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From Pacem in Terris,  Pope John 
XXlll, April 11, 1963

#41 Since women are becoming 
ever more conscious of their 
human dignity, they will not 
tolerate being treated as mere 
material instruments, but will 
demand rights befitting a human 
person both in domestic and 
public life...

#44... if a person becomes 
conscious of rights, that person 
must become equally conscious of 
duties. Thus the one who 
possesses certain rights has 
likewise the duty to claim those 
rights as marks of dignity, while 
all others have the obligation to 
acknowledge and respect those 
rights.

#61 ... if any government does not 
acknowledge rights or violates 
them, it not only fails in its duty, 
but its orders completely lack 
juridical force.

The new age is more likely to listen to witnesses than to teachers.

Paul VI, 1974

At the last Synod, 53 
bishops said that the 
bishops have the duty 
and the right to speak 
out in service of the 
church without having 
to first check with 
Rome.
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FOCUS TOPIC
for the November - December 2001 Issue

Our exile stories. Can we sing the old songs on the banks of the 
Euphrates? Do we want to? The best thing that could have 

happened to us was the Roman Curia not accepting a married 
priesthood. We have had time to reflect on what is really at stake.

Articles for this issue are due by January 15.
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Profile: Joe Gubbels
by Chris Diamond, Cobble Hill, BC

 At the AGM in Bragg 
Creek, Corpus Canada 
conferred on Joe Gubbels 
the award of life 
membership for his 
enthusiastic work since the 
beginning of Corpus 
Canada.
  Joe was born in Victoria 
on June 15, 1939. the 
seventh of twelve children. 
He attended Sacred Heart 
parish school and St. Louis 
College high school. Fr. 
Barney Quinn OMI tried to 

interest Joe's brother, Peter, in joining the Oblates, but Peter 
would not answer. Joe answered instead along with Fred Magee, his 
pal from kindergarten onwards, and they were eventually ordained 
priests in 1965. Joe worked in Peru and Vancouver.
 Joe has an M.A. in Adult Education, a Diploma in Information 
Technology and System Design, and a Certificate in International 
Trade. For 20 years, he worked as Director, Dean, and Principal in 
Community Colleges, and for four years he worked in International 
Trade. At the moment, Joe is Crime Prevention Coordinator for the 
Lesser Slave Lake Regional Police Service located in 
Joe joined Corpus U.S.A. in 1986 and in 1989, this led to 
meetings in Regina and to the establishment of Corpus Canada. He 
served terms as National Coordinator, Vice-President, and 
Secretary. Since 1996, Joe has taken a lesser national role but has 
maintained close connections through attending AGM's and reading 
The Journal. He supports and encourages increased readership of 
The Journal and increased membership in Corpus Canada. He 
believes that both benefit from each individual's talents and special 
gifts.
 He writes: "Each conference has its own personality and appears to 

be the best ever. The Bragg Creek Gathering excelled in hospitality 
and spontaneity. Who could  have believed that we could have such a 
wonderful conference without our guest facilitator? Among the old 
faces new faces appeared. There was great sharing, learning, good 
food, celebrating, and dancing. BUT most of all, there was the sense 
of caring, understanding, and deep love for each other. Even though 
we only meet together once a year, Corpus Canada is truly a 
Christian Community.
 The early Corpus Canada team initiatives in Regina included a 
survey of over 700 parishioners at all the Sunday masses in a local 
parish; a brochure in French and English which identified Corpus 
Canada, its goals and strategies; the development of a fact sheet about 
priestless parishes which was placed on car windshields of those 
attending a priestless service at the cathedral. Since the beginning of 
Corpus Canada, we have grown and matured. We encourage catholic 
communities not to despair in their faith. In spite of the lack of 
action by the hierarchy to resolve the problem of the increasing 
number of parishes without clergy and the closures of other parishes 
because of the shortage of clergy, there is hope of a major renewal of 
church and priesthood.
 When there are no more priests to serve the faithful in the catholic 
tradition, the people, inspired by the Holy Spirit, will form their own 
communities to uphold the message of Jesus. True leaders will 
emerge as in the early church, and they will return to the original 
message of love, understanding, equality, and reconciliation.
 Today we are living with a hierarchical clergy and not a church of the 
people. The hierarchical church is doomed to failure. Corpus 
members have a major role in the church's renewal. We form a 
unified voice for change and renewal in church and priesthood. Corpus 
is a model of equality between men and women in marriage and 
ministry. We support each other, especially those who have been 
wounded by the hierarchy. We provide information on a renewed 
priesthood and we are dedicated to the formation of authentic christian 
communities."

repeatedly of the few wonderful days we had together, the perfection of 
our love, our obligation to one another” (p. 113).
 Although Merton and M. occasionally met and corresponded after that, 
it was with the understanding that their exclusive relationship was 
over. Merton became more at peace in his life in the hermitage, and  M. 
moved to Cincinnati, where she eventually married and settled into 
domestic life. She has never made any public comment on her 
relationship with Merton, even after volume six of his journals was 
published.
 As so often in these cases of a priest who falls in love with a woman 
and then decides to leave her for his priestly vocation, it is the woman 
whose needs and suffering are ignored. Merton did not really do this, as 
he often wrote of how he felt M.’s suffering as well as his own. But M. 
can easily be the forgotten one in this brief encounter, and Merton 
seems not sufficiently aware of his obligations to her, and whether God 
was calling them to fulfil their love in marriage. Perhaps in the climate 
of the Church ten or twenty years after the Second Vatican Council he 

would have left the monastery and married M.
 But at the time and place where Thomas Merton was when he fell in love 
with M. he could not envision the possibility of marrying her, and by his 
actions at the time he showed that being a married priest was not for him. 
At least not in Gethsemani, Kentucky in 1966.
 Should Thomas Merton have been a married priest? Only he could finally 
answer that question, with the perception he had of his obligations to 
God, to his vows, to M., and to himself. The later writings in his journals 
indicate that he was so committed to his vocation as a monk and a priest 
that he could not see himself living another life, even with M.

Still, it is interesting to speculate what might have become of Merton had 
he left the monastery to marry M. And that many of us did leave the 
clerical priesthood to marry when we were as much in love as Merton was 
with M.

Merton Continued From Page 16
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The kiss of the sun for pardon
The song of the birds for mirth
One is nearer God's heart in a garden
Than anywhere else on earth.

 The words of this verse came to mind as we sat on the deck at the 
McClellan home for the meeting of the National Coordinating Team 
on Friday, September l4th.  Far removed from the horrors of 
September llth in New York City and Washington, we were in peace 
and beauty. This team is the "housekeeper" for Corpus, doing the 
chores such as seeking new membership, representatioin in each area 
of our country, and searching for ways to implement the aims and 
objectives of Corpus and/or find new ones.
 The conference "In Search of Meaning" gave opportunityfor all to 

express opinions and be heard.  I chose to be in on the discussions 
of the Small Faith Community because we in Manitoba are trying 
to develop and build our small group.  In my youth, my father 
began to teach his children religion and the Bible and faith because 
we were too far from a church to be able to attend, especiallyin 
winter.  When our nearest neighbor heard of what he was doing she 
asked if her children could be included, and of course he welcomed 
them.  From there it grew to the point that on a Sunday afternoon, 
there wold be most of the 30-odd children from our school and their 
parents meeting in each other's homes and hearing the word of God.  
A Small Faith Community that was my grounding in faith in God.
  I believe that a small faith community that meets a need in its 
community will grow, and simplistically speaking, it only remains 
for us to find that need and meet it.  Easier said than done, it 
seems, judging from our experience.  I found the discussions on 
this topic interesting and practical.
 But I ask myself if Corpus is narrowing its aims and objectives of 
working for acceptance in the Roman Catholic Church  of  a 
married priesthood, and the acceptance and ordination of women, to 
name4 but two of the changes that would seem to be needed.  
Where are the champions for these changes?  Who is challenging 
the hierarchy to face these needs?
 Is it a possibility that the work of building small faith 
communities could be done through outreach from a parish church, 
allowing Corpus to move on to actively promoting change?Change 
will take a lot of time but it seems that nothing is happening.  In 
the 33 years since Leonard decided that celibacy was not for him, 
the restrictions he could not live with are still in place.  It is the 
parishioners who have to survive without the services of a priest 
who need help.   What can Corpus do to help them?  If we don't do 
it, who will? 

