states that a homily may be given, but like the hosts, must be 
prepared by a priest.
 With all due respect, the directive is as nutty as the priest I met 
outside St. Peter’s. It’s just another example of an institution that 
is trying to preserve itself as an institution while it is destroying 
itself as Church.
Eparch Isidore Borecky pleads with the pope for  
married priests 
(excerpt from a letter to Pope John Paul ll,  April 15, 1989 
protesting Vatican attempts to prohibit married Ukrainian Catholic 
clergy from exercising ministry in Canada)
 Over the last century, the attempt to impose celibacy has not 
succeeded, but it has provoked at least three schisms in North 
America, as follows:

The (laity's) "reservoir of trust" (in the bishops) has run low 
for many reasons. Secrecy is one. Careerism another. Silent 
and passive acquiescence in Vatican edicts and understandings 
that you know to be contrary to your pastoral experience. 
Another is a widespread sense of double standards. One standard 
for what is said publicly and officially, another standard for 
what is held and said privately. One standard for the baptized, 
another for the ordained. One standard for priests, another for 
bishops. One standard for men, another standard for women. 
One standard for the ordination of heterosexuals and what 
threatens to become another standard for homosexuals. One 
standard for justice and dialogue outside the church, another for 
justice and dialogue within. 

Margaret O'Brien Steinfels
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1. The schism led by Archpriest Alexis Toth commencing in 
Minneapolis in 1891. The vast majority of members of the Russian 
Orthodox Churches in the U.S. and Canada are descended from former 
Catholics who left the Church through this movement;
2. The schism which formed the Ukrainian Greek-Orthodox Church of 
Canada during and after the First World War. Except for new 
immigrants, virtually all the members of this denomination are former 
Catholics and their descendants;
3. The celibacy schism of the 1930’s in the U.S. led by Father (later 
Metropolitan) Orestes Chornock, which resulted in the formation of the 
American Carpatho-Russian Orthodox Greek Catholic Diocese and its 
reception into the Orthodox Patriarchate of Constantinople.
 These schisms were attended by acrimonious court battles, disgraceful 
public spectacles which resulted in many enduring wounds to the body 
of Christ, the Church, and serious scandals to the detriment of the 
Catholic cause. They are still a major obstacle to ecumenical 
relations....
 Hierarchs of Ukraine have been ordaining married priests and sending 
them to us for a century, from Metropolitan Sylvester Cardinal 

Sembratovynch, through Metropolitan Andrew Sheptytsky, 
Joseph Cardinal Slipyj (who in Rome itself ordained at least 46 
such priests for the diaspora without any objection from the 
Holy See) and now the present Eastern Catholic hierarchs in 
Ukraine.
 At the very least, Your Holiness, surely it is not improper to 
ask for an explanation of this complete innovation. Since Pope 
Pius Xll established the Eparch of Toronto we have received 
married priests who were ordained in Ukraine or elsewhere in 
Europe on the instruction of Cardinal Tisserant, and until today 
there has been no objection. 
 How, When, and Why has this policy changed?
 Any attempt to prevent the priests ordained in Ukraine from 
exercising the sacred ministry would provoke an immediate and 
vehement protest from the faithful, and even from the reverend 
clergy. These priests have been received with very great joy, and 
they are carrying out much needed pastoral work. Suddenly 
interrupting that work now would do irreparable harm to the 
peace of the Church here.

From The Archives Continued...

Theological Soapbox - Do We Care Enough To Dialogue?
by Arthur Menu, Sidney, BC

 Just about everyone has theological opinions. Sometimes people with 
differing theological opinions get into discussions that turn into debates 
or arguments. This can turn out well or badly, depending on how the 
people manage the discussion. There is a world of difference between 
someone walking away from the discussion saying, “I’ll never discuss 
religion with him (or her) again!” and someone saying, “There’s 
nothing I like better than a good argument and that’s what I just had!”
 If two people know what is required to have a “good” argument, they 
can manage their discussion so that it is both enjoyable and beneficial. 
In this article I will go over some of the things we should do to make 
sure that our exchange of theological opinion will be a useful 