Reflection On Bragg Creek
by Adeline Schmidt, Winnipeg, MB

A Family Wedding
by Colleen Lissamer, View Royal, BC

 On November 24th, eleven members of Corpus had the privilege of 
witnessing the joyful exchange of vows between Lucien Casterman 
and Winifred Kennedy at Bethlehem Retreat Center in Nanaimo. 
Winn and Luceien, an Oblate had been friends for many years and 
their wedding was celebrated on the 42nd anniversary of their first 
meeting.
 Those of us who participated in this celebration had the experience of 
being drawn into the intimacy of a very special relationship that has 
percolated slowly over time....  we shared in the experience of the 
"best wine that has been saved until last".  Grant and I were reminded 
of another happy day, nine years ago when we made our own 
commitment and an Oblate friend told us that he was there because he 
"just couldn't miss a family wedding". On an otherwise dreary 
November day,  Winn and Lucien were a powerful witness to the 
reality that God knows no boundaries and is not confined by our time 
frames.  For me it was also an experience of what Corpus has meant 
to me personally.  Corpus is a family and that is what binds us 
together.  Though we have known Lucien and Winn for only a short 
time, they have become part of this Corpus family which is bound 

together through common struggle, experience and profound 
blessing.
 Thank you Winn and Lucien for sharing your amazing story with 
us.  We look forward to many years of unfolding friendship with 
you as we continue our shared faith journey.
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Shepherds
by Tom Hassett, Victoria, BC

 Tom Hassett has written a very pointed article on prophetic 
leadership. The Ottawa group, Le Manifeste, echoing the "Parallel 
Synod of Rome," has detailed the leadership failures of the present 
Canadian bishops and urges them to lead in responding to the 
practical and spiritual needs of the Christian community. Some of the 
bishops at the Synod of  Rome are talking about a more decentralized 
practice of collegiality, but it is with respect to local administrative 
decisions, which is good; however, it still isn't concerned with gospel 
based prophetic leadership. That's unfortunate. Nevertheless, I see 

hope in the number of religious women who are, in fact, exercising 
pastoral, prophetic leadership in collaboration with the People of 
God in increasing numbers of priestless or circuit-rider priest 
parishes.
 Like Mary, the mother of Jesus, whom Luke and John proclaim as 
the pre-eminent disciple of the Gospel, it is the women disciples of 
today who will bring the bishops kicking and screaming into the 
21st century universal world of christian discipleship.

 For many years I had been hearing gospel readings about shepherds 
and flocks but it was only when we moved to our small family farm 
in the Kootenays that I began to understand them. If you are moving 
sheep or cattle you must direct them in completely opposite ways. 
Sheep must be led by a shepherd. Sheep will go only where they can 
see someone ahead of them. Cattle must be driven by cowboys. 
Cattle will go only where they can see no one ahead of them. The 
result is that although you can drive cattle into a corral and lead sheep 
to green pastures, the reverse is not true.
 In WW1, General Haig was a cowboy. Because he was so ignorant 
of the appalling conditions at his own front line, he directed his army 
from the rear in the disastrous campaign of the Somme.
 In WW2, traveling in a tank from which he could see what his army 
was facing, Field Marshall Rommel directed his army like a shepherd 
- from the front - in his successful campaign in North Africa.
 Unfortunately, for nearly two thousand years many Catholic Bishops 
have interpreted Christ’s analogy of the shepherd and his flock as 
justification for staggering about the sanctuary with a shepherd’s 
crook while treating people as a lower, rather stupid species of animal 
which is permitted to bleat only when it is being sheared. But their 
shepherd’s dress is a disguise, for almost without exception, our 
Bishops are cowboys, not shepherds. They issue their orders and 
teachings from the safety of the rear while trying to drive us into 
smaller and smaller corrals. The result has been dispersal.
 Celibates dictate how (and when) married people are to love one 
another.

 The 3,000 Bishops of Vatican 2 prattled on (and on) about 
reform, the grass roots and the community. They talked the talk 
but since then, how many have walked the walk? Archbishop 
Romero? Bishop Belo of East Timor ?
 So, how many of those 3,000 pastors have ordained women or 
appointed to parishes those priests who have received the gift of 
the sacrament of marriage?
 The Popes as well as the Bishops of Canada and the States have 
ever so bravely spoken out against the evils of capitalism, the 
immense corporate wealth of the multi nationals, the desperate 
plight of the poor and the need for social justice.
 So, how many Bishops and Popes have changed their 
corporations sole into co-ops, giving each Catholic an equal 
share in the ownership of Church property ?

After nearly 2000 years, I think it is time for our leaders to 
accept the fact that Jesus used the metaphor of the shepherd and 
the flock to exemplify the kind of compassionate concern they 
must have for every member of the Church, no matter how 
insignificant that member may be.
 It is also time for our leaders to accept the fact that Jesus used 
the metaphor of the shepherd to exemplify the kind of leadership 
He wanted in His Church. He wanted leadership by example, not 
words; leadership from the front, not from the rear.
 In summary: in the Church today, we have far too many 
cowboys - and not nearly enough shepherds.

Lucien & Winn Corpus Family

Shepherds Introduction
by François Brassard, Ladysmith, BC
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This & That
by François Brassard, Ladysmith, BC

Sophia
by Connie Kurtenbach, Ladysmith, BC

 Travelling on 
September 12 
seemed simple 
enough. Once 
you heard the 
horrific news of 
Sept.11, life 
was a different 
tone; more 
sombre like the 
autumn we were 
driving into and 
yet flashes of 
bright golden  
trees dazzled 
against the back 
drop of rock and 
green. We were 
a joyous lot, 
happy we could 
ride together, 

visit, pray and talk- for hours! There is a rhythm to leaving an island; 
you drive  in anticipation to the port; you wait; you drive onto the 
ferry and closing car doors you ascend up to another life, floating 
above the water. It is like an oasis of rest before driving the long 
haul. We sat like warm kittens, basking in the water-reflected sun. 
The trip starts  again on land; glad we made  it , eager to go on. It is 
our little holiday time away. We begin our way on the  Trans-Canada 
. Our destination that first day is Hope! Driving towards Hope is 
entering the Land of the Enchanted Forest! The road rises up to meet 

you, the  trees crowd around to give a sense of safety and the 
mounatins await your breathless attention. We could have chanted a 
dozen Gelineau psalms antiphonally with Mother Nature! Nightfall 
came far too quickly, it seemed. We squinted at the signs to find 
our way to the heart of Hope, We were tired, hungry and seeking 
shelter. Chris spied some swiss -like cottages and thought  they 
were meant for us and indeed across the street was the only open 
restaurant- Japenese food! The Korean manager showed us our 
cottage- all made of wood as if once carefully built by a carpenter 
out of love. We sought our Japanese fare and enjoyed every 
moment of its delicate and tasty meal. It was a good place to break 
bread. We closed the evening in somewaht awestruck wonder, 
watching the news reports of terrorism. We could only pray for 
peace and safety out there. We were in the  nest the carpenter had 
built. To drive from one mountain range to and through the next is 
like being part of a great Haydn Symphony: "The Heavens are 
telling the Glory of God"! There are no small words to describe this 
experience. It is much more the child-like chin dropped and eyes 
wide in wonder look And forever wondering how Rogers managed 
to site that pass and indeed made it  possible for us to get to 
Golden. With children called and cared for and messages to the 
Calgary frontier, we were well settled to arrive at beautiful Bragg 
Creek in  time for the first meeting. This beautiful little town 
nestled in the arms of the foothills was the perfect stop to meet all 
the Corpus caravansary. The building was a round log powerful and 
beautiful place. The Spirit began to move as usual, in strange 
ways: the facilitator designated could not arrive. But the gathering 
soon took on its life. and we began. There is nothing more 
thrilling than meeting and  greeting the folks. And so the trip, 
begins and continues.

 At the Corpus Canada 
National Coordinating 
Team (NCT) meetings 
and subsequent AGM at 
Bragg Creek, I proposed 
that Corpus Canada 
undertake a proposal for 
a more effective 
hospitality ministry. 
The outline of this 
strategy was published 
in the Sep-Oct issue of 
The Journal. The AGM 
accepted the second 
proposal. It could not 
deal with the strategy 
(hospitality ministry), 
because at the time the 
proposed National 

Project Leader was Grant Croswell, and since he and his wife, 
Colleen Lissamer, were chosen to be the National Coordinators for 
the organization, Grant decided to remove himself from a leadership 
position for the hospitality ministry. When I learned of this a few 
days later, I decided to take on the leadership role for this project, 
because I feel that it is too important to let it just slide into 
oblivion. After a conversation with Arthur Menu about this, I 
presumed the NCT members would eventually support this 
proposal for a more effective hospitality ministry, and I have 
decided to go ahead with it. For the benefit of those who have not 
seen the proposals, I copy them here: "That the AGM approve the 
following two strategies as practical applications of specific 
Corpus Canada objectives:
Strategy: A proposal for a more effective hospitality 
ministry:
National project leader: François Brassard
A: Target audience: (regardless of sexual orientation)
•Active priests in transition or already having transitioned.
•Active priests in relationships with women.
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This & That Continued...

•Active priests needing support/counseling.
•Women seeking equality of treatment in terms of ministry.
B: Types of hospitality being offered:
•Social contact, empathetic listening.
•Career counseling.
•Emotional support from qualified people.
•Promotion and practical support of women s ministerial equality 
movement.
C: How to strategies:
•Establish updated directories of active clergy and members of religious 
life.
•Establish updated directories of inactive priests and resigned members 
of  religious life.
•Identify Corpus members or others capable and willing to offer 
services.
•Promote efforts at the local level to make contacts and offer services.
•Connect with bishops via e-mail, etc. to offer support services for 
active priests needing help.         
•Place advertisements in well chosen publications offering services for 
target audiences. Note: The national project leader(s) would act as a 
central clearing house for information as well as an enthusiastic enabler 
of action at the local level. The leader(s) would report to the National 
Coordinator. 
 I would now like to write about why I feel that this strategy is very 
important for the life and growth of Corpus Canada as an organization 
(not to mention the attainment of its goals). I have been concerned for 
some time now that interest and membership in organizations like 
Corpus Canada have been dwindling. There have been several 

assessments by competent people in different countries 
speculating as to the reasons for this decline: age, energy level, 
disinterest in fighting Don Quixote battles with handicapped 
leaders of a clerically dominated patriarchal institution, disinterest 
in returning to parish ministry either as it presently exists or in 
any form, etc. Yet, as a counterpoint to this dreary assessment, I 
have also observed to my utter amazement and edification the 
gifting and service that resigned priests and religious (women and 
men) continue to offer the People of God in myriad, faith based 
ways. In view of the above, it occurred to me that Corpus might 
invite these God-called people to do something fundamentally 
Jesus-like that was age and energy level tolerant, namely to offer 
compassionate hospitality to those people for whom Corpus has 
particular concern. To offer support to the people that God has 
called to service is a good thing to do. It is nothing new. Many 
Corpus members and others have been doing this for years. In 
fact, I think it is really what Corpus has done best. I just think 
we could do it better, that is, in a more organized way, providing 
more information and expertise to facilitate local activity. For 
this to work, we need updated directories of the people we would 
like to contact. As project leader, I need people who could help 
me set up a data-base; I need people who are willing and capable 
of offering specialized support; I need to hear and promote all the 
hospitality stories, because they inspire other creative 
endeavours. This is something Jesus would do. This is 
something we can do. Let's do it.

Theological Soapbox
by Arthur Menu, Sidney, BC

MAKING SENSE OF THE BIBLE 
(PART I)

 Anyone who reads the Bible 
sometimes has trouble figuring out 
what some passage or other is 
saying, and needs it explained. Most 
of us read the Bible in translation 
and, being  aware that the words of 
our native tongue may not 
correspond exactly to the words they 
translate, we would benefit if 

someone explained to us the key words of the original language more 
fully. Sometimes we wonder whether a Biblical book or passage relates 
historical truth or whether the issue of historical truth is even relevant. 
People who study the Bible in order to answer these and similar 
questions are called exegetes and the discipline they pursue is called 
exegesis.
 Like many other intellectual pursuits, exegesis underwent a profound 
change in the eighteenth and nineteenth centuries when it adopted a 
scientific methodology (often called the “historical-critical method”). 

Whereas exegetes previously made certain assumptions based on 
faith, e.g., that there is a God and that all Scripture is inspired by 
God, the new scientific exegesis based itself on what could be 
proven by reason and observable facts.
 Scientific exegetes try to discover the literal meaning of 
Scripture. Most exegetes today define the “literal sense” of 
Scripture to be the sense which the human author intended and 
which the written words conveyed when he wrote them. 
 “Literal” here does not mean what some Fundamentalist 
Christians mean when they say they accept the literal truth of the 
Bible. For these Fundamentalists the literal meaning of a Bible 
passage is the meaning it has when it is read as an account of 
historical fact, as one might find in a newspaper account of an 
event or a policeman’s description of an accident scene. When 
this kind of Fundamentalist reads, “And the rib that the Lord God 
had taken from the man he made into a woman” (Genesis 2:22), 
he understands this in the same way he would understand a 
newspaper account of a surgical procedure that actually happened. 
He believes that at some point in history God actually removed a 
rib from the first male human being and created the first woman 
from it.
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 For scientific exegetes the literal meaning of a Bible text may include 
fictional as well as factual elements. Historical description is only one 
of many literary genres found in the Bible. The Bible also contains 
myths, poems, sermons, fables, codes of law, genealogies, folk tales, 
parables, proverbs, jokes, hymns, speeches, summaries, theological 
statements, quotations, anecdotes, prophecy, apocalypses, practical and 
philosophical wisdom, letters, hagiography, moralizing,  commentaries 
on other parts of the Bible, and so on.
 Every writer writes with a readership in mind. He or she makes every 
reasonable effort, most of the time, to write so that readers will 
understand what the writer is trying to convey. The writer will, 
therefore, write in a language his or her readers understand. We can 
expect that those who write for the purpose of catechizing and 
evangelizing will try to be as simple and clear as they can and avoid as 
much as possible ambiguity and obscurity in the way they express 
themselves.
 The most important tool an exegete has is knowledge of the language 
in which the Bible passage has been written. The second most 
important tool is knowledge of the culture common to the Biblical 
author and his intended readers. (Those of us who are not expert 
exegetes can do useful, limited exegesis working with good 
translations, commentaries, lexicons and other reference works.) Since 
the author of the passage expected nothing more of his readers than that 
they would understand his language within the cultural context common 
to him and his readers, the exegete will understand the literal meaning 
of the text to the degree that he is familiar with the language and the 
cultural context of the Biblical author.
 With that in mind, I would like to offer an example of exegesis to 
illustrate the above mentioned principles. The passage in question is 
one of those that was discussed in the dialogue on Matthew 16:18-19 in 
the March-April 2001 issue of The Journal: “And I tell you, you are 
Peter [petros], and on this [taute] rock [petra] I will build my church” 
(Mt 16:18a, transliterated Greek words in square brackets). The exegesis 
is mine and disagrees with some other exegeses mentioned in the 
dialogue.
 I hold that both petros and petra refer to Peter. In brief outline my 
reasons are:
 (1) The demonstrative adjective “this” indicates that the noun it 
modifies is a person, thing or idea that is present or near in place, time 
or thought, or that has just been mentioned. Consider, for example, the 
following speech given by a cooking teacher to her class. “It is not hard 
to prepare food that is delicious but easy to make, as you can see. 
Yesterday I prepared a dish of braised chicken thighs. Today you see 
before you a cheesecake, and this triumph will be the centrepiece at 
supper tonight.” In this speech there are a number of objects mentioned 
before “this triumph”. To which of them does “this triumph” refer? 
Clearly it refers to the cheesecake because the cheesecake is mentioned 
immediately prior to “this triumph.”
 There is a strong tendency in English usage for the demonstrative 
adjective “this” to refer back to the first eligible noun or noun 
substitute that is closest to it in the sentence or sequence of sentence in 
which it occurs. In the quoted speech, if one switches “a dish of braised 
chicken thighs” with “a cheesecake,” a reader will interpret “this 
triumph” to refer to the dish of braised chicken thighs rather than the 
cheesecake.