theological dialogue and not a battle that leaves us with a bad 
taste.
 To illustrate my points I will take a simple non-theological 
example. A husband and wife are having a discussion about the 
best car for them to buy. John thinks they should buy a Chev 
and Mary disagrees. Now Mary could disagree because she 
doesn’t think they should buy a Chev, but doesn’t know what 
other car they should buy, or she could disagree because she 
thinks they should buy some other car -- a Ford, say. In any 
case, if Mary has her way, John cannot have his way, and vice 
versa.
 So now John and Mary are going to have a dialogue in the hope 
that at the end it will become clear whether to buy a Chev or a 
Ford.
 This brings us to our first rule for the conduct of a dialogue: In 
a face-to-face encounter, when arguing for your position, give 
one reason at a time, and after giving a reason, give the other 
person time to respond to it before giving your next reason. 
However, if the dialogue is taking place through an exchange of 
letters or articles, each person may present a number of reasons 
in one letter.
 Following this rule John says, “I think we should buy a Chev 
because it costs less to buy. What do you think?” Now it’s 
Mary’s turn to respond.
 This brings us to our second rule for the conduct of a dialogue: 
When responding to someone’s statement of a reason for their 
position, tell them what you think of their reason before giving 
a reason for your own position. There are three things you can 
say about the other person’s reason. You can agree that their 
reason is both a true statement and does indeed constitute a good 
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Soapbox Continued...

reason for their position. Or you can agree that their reason is a true 
statement but does not constitute a good reason for their position. Or 
you can deny that their reason is a true statement.
 In our story of John and Mary the three ways of responding can be 
exemplified by the following alternative responses Mary could make. 
“John, it is true that the Chev is cheaper to buy and that is a good 
reason for buying it.” “John, it is true that the Chev is cheaper to buy 
but that is not a good reason for buying it.” “John, the Chev is not 
cheaper to buy.”
 If Mary agrees that John’s reason is a true statement and also a good 
reason for his position, but still disagrees with him, she should then 
give her reason for her position that a Ford is a better choice for them. 
Then it will be John’s turn to respond to her reason.
 But if Mary says either that John’s reason is not a good reason or that 
his reason is not a true statement, she should explain why. She should 
hold off giving her reason for buying a Ford until John has had a chance 
to respond to her rejection of his reason for buying a Chev.
 This is the third rule for the conduct of a dialogue. If you object to the 
reason someone gives for their position, state the reason for your 
objection, and allow them to respond. Continue back and forth until the 
other person withdraws their reason, or you accept it, or you both agree 
to disagree about it. Only then present your own reason for your 
position, or allow the other person to state a new reason for their 
position.
 For example, Mary could say, “John, while I agree that the Chev is 
cheaper to buy, I don’t think that is a good reason to buy one because 
you are not taking account of how much the Chev will cost over the 
life of the car. In addition to purchase price you have to consider how 
mechanically reliable the car is and how much we will end up paying 
for repairs and maintenance. The Ford may cost us less when that is 
taken into account.”
 John could respond, “Mary, the cheaper purchase price is a good reason 
because it would allow us to buy the car without taking out a loan. If 
you include the interest cost of the Ford in comparing the cost of each 
car over its life, the Chev is less expensive.”
 And so on and so forth they would offer their reasons until they agree 
that the cheaper purchase price is a good reason or not a good reason, or 
agree to disagree on the point. Only then will Mary state a new reason 