 This strong tendency is also found in Greek usage for the 
demonstrative pronoun and adjective “houtos” (masc. sing.), 
translated “this” in English. When we place “And I tell you, you 
are Peter [petros], and on this [taute] rock [petra] I will build my 
church” in its context of Mt 16:15-19, we see that “Peter” is the 
nominal nearest to “this rock.” Given the strong tendency for  
demonstrative adjectives to refer back to the nearest eligible 
nominal, the placement of “Peter”  just before “this rock” is 
strong evidence that “this rock” does indeed refer to Peter.
 This identification of Peter as the rock is no more invalidated by 
“petros” and “petra” having different dictionary definitions, than 
the identification of “cheesecake” and “triumph” in the example 
previously given is invalidated by “cheesecake” and “triumph” 
having different dictionary definitions. Just as “triumph” is a 
metaphor for the cheesecake, so “petra” may serve as a metaphor 
for Peter.
 Could Matthew have intended “this rock” to refer to something 
mentioned before verse 18, such as the revelation of the Father? 
Yes, it is possible, but I think unlikely, based on the principle 
that writers usually try to communicate in a way that minimizes 
confusion among their readers. If Matthew had wanted “this rock” 
to refer to something mentioned prior to verse 18, he would have 
made his meaning clearer by reversing the order of 18a and 
writing, “On this rock I will build my church, and you are 
Peter.” Were this done the nominal to which “this rock” refers 
back would be nearer to “this rock,” and “Peter,” coming after 
“this rock,” would be less likely to be viewed as the referent of 
“this rock.” 
 Anyone who holds that “this rock” does not refer to Peter must 
explain why Matthew for no apparent reason chooses a way of 
expressing himself that arouses in his readers a strong tendency 
to identify “this rock” with something other than what he 
intends. I have yet to see such an explanation.
 (2) If Matthew did not want readers to think of Peter as bedrock 
[petra], but rather as a loose stone, would he not have used 
“lithos” instead of “petros” in verse 18a? “Lithos” is a Greek 
word meaning loose stone. (In 1 Peter 2:5 “lithos” is used to 
describe Christians as living stones making up a spiritual 
house.) Matthew is familiar with “lithos” (see Matthew 3:9). Of 
course, this eliminates the petros/petra pun, but if Matthew’s 
purposes are to identify the rock upon which he will build his 
church as the revelation of the Father, and assert that Peter is not 
the rock but a loose stone, these purposes would be better served 
by calling Peter “lithos” and dispensing with the pun.
 (3) Because “petra” is feminine in gender, it is ineligible as a 
nickname for Peter, a male. One cannot, therefore, infer from 
Matthew’s using petros as a nickname for Peter rather than petra, 
that petra cannot refer to Peter.
 (4) The semiticisms in Matthew 16:17-19 ("Simon Bar Jona,” 
“flesh and blood,” “gates of Hades,” “bind...loose") suggest that 
Matthew has made use of an Aramaic source for this particular 
passage. If Matthew’s translation of the Aramaic was word for 
word, then the Aramaic source would have been of the form 
“You are kepha and on this kepha I will build my church.” In 
both instances the same form of the Aramaic word “kepha” 

Soapbox Continued...
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would have been used and both would have to refer to the same 
person, i.e., Peter. By way of aside, let me make it clear that I am 
not claiming that the Aramaic source is the historical Jesus or that it 
contains the actual words (ipsissima verba) of Jesus.
 As you can see, reasons (1)-(3) are based on Greek language 
considerations exclusively. Only (4) makes an inference about an 
Aramaic source. By itself (4) would not suffice to make a case for my 
interpretation of Matthew 16:18. But when (4) is added to (1)-(3), it 
increases the probability that my interpretation is correct.
 I have based my exegesis exclusively on linguistic considerations 
rather than on considerations of Matthean theology because I feel that 
these linguistic considerations are sufficient to establish my case.
 That being said, I do not believe that Matthew’s recounting of 
Peter’s many failures as a disciple are intended to present Peter as 
unworthy of being the rock upon which Jesus builds his church. I 
believe that Matthew portrays Jesus as preparing Peter for leadership 

by criticizing and disciplining him in accordance with the 
admonition of Proverbs 3:11-12: “My son, do not despise the 
Lord’s discipline or be weary of his reproof, for the Lord reproves 
the one he loves, as a father the son in whom he delights.”
 I have not made reference to pre-modern exegeses of Matthew 
16:18 because exegetes earlier than the modern era did not clearly 
distinguish the literal sense of Biblical texts (see above for the 
definition of literal sense) from the more-than-literal senses that the 
texts can have, and did not use the historical-critical scientific 
method. Consequently their interpretations of Matthew 16:18 are 
not relevant to the historical-critical exegesis of this text.
 In my next Theological Soapbox I will consider how the emphasis 
of the historical-critical method of exegesis on the literal meaning 
of the Biblical text can limit our access to the riches of the Bible.

Soapbox Continued...

CATHOLIC NETWORK  FOR WOMEN'S EQUALITY (CNWE)  CALLS FOR DIALOGUE 
WITH CANADIAN BISHOPS REGARDING THE ORDINATION OF  WOMEN

 On this feast day of St. Therese of Lisieux, honoured as a Doctor  
of the Roman Catholic Church, and a woman who experienced and 
expressed her  own call to priesthood, CNWE has sent letters to the 
Canadian Conference  of Catholic Bishops, regional conferences and 
individual bishops. This letter requests that Canadian bishops enter 
into dialogue with  representatives of CNWE regarding women's 
ordination.  This action is a  follow-up to the Women's Ordination 
World-wide (WOW) conference in Dublin, Ireland at the end of June 
2001, attended by women and men from around the world.
 This collaborative initiative of CNWE members across Canada is an  
invitation to the bishops to work with CNWE in a process of 
dialogue at the  national, regional and local levels. In such a dialogue, 
our goal is to  listen and hear deeply one another's perspectives, rather 
than seek to  convince each other of the rightness of our particular 
positions, no matter  how dearly held. We believe that such a fruitful 
dialogue more closely  reflects the gospel ideals towards which we all 
seek to live.
 A  concern of all CNWE members which we raise with the Bishops, 
is the Vatican's  continued refusal to even consider the issue of 
women's ordination. This position, which closes off all possibility of 
dialogue, is contrary to  both humanitarian and Christian values.  

Gender bias is forbidden in  Canadian schools, government, law and 
workplace.  Such prejudice was consistently resisted and overturned 
by Jesus in the gospels. We are concerned that our children, raised 
in an egalitarian society where sexist barriers are being dismantled, 
find the Roman Catholic Church increasingly at odds with the 
value of equality articulated in the gospels, and in Canadian culture. 
We are deeply concerned that the spiritual legacy of the Church is 
not being passed on to the next generation.  So many of our adult 
children disregard an institution that clearly and  consistently 
minimizes or fails to acknowledge in practice the full humanity  of 
women.   
 Furthermore, as the WOW Conference proceedings attest, the 
issues  of equality and mutuality are of concern not only to women 
in Europe and  North America, but to women around the world.
 Copies of the  resolutions adopted at the WOW conference will be 
enclosed with the letters  to the bishops, and CNWE women across 
the country will be available for contact and interviews.

For more information contact cnwe@sprint.ca
<http://www.cnwe.org/>http://www.cnwe.org/ 

Going to church doesn't make you 
a Christian any more than going to 
a garage makes you a mechanic. 
 
Blessed are they who can laugh at 
themselves for they shall never 
cease to be amused. 

Congratulations to Mary Rammerman who 
was recently ordained priest by Old Catholic 
Bishop Peter Hickman. 2500 people attended 
the ordination in Rochester NY.  Mother of 
three, Mary had a prominent place in Corpus 
Christi parish until she was forbidden to 
carry on two years ago. The pastor, Fr. 
James Callan was also suspended by the 
diocese, but he continues to serve in 
"alternate worship."
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BROTHERS AND SISTERS IN CHRIST
Praying and Working for the Ordination of Women in the Roman 
Catholic Church (see CorpusCanada links)