for holding that the Ford is a better choice. John will then have 
the same options for responding to Mary’s reason as Mary had 
for responding to John’s reason.
 Every reason a person gives either initiates or continues a line 
of discussion within the dialogue. When both people have 
exhausted all lines of discussion, they will have stated all their 
reasons for their positions and given their evaluations of the 
other person’s reasons. If the dialogue is taking place through an 
exchange of letters or articles, each letter or article can carry on 
several lines of discussion in parallel.
 Is the goal of this dialogue that one person should be proved 
right and the other wrong? No, the goal is that the truth should 
become manifest. It often happens that as each person is made 
aware of the good reasons the other person has for their position, 
the two people will modify their position to incorporate those 
reasons. Slowly the two positions will change and become more 
similar until the two people find they are holding the same 
position! In our example, it may turn out that John and Mary 
will decide that best choice for them is to lease, not buy, a Ford, 
a position neither of them held when they began their dialogue.
 The rules for theological dialogue are not difficult to understand. 
In order to follow them we must be willing to listen to the other 
person’s reasons, take them seriously, and respond to them until 
agreement about them is reached or it is clear why agreement 
cannot be reached.
 Dialogue is not two people taking turns telling each other their 
reasons for their respective positions and ignoring the other 
person’s reasons. Dialogue is not saying, “Your position reflects 
your life experience and my position reflects mine. My position 
is true for me and yours is true for you. So let’s not try to reach 
an agreement.” Rather, reasoned dialogue provides a structure for 
the sharing of what we have learned from our life experience. It 
allows us to discover what we have in common and enables us to 
reach agreement based on what we have in common.
 If we really care for another person, we will be willing to work 
long and hard at the dialogue that may be required to reach 
harmony in our theological views.

The Blessings of Nature
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One Corpus Member’s Experience of World Youth Day
by Joe Dietrich, Ottawa, ON (Corpus NCR)

 Some of my right-wing friends called me the Wednesday before the 
Pope's visit asking me to be a volunteer at the Downsview site for 
the vigil and the Mass...no cost to me... air conditioned coach... all 
meals provided. "Why would I want to be a volunteer?" I asked.  
"Well, there will be 250 of us, we will clean out the outhouses on 
the Downsview site, and we will have fun." Well, since the cleaning 
up of Mother Earth in the Universe is my #1 creative and redemptive 
priority, I agreed.
 We were two bus loads from the Rockland area, and it was fun.  On 
the trip down I sat beside a born-again charismatic Catholic and we 
exchanged spiritual ideas about the gamut of Church teachings. We 
(the whole bus) even prayed the Rosary...it didn't hurt me...I didn't 
get a hernia...as a matter of fact, I enjoyed it.  I met other good 
people as we traveled along the way, and we arrived at the site in time 
for a good catered supper.  We all slept in a huge tent, on army cots. 
That evening we had a rip-snorting sing-song, slept fitfully, but 
awoke refreshed.
 Our job for Saturday and Sunday was to attend to 6500 VATI-cans, 
as we called them: filling toilet paper and towels, and water for 
basins, and directing people away from the filled latrines as 
we waited for the honey wagons. The conversation and camaraderie 
were good, and we worked our butts off, 3 hours at a shift.
 The Vigil was impressive, with waves of young  pilgrims 
(350,000) coming together for a spiritual experience and to see the 
Pope.  Four helicopters announced his arrival and the crowd surged as 
the Popemobile passed through. The kids danced and sang all night. It 
was great!

 But the Mass was powerful...800,000 strong with the praying and 
singing and dancing and drums and helicopters, and rain coming 
down in sheets, and the clerics praying over the loudspeakers (a few 
Women too!!!).  We could see the stage on big screens and it was 
good to see the Pope. Our return home on Sunday evening was 
relaxing. We prayed the Rosary again and, when they handed the 
mike to me to say a decade in English, I remembered my prayers, 
even "O Jesus forgive us our sins, save us from the fires of hell, 
lead all souls to salvation especially those in most need of your 
mercy."
 I almost felt like a born-again Catholic. I felt that maybe the 
Church wasn't so bad after all, at least that there was a lot of good 
in these rituals.
 Then I read Joan Chittister's article on the Church of Silence, the 
Church of Exclusion and the Church of Dominance and my heart 
sank. And then I read Virginia Lafond's email [to Corpus-NCR] on 
the priest pedophilia crisis from the June 2002 Washington Post, 
and I reaffirmed once again the difference between spiritual power 
and Church power; and how many innocents are being destroyed, 
and how much is being covered up by the hierarchy, and how 
important it is to ensure that women and men get back their 
spiritual power, and that justice be restored, and that hierarchical 
criminals be prosecuted. 
 I reflected on my volunteer work as one of the Pope's poopers, and 
I was glad to have been at the World Youth Day. And I was also 
glad to have been reminded that the present Church "temple will be 
torn down, and in three days be reborn".  Amen.