 Ours is an age of facade, of impressive PR and even more 
impressive web design. The "Celtic Tiger" purrs contentedly and 
assures us that "we've never had it so good".
 Those who probe that facade and ask awkward questions are regarded 
as "yesterday's people", enemies of "progress", in need of 
"reconstruction". Today is what matters: today is opportunity, the 
only reality. The past is irrelevant - of interest only to 
"traditionalists" who do not have what it takes to live in a modern 
context.
 We are encouraged to "let go", "lighten up", be "forward-looking", 
"go with the flow". It is the new recipe for personal freedom - based 
on ignorance, instant gratification and laissez faire. Gone is the sense 
of community and solidarity, of being my brother and sister's keeper, 
of personal responsibility for ensuring that I leave this world - or at 
least my small part of it - a better place than when I found it.
 The churches are not immune to such "post-modern" trends. For a 
battered curia in Rome, the temptation must be to heave a huge sigh 
of relief at the emergence of a new, non-critical generation (after the 
upheavals of the Vatican 2 era) - even if the price is growing 
indifference to all forms of institutional religion. It means that 
religious establishments get a breathing space - to repair the facade, 
re-present themselves when "sanity" returns.
 Part of that "re-presenting" is amnesia - dropping from memory what 
is inconvenient, uncomfortable and challenges the neat logic of self-
serving "theologies".
 Jesus told His followers to act "in memory of Him". Have we done 
so? If today Jesus were to wander into St. Peter's, would He "feel at 
home"? Would He be able to recognise elements of "continuity"? Or 
would His fate be that of Dostoyevsky's Jesus at the hands of the 
Grand Inquisitor?
 There are those who will argue that this is a hopelessly idealistic - 
and therefore "unfair" - question: that Jesus (like President Kennedy 
and Martin Luther King) was fortunate to have been taken in His 
"prime" - when the vision was still fresh and the cynicism/"realism" 
that comes with old age/"maturity" had yet to set in ...
 Given what has been done "in His name" over the last 2,000 years, 
to remember Jesus is necessarily to be "subversive" - but in a way 
that is positive, responsible and restorative: cleansing the Temple, 
not destroying it. Reclaiming the memory of Jesus means restoring 
the authentic meaning of "church" and, therefore, "Eucharist".
 The first generations had no church buildings; they met in one 
another's homes and their Agape Eucharist was led by the head of the 
household, woman or man. The "Real Presence" was Jesus's promise 
to be wherever "Two or three are gathered in My name": it was a felt 
reality which strengthened their Christian witness and solidarity, so 
that others marveled at the quiet but incontrovertible way in which 
they lived out their faith and challenged the superficial values of the 
day.
 The arrival of official church buildings in the 4th. century, with a 
liturgy now controlled by an ordained patriarchy, had profound 
implications for the meaning of church and Eucharist. For a start, it 

robbed the Eucharist of its original, domestic/meal-based setting; 
and it robbed family life of its already sanctified hearth. Henceforth, 
people had to leave their homes in order to enter a place that was 
recognised as holy and sanctified; secondly, they were obliged to 
look on at a liturgy now taken out of their hands and entrusted to 
"professionals".
 It was these same professionals who drew up the official 
Scriptures and what became known as canon law; and who devised 
theologies of "church" and "Eucharist" that had more to do with 
preserving their own status and power than the Gospel and example 
of Jesus.
 Much of that theological speculation was particularly unfortunate, 
imbued as it was by alien philosophical concepts (Platonic and 
Aristotelian), which fundamentally altered Christian spirituality 
from being "incarnational" and world-transforming into other-
worldly escapism.
 It also led to a two-tier People of God previously unknown in the 
inclusive, table-based community established by Jesus
* of active, decision-making leaders versus passive, dependent led
* of a teaching church versus a learning church    
* of "We know best"    
* of blind obedience as a virtue instead of the moral evil which it 
represents in the teaching of Jesus
* of an elite group to whom alone the full demands of Christian 
perfection applied versus the "multitudes", to whom paternalistic 
licence/ understanding/compassion must be extended, "for they 
know not what they do" (all of this directly contradicting Jesus's 
unequivocal teaching in the Sermon on the Mount);
* of bishops alone fully deserving the name of "Christian", they 
alone fully meriting the right to place the Sign of the Cross before 
their names
* they alone being "fully" priests
* presbyters being priests only by extension of the episcopal 
presence  
* and the rest of us "priests" only in some metaphorical/vague 
sense, which Vatican II tried but failed to raise above the level of 
tokenism.
 The divine presence promised by Jesus for those who gathered 
together in His name was now narrowly focused on a piece of 
unleavened bread whose "substance" could be miraculously changed 
by these priests, and by these priests alone, into His Presence; a 
God whose coming and going was in their exclusive gift.
 One of the great contributions which women are making to our 
experience of "church" and "Eucharist" today is the restoration of 
what might be called the "domestic" familiar Jesus - as opposed to 
the Cosmic Christ of Pauline patriarchy (aloof, stern, 
unapproachable except through clerical mediation). This has 
nothing to do with "Protestantism", but women's innate 
attunement to what nourishes life, spiritual and physical. It marks 
the recovery of authentic and venerable practices from within the 
incredibly rich and living tradition of the Church - traditions of life-
giving spirituality and theology which have been denied us by an 
increasingly out of touch and out of sight curia hiding behind their 
recently patched up facade of St. Peter's, before which the hungry 
sheep look up - and are left hanging about.

Do This In Memory Of Me...
Joe Sheehy, Springhill Community, Belfast
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Alpha-Omega
by Leonard Schmidt, Winnipeg, MB

Annual Retreat
by Sharon Gravelle, Ottawa, ON (Corpus NCR)

 Corpus NCR, Concerned Catholics of Ottawa (CCO), and 
Catholic Network for Women’s Equality (CNWE) spent the 
weekend of October 19-21 at Galilee Retreat Centre in 
Arnprior, Ontario.  Some members belong to two or three of 
the groups so we always get together for annual retreat and 
Christmas party.
 The theme of the retreat was Sacred Story/Our Story.  
Friday evening opened with prayer and Ban Hanlon gave an 
introduction to the retreat on the nature and importance of 
story.  At that time, we were given a blank spiral on which we 
would each trace our personal journey of our understanding of 
God throughout our lives.  Everyone enjoyed an evening social 
afterwards.
 The Saturday morning prayer set the tone for the day – the 
sharing of our stories.  The morning session was a 
presentation by four members.  Jack Shea, Rosemarie Martin, 
Maurice Sullivan and Edna Monette gave a profound account 
of their own very personal stories.  Everyone then reflected 
individually on their own story and worked on completing 
their story in spiral form.  We contemplated on how the sacred 
story of Christianity became transformed for us into our own 
spiritual life.  We reflected on events that were instrumental in 
our transformation, the experiences that precipitated and 
nourished the development of our personal spiritual stories, the 
images, memories and feelings we had at particular times in 
our lives.
 Each person was invited to take a weaving mat (symbolic of 
their life) and a long coloured piece of ribbon different from 
anyone else’s.  As each one shared their stories with another 
over the weekend they would give a piece of their ribbon to be 
woven into the other person’s life mat. 
 After breaking into small groups we openly shared our own 
stories.  There were many similar circumstances and many 
unique experiences of faith.  The uniqueness and richness of 
each person’s life was meaningful for all of us as we learned 

how their story influenced their sense of spirituality and 
practice.
 Saturday afternoon was spent in creative expression.  
Some people went to a poetry group, some for a nature 
walk, some to a chat group, some to do some art, and 
some to walk the Labyrinth.  The Christian Labyrinth is a 
long forgotten mystical tradition that is being reborn.  A 
labyrinth is on the grounds at Galilee Retreat Centre and 
the path becomes a mirror for where we are in our lives.
 As the time slipped by during the day, a great deal of 
sharing took place in pairs and in groups.  Coloured 
ribbons were exchanged reverently and woven into 
colourful life mats.
 Saturday evening was a great social where people again 
took the opportunity to share their thoughts, ideas and 
concerns, hopes and dreams for the future and our church.
 Sunday morning gave an opportunity to view a video of a 
talk by John Wyngaards and one by Mairead Corrigan-
McGuire from the WOW (Women’s Ordination World 
Wide) conference in Dublin last June.  Two of our 
women, Mary Joy and Virginia Lafond had attended this 
very significant conference.  The main message of course 
is that full participation of women in all ministries must 
come and that will require an overhaul of church law, 
training, ecclesiastical structures and pastoral practices.  
 The retreat closed with a very meaningful liturgy with the 
theme of Sacred Story.  Everyone concelebrated, colourful 
life mats were worn, and life spirals presented during the 
table preparation.  Together we sang the Eucharistic prayer 
and “We Come to Share Our Story, We come to break the 
bread”.
 The retreat itself had become yet another meaningful 
strand woven into the fabric of our sacred stories.

 October's meeting welcomed Doreen Giesbrecht, our guest 
speaker who described her leadership role in her Edgar Cayce 
group study of the book "Search for God" which we have 
adopted as well     However, we are going to embark on the 
practice of contemplative meditation promoted by two 
Benedictine monks, Rev. John Main and Rev. Lawrence 
Freeman, both of Montreal.Our next meeting will be held on 
November 30. A further item: We have embarked on the 
project of making audiotapes available in Winnipeg. See our 
Web Site link with CORPUSCANADA.ORG. Rev. Dr. Neil 
Parado has distinguished himself in the promotion of the cause 
of Optional Celibacy by motivating the "Winnipeg Sun" to 
conduct a telephone poll on the question: "Should the Roman 
Catholic church repeal mandatory celibacy for priests?"  87% 
of the respondents answered affirmatively. Comment: Is Neil 

but a voice crying in the wilderness? Wasn't it enough to 
protest against mandatory celibacy by a priest simply 
getting married? Most married priests may think so, don't 
they? This post Vatican II phenomenon advocating Optional 
Celibacy  one day will be amply described in the future 
textbooks on the History of the Roman Catholic Church 
along with other phenomena, such as the Children's Crusade 
and the suppression of the Knights Templar Order, as well 
as of the Jesuits.