The Xristos Community Society held its annual meeting on June 8 in 
Cobble Hill. The minutes of this meeting will be published in the Fall 
Issue of The Journal .
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 Recently one of our members in the National Capital Region 
Corpus group proposed for various reasons the following 
liturgical guideline:  “My preference is that the dialogue at our 
liturgical celebrations be more of a reflection on scripture rather 
than a discussion group. There is a richness in scripture and a 
wealth of prayerful experience in our group that, I feel, we are 
not tapping. I know that I would welcome a more focused 
engagement around the scripture of the day and the way it is 
speaking to each of us.”
 Our reaction to what at first glance appears to be a very helpful 
suggestion is that some Christians, including us, sometimes use 
the Bible as a means of avoiding the most difficult issues facing 
the human race today. We avoid these issues because they were 
not issues at the time the Bible was written. The Bible focused 
on the religious and moral issues that were central to that era and 
time. 
 As we would expect, the sacred writers of the past would not be 
able to address the central issues of our day. Yet some of these 
are so critical that in the near future they have the capacity to 
destroy not only all spirituality, but the human race and 
thousands of other species as well. Should we exclude such 
topics as these in Corpus liturgies because "the scriptural 
readings" do not allude to them? Or would the sacred writers 
judge us to be lost in our literalism and missing the whole spirit 
of their work? 
 Here are four examples of topics not directly addressed in the 
scriptures but important for our time:
1. Destruction of WATER - the destruction of the planet’s fresh 
water supply is an example. Ninety-eight percent of all the water 
on our planet is salt water and 80% of the rest is frozen up in the 
glaciers. Nevertheless around the world we are poisoning the 
remaining fresh water (less than 1% of the total) at an alarming 
rate. For example, the aquifer of Long Island New York, one of 
the great fresh water underground lakes of the world, is now 
poisonous. It is expected to take 100,000 years for this aquifer to 
clean itself. What does the Bible say about the destruction of 
fresh water on a planetary basis? 
 2. Destruction of SOIL - It takes the earth 1000 years to make 
an inch of soil. It is estimated that we are eliminating 6 billion 
tons of soil every year on the North American continent. In Asia 
the estimate is 20 billion tons a year and this is occurring while 
millions of people are undernourished or starving. How do we 
feed people when we destroy the soil? And what does the Bible 
say about the destruction of the soil on a global basis?
3. Destruction of SPECIES - Another level of our modern 
destruction is biological. It is estimated that we are currently 
destroying more species than at any previous time over the past 
65 million years, an average of 10,000 species per year. We are 
so unconscious of this that our minds cannot grasp the 
magnitude of the problem. We become upset over the death of an 
individual, but have not begun to grapple with the significance 
of species destruction, which we are currently doing almost 
unconsciously. What does the Bible have to say about the 
destruction of various species on a global basis?
4. GENETIC destruction - We hear about people in Africa, who 

hunt gorillas, kill them, saw of their hands and sell 
them to tourists to be used as ashtrays. We are totally 
repulsed. But what about the activities that destroy the 
gorillas’ genes? If we damage their genes all their future 
offspring will be damaged. We fail to comprehend the 
magnitude of the moral problems involved because 
nothing in the Bible or in our Church or educational 
systems has prepared us for the level of destruction in 
which we are involved. Predictions are that the worst 
genetic damage won’t begin to show up for 20 years. 
And what do the scriptures say about inflicting damage 
on animal DNA in thousands of species around the 
globe? 
 Regarding moral issues such as the above, our 
scriptures and religious traditions completely miss it. 
Awareness of these contemporary issues and seriously 
addressing them may not afford us the comfort and 
security that would come from always adhering to the 
familiar topics of scripture. The sacred writers of the 
past were lucky enough not to be confronted with these 
problems in their time. They had other problems, which 
we do not have to face today. 
 Think of it this way. Without fresh water, soil, animal 
species and DNA there will be no spirituality and no 
scriptures whatsoever. We will all be dead and the 
scriptures will have turned to ashes. Perhaps we will 
have died with the consolation that we were ever faithful 
to reading and discussing our beloved scriptures.
 The above four examples are taken from a lecture by 
physicist Brian Swimme, entitled "A New Prosperity." 
He goes on in the lecture to express his views and the 
views of Thomas Berry on the fact that these issues 
must become part of the consciousness not only of 
every Christian, but also of every human being in our 
time.
 Reflecting on the relationship between the scriptures 
and our contemporary world, Berry suggests (in 
Befriending the Earth) that our use of the Bible may 
well be part of the problem. We are still so focused on 
the Biblical issues of the past, (though many are still 
relevant for the present, e.g. the equality of women) that 
many critical issues of our time are being neglected 
and/or completely ignored. 
 Two thousand years ago Jesus tackled the issues of his 
day, but some of the issues have significantly changed, 
and some are completely new. If Jesus were preaching 
today, would he be addressing any of these changed or 
new topics? Berry then suggests that we might go so far 
as to put our Bibles on their bookshelves and leave 
them there for the next twenty years. Why?
 We are not suffering from lack of awareness of the 
scriptures. We have spent a great portion of our lives 
reading and learning the scriptures. They are so familiar 
to us that we derive great comfort and consolation from 
rereading them. However we are suffering from a lack of 

Overdosing on the Bible
by Claudia & Maurice Sullivan, Ottawa, ON
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awareness of many of today’s major issues partly because most of the 
media is also unconscious of them or does not find that they arouse 
reader/listener interest (not good for profits). But these may well be 
the issues which should be incorporated into our Corpus liturgies at 
every opportunity even if they make us uncomfortable. 
 Our liturgical services and scriptural selections have been for many 
centuries heavily oriented towards a theology of redemption. We like 
to place a heavy emphasis on our future membership in a heavenly 
community. But is our earthly community not also part of this 
picture? >From the point of view of redemption theology and 
individual salvation, our scriptural readings are more than adequate. 
But from the point of view of contemporary life issues such as the 
destruction of the planet’s ecology and the survival of the human 
race, traditional scriptural readings are substantially less than 
adequate. So we believe we should encourage great diversity of 
reflection during our liturgies. These would include reflections that 
range far beyond the tight traditional boundaries we have devised for 
ourselves. We also believe that by striving to open up our focus and 
domain of concern in this way, we will be truly following the spirit 
of Jesus’ ministry and teaching.
 "Out of the self-knowledge gained by putting dreadful questions, man 
achieves his final dignity." Loren Eiseley
 For an extensive treatment of the important issues for all people in 
our time, including Christians, and which issues require us to move 
beyond the traditional boundaries of Biblical themes, see any of 
Thomas Berry’s books such as:
The Great Work, Our Way Into The Future
Bell Tower, New York, 1999
Befriending the Earth
Twenty-Third Publications, Mystic, Connecticut,1995
The Dream of the Earth
Sierra Club Books, San Francisco, 1990

 In February 1999, the Ottawa Corpus Cosmology Group had 
its first gathering of seventeen people who were interested in 
seeing the first video of a twelve part series entitled “Canticle 
to the Cosmos,” a masters level course on the evolutionary 
dynamics of the cosmos by Brian Swimme.  At the end of the 
two hour session the group made the decision to meet on a 
monthly basis to view a video, reflect and discuss the same.
 Nine or ten of the original group continued to meet and at 
present there are fourteen.  Because St. Joseph’s Center on 
Laurier Avenue was central for all, it has become our meeting 
place.  We meet on a Sunday  once a month at 1:00 p.m., 
look at a video for an hour, break for a snack  and socialize 
while doing so, then discuss until 3:00 p.m.  On occasion 
there might be other material relevant to Cosmology presented 
and discussed.
 We have finished the series of twelve videos “Canticle to the 
Cosmos” and are now viewing a set of six videos entitled 
“Earth’s Imagination,” also by Brian Swimme.
 The above is an outline of the practical side of our 
Cosmology meetings.  Following (see page 3) is an extremely 
brief overview of some of the scientific and theological  issues 
raised by the videos and on which we reflect and discuss.