There is a little church ruin on Inisheer, one of the 
Aran Islands. It is Teampall Ghobnait, St Gobnait's 
Church, but it is known traditionally in the people's 
Irish language as Cill Ghra an Domhain- the Church 
of the Love of the World.
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Demographics
by Terry Dosh, Minneapolis, MN

Terry Dosh, national coordinator of Corpus USA from 1984-
90, was the initiator for Corpus Canada. His continued search 
from place to place connected married priests in many different 
ways.  At that special gathering in Saskatoon in 1989, he led 
us through the historical path of Corpus US and inspired us all 
to begin Corpus Canada. He was always there to help all the 
leaders of Corpus Canada in so many ways. Now he has 
presented this fine historical analysis of the priesthood as it 
exists today. Bread Rising , his newsletter, has once again 
highlighted some aspects in this article on US demographics. 
We are grateful to him and pleased to be able to reprint this for 
our Corpus Canada community.

C. Kurtenbach. 

 The married priests' organization in the Philippines asked me 
to give them a picture of US Catholicism since Vatican II. 
Here is my assessment. —Terry
 A demographic perspective of the Catholic Church in the 
United States over the last three decades reveals a church 
undergoing significant changes. Using 1967 as a base year and 
comparing it with the present year 2001, we arrive at some 
startling contrasts.
 The Catholic population rose 36%, that is, from 47 million 
to 61 million. That population is not evenly distributed. 37% 
live with 400 miles of New York City in the Northeast of the 
US. 27% live in the Midwest; or the upper tier states between 
Ohio and Minnesota/Missouri; 15% live in California; 9% in 
Texas and Louisiana; 5% in Florida.
 The remaining 7% are scattered over half the nation's land. 
The booming Hispanic population growth makes the real 
figures for California, Texas and Florida higher than indicated 
above. The Midwest is the most progressive; the East is 
conservative. Historic and social reasons explain this 
difference.
 Characteristics of the American Catholic Church during the 
last 35 years since Vatican II are as follows:
• steady growth of population and economic wellbeing
• steadily increasing size of parishes
• rapidly increasing number of parishes without a resident 
priest
• rapidly declining number of priests, sisters and brothers—and 
the rising average age of the those who remain
• rapidly increasing number of lay ecclesial ministers
• comparatively small number of seminarians, of which most 
are conservative
• continuing, steady stream of priests and religious resigning 
from canonical ministry.
Declining number of priests and religious 
 Using the aforementioned dates—L967 to 2001—as a 
framework, we first note the rapidly declining number of 
priests, from 60,000 to 46,000, or a drop of 23%. A quarter of 
these priests is now retired, which leaves 34,000 active priests.
 Compounding this decline is the increased average age of the 
priest from the mid-40s to 60. This means a mass retirement 

in a very few years. At present one priest is ordained for 
every three priests who resign, retire or die. That ratio will 
soon widen to 1:4, then 1:5, and so on. Chicago, the 
largest archdiocese is the U.S., is already at a ratio of 1:6.
 From 1990 to 1994 there were 600 ordinations a year. 
From 1997 to 2001 there were 500 per year. But we also 
know that 300 resigned from the classes of 1997 to 2000. 
That is 15% of the 2000 priests ordained during these four 
years. This is a significantly higher rate of resignation 
than existed in the earlier years 1967 to 1990 when 20% 
resigned within 10 years of ordination, 35% within 15 
years and 42% within 25 years.
 A survey of those ordained since 1992 who have resigned 
indicate three reasons for resigning 1) celibacy; 2) 
loneliness; 3) lack of appreciation.
 The number of religious sisters and brothers has 
plummeted between 1967 and 2001. Sisters dropped from 
170,000 to 79,000, or 55%. Brothers dropped from 
12,500 to 5,500, or 56%. Here the aging factor also 
significantly colors the picture: today, sisters' average age 
is over 70; brothers' average age is over 60. The total 
change in numbers for priests and religious is 250,000 in 
1967 to almost half of that, or 130,000 in 2001.
Significant parish changes 
 Megaparishes, especially in the suburbs of large cities, 
are becoming the norm. [An abnormally large parish in 
Los Angeles has 18,000 parishioners.] The shortage of 
priests is the major reason for this. A conscious awareness 
of this shortage is not strong. Only a quarter of the 
population recognizes the reality of the situation; the 
young are particularly oblivious of this reality.
 In 1967, essentially none of the nation's 18,000 parishes 
lacked a priest. Big city parishes commonly had 3,4,5 
priests. Today there are 5,000 parishes (of a total 
19,700)—that's 27%—with no resident priest. Big city 
parishes often have only one priest. He is often ordained 
but a few years, overburdened and overwhelmed by the 
task. [Vatican statistics report that almost 200,000 or half 
the parishes in the world do not have a resident priest.]
 The book, They call her pastor by Ruth Wallace, which 
details the pastoral, administrative care of 20 priestless 
parishes tells the story Most of these pastoral 
administrators are sisters. The 'circuit rider' priest is being 
replaced by a religious sister, a lay ecclesial minister, or a 
deacon.
 The average Catholic parish size has increased from 2,600 
to 3,250, or by 24%. The ratio of diocesan parish priests 
to people has increased 63% from 1 1,270 to 1:2,075.
 The percentage of the faithful who participate in Sunday 
Eucharist varies from 25% to 40%, which on a worldwide 
scale, is relatively high. Ethnic diversity is the hallmark 
of the Eucharistic celebrations: 54 languages used in Los 
Angeles; 37 in New York; comparable numbers in 
Chicago, Philadelphia, Houston and other major cities. 
25% of priests in the U.S. are foreign-born. Most who 
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recently arrived are from Nigeria, India, Poland, Mexico, and 
Philippines. All but the Polish priests are needed back home.
Lay ecclesial ministers 
 Filling in the vacuum created by the shortage of priests and creating a 
new kind of Vatican II church in the process, are the lay ecclesial 
ministers. Only 5,000 in 1975, there are 30,000 today—with another 
30,000 in the pipeline over the next ten years. Their ministry is 
liturgical, pastoral, educative, and embraces justice. As you can 
surmise, in short order the lay ecclesial ministers will overload the 
ecclesiastical system.
 Given that 85% of these ministers are women, you can see what this 
might do to the question of women's ordination. Over half of the 
current students in advanced theological or seminary studies are women. 
The number of women scholars is rapidly proliferating. This augurs 
well for the church, but will appear threatening to those opposed to 
change. There are several dozen brilliant women scholars who are 
leading the U.S. bishops and the church in a new feminine, holistic, 
non-dualistic, liberating direction. This trend bears watching.
 In 1975 there were 900 permanent deacons today there are 13,400. 
Their primary task has been one of service in the parish or diocese. 
With the shortage of priests, however, several bishops are modifying 
the original definition of this service into one directed more towards 
liturgical functions. Many deacons are resisting this trend.
Seminarians 
 The future of the institutional church, as currently understood, lies in 
its seminarians. But the picture here is bleak. In 1967 there were 
45,000 seminarians. Today there are 5,000. They now enter later and 
the average age for ordination is 33. Most are conservative. The number 
of homosexual seminarians is proportionately much higher than the 
number of homosexuals found in the larger society. A recent national 
study reports several disturbing factors: the aforementioned two, a lower 
intellectual caliber than a generation or two ago, and a difficulty with a 
collaborative-style ministry.
 The big question is: Are today's seminarians prepared to become 
pastors in just a couple of years given the overwhelming amount of 
work they will face, the need to work collaboratively with lay ecclesial 
ministers (most of whom are women), and their own personal needs. 
The immediate next generation of priests faces huge individual and 
collective problems that their predecessors faced at a more mature age, 
with more pastoral experience and with more fraternal clergy support.
Married priests 
 There are fewer comparable studies on married priests (or some would 
say resigned) than there are on celibate priests and seminarians. In 
addition to the studies on married priests, there is also a growing 
number of autobiographies, novels, plays, TV dramas, and personal 
reflective essays that are making the church and the public notice a 
significant chapter of American Catholic Church history—one with a 
past and also one which wishes to gift future generations of believers.
 There is a serious need for research and study of this important group 
of unique individuals and their lives over the last 40 years. I would also 
ask for similar studies on religious women and men who have resigned 
that noble calling, often for marriage and a different vocational choice 
than their original one.
 Since 1967 some 23,000 priests have resigned the active ministry. 
Most of them _ married. They have also been able to use their many 

talents to create a new life for themselves and their families, and 
to help give a new vision to their church.
 Every third priest ordained since 1955 has resigned and married. 
There are as many married priests under age 65 as there are 
celibate priests. The number of 23,000 married priests is fast 
approaching the number of parish priests, 27,000.
 A married priesthood is a stated goal of every significant reform 
organization: CORPUS, Federation of Christian Ministries, 
Celibacy is the Issue, Women's Ordination Conference, 
FutureChurch, Call to Action, Association for the Rights of 
Catholics in the Church, Catholics Speak Out, Renewal 
Coordinating Community; and many local groups nationwide. 
Most of these organizations have existed for 20 to 30 years. 
More than a thousand married priests are involved in reform 
Organizatlons.
Momentum for reform
 The momentum for changing the law of mandatory celibacy is 
here. The votes are in. The issue is a given in the Catholic 
psyche. Many surveys in the past 25 years indicate a sharply 
rising acceptance of a married priesthood [70-80%] and of women 
priests [60-70%].
 The Holy Spirit inspires progressive movements and 
organizations to strategize ways of melting the huge 
ecclesiastical iceberg of stolidity, rigidity, and habit. We believe 
that soon—with time, history, the people of God and the Holy 
Spirit guiding us—we will all be winners in a renewed and 
reformed church with married and women priests. You have to 
believe that! 
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Epiphany Australia
by Brian Gagen, Australia

Dysfunctional Church
by John Dubay, Corbettsville, NY (jdubay@stny.rr.com)

Dysfunctional church system demands mandatory celibacy: Extracts 
from a letter to The Tablet (Aug 4. '01)
 Alan Phillip's vision for the priesthood of the future (The Tablet, 
14 July, 2001) sees both married and celibate clergy: those called to 
celibacy alongside "anyone who doesn't feel called to it, but who is 
still called to the priesthood"...the problem is mandatory celibacy on 
the one side and men called to priesthood but not celibacy on the 
other side.
 Twenty years ago, I would have agreed with him. His thinking was 
common then among the 125000 resigned and married priests...As we 
have looked at priesthood in the Church, we have realized that merely 
to make celibacy optional and ordain married men will diminish the 
shortage and reduce the present exhausting load on active clergy, but 
it will not provide a real solution.
 In a linear model of priesthood, when a priest had a problem it was 
seen as either "Punch or Judy", the bottle or a woman. The problen 
resided in him alone. Change him either by treatment for alcohol 
abuse or a new assignment away from the woman and he was ready 
for ministry again...the notion that they lacked something in their 
character which led to their resignation has survived. It comes out 
again in Fr. Phillip's insinuation that the call to celibacy was not 
present in the first place. Once again, the priest is the sole bearer of 
the problem...If you can't change him, then change the rules and all 
will be better. Unfortunately, life does not work that way and in 20 
years' time, we will be examining why married men and celibate men 
are still resigning from the priesthood... why making celibacy 
optional did not make priestly life function well.
 Men are ordained into a system which is badly in need of repair. 

Every breath and movement is indicated by law and mandate... 
written in law and chancery directives...Differences are suspect and 
may be dangerous...If he stays and resists, his punishment is 
severe. If he stays and survives, he must adopt the behaviour 
patterns and thoughts of the system. This adoption moves the 
priest into a state of addiction (i.e.) "any substance or process that 
has taken over our lives and over which we are powerless." such 
that over a period of time the impact of the grace and call of 
celibacy becomes peripheral... The systemic problem that brought 
about the shortage of clergy has also contributed to ethical 
deterioration.
 I have worked with priests in transition from clerical life for the 
past 30 years. I am a clinical therapist and have helped them both 
as a friend and as a professional. Don't get me wrong. Celibacy 
must become optional to help the Church grow and heal. But to 
say that it is the cause of the problem is to miss the truth and 
revictimize those who did resign and marry.
 Alan Phillip has written "The Truth About Priests" in The Tablet, 
July 14. '01. It is worth reading and contains many good points. 
Dubay's criticism makes the telling point, however, that Phillip's 
vision does not address a renewed priesthood nor a renewed church 
when he says that "A positive hope-filled vision can help the 
people in authority find the courage to face necessary changes." 
Phillip quotes John Paul ll speaking to the Eastern Orthodox 
Christian Church: "The world is rapidly changing. What was 
unthinkable yesterday is within reach today." Of course, John Paul 
was not talking about reform in the priesthood nor the church 
either.

 Since its launch in April 1994, Epiphany members have seen 
some sweeping changes. When we gathered- mostly priests who 
had left clerical ministry years before- we had little sense of 
credibility or standing, as a group.
 Many of us, and our partners, had never stood in solidarity with 
others who had shared a similar journey, endured similar slights, 
suffered through similar soul-searching. In those early days of our 
association we dreamed of a network that would do a power of good 
for all resigned priests and their partners, and be a beacon for priests 
working out their future, or working through a decision to leave.   
We dreamed too of changing the dispensation process, of 
challenging the official church to reform, of helping create a just 
and inclusive church.
 These days we perceive a different style of priesthood. We see 
young priests leave clerical ranks with openness and honesty, often 
acknowledged for the splendid work they have done, and honoured 
for their integrity. As these young men begin a career in the world, 
they seem to carry little of the baggage that so burdened us, their 
older brothers in priesthood.
 That former world seemed to require of older priests a good 
measure of shame, and of guilt, and a readiness to "lie low". We 
were years laying to rest some of these ghosts of our past training 

and socialisation. Priests who leave now do so in a much more 
open way; they seem simply to do what it is they need to do, 
publically and without fear.
 We now look on a church- a people church- that has shifted ground 
enormously on issues of celibacy and freedom to marry. Priests 
who have left are accepted in most church circles with little fuss or 
fanfare. That people church would accept married priests by an 
overwhelming majority.
 We look on an official church, though, that persists in the old 
ways. For some people in that institutional church, it is as though 
nothing much has changed. They are heard to wonder why former 
priests express so little shame and guilt for their failed 
committment to mother church! They wonder too why the rest of 
the church has lost much of the respect and unquestioning 
conformity that were once paid to their priestly profession.
  What of the dreams of Epiphany? ...many of the goals we set 
ourselves seven years ago have been achieved. We would still argue 
for a role for Epiphany. The publications seem to have a life of 
their own, and reach a growing and significant audience. And while 
some dioceses have made splendid progress in setting up structures 
and procedures for priests who leave, we know there is a long way 
to go before those early dreams of reform and justice are met.
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Corpus Canada
Who Are We?
We began and continue to be a 
support group for married Catholic priests, 
their families and friends, in dialogue with 
the hierarchy seeking an optional married 
priesthood.
We have become also a faith com- 
munity of men and women empowered by 
our baptism in Jesus’ Spirit to reach out 
to others in their need as Jesus did.

Where Are We Going?
This faith community is dedicated to
•Renewal of ministry in the Church;
•Being a catalyst for development of 
leadership among all the baptised in the 
Church;
•Promotion of a wholesome view of 
sexuality;
•Justice for all based on Gospel values.
Our message is a healing one and is 
directed to everyone, including the margin- 
alized in the Church. It is our hope to 
reach people through many ministries, and 
in a special way through the creation of 
small faith communities.

How Do We Get There?
Through a collegial approach based on 
consensus reached through communal 
discernment in the Spirit, we share our 
gifts that all creation might be transformed 
according to God’s loving plan.

How Can I Join Or Show 
Support?
If you wish to join or renew your 
membership in Corpus Canada for the year 
2001 (membership is open to all 
regardless of denominational affiliation), 
write to: Corpus Canada Treasurer, 9875 
Seventh St., Sidney, BC V8L 2V8. 
Enclose a cheque for $50 (individual 
membership) or $75 (family membership) 
payable to “Corpus Canada.”  Corpus 
Canada will donate $25 of your 
membership fee to Xristos Community 
Society in your name, and Xristos will 
send you an official tax receipt.  At the 
request of Corpus Canada, Xristos 
Community Society distributes The 
Journal free of charge to the membership 
of Corpus Canada.