NOTE:  Brain Swimme holds a Ph.D. in mathematical 
cosmology from the University of Oregon and is Director of 
the Center for the Story of the Universe.  Dr. Swimme is 
author of  “The Hidden Heart of the Cosmos” (there is a video 
of the same title), “The Universe is a Green Dragon,” and co-
author with Thomas Berry of  “The Universe Story.”

Overdosing on the Bible Continued... Ottawa Corpus Cosmology Group

left to R:
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     Lafond,
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     Dietrich,
Joe
     McIntyre,
Mary
     Beth,
and
Dennis
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 Canadians love summer festivals. Consider such events as the 
Fringe Theatre  Festivals which take place across the country, the 
Stratford and Shaw festivals,  which are the most notable of 
professional theatre festivals in North America,  and the variety of 
music festivals from rock to folk to R&B to jazz to  classical that 
draw large audiences wherever they are performed, even in the  steamy 
weather and enclosed venues in which they are often held. 
 People crave the  immediacy and community of live performances. 
There is something about  performances in the here and now that 
make them special, and draw people to them  who are not so attracted 
to film or television or videos. They leave these  festivals exhilarated, 
excited, and enthused, and cannot wait until next year's  festivals roll 
around. 
 As I attended some of  these festivals this summer - notably the 
Ottawa Fringe Festival, the Stratford  Festival, and the Ottawa 
International Chamber Music Festival - I reflected that  the 
immediacy that makes these and other festivals so   popular is why 
the celebration of the Eucharist is so important in the  Catholic 
experience. Like summer festivals, the Eucharist has an immediacy 
and  sense of community that other religious experiences do not. It 
makes the  sacrifice of Christ on the cross immediate in a way that 
no other prayer  does.  For the Mass is a reenactment of that sacrifice 
of Christ, and not  just a recounting or a film or a video of the event. 
It is the same offering  that Christ made on Calvary, though it 
happened for the first time two thousand  years ago. It is, as it were, 
a removing of the veil of time so we  can experience again and 
again the love that Christ showed for us and  for the Father and for 
all humankind on the cross. And it invites us to share  with others in 
the graces He won for us in that original offering.
 So when we consider  these days the closing of parishes, the reduced 
number of priests in  parishes, and the substitution of services of 

the word and  communion services for the celebration of the Mass, 
we should be  aware that in permitting all these things 
the Church leadership is  downgrading the heart of its sacramental 
system. And realizing this we should be  ready to challenge the law 
of compulsory celibacy on the grounds of what it  deprives the 
Catholic people of - the living reenactment of Christ's sacrifice  in 
our midst.
 As members of  Corpus Canada and other reform-minded people in 
the Church, we should shout  loudly from the housetops: Do not 
take away what is most precious to us for the  sake of a man-made 
law! Give us both celibate and  married priests so we may celebrate 
the Eucharist with them regularly and  conveniently and joyfully! 
Let us show that the  celebration of the Eucharist is as important 
to us as theatre and music  festivals are to Canadians across the 
country every summer.

Summer Festivals and the Eucharist
by Jim Noonan, Stittsville, ON (Corpus NCR)

 Once you have met Mary, you know she is imbued with the 
spirit of celebration. She also loves this planet and certainly loves 
Jesus. It is that simple.
When you begin to use her liturgies, you realize, though the 
format may be somewhat traditionally catholic, it is full of 
ecumenical and historical connections.
She keeps us close to our planet Earth as we sing, dance and pray.
She draws us close to each other.
To order this book: email: mbeben@hotmail.com
$16.00US funds.

Connie Kurtenbach

NEW WINE: More Eucharistic Liturgies for 21st 
Century Small Faith Communities

By Mary Beben
 This is a children's book about prayer for parents or 
grandparents to read with young ones. It is good reading for 
adults. It is simple and to the point. I would like to say it is very 
celtic in its attitude towards prayer. However, it would be better 
to acknowledge its universality.
 It illustrates a young person's questions: "What is it?  What if?" 
until the young person remarks "One day I asked my Grandad 
about prayers... he whispered, Did you know that trees pray?  I 
listened closely but I couldn't hear them... Until one day..."
 This is a well illustrated book that is not preachy but effective.

Chris Diamond

Grandad's Prayers of the Earth
by Douglas Wood,  published by Candlewick Press, 1999
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