Corpus Canada National 
Coordinating Team

Coordinators
Grant Croswell and Colleen Lissamer

145 Paddock Place, Victoria, BC  V9B  5G2
Tel: (250) 658-4468

Email: crosslissl@home.com
Eloi Arsenault

St. Philip & St. James Church
R.R.#4, Wellington, PE C0B 2E0

Tel: (902) 854-2915
Email: loi.arsenault@pei.sympatico.ca

Joe Cashen
(Outreach Representative)

6801 Shelter Bay Road, Mississauga ON  L5N 1T7
Tel: (905) 826-7231 

Email: josephcashen@hotmail.com
D'Arcy Coulson

129 Avenue des Plages, Luskville QC  J0X 2G0
Tel: (819) 455-9712

Email: jdcoulsin@att.ca
Jim Doyle

D- 10124 Resthaven Drive, Sidney BC V8L  3G6
Tel: (250) 655-6634

Email: wjdoyle@HOME.COM
Dolores Hall

45 Franklyn Ave., St. John's, NF A1C 4L2
Tel: (709) 576-0989

Email: dolores.hall@sympatico.ca
  Gordon Irving

5318 Camaro Drive, Delta, BC  V4M 2B9
Tel: (604) 943-2792

Email: girving@canada.com
Emil Kutarna

113 Tibbets Road, Regina SK S4S 2Y9
Tel: (306) 586-2853

Email: ekutarna@dlcwest.com
Rick and Marjorie LaPlante

28 Balmoral Drive,  St. Albert,  AB  T8N 0B8
Tel: (780) 458-5166

Email: rlaplant@ualberta.ca
Jim Lynn

Box 2702, Yellowknife, NT  X1A 2R1
Tel: (867) 873-8529

Email: jjniteowl@yahoo.com
Chuck McLellan

Box 756, Bragg Creek AB T0L 0K0
Tel & Fax: (403) 949-2208

Email: ucke@TELUSPLANET.NET
Arthur Menu

9875 Seventh Street, Sidney BC V8L 2V8
Tel: (250) 656-0138

Email: amenu@islandnet.com
Jim Noonan

32 Lucas Lane, Stittsville ON K2S 1S5
Tel: (613) 831-1760

Email: jnoonan@ccs.carleton.ca
Dianne Peck

11 Union Street, Sydney NS  B1S 4X6
Tel: (902) 562-7982

Email: diannep@syd.eastlink.ca
Jack Shea

28 Maplehill Way, Nepean ON K2C 3H1
Tel: (613) 692-2264

Email: s581218@corpweb.net
Leonard Schmidt

902 Borebank Street, Winnipeg MB R3N 1G6
Tel: (204) 487-3553

Email: schmidtl@TOTAL.NET
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If you are not now receiving 
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mail it to the Treasurer, Xristos 
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Should Thomas Merton Have Been A Marriied Priest?
by Jim Noonan, Stittsville, ON (Corpus NCR)

 I would like to share my reflections on a period in Merton’s monastic 
life during which he was in a romantic relationship with a young woman. 
And even though the relationship ended before his premature death in 
1968, I want to ask the question: Should Merton have married the young 
woman he was in love with?
 Readers of the early Merton of The Seven Storey Mountain and Seeds of 
Contemplation may be shocked at such a question. In those books he 
seems to have achieved and described such a unity with God and to have 
cut himself off so completely from the world, that the question of a 
romantic relationship that might threaten his monastic and priestly 
vocation could scarcely be imagined.
 Yet,  at the age of fifty-one he became involved in an intense 
relationship with a student nurse after she helped bring him back to 
health in the hospital in Louisville where she worked. The relationship 
lasted some five months until Merton was ordered by his abbot to end it. 
In spite of the order Merton still saw her occasionally and corresponded 
with her from time to time after that until he was left with only fond 
memories of her and of their love. 
 The romance is recorded in detail in volume six of Merton’s seven-
volume private journals  that were allowed to be published only twenty-
five years after his death on December 10, 1968 - two years after the 
relationship had ended.. His death occurred on the outskirts of Bangkok 
where he was attending a conference with Cistercian abbots; it was caused 
by his touching a faultily wired fan in his room, to which he had retired 
for a rest after lunch. 
 The volume of his journals with the account of their romance is entitled 
Learning to Love: Exploring Solitude and Freedom, edited by Christine 
M. Bochen (New York: HarperCollins, 1997). The section of the book 
where their  relationship is most intense is called “Daring to Love”. The 
object of his love is identified throughout only by the first letter of her 
first name - M. The same volume has an appendix entitled “A Midsummer 
Diary for M.”, written in June of that year, in which Merton addresses her 
directly and analyses their relationship more objectively than he was able 
to in the journal itself. 
 When Merton met M. in the hospital he had been living full-time in a 
hermitage on the grounds of the monastery of Our Lady of Gethsemani, 
Kentucky for less than a year. He had entered the hospital on March 23, 
had an operation on his back on March 25, and returned to the monastery 
on April 9, Holy Saturday. In his first journal entry after his return (April 
10) he writes of “a very friendly and devoted student nurse ...(whose) 
affection - undisguised and frank - was an enormous help in bringing me 
back to life fast (p. 38)”. He received a letter from M. on April 19 
indicating that she wanted to see him - and indeed he wanted to see her. 
His letter in reply began a series of letters, telephone calls, and meetings 
in Louisville and at the monastery during which a deep love developed 
between them. 
 Merton duly recorded the course of their love in his journal in some of the 
finest writing on the experience of love that I have ever read. For this 
honesty and artistry in expressing his passion we must be grateful, even 
while he experiences the pain of being torn between his vocation as a 

celibate monk and priest, and his love for M.
 Many passages from the journal could be quoted that reflect the 
intensity of their love. Here is an early one: “There is no question that I 
am in deep. Tuesday M. met me at the doctor’s. Appeared in the hall, 
small, shy, almost defiant, with her long black hair, her grey eyes, her 
white trench coat...(We had) a wonderful lunch, so good to be with her, 
and more than ever I saw how much and how instantly and how 
delicately we responded to each other on every level” (April 27, p. 45). 
 On May 7 (Derby Day in Louisville) he wrote: “After supper (at the 
airport) M. and I had a little time alone and went off by ourselves and 
found a quiet corner, sat on the grass out of sight and loved each other 
to ecstasy. It was beautiful, awesomely so, to love so much and to be 
loved, and to be able to say it all completely without fear and without 
observation (not that we sexually consummated it)” (p. 52). Their love, 
in fact, seems never to have been sexually consummated.
 Two days later the possibility of marriage becomes a real one. Merton 
writes: “The question has obviously arisen: whether we should not just 
go off and live together - married” (p. 55). On the same day he also 
reflects: “It is now, to me, a really serious option: that if in the near 
future the way does open for a married clergy, I should take it” (p. 55).
 But Merton could never take that fateful step, and the Church was not 
ready for a married clergy in those days immediately following the 
Second Vatican Council. Merton had reached the point that many of us 
married priests reached when we understood God had given us a 
vocation to both marriage and priesthood. Merton did not seriously 
consider that option, and didn’t even consider requesting a 
dispensation from his vow of celibacy so he could marry within the 
Church. 
When many of us reached this point, we moved forward to a new life of 
love and marriage; in contrast, Merton recommitted himself to his 
vows and to his monastery. In fact, he always saw himself as 
irrevocably committed to his vows, and to the life of solitude he was 
trying to live in his hermitage, however much that life was disrupted 
for a time by M. As a result, he was torn deeply, as he says on May 17: 
“There are moments when I simply die to go away with her and love her 
and surrender to our love and forget everything else, but it is obviously 
impossible. All through everything I come back to the one word 
impossible” (p. 63). 
 The word “impossible” he uses again after an ecstatic picnic he and M. 
shared alone on the monastery grounds. Of that experience he writes: 
“And always in the end there is the enormous unthinkable problem of 
my vow and my dedication which really come first and make the whole 
thing absurdly impossible” (May 17, p. 67).
 And so it remained for Thomas Merton. He could not envision himself 
being a married priest, even with a dispensation from his vows. Yet 
when his romance with M. is finally over, he still cherishes and loves 
her. Thus on Aug.4 he writes: “In our solitude we somehow remain in 
deep connection” (p. 107); on Aug. 6 he reflects: “I have often wished I 
would die in these last days - I constantly pray for us to be together 
finally in God. And am impatient for the time when we will be” (p. 
110); and on Aug. 13 he says: “I miss her terribly, think back 

Merton Continued On Page 3

Return Postage Guaranteed By
The Journal
422 Davis Road, RR2
Ladysmith BC V0R 2E0
PRINTED PAPERS

POSTAGE PAID AT VICTORIA BC


